Bransfield: Theology of the Human Person According to Pope John Paul II

Chapter 2: The Perfect Storm
I. Climate Change

     1. The dynamics of contemporary culture are the factors that interact to 

           form the experience that contemporary man undergoes. 


a. The United States, there is a cultural shift between 1958 and 1988:


b. Big problems in 1958:

 

1. Children not doing homework



2. Children not respecting property



3. Children leaving lights on and doors open



4. Children throwing spitballs



5. Children running in the hallways


c. Big problems in 1988:



1. Abortion



2. Aids



3. Rape



4. Drugs



5. Fear of a violent death

     2. The home environment


a. Divorce went from 5% in 1867 to 50% in the 1990’s.


b. One million children a year are affected by divorce. The effects of 

              divorce on children are depression, lack of self-worth, higher risks of 

               suicide.



c. Pain is often expressed in Promiscuity.


d. 41% of 14-17 year old girls experience unwanted sex. 25% of teenager 

              have  an STD. With the increase in sexual content in movies, songs 

              and magazines, the more likely teenagers are to have sex. 12% of 

              teens are clinically depressed and suicides have increased 200% from 

              1980-2000.
     3. The new evangelization must track the pain to its earliest roots if the 

          healing is to e a cure rather than an anesthetic. 

II. Three revolutions at the center of the storm

     *In the past, the Church provided a necessary and steadfast base  that enabled immigrants to stay in touch  with their identity in their new culture.
     A. THE INDUSTRIAL REVOLUTION


1. Consumerism becomes a way of life. Catholics in America had arrived 

              in the 1950’s. They had a role in the industrial revolution and had 

              fought in two world wars.




a. The Capitalism of the early industrial revolution did violence to 

                         liberty, equality and fraternity in various ways, allowing the 

                         exploitation by man in deference to the laws of the market.



b. The shift from immigrant Catholic to sophisticated, mainstream 

                        Catholics signaled an ominous transition.


2. Underneath the apparent progress, news ideas about the human 

              person and the family were taking shape.



a. The family in industrialized communities changed its form. In 
                        1935, the average working man had 40 hours free a week. By 
                        1990, the number was reduced to 17 hours. Industry was in 

                        fact pressuring the Father out of the home.


b. Fatherlessness became a silent deadly killer in marriage, family 

                        home and in the workplace. It is the engine driving our most 

                        urgent social problems. It contributes to the decline of 

                        character and competence in children.



c. It results in girls’ bearing children out of wedlock and boys’ 

                        juvenile violence. 



d. Catholics are being absorbed into a more industrialized society 

                        at the expense or rather than with the Catholic identity that 

                        had been part of the early experiences in the New World.


3. Things look the same on the outside, but have changed on the inside.



a. A personalist atmosphere is replaced by a secular focus on 

                        humanism

     B. THE SEXUAL REVOLUTION

1. The sexual revolution and the exaltation of privacy eroded people’s 

              willingness to commit themselves in marriage. 



a. The center of human sexuality shifted from the family to the 

                         individual.


2. There were four effects of the sexual revolution


a. Disregard for women



b. Spread of cohabitation



c. Rise in divorce



d. Growing trend of fatherlessness

THE EFFECTS ON WOMEN

1. In the Early 20th century, contraception was regarded as something  

             decent people avoided and did not discuss.



a. In the 1950’s, Margaret Sanger’s contraception campaign and 

                        scientific discoveries on female fertility did much to extinguish 

                        the common wisdom of the ages.



b. The Birth control pill promised to equalize the struggle

                        between the sexes. It assured women that the could control 

                        pregnancy and thus could regard sexual activity as 

                        recreational.


2. Two ironic effects of the birth control pill:



a. Women left the home and the family and entered the work 

                        force.



b. It did not bring liberation for women, but a great deal of 

                        legitimacy for make promiscuity. Casual sexual relations means 

                        sex without commitments, personal investment or affection.



c. Sex takes on a feature of anonymity rather than relationships, 

                        which has lead to high degrees of depression among women.


3. The birth control pill, promiscuity and depression weaken the 

              capacity of a Catholic to trust his faith and it leads to confusion.



a. In a confused and depressed state, people turn back to casual 

                        sex as a way to feel good again and it produces a vicious cycle.



b. It claims as well that unfulfilled desires and guilt cause 

                        depression and the antidote is sexual liberation.

SPREAD OF COHABITATION


1. This is the natural result of casual sex.



a. recreational sex does not prepare people for marriage because 

                        such sexual relations do not require commitment. It actually 

                        reinforces non-commitment and avoids deliberate and 

                        thoughtful decisions.



b. This undermines the notion of the dignity of the human person 

                         as taught by the Church. The Church in its teaching is viewed 

                         as childish, naïve and judgmental.


2. Cohabitation is notoriously unstable. 17% of cohabiting relationships 

              last as long as 3 years. If they later marry, they have a 50% higher 

              degree of divorce than those who did not live together before 

              marriage.



a. Behavioral traps multiply when a couple lives together instead 

                        of getting married. The danger is that fear rather than 

                        commitment keeps them together.



b. Those who choose cohabitation often define marriage itself in 

                        vague and psychological language. The emptiness of the  

                        language surfaces when ignored issues come up later.

DIVORCE


1. When an illusion fails to satisfy, the revolution itself is not blamed. 

              The payment comes due in divorce.



a. The single decisive development in America today during the 

                        last 50 years was the decline of the family and family life and 

                        growth in illegitimacy.


2. When the effects of divorce were first studied, it was thought: keep 
              the divorce good and children will reap the benefits. A good divorce 

              was seen as better than a bad marriage.


a. Divorce powerfully challenges the structure of childhood itself. 

                        Children have to deal with two separate identities, complex 

                        inner negotiations, confusion and recurrent burdens, all at the 

                        level of identity.

FATHERLESSNESS


1. The Father is simply gone. Rather than being missed, he is never 

              known.


a. Effects are aggressive gangs among the poor and depressed and 

                        passive youngsters among the advantaged. 



b. Without a Father present, people remain in adolescence long 

                        past its normal span.


2. Fatherlessness has a pattern of perpetuating itself.

    

a. Children of divorced parents are twice as likely to get divorced.

   C. THE TECHNOLOGICAL REVOLUTION: MASS MEDIA


1. Previously, media was an element of culture in a way that families 

              remained in touch with world events. While TV can keep people 

              informed, it cal also make them isolated.



a. All children need to do to enter into relation is to turn a 

                        channel, press a button and stare at a screen. Relationship 

                         skills atrophy in the process.



b. With the two volatile extremes offers for acceptance: the need 

                        to be an individual and the need to conform. To deal with this 

                        tension, many escape to impersonal media rather than direct 

                        personal relationships.


2. Before mainstreaming events of television and electronic media, the 

              phenomenon of entertainment relied on personal, familial and local 

              creativity.



a. The computer key board has replaced the piano key board.


b. The computer exchanges community for efficiency, beauty for 

                        a mere search for pleasure and talent for profit and isolation.



c. This has reduced the need for personal creativity. Recreation 

                        has dwindled to amusement. Every need can be met by a 

                        screen.

