Chapter 10
· In God there is no increase or decrease that results form the differentiation of the divine persons.

· The Divine essence is entirely possessed by the Father, the Son and the Holy Spirit. Each one in hi own way, as each is in his own way a “person” in God.

   A. The Father: Origin without Beginning 

1. In Patristic Theology, the Father is the one who assumes the unity of 

              the Trinity because he is the only source of the divinity.



a. There is no divine essence prior to persons. There is no divine 

                        nature that is above the persons.



b. This nature is completely possessed by the three persons, each 

                        in his own way.



c. When the NT mentions God, it can refer to the Father. The God 

                        of the OT is the Father.



d. God is manifested as Father in the life of Jesus and in his 

                        resurrection from the dead.

   B. Some elements in the Tradition


1. The Father of Jesus is the “analogatum princeps” of all Fatherhood.



a. The Father is both origin and source as well as his Monarchy.



b. The Father is the beginning of the Son and the Holy Spirit, who 

                        are as God the Father is.


2. Gregory of Nazianzen: The Father is the beginning and for that reason 

              the Spirit and Son cannot be considered to be less.



a. The Father cannot simply be the divine essence because he is 

                        God communicating that essence fully to the Son and Holy 

                        Spirit.



b. When a distinction is made between the cause and what 

                        emerges from it we are only pointing out the different 

                        modalities of existing and not any difference in nature and 

                       essence.



c. The Primacy of the Father as source and origin of divinity has 

                        been maintained even when the equality of the three persons 

                        is affirmed and clearly recognized.



d. The Father as unbegotten. The Fathers take this object as the 

                        characteristic of the Person of the Father.


3. The Father is unbegotten and the beginning without beginning, but he 

              is also the one who begets the Son and he is together with the Son, 

              the beginning of the Holy Spirit.



a. Primarily we need to speak of the Father in his relationship 

                        with the Son and only secondarily with respect to creatures.



b. The paternity means that the Father IS, insofar as he is the 

                        Father and there is no being prior to his being Father.



c. Being and Being Father are the same. He is being in pure 

                       giving.



d. The Father is pure capacity of donation and full donation.

   C. Father: Beginning o the Son and the Holy Spirit

1. The Father only begot the Son from his substance. 



a. Still, the generation and exhalation are acts of the Father. 

                       Thus the Father, not the divine nature is the beginning of the 

                       Trinity.



b. The name Father refers to the relationship with the Son. The 

                        Father is also related to the Holy Spirit, but it is not expressed 

                        in his personal name.


2. The eternal relationship of the Son enables us to see that the Father 
              IS insofar as he is the beginning and source of the divinity; insofar as 

              he begets the Son and he is the beginning of the Holy Spirit, he IS only 

              insofar as he gives himself.


a. The idea of the subsistent relationship will tell us that there is 

                        nothing previous to the relationship in the divine person.

   D. Father: An Absolute Person


1. Absolute person: the human person can only reach its fullness when it 

             finds a person who not only in his intentional presumption, but also in 

             real being, is infinite.



a. Another good concept of the person as the unrepeatable being 

                        there of the being, necessarily leads us to the idea of an 

                        absolute divine person.



b. For Kasper, the person is relational and in this we find the 

                        highest expression of its being.


2. The Father is the beginning and source of everything in the Trinity.

 

a. We tend to see in the person of the Father something 

                        “previous” to the relationship or in reference to the Son and 

                        Holy Spirit.



b. The Father would not be a pure relationship. Logically his 

                        person would be before being the Father, therefore the 

                        relationship of the son and Holy Spirit come afterward as an 

                        event.

   E. The Divine Processions

1. The three persons exist only in relationship and this also applies to 

             the Father.


2. Greshake believes that the classical doctrine of the processions is an 

              obstacle to the consideration of the Trinity as communion and of the 

              divine unity as unity in relationship and not as something prior to it.



a. He is aware of the uniqueness of the person of the Father, 

                        seeing him as the Gift-source in his Being, which means that he 

                        is the foundation who offers the Trinitarian communion its 

                        consistency that maintains and sustains it as one.


b. This does not mean that the Father is the beginning of a

                         greater process, but that this position of being the first person 

                         is only conceivable in relationship with the other two and 

                         never independent of them.


