Chapter 9
Trinity in Unity

The Internal life of God: Processions, relationships and the Divine Persons.

   1. The goal of this chapter is to see how the missions of the Son and Holy 

        Spirit lead us to the being of God.


a. Classical Western thought has addressed the one God before 

              addressing the Triune God. The Order of exposition corresponds to the 

              order of knowledge.


b. The divine essence is not something prior to the persons, but it 

               subsists only in the three persons.


c. However, we can speak about these three based on the historical 

              saving manifestation of God, because the Father has sent his Son and 

              the Holy Spirit.

   2. Beginning with the two divine missions, Ladaria will consider the eternal 

       generation of the Son and the procession of the Holy Spirit, in other words, 

       the divine processions.

I. From the Divine Missions to the Processions

   1. God sent his Son and the Holy Spirit. Both exist prior to the mission in the 

       world as it was entrusted by God the Father.


a. Because of the divine omnipresence, the question emerged as to how 

              someone who is already everywhere can be sent to a place.


b. In this case, mission and manifestation have the same meaning. It is a 

              new type of presence with different characteristics from those that 

              are inherent in the omnipresence of God.

   2. The Father has sent, but he is not sent. He cannot be sent because he does 

       not proceed from any other.

a. The Son is sent and he sends. The Spirit is sent and he does not send.


b. The fact of becoming visible takes place in time. This is a new type of 

              presence, a free and personal presence. The missions identity the 

              unity and differentiation in God.


c. The Son and Holy Spirit come from God the Father into the world, but 

              they come as it relates to his being, in a different way from that in 

              which all creatures come from him.

   3. The divine missions therefore lead us directly into the origin of God in 

        himself of the Son and Holy Spirit, to the “generation” of the Son and the 

       “procession” of the Holy Spirit.

II. The Divine Processions: Generation of the Son and the 

    Exhalation of the Holy Spirit

   A. All the processions entail an action

1. There is not only a divine action outward, but there is also a divine 

              action that remains with God.



a. God has in himself a fullness of life that has no need for 

                        creation. There is a true interior divine life.


2. Latin theology has encompassed under the common concept of 

              procession both the generation of the Son and the procession or 

              exhalation of the Holy Spirit.



a. Eastern Theology speaks of generation and procession without 

                        including them within a generic concept.


b. Ladaria’s goal is to use generation and procession in his 

                        exposition.



c. The Son and Holy Spirit have in common the fact that they do 

                        not have in themselves the source of their being, unlike the 

                        Father.



d. The generic term procession accounts for the differentiation 

                        between the Father and Son and Holy Spirit.


3. Consequently, the generation of the son and the procession of the 

              Holy Spirit are expressions of the life and the internal truthfulness of 

              the one and Triune God.



a. Theology from the Greek Apologists concerning the procession  

                        of the LOGOS has taken into account the human intellect.



b. Western theology has preferred to use the comparison of the 

                        internal life of the human mind in order to address to a certain                 

                        degree the mystery of the eternal truthfulness of the divine 

                        life.

   B. Divine Processions and the analogy of the Human Mind: Sts. 
       Augustine and Thomas Aquinas

1. Augustine used comparisons from the human psyche to shed light on 

             the mystery of the Trinity. 


a. He did not try to reach God through the human being, but tried 

                        to penetrate the divine image which the Creator had imprinted 

                        on the human soul.



b. For Augustine, the human souls has been created in the image 

                        and likeness of God.



c. The human soul contains the triad of mind, love, knowledge- or 

                        of memory, intelligence and will. The mind has been created in 

                        such a way that it always remembers, understands and loves 

                        itself.


2. Human beings will be in the image of God with the soul does not 

              recognize and love itself alone, but God.



a. In this triad, the Son as LOGOS is related to reason or 

                        knowledge. In the knowledge of things we have a word within

                        us and by saying it we engender it inwardly and it does not 

                        take leave from us because we are born.


b. Only in knowing itself can the human mind love itself. The Holy 

                        Spirit is in relationship with the will and love because these 

                        come after knowledge.