D. THE RISING OF THE STORM


1. The Industrial revolution ravaged personhood with the idea that 

              persons are what they produce, consume, spend and profit from.


2. With the sexual revolution the pursuit of pleasure becomes the 

              primary focus. Whatever feels good rules the day.



a. Things which are obstacles to pleasure, ie. Marriage family and 

                        children are dispensed with.



b. Personhood is seen in terms of accumulating things and 

                        pleasures. Unless you are feeling good, you are not a full 

                        person.


3. The technological revolution tells us to do things as quickly as we can.



a. Personhood is assigned on the basis of how closely you can 

                        conform to a social construct based on the compelling presence 

                        of certain qualities that we determine to be necessary rather 

                        than on inherent capacities.



b. If you have to wait for anything, you are not a person in the 

                        real sense.



c. People now desire much less than God and his life. We now 

                        desire only the present life. Faith in everlasting life is an 

                         impediment to this goal.

E. Catechesis


1. Anything incompatible with the accumulation of things, pleasure and 

              efficiency was laid waste and declared inconsequential.



a. In the midst of a growing secularism, faith is not denied 

                        outright but displaced onto another level of purely private and 

                        otherworldly affairs. It also becomes irrelevant for the world.



b. An immediate effect of this threefold concurrence was the 

                        decline of catechesis.


2. The decline and the deficiencies were not in the style, but in the 

              content.


a. Insufficient attention was directed to the Trinity as well as an 

                        obscuring of the centrality of Christ in salvation history, 

                        especially by an insufficient emphasis on his divinity.



b. There are deficient teachings on moral theology and the

                        understanding of the identity of the human person so that it is 

                        better not to preach morality so as to not disturb the 

                        consciences of the faithful. Refuge is sought in the kerygma 

                        alone.


3. While Catholic institutions in the past flourished by laying the 

             foundations of basic truths of Catholic identity ad then building on it 

             as they matured; now the previous material is repeated in a new way 

             rather than  built upon with abstract thinking and more conceptual 

             notions.


a. Faith in Christ is replaced by secularism’s vision of faith in 

                        material and spiritual progress.



b. The result is that Christianity is reduced to live honestly and 
                        follow your conscience.
III. The 2008 CARA Study

   A. Results

1. This study sought to gauge attitudes, beliefs, practices, commitment, 

              knowledge and level of agreement based on the participation of adult 

              Catholics.




a. More than 77% of adult Catholics agree that they are proud to 

                        be Catholic.



b. 23% of Catholics attend Mass once a week. Between the 77% 

                        proud to be Catholic and the 23 who practice regularly, there 

                        are 54% who are accessible and within immediate reach.


2. The results confirmed the ongoing need for catechesis and the need 

              to transform commitment into action and belief into practice.



a. Good catechesis has taken place in Vatican II’s Universal Call to 

                        Holiness.


b. Now with the X-Ray before the treatment, we know better 

                        when the medicine needs to be concentrated.


3. Catholics as a whole identify with their faith and find meaning  on 

              their Catholic identity, but they easily claim to be less committed to 

              the moral teaching of the Church.



a. While they hunger for truth, believers are given abstract truth 

                        that does not fill their concrete hunger.



b. Faith is reduced to a series of formal ideas makes it vulnerable 

                        to doubts and skepticism. Since faith intangible, ideas can be 

                        dismissed.



c. Technical progress was not marked by a corresponding progress 

                         in man’s ethical formation, in man’s inner growth and 

                         therefore a threat for man and the world.



d. 20th century personhood supports nothing but the self-sufficient 

                        self.


4. Adult Catholics tend to live their faith at the last scholastic grade 

              level they completed.



a. Faith formation requires that the central realities of the faith 

                        are clearly explained.

   B. The Impact on identity

1. The initial impact of the three revolutions was a decline in the 

              receptivity toward catechesis.



a. The revolutions touched down in full blown ideologies that 

                        conveyed and acted as an extended release sedative on the 

                         sensitivities of Catholics.



b. The storm on identity favored a shift from the resilience of an 

                         immigrant faith to a surface level sophistication that reduced 

                         Catholic identity to edification and ceremony.


2. Danielou stresses the importance of detecting our fundamental 

              attitudes toward existence. If they are falsified from the start, it is 

              absolutely impossible to arrive at any solution.



a. We must begin by evaluating what constitutes the 

                        fundamentals and essentials of what it means to exist.



b. A large part of our life and identity tends to come from the 

                        externals, the labels and things around us.


3. Maturity includes a person considering the formation of his identity.



a. This happens in adolescence and again at mid-life, as well as 
                        during major times of transition.



b. A realistic sense of self depends on knowing the starting point 

                       for identity.


4. Another phase finds people searching exclusively in the interior, 

              finding “their truth.” The danger of this is self-obsession. We obsess 

              over ourselves rather than the mystery of Christ.



a. Thus we filter everything through the lens of our own realities 

                         and the dead ends we are left with are the inheritance of the 

                         three revolutions.



b. This is deeply rooted in philosophical systems.


5. Human actions do not arise in a vacuum, but from the depths of the 

              person.



a. A mistake in an action can be traced back to the notions in the 

                       previous particular understandings.



b. Mistakes about human beings result in a mistake about ethics.



c. Thus, the new evangelization must confront the effects of the 

                        three revolutions.

  
6. The difference between anthropology and philosophical anthropology:



a. Physical anthropology depends on paleontology, physiology and 

                        related disciplines.



b. Cultural anthropology depends upon Archaeology, sociology, 

                        psychology and linguistics.



c. The European sense of the term is philosophical and appears in 

                        theology as a branch of that study.


7. The contemporary separation between beliefs and practices is rooted 

              in ideologies of separation.



a. Thus, the starting point for a new evangelization is the place of 

                        pain. The place of pain is the identity of the human person.

   C. The Forecast  

1. The New Evangelization 


a. The Second Vatican Council is connected to the beginning of 

                        the Third Millennium of Christianity and opens a unique 

                        pastoral window.



b. The New Evangelization arose in Pope Paul VI which expresses  

                         a response to the new challenges that the contemporary world 

                        creates for the mission of the Church.


2. The New Evangelization is about the sense that the preaching the 
              Gospel is to be a noble, bountiful flourishing of abundance. This will 

              consist of different parts:


a. The exchange between a believer and another person. Culture

                         is transformed not by imposing values from above, but by 

                         living a vocation of love in the day to day reality of our lives. 

                         The believer wants to introduce the non-believer to another.



b. Because the perfect storm has left the wreckage of a social 

                        construct of what it means to be a person, we must start with 

                        the experience  of our own capacity to reason and enter into 

                        relationships.


3. The distinction is between COMMUNIO and the CULTURE OF 

              SEPARATION which expresses an autonomous isolation.

Chapter Three: Creation
   A. The Evolution debate


1. With the developments of various theories of evolution, the accounts 

              of Genesis seem to be viewed as fables to be outgrown.



a. The objections to the Genesis accounts regarding the creation 

                        of the world and the human race are based on false 

                        conceptions of the Book of Genesis


2. When looking at the Creation narratives, Jean Danielou points out 

              that to explain the Pre-history, one must first eliminate the obstacles 

              to understanding the relationship between faith and reason. 



a. The big difference concerns science’s belief that the human 

                        body comes from pre-existing living matter, while the faith 

                        obliges us to hold firmly that souls are created immediately by 

                        God out of nothing.



b. Science has valid contributions to make in regard to the 

                        identity of  man and his destiny, but the empirical sciences 

                        deal with what is visible and identifiable (quantifiable) about 

                        the emergence and identity of human beings.