3. Bulgakov: It is a mistake ot think of the divine processions in terms of 

              production. The issue of origin should be not addressed because in the 

              Trinity no one has origin. All the persons are equally eternal.



a. Still, the position of the Father is supreme, He is the one that 

                        is revealed on the others’ hypostaseis’



b. The Father has a fixed position. He is always the first one 

                        while the positions of second and third are reversible.



c. The fact is that we cannot understand the Father without the 

                        other two persons and without the relativity that is inherent in 

                        him.



d. The characteristic of the “initial hypostasis” of the Father is 

                        clearly evidenced. Thus the concepts of generation and 

                        procession continue to be used.

   F. The Father as Relational Being

1. There are two counter currents



a. It is the relevant position of the Father as the beginning of the 

                       Trinity, which leads in some cases to consider him an “absolute 

                       person” with a being that is to a certain degree logically prior 

                       to his relationship with the other persons.



b. We must abandon the categories of generation and spiration 
                        out of the fear of subordinationism to be able to reach a 

                        concept of the unity of God which is based on the perfect 

                        communion of the three persons. (But it is not ruled out that 

                        the original love and gift are inherent in the Father.)

2. We must avoid making the Father an absolute person when

              considering him independently of the Son and Holy Spirit. It is the 

              name “Father” that prevents us from considering him without any 

              intrinsic relationship to the Son and Holy Spirit.



a. The fruitul concept of subsistent relation comes to the aid. It is 

                        the relationship more than the procession that makes the 

                        person.



b. The reciprocity of the relationships makes it possible to avoid 

                        any subordinationism. The Father is simply the Father; he is 

                        not greater than the Son insofar as he begets him and is the 

                        beginning of the Holy Spirit.



c. Only the Father is the source even thought it is true that 
                        without the Son and holy Spirit who proceed from this source, 
                        the Father cannot receive the name,


3. Two things must be affirmed at the same time:



a. The Father is the only source and beginning of all divinity.



b. He does not and cannot exist without the Son and Holy Spirit.


4. The Father IS only insofar as he is the original giving of himself. The 

              primary source of the divinity is pure complete giving to the Father 

              and to the Holy Spirit.


5. Two constants must be maintained:



a. Everything comes from the Father but at the same time he is 

                        not more insofar as he is the beginning of the Son and Holy 

                        Spirit.



b. The fontal love of the Father is that which delivers everything 

                        to the Son. If love moves in the economy, then in the intra-

                        Trinitarian scope this love must find its correspondence and 

                        foundation.



c. The Father is not a closed person; he is from eternity the one 

                        who by delivering himself gives being to the Son and Holy 

                        Spirit.



d. Love which has its source in the Father is the internal beginning 

                        of the life of the Trinity.


6. The Father is the source of divinity insofar as he is fontal love 

              referenced in every way to the Son and Holy Spirit.



a. There is no absolute being of the Father prior to this fontal 

                        Fatherhood.



b. His person is the relationship that necessarily implies the 

                        reciprocity of the other two persons.



c. The generation of the Son and Procession of the Holy Spirit do 

                        not imply by their own nature any subordination.

II. God the Son

   A. Introduction


1. It is easier for us to see the Son as made by his relationship to the 

              Father rather than the other way around. In him there can be no 

              being prior to his being made the Son.


a. From the very beginning, it has been possible to have the

                        intuition that the unrepeatable relationship with God the 

                        Father that the “Son” expresses, reveals to us in the most 

                        profound way the being of Jesus.

B. Son: Beloved who corresponds to the Love


1. Jesus the Son is the first object of the love of the Father.


a. The Father gives the Son everything he is, everything he has 

                        out of love, his divine Being.



b. The Father is manifested in giving and delivering, while the Son 

                         it is both acceptance and reciprocation.



c. The reciprocation of the Son to the love of the Father is 

                        manifested in the economy of salvation in his full compliance 

                        with his Father’s will.


2. The self-giving of the Son shows the self-giving of the Father who has 

              surrendered everything that he is. Therefore there is perfect 

              correspondence between Father and Son, and the Son is the perfect 

              image of the Father.


3. Pannenberg: Jesus distinguishes himself from the Father through his 

              Kenosis.



a. This self-distinction reaches its final consequence in the death 

                        of the Lord.


4. Moltmann: The fact that Jesus dies and surrenders himself on the 

              cross is in relationship with the eternal obedience in which he delivers 

              himself entirely to the Father.



a. The love of the Son is his response to the Father who gives all.


5. It does not appear that we must interpret everything that happened 

             in the life of Jesus as a temporal reflection of the eternal drama



a. The immanent Trinity is not exhausted in the saving economy 

                        nor it is completed or taken to perfection by it.



b. The obedience of Jesus to death on the cross is also a clear 

                        evidence of his perfect acceptance of the love of the Father, of 

                        his being in total gratitude ad correspondence.

