Mystery of Creation

Chapter one: Creation in Reason and Revelation

   A. Introduction


1. The external universe has aroused within the human person sense of 
               wonder and awe and a search for solutions for questions about the 
               origin of man and the world.



a. This search has worked a corresponding interior journey which 
                        has sometime has been a pilgrimage leading to the very 
                        threshold of faith in a creator.



b. At other times, reflection in creation has resulted in idolatry.



c. There can be seen in history that Pre-Christian and non-
                        Christian cultures have approached creation in a way that was 
                        to conducive to belief in a creator and also detrimental to 
                         scientific and human development.

2. It is important for the Christian to understand the doctrine of creation 
              in as much breadth and depth as possible to give reasons for his faith 
              and hope. Key issues in the dialogue of the Christian faith and modern 
              science include:



a. The origin of the universe



b. Beginning and structures of life.



c. The origin and nature of man and woman.

3. God’s work of creation is to be distinguished from procession, 
               emanation and transformation.


a. Procession occurs when without division of substance, an 
                        immutable nature is given completely to several persons (eg. 
                        Holy Trinity)



b. Emanation takes place when a being draws forth from its own 
                        substance another similar or analogous substance as a separate 
                        reality; or produces in itself a new manner of being which is 
                        distinct from itself.



c. Transformation occurs when an external agent causes a change 
                        of state within another being.

4. The Christian idea of creation involves God’s absolute power bringing 
              into being outside of himself something which in no way existed 
              before.



a. The question of why man and the cosmos are here is to 
                        appreciate how the drama of salvation history unfolds in the 
                        world.

I.  A Realist Perspective

   A. Assessing the true nature of the universe


1. Reality is like a mine in which understanding, like precious metal, has 
              to be quarried at the cost of great effort.



a. Christian tradition has held that man is truly capable of 
                        understanding creation and uncovering its meaning within a 
                        realist position.

2. Reality speaks to us through the senses of our human nature, shaped 
              by flesh and spirit.



a. Realist approach: the being of a thing, not its truth, is the 
                    cause of truth in the intellect.

    B. Views of Reality and its Analogy to Art


1. Moderate realism: this stipulates the real existence of the external 
              world independent of the mind of the observer, but with a mutual 
              relationship between the mind and reality. (eg. Relation between the 
               painter, the model and the painting.)

2. Naïve epistemological realism: This is a painting that is just like the 
              photograph in which there would be o attempt of interpretation by 
              the painter.



a. The model would be copied with no mutual interaction 
                         between the painter and the model.

3. Idealism: The reality of the mode being portrayed would not be 
              acknowledged as independent of the artist.



a. All would come from the mind and feeling of the painter, which 
                        he would impose on the canvas.



b. It is similar to expressionist art, which saw the idea of art being 
                        a “mirror of nature.”

4. Existentialism: The idea of unity of being is destroyed and so distinct
             yet related entities are seen as totally disconnected form each other.



a. Art: There is no connection between the model and any other 
                       human person; any idea of human nature or essence is 
                       destroyed.



b. Positivism and Empiricism: The painter would allow what he 
                        sees from his model to be his input; he would exclude other 
                       factors such as what he knows of the model’s character and 
                       personality.



c. The model may be interpreted in a more or less abstract way. 
                        (eg. Impressionism)



d. The nihilist denies any meaning at all in man and the world.
   C. Moderate Realism


1. The painter tries to gather all the various aspects of his model that he 
              can.



a. Then, in accordance with the true nature of the model and 
                        taking into account his own interpretation and the qualities of 
                         his artist’s materials, he attempts to project onto the plane of 
                         the canvas the multi-dimensional nature of his model.



b. Thus the artist has truly interacted with nature and he respects 
                         what is proper to his model, to his own artistic skills, to his 
                         material and his surroundings.


2. An appreciation of moderate realism  is needed so as to do full justice 
              to the cosmos approached through reason and to promote a true 
              relation between revelation and reason concerning creation.

II. Reason and Revelation

   A. Creation Theology


1. Through reason, man studies creation in search of its Creator. Through revelation, 

               God enters his own creation in search of man.



a. Through faith and theology, God and man meet within the 
                         setting of the universe.



b. the understanding of the cosmos through reason is inbred with 
                        mystery.



c. Scientific endeavor always remains incomplete and has not 
                        completely unraveled  the riddle of the universe.