3. Theology does not concern itself primarily with how and when man 

              was created, rather it asks who created man and why man was 

              created. Both of these involve the human soul.



a. Since theology is based on revelation and reason, it addresses 

                        the “who” and “why” of things.



b. When each discipline retains its proper method, there is no 

                         opposition between the Truth revealed in the Genesis texts 

                         and the truths established by science.



c. The complete man has a scientific approach to reality and a 

                        religious approach to that same reality.
   B. Preamble of Truths about the Identity of the human person:

       The Nature of Myth


1. Two creation accounts:



a. Genesis contains two creation accounts which reflect a Near 

                        Eastern  mentality which reflected the science of the time.



b. Pope John Paul argues that the presence of two accounts

                        serves to highlight the identity of man form two 

                        complementary directions.



c. To ask which account is more accurate is to miss the genre of 

                        the texts.

          2. Pope John Paul acknowledges the creation accounts, but not in the 

              rationalist view of a fable.


a. Henri DeLubac: Fable or myth in the singular sense does not 

                        always indicate that it is a question of a false story; of events 

                        that did not happen.



b. Rather, myth in the classical sense tells a truth about the

                        human person through an event that is so true it cannot fit 

                        under a microscope.



c. The Genesis accounts are in a sense more than true, they 

                        convey a truth too dense to fit in a fact. Myth is about the 

                         MORE THAN REAL.



d. In light of the truth about man contained in the myth, the 

                        modern approach to the human person and marriage is unveiled 

                        as the fabrication.

3. The Classical sense of myth discovers the structure of reality that is 

              inaccessible to rational and empirical investigation.


a. Time as a mere sequence cannot convey the larger callings and 

                        regressions, the sins, disruptions and interactions that have 

                        shaped and misshaped our past and inevitably our present.



b. Myth communicates the inward reality of history and the real 

                        purpose  of history from the standpoint of the deeper stratum 

                        of human experience than man ever sounded before.



c. Schmitz: Myth communicates the original and ultimate meaning 

                        of things and to provide human life with a guiding pattern and 

                        to take its listeners back to the primordial time, into the 

                        presence of those archetypal  founding events in order to be 

                        renewed by their power. Time in the myth never grows old.


4. Skeptics try to paint Genesis as an outdated and stale view of pre-

              scientific man.



a. What is rational is not always reasonable. The intention of the 

                        author was not to convey scientific facts, but to show 

                        transcendent truth.



b. The creation accounts relay the events that reveal the deep 

                         meaning of the identity of man.
   C. The First Creation Account

1. Genesis 1:1-31 speaks of creation daily. God issues a series of 

              imperative commands until the sixth day. On the sixth day God pauses 

              and draws within himself. His method of operation changes.


a. The creation of man results from God pondering within himself. 

                        God looks for a blueprint for man’s identity and turns within 

                        himself to find it.



b. This pondering takes on a character of deliberation as if God is 

                        turning over in his mind the prospects and risks of creating a 

                        being with free choice: a being which could reject his love.


2. God is creator and his action of creation is significant “BARA’”



a. BARA’ :The immediacy of creation



b. DABAR : Creation of the world by the Word of God.



c. EX NIHILO : Creation out of nothing

   D. The meaning of BARA


1.  BARA’: This word describes an action of extraordinary power whose 

               subject is God alone. It is not used in the human sense of creating or 

               building. The root meaning is to “expel outside.” God expels creation 

               outside of himself.



a. It does not imply pantheism nor that man is an emanation fro 

                        God.



b. Genesis 1:27  BARA’ is used three times. It gives a particular 

                        intensity the creative action. The intensity alludes to intimacy: 

                        God drew man from the mystery of his own being. God is the 

                        exclusive and direct principle of the new being to the exclusion 

                        of pre-existing matter.


c. God’s presence is dynamic and concrete. It is not something we 

                        can control. The truth of creation is meant to prepare us for 

                        the truth about human nature. The First Truth about human 

                        nature is that we did not cause ourselves to exist.

   E. The Meaning of “Creatio ex nihilo”


1. To create out of nothing means that there was no pre-existent matter 

              out of which the world emerged.


a. Prior to the action of creation, there was only God and 

                        nothingness. Creation meant the birth of everything except 

                        God.



b. God needs nothing else and depends on nothing else. This 

                        realization helps us see our creaturehood, a reality which 

                        modern man is in the long flight of denial.


c. God chooses out of generosity and love, not necessity. His 

                        creation emerges on the basis of his overflowing love, form 

                        which he makes of gift of himself in space and time.



d. The world and human beings do not emerge out of chaos or the 

                         primordial slime or waters or any other pre-existent material.


e. The identity of the world is not reducible to the world. The 

                         human person can emerge only form what is personal.


f. Science can describe the physiological environment that 

                        accompanies man’s coming to be, but it cannot make the leap 

                        to the inner nature of love from which I came to be.


2. All of creation is a gift. Man is a gift. The world came from a gift of 

              love and reinforces that I came from love.



a. While it is clear we did not cause our individual selves to be, it 

                        is difficult to understand that the human race as well as the 

                        entire cosmos is contingent.. When God is there, we want him 

                        measurable and predictable, but love is neither of these.



b. God did not create in order to enhance his divinity. Our 

                        creation is not just a static and routine event. We emerge form 

                        the love of God himself and love creates simply because it is 

                        good.



c. God’s nature is absolute love seen by giving itself away and 

                        allowing others to be for no reason  than this giving is good and 

                        full of meaning.


3. The first truth of maturity and existence is the same: I did not cause 

               myself. This is the starting point of true poverty.



a. Poverty means being open to the surprises of the Eternal and 

                        so it means refusing to manage one’s life on one’s own, ready 

                        to give up security already attained, accepting to live the ever 

                        surprising fidelity to God.



b. Creation comes from God by way of agency, but the divine 

                        production is from nothing by way of natural causality.


c. The fabric of man’s identity is from two directions: He is 

                        formed from the dust of the earth but created in God’s image 

                        and likeness. His lowliness is a built in direction toward 

                        humility.



d. Creation out of nothing tells us something about the world. The 

                        world is not only from love, but for love. Therefore we must 

                        receive it rather than impose upon it. God is here first and we 

                        follow his plan.


4. The commingling of the notions “BARA’” and “creation ex nihilo” as 

              truths of revelation are harmonious with human experience.



a. Man’s fundamental experience is to be utterly dependent on 

                       God for existence itself. At the same time man experiences his 

                       permanence.



b. Creation is not necessary for God but it is for man in his 

                        identity  as experienced by him.


c. For God, creation is an unnecessary generosity. For me, 

                        generosity is not necessary.