   C. Son as LOGOS and Image of God


1. The Son as the first object of the love of the Father is the one who 

              reveals him. LOGOS and Image both refer to hearing and seeing.



a. The LOGOS in John is the completely personal LOGOS who is 

                        the Incarnate Son of God. It reveals to us the meaning of the 

                        world, the revelation of being both in word and thought.


2. For St. Thomas, LOGOS is a relational word. It is relative to the one to 

             whom the Word belongs. 



a. The Son is the Word of the Father because in him Being and 

                        self-consciousness will coincide.


b. For Thomas, the Word does not only mean something in respect 

                        to God, but also in respect to creation.


3. St. Thomas and “Image”: Jesus is the image of the Unseen God.



a. The condition of the image refers to the pre-existing Son and 

                        this image is exclusively that of the Son by virtue of being 

                        related to his intellectual generation as Word.



b. This is possible because Jesus has manifested himself to the 

                        world as the revelation of the Father. From the Incarnation we 

                        can deduce that the Son is the beginning through whom God 

                        acts ad extra. From this is derived the only saving mediation of 

                       Jesus.



c. The possibility of creation is based on the possibility of the 

                        Incarnation, the ultimate exteriorization of God and creature is 

                        fulfilled with the mediation of the Son.



d. Only in light of the actual life of Jesus can we speak of him as 

                        Word and Image of the Father and in light of his actual 

                        existence do these titles receive their full meaning.


4. The life of Jesus is one of reciprocity, fully available, thankful for 

              everything that the Father has given him.



a. Jesus does not seek glory, but honors the Father and lets the 

                        Father glorify him.



b. If the Father is love insofar as he gives, the Son is God insofar 

                        as he both receives and gives.
III. The Holy Spirit: Communion of Love

   A. Introduction

1. There are difficulties with the Holy Spirit from the beginning.


a. Trinitarian Theology has frequently revolved around the Father-

                        Son relationship.



b. The personal nature of the Father and Son is clearer than the 

                        personal nature of the Holy Spirit.


2. In the Patristic age, the difficulty was still present. Even for St. Basil,

              the clearest statement he could make about the Holy Spirit is that the 

              Spirit is ineffable



a. The reason for its difficulty is due to the fact that the Spirit 

                        was relatively forgotten in certain era, both in theology and 

                        devotion.


3. Necessity of the Holy Spirit



a. As it relates to the unicity and saving work of Christ, the Spirit 

                        of Jesus exercises his saving function beyond the visible 

                       frontiers of the Church, associating the Paschal Mystery to all 

                       humanity.



b. Without the Holy Spirit, the salvation brought us by Christ does 

                        not take place among us nor does it have effects for us.



c. The Holy Spirit is the closest divine person to us and is also the 

                        most external to God.



d. The Holy Spirit as the overflowing of love toward us is the 
                        expression of the union and the love of the Father and Son and 
                        as such the most intimate part of the divine being.
   B. The Holy Spirit as Gift


1. The Holy Spirit has been expressed as “Being given” and “sent.”



a. It is true that Jesus the Son has been given once for all. The 

                       gift of the Holy Spirit is a constant gift



b. The Holy Spirit constantly universalizes, updates and

                         internalizes the saving action of God fulfilled once and for all 

                         in Christ.



c. God’s love is realized in us by the gift of the Holy Spirit in the 

                        human heart. He is the God who is “external”, he is the

                        “ek-stasy” of God.


2. For this reason, the Holy Spirit appears in the Trinitarian formulas in

              his historical and saving dimension more than in that of the Immanent 

              Trinity.



a. In the Spirit, God goes outside of himself in his self-

                        communication to humanity, most especially to those who 

                        believe in Jesus.



b. By the Holy Spirit, the divine Word is accepted and we believe 

                        in God.


3. If the term “Gift” in regard to the Holy Spirit is relational, it is clear 

              that we are dealing with the gift of someone. It is the Father and Son 

              who give the Holy Spirit.



a. The Father sends the Paraclete because Jesus requests it.



b. Jesus sends the Paraclete on behalf of the Father.



c. The gift is united with the Paschal Mystery of Jesus.


4. The Gift of the Holy Spirit is an internal reality in the believer and 

              this gift coming from the Father can never be seen separately from 

              Jesus.



a. Because the Holy Spirit has been and is in Jesus, o that he can 

                       be the gift in us.

                   b. He is capable of raising in humanity an adequate response to 

                       the word who is the Son by means of whom the Father 

                        addresses us.