3. St. Thomas: An action in the divine procession that does not have an 

              external object, but remains inside the agent. The most eloquent 

              example of this is the intellect.



a. The Procession of the Word is generation because it is done as 

                        an intelligible action.



b. St. Thomas further clarifies this by saying that procession by 

                        way of intellectual  actions shares its likeness and can be 

                        called generation because the one who generates engenders a 

                        fellow person.


c. Because of the modality of the procession, the Son is like the 

                        Father. The name of the Son is in its full sense because it 

                       comes from the generation that makes him like the one that 

                       begets him.


4. The Procession by the will  (Holy Spirit) is not according to its

               likeness, because in the will there is no likeness with the object that 

               is desired.



a. In the will there is an impulse or movement towards something. 

                       The processions out of will or love is traditionally reserved to 

                       the Holy Spirit.



b. St. Augustine relates the Holy Spirit to the will and to love.



c. When the mind loves itself, we have in the first instance the 

                        mind and love, but love assumes knowledge that the mind has 

                        of itself.


5. In the intellectual nature long with the acts of reason are the acts of 

              will.



a. Intellect and Will are not different things in God; however the 

                        procession of love in God is different from the procession of 

                        the Word.



b. Even though in God everything is identified with the divine 
                        nature, the processions stand out in terms of the order of one 
                        with respect to the other because the second procession 

                        presupposes the first one.


c. The procession of the Holy Spirit must be seen in union with 

                        that of the Word and at the same time it must be 

                        differentiated from it.


6. The only actions that remain in the agent are those of understanding 

              and loving.



a. We cannot think of God in terms of more processions than 

                        those of Word and love, because God understands and loves his 

                        essence, his truth and his goodness.



b. God understand al things and with a simple act loves them.

   C. Divine Processions and Interpersonal Love: Richard of St. 

       Victor.

1. Besides the analogy of the mind, the analogy of interpersonal love is 

              also used.



a. St. Augustine: The Lover, the Beloved and Love itself. The 

                        human mind that knows and loves itself.


2. Richard of St. Victor (1123): He seems to justify the existence of one 

              plurality in the one God.



a. For Richard, everything is one and simple. All the attributes are 

                        only one and the same thing.



b. Diversity of God is based on the perfection of love; there is 

                        nothing better or more perfect that CARITAS.



c. CARITAS is to draw to the other. For this reason, love per se 

                        cannot be the perfect realization of itself.



d. In order for there to be CARITAS, there must be a plurality of 

                        persons. If the divinity is the supreme happiness, there is a 

                        need for the plurality of persons so that love can be joyous, 

                        because he who loves also at the same time wants to be loved 

                        by the one he loves.



e. The plurality of persons, a requirement for a joyous love 

                        demands that the persons be equal and co-eternal.


3. Why are three needed and not just two? Perfect CARITAS demands 

              that the other one be loved as each one loves.



a. The one loved together with oneself not only generates 

                        himself, but also desires himself, there is a sign of maximum 

                        perfection. The consummation of CARITAS demands a Trinity 

                        of persons.



b. The dilectio and condilectio must go together. With only two, 

                        there would be no one to communicate the delights of 

                         CARITAS.



c. That condilectio, joint love takes place when a third one is 

                        loved in harmony with the two, when he is loved socially.



d. The affection of the two is inflamed in CARITAS in the fire of 
                        love for a third one. With the existence of the third person it is 

                        possible to achieve the CARITAS of concord and harmony and 

                        the solidarity of love. 


4. Why is there not an infinite number of divine persons? There can only 

              be two processions in God.



a. The Father gives Being and love and does not receive them; the 

                        Son receives them and gives them; the Spirit only receives 

                        them.



b. The Father is solely gratuitous love; the Holy Spirit is love 

                         solely that is owed (received); The Son has received love from 

                         the Father and gratuitous love with respect to the Holy Spirit.



c. If the divine persons multiplied themselves, they would lack 

                       their uniqueness and each of them would not have one kind of 

                       love as his own exclusive characteristic.

   D. Growth in Richard’s understanding in recent times


1. The ad intra fruitfulness of divine love is an essential piece of 

              information about the Christian conception of God.   



a. We arrive at them based on the ad extra missions through 

                        which God is revealed.


2. Eastern Theology: Apophatic Model



a. God can only be described in terms of what he is not.



b. There would admit a difference between generation and 

                        procession, but they do not know what the difference is.

(pg.290)

III. The Divine Relations

   A. Introduction

1. Relationships in God are derived from processions. In the Father, Son 

              and Holy Spirit, we have an order of procession.



a. Relational names do not point to the substance of a being, but 

                        to relationship.