     F. DABAR


1. God “BARA’ ‘s” the world “ex nihilo”  through the speaking of his 

              Word “DABAR.”


a. In OT theology, there is a power in the word of a person. In 

                        modern times, words are malleable, detached instruments of 

                        technical information and confusion.



b. God’s word is effective in itself. God speaks and it is. The unity 

                        of word and event is expressed in the OT word “DABAR.” The 

                        word does not promise action to come, the WORD IS THE 

                         ACTION.

2. In creation, God shows the unique power of love by creating it in such 

              a way that he leaves evidence that points to his love as Creator and 

              Father.



a. In creating the world, God speaks a word that proceeds from 

                        his generosity. He creates being outside of himself out of the 

                        love that is within himself.



b. God calls man out of nothingness through love in such a way 

                        that God is present to man in an immediate though non-

                        controlling manner.



c. God is an event of love. From this love, he freely moves to 

                        create a world outside of himself.

   G.  Exitus-Reditus (To go out and Return to)


1. The meaning of BARA’, EX NIHILO, and DABAR are inherited in the 

              schema of “going out and returning into.” 


a. This highlights the generosity of God with the continuous 

                         movement of all creation coming forth from his Word as origin 

                         and returning to its source.



b. To God belongs the capacity to love infinitely and to give 

                         himself without reserve or measure.


2. DABAR creates and sustains continuously that which is created and 

              finds its return to God, the source of love.



a. This schema allows one to speak of God as a unique form of 

                        presence with unmatched characteristics.



b. The invisible and infinite God who lacks in nothing chose to 

                        create out of his generosity a visible finite world outside of 

                         himself in such a way that he can be recognized in his works.



c. God’s presence is not remote, nor does it smother us and 

                        prevent our free will. It is rather a relationship enacted by God 

                        sending his Word.



d. God is not present as a distant judge or silent bystander. God’s 
                        presence is much more sublime and dramatic. God’s presence 
                        is both the origin and destination of all creation. Only man has 

                        the capacity to relate to God in and through conscience.

3. Exitus-Reditus and the Holy Trinity



a. Love is always in motion. God’s love brings forth a two-fold 

                        movement in creation: a continuous exitus in creating and at 

                        the same time a reditus in the same creating.


b. God is agape, the total and gratuitous gift of self which Christ 

                        proved to us by his death on the cross. God seeks man for one 

                        purpose: to bring us back to his house.



c. This expresses the two-fold movement of revelation: God’s 

                        descent to man and man’s ascent to the God.



d. Man’s ascent begins with his desire for God, who reaches out to 

                        him. The ascent consists of training by the Word who 

                        accustoms him with God’s ways.



e. All history is thus the two-fold movement and is the plan of 

                        salvation.


4. Summary



a. The schema postulates a going out from and a going back to 

                        God who is the cause of creation, not part of it.



b. God is both transcendent and immanent to his creation. His 

                        transcendence does not prevent him being in relationship with 

                        us nor does the relationship entail a blurring with or absorption 

                        by the creature.



c. the human person is set between God’s origin and goal.
Chapter Four:
Theology of the Body and the Two Accounts of Creation

I. Introduction


1. John Paul II’s plan to address secularization, materialism and the 

              unbridled pursuit of pleasure is the “Theology of the Body.” This 

              approach seeks to describe the identity of the human person and of 

              marriage.


2. False ideas of marriage and personhood are proposed by an ill culture:


a. the more I get the happier I will be.



b. I am what I own



c. If it feels good, do it.


3. The result is that couples being to run their marriages as a business 

              rather than a bond of love.


4. The starting point of the Theology of the Body is three-fold: 

              Christological, Scriptural and anthropological.



a. Matthew 19: 3-8  From the beginning the Creator made them 

                        male and female



b. In Jesus’ response to the question of marriage and Moses’ 

                        allowance of divorce, he does not accept the level on which 

                        the question is asked. Instead of it being an ethical question, 

                        we must see who man is. (In the beginning)

   A. The Beginning: The moment of the creation of man


1. The starting point is Genesis 1:27 and Genesis 2:24: “From the 

              beginning the Creator made them male and female. For this reason a 

              man shall leave his Father and mother and cling to his wife, and the 

              two will become one flesh. 



a. The two accounts are complementary and must be read side by 

                         side.
   B. Original Innocence


1. The state of original innocence is the state of integral nature. It is 

              man’s theological pre-history.



a. Human nature is wounded by original sin, but not destroyed by 

                        this wound.


2. As a divine person, Jesus was not born into this nature. As a human 

             person, Mary was preserved from the wounded nature. Pope John Paul 

             refers to the period of the fall as the time of historical man.



a. As a result of this fallen state, original innocence can be 

                        viewed only abstractly. Still, in Jesus work, the normative 

                        conclusions of original innocence regarding the identity and 

                        destiny of man are still in force and must be seen as essential 

                        in the discernment and evaluation of man’s ethical behavior.



b. Man is still rooted in his theological pre-history. More often this 

                        is experienced through the hard reality of suffering and pain 

                        that we have fallen from that original paradise through sin and 

                        its effects.


3. The interpretative key for the first part of the theology of the body is 

              the contrast between God’s original plan of creation and the present 

              situation of fallen humanity and sin.
   C. The First account of creation

1. The first account of creation is a six day cycle with God resting on the 

              7th day.


a. On the first 5 days, God creates parts of the visible cosmos 

                        through direct divine command. At the end of the 3rd through 

                        6th day, God sees that what he has created is good.



b. One of the pre-dominant features of this account is that it is 

                        the more recent of the two and it begins to formulate the 

                        essential truths about man as created in the image of God. 


2. The creative pause of God: God commands the world into being. He 

              speaks and it happens, except for the creation of man.



a. On day 6, all commands stop. God becomes silent and

                        meditative. It is as if God is considering the creation of a being 

                        like himself.



b. The Creator withdraws into himself in order to seek the pattern 

                         and inspiration in the mystery of his being, which is already 

                         described here as the divine “we.”



c. Man’s creation is announced with a certain fanfare that is 

                        absent from the creation of the other creatures.



d. The world arises from a command, but man comes into being 

                        after an intimate consultation in Communio.


3. IMAGO DEI: The title “Image of God” denotes the classical notion of 

              the human identity that sets human persons apart from the rest of the 

               visible world and serves as the basis for their particular dignity.



a. It is the basis of the personal, inherent and inviolable dignity 

                        of every human person.


b. Male and female are created together on the 6th day in the 

                        concise style of the first creation account.



c. While man is created in the midst of the visible world, his 

                        identity cannot be reduced to the visible world.


4. Classical Theology and the image of God: What constitutes the image 

              of God in the human person?



a. Augustine sees the Holy Trinity in the person in terms of the 

                        three powers with the rational capacity of man , memory, 

                        understanding and will. These powers are the one substance of 

                        the mind.



b. Classical theology states that man is in the image of God in his 

                        capacity to know and to love. 



c. Man is created differently from other beings and is placed in a 

                        particular relation to God, just as he is, that is as a whole, 

                        living body-soul being.


5. CAPAX DEI: The human person exists from the first moment in 

              dynamic relation to God.



a. The human person is created in the image of God with a 

                        capacity to know and love in a relationship of communion.



b. The transcendence of God has immediate implications for 

                         intimacy with the human person.



c. Man is capable of knowing God and receiving the gift he makes 

                        of himself.



d. Of all that man can do and achieve with the visible world, 

                        there is one relation that fulfills man like none other.