2. While humanity makes progress in the scientific understanding of the 
              universe and that man by nature transcends the material world, a 
              great sense of mystery always remains.


a. As humanity turns the pages of the book of nature, the cosmos 
                        becomes more mysterious as one is overwhelmed by the beauty 
                        and complexity of the universe.

   B. Science and Metaphysical Interpretations


1. There are metaphysical propositions that are brought to the front 
              such as the realist perspective and the idea of the universe as a 
              totality.



a. These metaphysical presuppositions are supported by the 
                        discoveries of science.



b. However, mystery remains because we are not clear why God 
                        created the cosmos.

2. It is wrong to confuse wonderment of the cosmos with a quasi-
              religious instinct.



a. Ontologism: Human reason knows God by a kind of immediate 
                        mental intuition and seems to presuppose that part of human 
                        reason is divine.



b. Rather, human knowledge of God is mediated by created things 
                         and operates by analogy. This avoids confusion between God 
                         and creation, which can slide into pantheism.

3. While it may be possible to unravel many of nature’s puzzles here on 
              earth, a supernatural mystery lies in the revealed order and is more 
              profound still than any natural enigma.



a. The revelation of a truth concerning God tells us much, but still 
                         leaves us with mystery, for God transcends us completely.



b. We can understand our relationship with him by increasing 
                         degrees according to the grace of understanding which we are 
                         granted in this  world.



c. When we see God face to face, his Trinity will still be a mystery 
                        to us because he is infinitely greater than we are.

   C. Ways of Knowing God


1. The Church has always held that it is possible to arrive at the 
              existence of God through a consideration of his creation.


2. The Five ways of St. Thomas



a. Argument from Motion



b. Consideration of efficient causality



c. From contingency, possibility and necessity



d. The gradations to be found in beings



e. Purpose and Design

3. Each of the five ways involve a reflection on the created reality in
              order to arrive at God.



a. Man is capable of seeing the world as good, notwithstanding 
                        original sin.



b. There is a unity within creation.



c. Man appreciates beauty within its different forms in the various 
                        wonders of nature. Man does not create this beauty, but 
                         perceives it, unveils it and cooperates in its revelation.



d. Man can arrive at the fact that beauty is not able to explain its 
                        own existence. We are led by degrees to uncreated beauty. 
                        Man fully discovers and admires beauty only when he refers it 
                        back to its source, the transcendent beauty of God.

4. To desire a scientific proof of God would be equivalent to lowering 
              God to the level of created beings, and we would be methodologically 
               mistaken in regard to who God is.

5. Christian revelation not only confirms the truth of God’s existence, but goes farther to reveal the mystery of the Trinity.



a. It also confirms the natural truth stating that man is a unity of body and soul whom we see in a new and deeper way in light of Christ’s human                             nature.



b. Revelation is above reason, but there is no discord between reason and revelation since God is the author of both.

   D. Knowledge of God


1. There are two books of our knowledge of God the creator, namely the 
              Books of the Scriptures and of the Universe



a. The fact that nature reveals something of the Creator is called 
                        natural revelation.



b. Creation reveals something of God’s plan, while revelation 
                        invites us to an intimate relationship with God against the 
                        backdrop of what he has made.

2. The act of creation is the beginning of the revelation of the glory of 
              God. But God only reveals himself fully in and through his Son, 
              through whom all things were made.



a. The Son comes to us in human form so vesting himself in the 
                        very creation for which he is responsible.



b. Creation is the medium through which God reveals himself. 
                        Creation is a natural gift and divine revelation in Christ is a 
                        further gift, but in the supernatural order.



c. Grace is seen as conspiring with mature to produce a new 
                        organic unity.

III. Tradition, Scripture, and Magisterium

   A. Introduction


1. Although the creation doctrine out of nothing is indicated in the 
              Scriptures, the complete doctrine and it certainty is contained in 
              Tradition as taught by the teaching office of the Church.



a. The work of each pope is woven into the tapestry of salvation 
                        history as a whole since the Holy Spirit is guiding the Church 
                        into all truth.



b. Each of the various layers of meaning in the Scriptures needs to 
                        be uncovered by the Church so as to illustrate the treasures 
                        contained in them.