   B. Relations in God for St. Augustine


1. In DE TRINITATE, Augustine uses the term relative rather than 

             relation.



a. Augustine’s starting point is the simplicity of God. As 

                        simplicity, there are no accidents. Everything affirmed must be 

                        according to substance.



b. The Son cannot be God in the same way that the Father is God.



c. While there are no accidents in God, not everything is 

                        proclaimed in him according to his substance. There are other 

                        things that are proclaimed with respect to the other as it is 

                        related to the other.



d. Because God does not change, the aspect present in God in 

                        regard to relationships has no accidental nature. Father and 

                        Son are always Father and Son and there is no change in them.


2. Even though the Father and Son are differentiated, this does not 
              mean that they have a different substance, because differences do 
              not refer to their substance, but to their relationship, and this 
              relation is not an accident, because God cannot change.


a. The relational nature of the Holy Spirit which does not appear 

                        in his name, does appear when he is called GIFT.



b. For whom is the Holy Spirit gift? It is given by the Father and 

                        the Son who together are the sole beginning of the third 

                        person.



c. The eternal generation of the Son and the procession of the 

                        Holy Spirit are the generations that give origin to their 

                        relationships.



d. The Holy Spirit does not proceed as Born, but given. He 

                         proceeds from the one who gives him.


3. Considering that God is immutable, the eternity of the three persons 

              is derived from their mutual relationships.



a. The eternity of the Holy Spirit. Augustine makes the distinction 

                        between the Gift and the Given. The Holy Spirit is eternally a 

                        gift and consequently he is givable.

4. Augustine’s point of departure is the emphasis on divine unity.


a. What is proclaimed about the divine essence is what is 

              proclaimed “ad se”


b. What is proclaimed in respect to the other can refer to the ad 

              extra relationship and then proclaimed about the entire 

              Trinity.


c. The absolute affirmations made about each of the persons also 

              refers to the others because this is what the simplex nature of 

              the divine essence demands.

d. The plural is excluded from everything that is said about God in 

               himself.


e. The substance contains the unity; the relationship multiples 

              the Trinity.

   C. Thomas Aquinas: The Real relationships in God


1. Everything that is in God is either absolute or relational. The 

              relationships in God are real. There is actual Fatherhood and Sonship.



a. Relationship and essence in God are the same since there is 

                        nothing in God as an accident within a subject.



b. Relationship and Essence are distinguished only insofar as in 

                        relationship, we are dealing with the respective nature in 

                        relationship with the other one.



c. Relationships are distinguished among themselves as a real 

                        differentiation, but it does not take place according to 

                        essence, but according to relationship.


2. The real and distinct relationships in God are founded on his action 

              which leads to internal processions.



a. In each of the two processions (intellect and will), we find two 

                        opposite relationships.


b. One is that of the one who proceeds from the beginning and 

                        the other is the beginning himself.

· The procession of the Word is generation

· The relationship in the beginning of living beings is called paternity (Fatherhood)

· The relationship of the one who proceeds from the beginning is called filiation. (sonship)

· The process of love does not have a name of its own.

· The relationship with the one who is the beginning is called exhalation; that of the one who proceeds from the very beginning is generically called procession and “passive exhalation.

c. For St. Thomas, there are four real relationships in God 


3. The theology of relationship in God shows is that he exists in the 

              fullness of life and communion.



a. In our daily experience, first we are and then we begin with a 

                        relationship. Our being is not identified with any intra-human 

                        relationship.



b. Because of the simple nature of the divine essence, the 

                        relationships in God are identified with essence itself. God has 

                        no relationships. God IS a diversity of relationships that begin 

                        and end in himself.



c. God exists only in the internal relationships and never outside 

                        of them or beside them.

4. The relationships do not contradict the unity, but rather the latter is 

              shown precisely in the relationships and not outside their scope.



a. The differentiation of the relationships makes sense only within 

                         the scope of the divine unity.

IV. The Divine Persons
   A. Introduction


1. The relationships that are contrasted are simply the abstract 

              expression of the hypostaseis of the three divine persons.


2. The relationship is what distinguishes God and the Person is what is 

              distinguished.