   D. The Second Account of Creation

1. The second account is known as the YAHWIST account. It possesses a 

              different character form the PRIESTLY account.



a. The second gives a more pictorial account of human creation.



b. It proceeds in a slow motion as it describes the inner dimension 

                        of man’s consciousness.


2. John Paul II’s ToB based much of its teaching on the mysterious 

              interval between the creation of man and woman.



a. It forms the basis of a series of original experiences about the 

                        internal identity of the human person and the relation of man 

                        to woman.



b. The original experiences do not refer necessarily to the first 

                         experiences, but to how human nature is grounded in 

                         experience that each person undergoes.



c. There is a primordial experience for every person regardless of 

                         his or her condition. They are revealed, but at the same time 

                         accessible to right reason.

   E. Original Solitude


1. This is the term used to describe the internal spiritual identity of the 

              human person.



a. “It is not good for man to be alone.” It is not good for man to 

                         be isolated in his identity. The identity of man is not complete 

                         so long as he is only one.


2. Consciousness: Several things happen as man tills the soil.



a. He is conscious of himself being conscious of the command to 

                        till the soil and then carry it out. Man can realize his own 

                        existence only be relating to and communicating with other 

                        beings. (ie. The otherness of the visible world)



b. Man’s presence to himself is one in which he is aware of his 

                        aloneness. Man’s bodily activity makes him aware of his own 

                        consciousness as he carries out God’s command.



c. Adam experiences his existence in and through his body. His 

                        awareness of the meaning of his body in this activity reveals a 

                        structure to his consciousness.


3. Self-awareness: He is aware that in the naming of the animals he is 

              sharing in the creative activity of God.



a. Action reveals the person and we look at the person through his 

                        action.



b. Action gives us the best insight into the inherent essence of the 

                        person and allows us to understand the person most fully.



c. Man is aware of the meaning of his body and his fundamental 
                       differences from the animals that live merely by instinct. Only 

                       his body expresses a person.


d. The aloneness conveys that man is a being who possesses 

                        consciousness and self-knowledge through self-awareness.



e. Man experiences his acts as his own through the reflexive 

                        function of consciousness. It is a natural and immediate turning 

                        back upon the subject so as to make the subject of the 

                        mirrored act aware that it is the subject and that these acts 

                        are its own.


4. Self-determination: You are free to eat from any tree except the tree 

              of the knowledge of good and bad



a. Adam knows that this tree is a boundary. If he moves to the 

                       tree and relates to it with his body, he will undergo a new 

                       experience: death. He does not know what it is to die.



b. He is aware that an action in regard to the tree can result in a 

                        new experience. He can change the state he exists in and 

                        therefore has the power of self-determination.



c. Adam learns that the task given to him by God is a conditional 

                        superintendence of nature in accordance with the original 

                        intention of God.


5. On the Basis of the Body: Adam realizes his internal, spiritual identity 

              on the basis of his body. The body expresses the person. 



a. As a constitutive element of the person, the structure or design 
                        of the body tells us something about the nature of personhood.


b. The human body is the exteriorization of something essentially 

                         interior. Man has the capacity to experience his interior life, 

                         an attribute proper to him.; he can manifest the self-

                         reflection in his choices. The choices we make reflects who we 

                         are as a person.


c. Man is a dynamic subject who is constituted of human acts, 

                        through which an individual man manifests his own inner self. 

                        The invisible determines man more than the visible.


6. Subjectivity: This is the assertion that the individual is autonomous in 

              his existence and hence may give each reality its own meaning as the 

              individual decides. Subjectivism results from   philosophy that makes 

              a separation between the body and the soul.



a. Subjectivity emphasizes the capacity of a person to grasp and 

                        internalize the objective meaning of existence, a meaning 

                        knowable by all.



b. Consciousness enables man to experience the intimate 

                        relationship between himself and his acts enabling him to take 

                        responsibility for his acts.


7. Second meaning of original solitude: Man has discovered the meaning 

              of his identity on the basis of consciousness. He has come to self-

              knowledge through self-awareness and self-determination, all on the 

              basis of the body.



a. As the first meaning is consolidating, man simultaneously 

                        discovers a second meaning  and finds himself from the first 

                        moment of his existence before God in search of his own being.



b. The search in light of the three commands shows man who he is 

                        and who he is not. 



c. It is not good for man to be alone means that man’s identity is 

                       not yet complete. The person of Adam is not fulfilled in the 

                       solitude- man is not meant to be alone.



d. The helper is not one to till the soil or name the animals. The 

                        helper is helper in terms of man’s very identity. Man does not 

                        identify with the other living beings in an essential way.



e. Man’s search goes further than consciousness, self awareness, 

                        self-knowledge and self-determination. The body reveals 

                        meaning and identity and includes the search outside of 

                        himself in openness to another in relation.

   II. Original Unity

     A. Introduction

1. In discovering the identity of the human person in the second account 

              of creation, original solitude is a prelude to original unity.


a. The mysterious interval between the creation of male and 

                        female in the second creation account actually begins to 

                        explain the IMAGO DEI in the first creation account.



b. Original unity reveals the meaning of the human person created 
                        always as either masculine or feminine. Male and female are 

                        two incarnations of the same solitude, two ways of being a 

                        body, of being human; two complementary dimensions of self-

                        consciousness and self-determination.


c. The insufficiency of animals demonstrates that man is not 

                        fulfilled by what is extrinsic to him. Rather then solitude of 

                        man is to be fulfilled from within.

     B. The Sleep of Adam / Created from the Rib


1. The sleep of Adam precedes the great action of God. It is Adam’s 

              returning to non-being, to the moment preceding his creation.


a. The sleep indicated that Eve is created through Adam alone.



b. The man maintains a primacy while at the same time, at God’s 

                        instigation, he steps down from it in a kenosis which results in 

                        the God-given fulfillment whereby he recognizes himself in the 

                        gift of the other.



c. This gift brings something to man that nothing else in the 

                        visible world could afford. It is by being overpowered in a deep 

                        sleep and robbed part of himself, near his heart, that man is 

                        given fulfillment.


2. The creation of woman from the side of man shows again the manner 

              in which man is the image of God.



a. It was a wound of love that God inflicted on Adam in order to 
                        initiate him into the mystery, the lavish self-giving of divine 

                        love.


b. All the distress man can encounter in life hearkens back to the 

                        original distress of not finding a helper in his humanity.



c. Upon awakening from the sleep, Adam speaks for the first

                       time. A relationship with another human being is a new 

                       experience of creation. This joy is based on the recognition of 

                       one similar to himself.



d. In naming woman, he reveals something about himself. When 

                        he names her, he names himself male. In naming her, Adam 

                        assumes a new name: Her presence matching him is a 

                        revelation of who both of them are in relationship. Her identity 

                        unlock his, and vice versa.


3. Man encounters woman and woman encounters man in their 

              consciousness.



a. A new reciprocity is born within humanity. It is the internal 

                       reciprocity of solitudes- and with this inner reciprocity, 

                       humanity now acquires its essential completeness.



b. Man and woman are conscious of each other. They have a self-

                        knowledge through the awareness of the self as they look upon 

                        each other- the only one with whom they have a shared unity.



c. This includes the new consciousness of the meaning of one’s 
                        body . . . with a deep consciousness of human bodiliness and 

                        sexuality.


d. The cry of exaltation is a cry of identity. The definitive 

                        creation of man consists in the creation of the unity of two 

                        beings, the human person created male and female.

     B. The Openness



1. Man is distinguished from the rest of creation by his openness to 

              another like himself, though different. There is a difference of body 

              and a difference in the way each holds their shared humanity.



a. Through a series of complex experiences, the meaning of the 

                        identity of the human person is revealed.

 

b. These features reveal the most essential element of the 

                         identity of the human person: the capacity to find fulfillment 

                         only in and through relation to a being like himself.



c. The aloneness of Adam and the creation of woman from his side 

                        demonstrate two points:

· It allows us to glimpse the common nature of man and woman.

· They are turned to each other. This is shown in the wound, which is present in all of us and leads us to turn to each other.

d. The human person possesses a nature with the central capacity 

    to turn toward another. This wound is not a result of original 

    sin, but the vulnerability that allows for relation. It is an 

    ontological vulnerability that places relation at the very center 

    of identity.


2. Communion of Persons: Communio indicates precisely the help that 

              derives in some way form the fact of existing as a person beside a 

              person. This help is reciprocity in existence.



a. Man and woman must help each other to discover their 

                       humanity ever anew and confirm its whole meaning. In the 

                       unity of the two, man and woman are called from the beginning 

                       not only to exist side by side or together, but they are also 

                       called to live mutually for one another.



b. Communio denotes a relationship between persons that is 

                        proper to them alone; and it indicates the kind of good that 

                        they do to one another, giving and receiving with that mutual 

                        relationship.



c. It is more than a community, it is a communion.


3. The Rehabilitation of the IMAGO DEI: The second creation account 

              helps to understand the Trinitarian concept of the image of God.



a. The identity of man  in the communion of persons  reveals that 

                        the complete and definitive creation of man expresses itself in 

                        giving life to the communion of persons that man and woman 

                        form.



b. Man is the image of God not only through his humanity, but

                        also through the communion of persons. Man becomes an image 

                        of God not so much in the moment of solitude as is in the 

                        moment of communion.



c. The union of man and woman in marriage represents a 

                        particular manifestation of the image of God.


d. The communion of persons does not blur the distinction 

                        between the two. The whole depth of original solitude of man 

                        is perfectly insured and at the same time is permeated and 

                        enlarged in a marvelous way by the gift of the other.



e. Man’s reality is not that of an isolated entity, a solitude that 

                        has received form, but of a capacity for communion. He 

                        becomes himself only when he becomes communion with 

                        another.

     C. Procreation


1. The keys points of original experiences:



a. The experiences of human solitude include the meaning of 

                        one’s internal identity which includes consciousness, self-

                        knowledge through self-awareness and self-determination in 

                        and through the body.



b. This dynamic is oriented outside of the person in a search for 

                         another who fulfills.



c. This search is resolved on the basis on original unity in which 

                        man is resented with a being like himself who fulfills him and 

                        leads him to a new consciousness on the basis of the body.



d. The deepest identity of man is revealed when he enters into 

                        the communion of persons in a reciprocal relation 


2. There are two realities present at Adam and Eve’s consciousness and 

              knowledge of self at the moment of recognition.



a. Adam recognizes the gift presented to him by God as his own 

                        flesh.



b. There is also the mystery of procreation. Fertility is

                         simultaneous and coextensive with the identity as the union of 

                         the two.



c. The procreative and unitive meaning of their union, especially 

                         in the conjugal act, are inseparable from their very 

                         foundation.

     D. The Conjugal Act


1. This mutual help which completes their identity is seen as fulfilled in 

              the conjugal act.


a. Man’s identity point immediately to the meaning of the 

                       conjugal act. The central act of married love expressed in and 

                       through the bodies of persons is a direct expression of all that 

                       they are as persons.



b. The meaning of the conjugal act can never be distanced from a 

                        person’s identity.


2. The sexual act is not simply a culmination, however. It is at the same 

              time a discovery and a revelation.



a. The reality of the conjugal union in which man and woman

                        become one flesh contains in itself a new and in some way 

                        definitive discovery of the human body in its masculinity and 

                        femininity.



b. Procreation brings it about that man and woman know each 

                        other reciprocally in the “third” originated by both.


3. The identity of the human person is expressed in and through the 

              body with its sexuality.



a. The unity and procreation are essential. The emotional, 

                        sentimental and affective are all intelligible only with the 

                        procreative and unitive meanings.

III. Original Nakedness

     A. Introduction


1. This third experience sums up all that has been stated regarding 

              original solitude, original unity and the communion of persons.



a. Nakedness refers to what they do have: it is the quality and 

                        meaning of the body and the reciprocal relations by which man 

                        enters into the communion of persons.



b. Their nakedness is an awareness of meaning which fills their 

                         consciousness and self-knowledge.



c. As man encounters the visible world through his senses, he is 

                       not inhibited from seeing the authentic meaning of things.


2. Man’s exterior perception of the visible world brings him immediately 

             to the interior worth and dignity of the self and the other.



a. The body manifests man and as such, acts serve as an 

                         intermediary that allows man and woman from the beginning 

                         to communicate with each other according to that communion 

                         of persons.



b. This immediate relay of viewing the exterior fullness of the 

                         other in nakedness to its correspondence with the interior 

                         fullness of vision takes place because man is the image of God.
     B. To share the vision of the Creator


1. Original nakedness describes the manner in which Adam and Eve share 

              the vision of the Creator .



a. They see each other in the original vision of God.



b. They understand the meaning of their own body and that of the 

                        other. They see the dignity of the person in and through the 

                        body in a direct, immediate, simple, full and complete 

                        manner.


2. The sight penetrates to the deep identity of the person.



a. Their nakedness reflects the crucial realization that the human 

                        person is meant for communion with the other through the 

                        openness created in sexual difference. All of this reveals the 

                        meaning of the body.



b. They are aware of the total reciprocity between man and 

                        woman as a reciprocity manifested in the body.

    C. Sexual Difference: 
1. The sexual difference gives the human person the capacity to express 
     self-giving love in a unique way.



a. All the endowments of man’s identity find their realization in 

                        love.



b. Reciprocity is based on sexual difference and seeks the good of 

                        the other through relation.



c. The Lover can communicate himself to the other only through 

                        his being different.


2. The sexual difference is as essential as the unity itself.



a. It is precisely masculinity and femininity which allows the unity 

                       (love) between human persons to be realized in a bodily way.



b. The difference between man and woman is an indispensable 

                        pre-condition of their unity. Only two things that are truly 

                        different can be united.



c. It is not a difference in name only, but in the nature of things. 

                       The differences leads to a unity that never absorbs or overrides 

                       the difference.