    B. Augustine and the Concept of Person


1. Tertullian introduced the term person as opposed to substance. The 

              terminology of the treis hypostaseis was introduced in Alexandrian 

               theology.


2. The Greeks spoke of one ousia and three hypostaseis while the Latins  

              spoke of one essence or substance and three persons.



a. The word person has been used because it is not been possible 

                        to find a better term. We are forced simply by inadequacy of 

                        Language to use this term which is less adequate than others.


3. Father, Son and Gift are relational terms. When we say they are three 

             Persons, are we only speaking of the relations that unite them? Is 

             person itself a relational term?



a. However, the concept of person is not spoken as it relates to 

                        another one, but rather in itself.



b. Augustine did not try to define person directly; but in this 

                        context he does teach that person is something individual and 

                        singular.
   C. Boethius to Aquinas


1. Boethius (528+): The person is an individual substance of a rational 

              Nature



a. Only rational beings are persons and they have the individuality  

                        that renders them unrepeatable.


2. Richard of St. Victor: In God there is unity according to the mode of 

              Being and plurality in the mode of existing.


a. The personal property is the characteristic which makes each 

                        one of us what one is and for this reason there are as many 

                        persons in God as incommunicable existences.



b. The person is for him: “The incommunicable existence of a 

                        divine nature.”


c. He rules out “substance” and stresses the relational element. 

                        He believes if mention is made of substance, we run the risk of 

                        calling the three persons three substances, which is tri-theism.



d. Person refers to “who” while substance refers to “what.”



e. In God there is a unity in the mode of Being, although there is a 

                       plurality in the mode of existing. Differentiation comes from 

                       origin.



f. The Father does not proceed from anyone. He ex-ists from 

                        himself. And the other two persons proceed from him. The Son 

                        proceeds from the Father and has another who proceeds from 

                        him. The spirit proceeds from another and there is no one who 

                        proceeds from him.


g. The properties of the persons are derived from the diverse 

                         modalities of existing as they relate to precedence or non 

                         precedence.

3. In the plurality of divine persons, there is a different harmony and 

             harmonious difference. 



a. Each person is the same as his love. The difference lies in love 
                        and not in dignity or power. The person in his identity and 

                        incommunicability is at the same time open in love. Love is 

                        what determines his unrepeatability.


b. That which is unrepeatable in each of the persons is the way in 

                         which the person  reaches out because of love.



c. In God there is only love, although it is different in each one of 

                        the persons.


4. In receiving and giving love, the expresses the image of the Father 

              who is the one who originally gives love. This is not the case with the 

              Holy Spirit, who does not give love.



a. The holy Spirit is the love that is held in common with the two.

   D. Thomas Aquinas: The person as continuous relationship


1. For St. Thomas, Boethius’ definition applies in a transcendent way.



a. The term substance refers to God insofar as it means existing 

                         by itself.



b. Does the name person mean relationship? In God the distinction 

                        is made because of the relationships. But relationship is not an 

                        accident, but the divine essence. HE is subsistent in that the 

                       divine essence subsists.


2. The concept of person is neither univocal or equivocal, but analogical. 

              In God, the individual substance is the relation.


a. The concept of person gives meaning to oneself and opens 

                        oneself to others.



b. Divine Unity is the unity of perfect communion.


3. What comes first? The person or the relationship? The person comes 

              first in logical order. Relationships are established because there are 

              persons. 



a. Affirming the three persons in God does not multiply the divine 

                        essence. Only as a result of the relationship can we speak of a 

                        differentiation in God.



b. Although the relationships are four in number, why are there 

                        only three relations? The persons are three because active 

                        exhalation is not a property, since it does not apply to only one 

                        person.



c. only three of the relations are continuous: Fatherhood, Sonship 

                        and the Procession of the Holy Spirit.


4. The fullness of life in God is incompatible with solitude. Solitude in 

              God would mean an imperfection.



a. The relations in God are not accidents, so they must be 

                        identified with the essence.



b. Relationship does not differentiate as to entity or substance. 

                        The only distinction is one of reasoning.


c. We can affirm some things about each of the persons which are 

                        not the case with the other persons.


5. The persons are differentiated because of their relationship more 

              than because of their origin.



a. Origin means that someone proceeds from a subsistent person- 

                        it assumes the person is already in existence.



b. The Father-Son relation not only distinguishes the persons, but 

                         unites them. The opposition is seen as reciprocity.