3. Sexual difference always means that man cannot settle or establish 

              his identity within himself. 



a. His difference is an opening to the other. The other always 

                        remains a mystery. It is that difference that allows 

                        relationship. 



b. The two come together in an act of unity that is never

                        exhausted, because the gift as it is given and received by its 

                        very nature establishes a new horizon of love which invites me 

                        to go deeper beyond myself and out to the other.


4. The deepest dimension of all reality is the gift of self.



a. The body is never a mere physical mechanism. The body is a \  

                         full personal reality united with the soul.

     D. Gift


1. Hermeneutics of the gift


a. Man is called from nothingness by the God who loves. Man does 

                        not simply receive a gift, he is a gift.



b. Giving and receiving the gift interpenetrate in such a way that 

                        the very act of giving becomes acceptance and acceptance 

                        transforms itself into giving.



c. The person is meant to exist in a relation of reciprocal gift. The 

                        gift is the help that God spoke of when he made a help mate.



d. The gift relieves the aloneness, animates the help and reveals 

                        the essence of personhood.



e. Nakedness is the gift that allows both man and woman to find 

                        each other reciprocally.


2. The capacity to express love in and through the body reveals the 

              meaning of the gift.



a. Making a gift of oneself does not diminish a person’s identity 

                        but fulfills it.



b. The gift must be total because it always contains the total 

                        fullness of the person.



c. If the person were to withhold something, he would not be 

                        giving totally.


3. The sexual union of husband and wife is unconditional love because it 

               is total union.



a. The ultimate gift of this total and unconditional love can be 

                        another person, the child, which is the embodied newness of 

                        unconditional love.
     E. Contraception


1. The conjugal act is total because sexual expression is by its very 
              nature all-encompassing



a. The decision to contracept utters a no in the total unitive gift 

                         of unconditional love between spouses. This damages the gift.



b. If I can what can only be a total gift and downgrade it, I have 

                        become selfish.



c. This introduces an on-going self-centeredness and erodes the 

                        spouses’ experience of the gift.


2. The reception of a gift points to a deeper flow of energy.



a. Something more moves with the gift than just relocation of an 

                        external change of property. It forms an interior bond.



b. Because the exchange between man and woman is a gift of 

                        self, they may not use any aspect of the identity of the other.


3. Gaudium et Spes 24: Original nakedness means that man and woman 

              are not threatened by their gaze on one another. 



a. The gaze summons the gift that leads to fulfillment.



b. The gift, as a gift of self, requires that freedom be the first 

                        movement of the gift.



c. Their experience of the body-person of the self and the other is 

                        such that man and woman know directly the spousal meaning 

                        of the body.


d. They see and interpret sexual difference and attraction in light 

                         of the true good of the communion of persons.


e. Their freedom is self-mastery ordered to the expression of the 

                        gift.

   F. The Body as part of the IMAGO DEI


1. The nature of the gift of self excludes selfishness in regard to the 

              body.



a. Natural inclinations must be directed towards the authentic 

                        fulfillment of the human person, rejecting any manipulations of 

                        human corporeity which alter its human meaning.


2. In the secular culture, the body is no longer perceived as properly 

              personal reality. It is reduced to pure materiality rather than a gift.


a. The meaning of the body for life and love is a spousal meaning. 

                        The reciprocity between man and woman is inscribed with the 

                        gift of self.




b. This gift includes from the beginning the blessing of fertility.

3. In the communion of persons in marriage, the two become one so that 

              they may become three.



a. The body also participates in the dignity of the image of God in 

                        its own way.



b. Our body makes us a being standing in relation to all other 

                        human beings both on the biological and spiritual level.

   G. Marriage


1. Human sexuality and the conjugal act derive their meaning not from 
             the human person as an isolated subject, but from the human persons 

             as they engage in the gift of self. 


a. The gift is permanent, irrevocable and fruitful.


2. In any conjugal union of man and woman, there is a new discovery of 

              the same original consciousness of the unitive meaning of the body in 

              its masculinity and femininity.



a. Because human sexuality immediately reaches all that the 

                        human person is in the deep recesses of identity, it can never 

                        be removed from the gift of self.



b. The union carries within itself a particular awareness of the 

                        meaning of the body in the reciprocal self-gift of the person.



c. Marriage teaches that love can never be reduced to the 

                        satisfaction of our own personal needs, erotic or otherwise.

CHAPTER FIVE: SIN AND THE EFFECTS OF SIN
I. JOHN PAUL II ON ORIGINAL SIN
   A. Original Shame


1. The root of all the divisions of sin and its effects is found in a wound 

              in man’s inmost self.


a. Original sin is a wound inherent in man’s rejection of the gifts 

                        bestowed by God. It is first of all disobedience- opposition of 

                        the will of man to the will of God.



b. Prior to sin, man lived in the fullness of sanctifying grace. After 

                        sin, man is disoriented in his affection for God.


2. The human person’s consciousness, self-awareness, self-knowledge 

              and self-determination are clouded and wounded.



a. The person no longer stands ready to trust his identity as a gift. 

                        Fear has replaced the gift as man has become self-centered.



b. It strikes directly at the seal of man’s identity in his capacity to 

                        know and love God and neighbor and fulfill himself through the 

                        gift of self.



c. Where does sin come from and what causes it? Man is tempted 

                        and then he sins.

   B. The remote roots of temptation


1. The human hunger for love can only find its full and complete 

              response we it is fulfilled in God.



a. Sin is not natural to man. Man places his love in created things 

                        rather than the Creator.



b. Sacred Scripture attributes temptation to the devil. The sin of 

                        Satan is two-fold: pride and envy. It was through pride that 

                        Lucifer was cast out. It was through envy that sin entered the 

                        world.

2. Lucifier fell in love with his own beauty and could not allow that God 

              would take human nature in the Incarnation.



a. Pride alienates itself from love because pride cannot admit the

                        love of another without controlling it. By its nature, love 

                        cannot be controlled.



b. Envy seeks t destroy the good of the other through sin.

   C. The Juncture of man’s choice


1. The account of original sin highlights the profound identity of the 

               human person in the image of God and the sinister nature of sin

               designed to attack precisely this image of God..



a. The basic condition of man’s choice arises from his identity 

                        with creation.



b. Man is made from the highest and the lowest. Man s made by 

                       God, yet man also bears a relation to nothingness in that he 

                       does not ordain or arrange his own creation.


2. Sin is predicated upon the choice of the creature to refuse to 

              acknowledge that it owes its freedom to its Creator



a. Man refuses his contingent relationship with God and 

                        contradiction takes the place of gift.

   D. The Seven Stages of Sin: Ritual of temptation

1. Introduction: Sin is a turning away from the gift and turning toward 

             nothingness based on the illusion of temptation.



a. Genesis recounts the primordial fall of man.



b. There is a decisive and fundamental implication of the event 

                        for man’s relationship with God, the interior situation of man 

                        for reciprocal relations to others and man’s general 

                        relationship to the world.


2. Temptation is based on a clear allusion that strikes at the heart of 

              our humanity.



a. The devil makes the appeal to surface externals, to pleasure 

                        and satisfaction, to narrow vision and to focusing on one’s 

                        immediate need to the exclusion of the good.



b. Sin is always a dull, banal, routine procedure. It can never be 

                        new because it is linked to death.