   E. Persons-Properties-Appropriations

1. The persons, constituted by opposing relationships, are distinguished 

              also by their properties or notions. 



a. The notion is the means for knowing the divine person. We 

                        refer to him using abstract names such as Paternity and 

                        Filiation.


2. The concrete properties of the persons are deduced from the 
              relationships of origin by virtue of which they are multiplied:  



a. The Father does not come from another, but others come from 

                         him. To him are the notions of Innascibility and Fatherhood.



b. The Son comes from the Father. The property is filiation.


c. The Father and Son is active spiriation.



d. to the Holy Spirit is Procession.


3. Hence there are five notions and one of them is in common to two 

              persons.



a. All of these properties belong to the intra-Trinitarian life.


4. Appropriations



a. This addresses how the persons are manifested. Essential 
                         properties which pertain to the entire Trinity are applied to a 

                         specific person because of the way in which the person is 

                         manifested.


b. The clearest example is when the Father is called “Almighty” 

                         and “Creator of heaven and Earth.”



c. Power and Strength are appropriated to the Father; Wisdom to 

                        the Son and Goodness to the Holy Spirit.



d. The Son is Wisdom insofar as he is LOGOS or Reason of the 

                         universe. The Holy Spirit is related to Goodness insofar as he is 

                         relational to love.


5. In view of the fact that the saving act must reflect in some way the 

              Being of God himself, the relationships that are inherent in each 

              Christian in regard to each of the divine persons perfectly fit the 

              concept.



a. We can assume that the diverse ways of acting of the persons 

                        are a reflection of the intra-divine distinction and that the 

                        inherent intervention of each of the persons of the Trinity in 

                        the history of salvation has already pre-shaped in it one form or 

                        another an this salvation will reach its maximum expression in 

                        the mission from the Father by the Son and the Holy Spirit

   F. Mutual Inhabitation of the Persons

1. Perichoresis (Circumincession)



a. The divine persons are not only in relationship with the other, 

                         but they are also in their others.


b. Between the persons there is not only a being-toward, but a 

                        being in the other. The mutual inhabitation of the Father and 

                        Son is the expression of “Power and Spirit.



c. Hence there is nothing in the Father and Son without respect to 

                        the other.



d. John Damascene is the first to use “Perichoresis” in the 

                        Trinitarian Sense


2. Circumincession is useful in expressing the unity in the diversity. 



a. With the unity that comes from the common essence and 

                        mutual love, each one of the persons is in a profound union nd 

                        communion with the other two.



b. Unity and distinction in God are such that they imply being one 

                        in the other and not only with or together with the other.

V. Modern Problems Regarding Personhood in God

   A. Introduction


1. Two aspects of the person are kept in mind:



a. Person is the individual



b. Person is the relationship  (analogy)

   B. Unity in Character or Individual in God?

1. Barth and Rahner on Person: From the 15th Century, the concept of 

              person has evolved to a being who possesses himself in self-

              consciousness and freedom.


a. Barth saw that the danger for this in theology is that in God 

                        there are three centers of consciousness, three wills and three 

                        freedoms capable of self determination. (Tri-theism)


2. Barth: Disposition, not PERSON.



a. God who is indestructible unity is revealer, revelation and 

                        revealing being and he is attributed at the same time with a 

                        diversity in himself precisely in these three beings or 

                        dispositions.



b. Only in the Incarnation of the Son do we find the starting point 

                        for understanding that in God himself there is differentiation 

                        that is inherent in God’s being “once again” God in humanity, 

                        in the for of which natre he is not himself.


c. God is not three personalities or three “I’s”, but one “I” that is 

                        repeated three times. The Trinity cannot be separated from 

                        the number nor is it understood through the number. Plurality 

                        does not point to an increase in quantity.



d. All the limitations inherent in unity are overcome in God 

                        himself.



e. By using the term dispositions or ways of Being, he is accused 

                        of being a modalist. By using the “I” repeated three times, 

                        person is used to present unity while traditionally is has been                   

                        used to describe distinction.

3. Karl Rahner: He agrees that one must avoid the conclusions brought 

              about by using the modern sense of the word “person.”



a. When God wills to communicate with humans, it is the Son who 

                        must appear historically in the flesh as a man and it must be 

                        the Spirit who activates the acceptance of the such 

                        communication of faith, hope and love by the world.  



b. If God wishes to freely communicate himself, he is not free to 

                       do so in any other way.


4. The communication of God to humanity takes into account human 

              structure, emphasizing four double aspects later reduced to two basic 

              modalities:


a. Origin-future



b. History-transcendence



c. Offering-acceptance



d. Knowledge-love


5. Origin-history-offering are unity in opposition to future-

              transcendence-acceptance.



a. Knowledge and love are included because the truth of God 

                        manifested is addressed. This manifestation has an offer-origin-

                        history which calls for acceptance in love.



b. Future and transcendence are united, but future is the 

                        modality of the communication of God who gives himself to us 

                        as the consummation of the human being himself. Self-

                        communication that claims to be absolute and initiates the 

                        possibility of being accepted and accepting it is called love.


6. The two modalities of truth and love are the modalities of divine self-

              communication.



a. As truth, this communication has a place in history. As love, 

                        this communication means the opening of this history towards 

                        transcendence, to absolute future.



b. The two dimensions are intrinsically united
 and are mutually 
                        conditioned, but they are not identical. The divine self-

                        communication takes place in unity and in differentiation in 

                        history (of truth) and in the Spirit (of love).

7. This self-communication could not be considered true if it were not 

              derived from the dual unity in which God communicates himself in the 

              Immanent Trinity.



a. This communication of God has two different created effects- 

                        the humanity of Christ and the grace created in humanity- 

                        which are different in themselves. 



b. The communication of God does not in itself account for these 

                         effects. They are the consequences of the two modalities of 

                         divine self-communication in the heart of the Trinity and not 

                         the difference between them.



c. If we want to express what the Immanent Trinity is, that is, 

                        starting with the economy, we are faced with the Only God.



d. This real differentiation in God is possible only if because of 
                        the dual self-communication of the Father with which he 
                        communicates with himself and at the same time determines 

                        the differentiation in that which is communicated and 

                        received.


e. The differentiation between the one who originally 

                        communicates himself and that which is uttered and received 

                        must be understood as relational. It is the consequence of the 

                        nature of the divine essence.


8. When we speak of God as three persons, we cannot speak of them in 

              the ordinary sense of the word. It does not mean the multiplication of 

              an essence nor the sameness of the personality.



a. There is a conscious distinction, but it is not based on three 

                         subjectivities, but rather that by the conscious being is 

                         present in one consciousness.



b. The triple subsistence is not qualified by three consciousnesses. 

                        There is no reciprocal “you” between the Father and the Son. 

                        The “you” can only be interpreted as the consequence of the 

                         Incarnation.



c. Subsistence would not be personal in itself as a center of 

                        activity.



d. Therefore the only God subsists in three different modes if 

                        subsistence. The concrete divinity exists of necessity in these 

                        three modalities of subsistence.


9. First form of subsistence: God as Father- A beginning without origin of 

              the divine self-communication and mediation.



a. He tries to avoid tri-theism. Both Rahner and Barth see the 
                       Trinity as Economic and Immanent. Outward respond to the 

                        inward.


b. Both insist on the starting point of the Father.


10. Further enrichment of the concept of person:



a. Modern concept of person Is involved with communication and 

                        love (relation).



b. Thus we can speak of God as relationship and communion.



c. Both Barth and Rahner in their approaches poses problems for 

                        the relation between the Economic and Immanent Trinity. They 

                        tend to want to make God absolute subject, which then makes 

                         it difficult to deal with three. 


11. The Christian tradition has spoken of the unity of substance, not the 

                unity of subject, whether it be the subject of self-revelation one 

                self-communication. Therefore, if we cannot think that in God there 

                are three different self-consciousnesses, this does not necessarily 

                lead to deny three centers of consciousness and action, three 

                agents. (pg 321)
   C. Social Trinity  (Moltmann)


1. Persons are fulfilled in mutual love (social model)

   D. Self-consciousness and Otherness in the Divine Persons

         (dialogue model)


1. The theology of the Holy Trinity has tried to steer clear of the 

              monosubjective and social conception of the Trinity.



a. If the unity of the divine essence excludes three self-

                        consciousnesses in God, this should not lead us to exclude 

                        three subjects or agents, nor do we need to surrender an 

                         enlightenment that takes into account otherness and 

                         intersubjectivity.