STEP ONE: BYPASS THE FAMILY STRUCTURE

1. Satan approaches the person one on one.


a. Satan dares to approach only after he has isolated the man or 

                        woman.



b. The isolation sinks to the depths of the person’s consciousness. 

                        Touch the family and you touch man.


2. Satan hates community and he isolates the person.



a. He weakens believers by distancing them from the basis of 

                        love.

STEP TWO: THE INNOCENT LITTLE QUESTION


1. Satan wants the person to take the existence of God for granted.


a. He asks for information simply under the disguise of asking for 

                        clarification of the facts.



b. The Devil inevitable lies and skews the truth.


2. The divine command is distorted.



a. Temptation is a type of evangelization in reverse that feeds on 

                        concupiscence.



b. It is never good to dialogue with evil.

STEP THREE: THE LIE

1. The history of sin beings when man on longer acknowledges the Lord 

              as Creator and himself as creature. Instead he decides to be the one 

              who determines with complete independence what is good and what 

              is evil.



a. The lie tries to convince us that we are not worthy. This 

                        intensifies the isolation form the love of others and lures us 

                        into further temptation to do something that will somehow 

                        make us important.



b. The lie denies what Adam and Eve actually already were. Once 

                        the lie is believed, the person is struck with insecurity.


2. Early Christian response among the desert Fathers: Contemptum 

              mundi. The way of worldly fear impedes the life of grace.


a. The Christian must stand steadfast with the truth and resist the 

                         appearances of evil.


b. If we give in, the illusion brings us into a fantasy world based 
                        on ego. One then becomes the unfortunate prisoner of his own 

                        reality.
STEP FOUR: FEAR

1. It is connected with the lie. Fear is the essential ingredient in every 

              sin. It is the marrow of temptation.



a. The devil introduces the fear of death. The devil’s words imply 

                        that unless they ear of it, they will die.



b. Taking and eating the fruit is an obvious symbol of man taking 

                         into his own hand and storing it away inside of himself. 

                         Possession is the obsessive concern of fallen man.


2. The fear at the roof of all our other fears is that we are not enough.



a. Temptation induces us to believe that God did not create us 

                        good, so that we must seek our dignity in something other than 

                         God.



b. It lures us to forego the truth God has proclaimed and to fail to 

                        see what is truly good.

STEP FIVE: CHOICE AND ACT

1. Breaking the law is not a mere external crossing of a line. It is a 

              rupture in man’s innermost being.



a. The action of sin has an effect on the human person’s very 

                        being. When we love something, it conforms us to itself and 

                        our moral judgment can be distorted and our tastes can be 

                        disordered.



b. Adam and Eve perceived disobedience toward God as a good, 

                        made a choice and acted upon this understanding. Our acts 

                        give us our very own identity.

2. Sin actually brings a lack into being in the form of a break, a 

              hindrance, a misjudgment in a person’s fourfold relationship.



a. The wound is constituted by a loss of sanctifying grace and the 

                        preternatural gifts, the deprivation of which distorts man’s 

                        harmony with God and alters the interior equilibrium in man.



b. Satan tempts man to use his freedom for something that is not 

                        true. The nature of this sin is self-love to the point of contempt 

                        for God.


3. Original sin is a wound in man’s nature. As the image and likeness of 

              God, man’s nature is made up of the motion to give and receive love. 

              Man TOOK when he was meant to only give and receive love.



a. Adam tried to seize by his own powers without waiting for God 

                       to give it to him in due time.



b. The faculty of the third way “to TAKE” was not given by God. 

                        The two ways God gave were to GIVE and RECEIVE.



c. They were tempted to deny they were in the image of God by 

                        loving their own powers to excess in an attempt to be God.

4. Adam and Eve misused their relationship to God.



a. They instrumentalized their relationship to God and each 

                        other. They consent to receive by seizing.



b. Their attempt to seize wounded their capacity to receive and 

                        to give.


5. An act of taking or seizing violates gift and reception.



a. Reception’s proper mode is not seizing, but patient acceptance 

                        of reason. 



b. The attempt to fill reception by a violent seizing of what can 

                        only be received wounds the relational structure of the human 

                        person.



c. When the covenant was broken in man’s heart, doubt is cast 

                         upon the gift. Man casts God from his heart.


6. With sin comes shame, which deforms his heart.



a. Nakedness was a sign of man’s participation in the gift. After 

                        sin, nakedness conveys the opposite: man is deprived of 

                        participation in the gift.



b. He suffers resistance in a way in which he engages the world. 

                        Man experiences a fundamental disquiet in the whole of human 

                        existence, manifested in fear.



c. After the sin, the consciousness of man is preoccupied with 

                        fear and alienation. He experiences a specific fracture in the 

                        personal integrity of his own body. Man’s heart is hardened.
STEP SIX: HIDING

1. They are aware of their wound and therefore comes the necessity of 

              hiding oneself before the other with one’s body with what determines 

              one’s own masculinity and femininity


a. In sin, man hides from the truth. Man refuses to acknowledge 

                        the gift.


2. This hiding has several sides:



a. They hide before God in the midst of trees.



b. They hide before themselves with excuses and blame.



c. They hide from each other with fig leaves.



d. They hide form their own bodies and the body of the other.


3. Sin reduces the meaning of the body in the mind of the sinner.



a. Instead of the body, the mind wishes the soul to be united with 

                        fashion, sensation, pleasure, power or some other illusion.


b. They hide from creation by misusing it to hide themselves.


4. God asks a redemptive question: WHERE ARE YOU?



a. God is seeking us out. They are not where they should be, 

                        which is next to him. He goes outside of himself to draw them 

                        in.



b. They hear God moving, but do not see God.



c. In the midst of hiding, man remains the image of God.


5. The world that was set to reveal the beauty of God now hides the one 

              made in his image and likeness.



a. Man’s action reverses the dispensation of Genesis.



b. Man cannot recognize himself or the world and becomes 

                       entrapped.

   E. The Effects of Original Sin


1. Sin initiates a cycle by which man continually attempts to achieve an 

              illusory plateau of meaning.


2. Sin is an inherited condition:



a. There is a congenital moral weakness that goes hand in hand 

                        with the frailty of his being.



b. He is tempted time and time again to find fulfillment in his 

                        own nature.


3. Four kinds of concupiscence:



a. Weakness: We are deprived of the discernment needs to do 

                         what is arduous.



b. Ignorance: We are easily deprived of knowing the truth.



c. Malice: We are deprived of the strength to do the good.



d. Concupiscence of appetites: We have difficulty moderating 

                        with pleasurable things.

4. John Paul II and the Effect of sin



a. Deepest voice of conscience is silenced. We make excuses that 

                        substitute for knowledge.



b. Restlessness results. The person cannot sit still.



c. Inner man is silenced. We do not see the consequences or the 

                        big picture.



d. Senses stand out and dominate man’s acts. Impatience rules.



e. Consumed by appetites



f. Reflective acting is blunted: Life is a chore; body and soul are 

                       disjointed.



g. He becomes worn out because he lacks reflection and wastes 

                        himself uselessly.



h. There comes a point when he can only use things, including his 

                        body as objects.