2. Lonergan spoke of the Trinity in this way:



a. They are three individuals referenced by their relationships.



b. Each one is aware of himself and to the others to which they 

                        are related.


c. There are three divine and conscious subjects which does not 

                        mean there are a plurality of consciousnesses, because in God 

                        the essential and notional acts cannot really be distinguished.


d. Since there is a plurality of subjects, there is a plurality of 

                        conscious subjects.



c. So there are three reciprocally conscious subjects by reason of 

                        the one and the same consciousness which is possessed in a 

                        different way by each of the three.



d. The divine persons do not only exists in dialogue, they ARE 

                        dialogue.


3. The communication of the Father to the Son begets the Son in his 

              fullness as the Only God with the Father.



a. The person is constituted in such a way as to exist in his 

                        fullness in the personal intercommunication.



b. Each one is personally conscious and free in his personal 

                        property, exercising the same infinite consciousness.



c. In this way, the person is a complete communication of himself 

                        and the perfect communication implies total harmony, infinite 

                        unity in fullness of consciousness, love and freedom.



d. A reciprocal personal communication, total and infinite, 

                        opposes independence and limitation.



e. As a result, there are not three distinct consciousnesses in God, 

                        but rather a perfect unity f substance and love. There is no 

                        “yours and mine,” nevertheless this consciousness is personal.



f. The divine consciousness is one, but the “I” is not common to 

                        three persons, but the differentiated “I” of each of them. Each 

                        divine person is aware of himself and aware of what God is and 

                        this is why it is an awareness in communion, and an awareness 

                        exercised by each one in communion with the rest.



g. The inner unity of God, infinitely conscious and full of love 

                        rather than inert and solitary union of a unique person, but 

                        community of life of the Father and Son who is his only love.


4. H. Muhlen: He characterizes the Father as “I,” the Son as “Thou,” and 

             the Holy Spirit as the “we” of the Father and Son, the “us” in person.



a. “WE” can never be the plural of the first person because the 

                         First person does not tolerate the plural



b. He sees the Holy Spirit as the mutual love of the Father and 

                        Son and the expression of their unity.


5. Ratzinger: The person is the phenomenon of total relationship that 

              can only fully take place in God.



a. Still, Christian theology does not contain a simple principle of 
                        the “I Thou” dialogue of modern times.


b. This simple principle of dialogue in God is not present, 

                        although in him we have the “us” of Father, Son and Holy 

                        Spirit.


6. Von Balthasar: He uses the image of the “we,” but not the we of the 

              three, but the Holy Spirit as the “we,” the eternal dialogue between 

              the Father and the Son.



a. The Spirit would appear as the fruit of the unity of the Father 

                        and Son, which complements the exclusive “I-Thou” 

                        relationship.



b. This can show that the unity of the two is expressed and

                        guaranteed in the third one and that the perfect love between 

                        the lover and the beloved cannot be evidenced without the 

                        “condilectus” who emerges from within this same love.


7. Catholic theology has tried to illumine the mystery of the divine 

              persons in their unity and distinctiveness, combining the elements of 

              self-possession, self-consciousness and inter-human relationship.



a. In the unity and distinction, tradition offers valid elements, but 

                        the elements cannot be explained without the influence of 

                        anthropological and philosophical evolution.



b. Self-possession in consciousness and self-awareness as well as 

                        in the condition of the individual  are recognized as elements 

                        that comprise the concept of the divine person.



c. The three “subjects” have only one self-awareness, only one 
                        freedom, only one love and knowledge. Each one is self-

                        possessed and aware of himself in relationship with the other 

                        persons in full communion with them.


d. In the divine persons, we see that the Being of each of them 

                        coincides in relationship with the rest in perfect communion of 

                        one love. Only as it relates to the others does each divine 

                        person have his own identity.



e. In God, the three persons exist in total surrender and giving up 

                        of oneself and in absolute giving.


8. There is no repetition in God. Each of the Persons is identified with 

              the divine essence in such a way that God does not “grow” in addition 

              of Father, Son and Holy Spirit.



a. God is Trinity, but NOT TRIPLE.



b. God’s loving in the mystery of the Father, Son and Holy Spirit is

                        the pure and overwhelming, overflowing of love not directed 

                        toward compensating for any type of deficiency or inadequacy.