2. There are three dangers of separating Scripture from Tradition:



a. Concordism: The desire to establish Scriptural teaching with 
                        cosmogonies taken as the last word in science. The problem is 
                        that when science is changed, the authority of the word of God 
                        is compromised.



b. Fundamentalism: As the Word of God, the Bible which is 
                        inspired and free from error should be read and interpreted 
                        literally in all its details. It is opposed to taking into account 
                        the historical origins and developments of the Bible. It fails to 
                        see the full consequences of the Incarnation, by ignoring 
                        historical, cultural and human aspects of biblical revelation.



c. Liberalism: This view exaggerates the role of human techniques 
                        in the formation of the Bible and its exegesis. It seeks to 
                        reduce to the merely symbolic or mythological meanings what 
                        Scripture teaches us as true at the deepest level. It undermines 
                        the uniqueness of biblical revelation

IV. Synthetic Approach

   A. Introduction


1. The several aspects of the Christian faith make up a single hymn of praise in response to God the Creator who reveals himself in Christ:



a. Faith is a response to the content of what God reveals.



b. It is also understood as the trust or confidence we have in God who works his purpose out through creation and divine providence.

2. Theology is like a large castle in which each stone has value in the whole edifice. If one block is removed, damage is done to the whole building.

   B. Starting Point


1. According to the analogy of the faith, all truths or dogmas are 
              intimately linked with each other and with the entire economy of the 
              deposit of revelation.



a. The Doctrine of creation is the logical and ontological basis of 
                    all other doctrines.

2. There are three types of synthesis:



a. The kind belonging to one particular natural science or to the 
                         inter-disciplinary relations between groups and sciences. The 
                         aim is to have a  unified view of a particular science and it is 
                         the object of reason.


b. Existing between mysteries which are accessible to faith alone, 
                        where the synthesis is a gift from God and the aim is the 
                        contemplation of God himself. This is the privileged domain of 
                         the mystics.



c. One relating truths which are the object of faith with those 
                        that are the object of reason. This work is theological, in which 
                        faith and grace guide reason.

3. A synthetic theological approach has the clear advantage of helping 
              perception of the organic nature of all theology, so indicating the one 
              mystery revealed by Christ.



a. It furnishes a sense of the relatedness of all truth. A synthesis 
                        respects the nature of the theological truths in themselves and 
                        never forces a-priori relations between them where they are 
                        not appropriate.



b. Syncretism is different form synthesis because the former 
                        mixes together which Christian theology elements that may be 
                        alien and even opposed to it.

4. It is important to emphasize that when theology employs the 
              elements and conceptual tools of philosophy or other disciplines, 
              discernment is needed.



a. The ultimate normative principle for such discernment is
                        revealed doctrine, which itself must furnish the criteria for the 
                        evaluation of these conceptual tolls and not vice versa.



b. A profound synthesis is necessary in order to avoid the one-
                        sidedness in some recent theological approaches to creation 
                        spirituality which bypass considerations of the Fall and 
                        Redemption, and the role of Christ the Redeemer in order to 
                        make up for an overly optimistic and not specifically   
                        Christian world-picture.

Chapter Two: The Spirit World

I. The Existence of Angels

   A. Starting Points of East and West


1. The tradition of the Eastern Churches tend to start with the invisible creation before moving on to what is visible, in contrast to the West, which begins with what is seen and moves to what is unseen

   B. Angels in the Old Testament


1. The presence of the realm of pure spirits is noted both in the New Testament and Old Testament. 



a. In the OT,  beings known as angels are called messengers, spirits, sons of God, guardians, heavenly hosts.



b. They make up the household of God who sends them to minister to human beings in the history of salvation. Often, the distinction between God and his angels is not very clear.



c. In other texts, the distinction between God and the angels are very clear.

2. This lack of a clear distinction has a double value



a. It affirms the reality of the angel as a messenger of God



b. It also affirms the efficacious presence of the Lord who cannot 
                        be enclosed in that reality, but always lies beyond it.



c. In this way, the salvific presence of the Lord and his    

                       transendence are stressed at one and the same time through an 
                        angel who is distinct from God, but clearly linked to him.

3. The first appearance of good angels in the OT occurs when God drives
              Adam and Eve from the Garden and places two cherubim with flaming 
              swords to guard the tree of life.



a. Two heavenly visitors accompany the Lord when he tells 
                        Abraham that Sodom and Gomorrah are to be destroyed. They 
                        guide Lot out by blinding those who try to enter Lot’s house. 
                        They also have the task of destroying Sodom and Gomorrah.



b. The angel of the Lord prevents Abraham from sacrificing Isaac 
                        (Gn22). Jacob sees angels ascending and descending to heaven 
                        (Gn 28). The Angel of the Lord appears to Moses in the burning 
                        bush (Ex 3:2). The angel protects and accompanies Israel in the 
                        Exodus (Ex 23:20).



c. In Joshua, a heavenly spirit bearing a sword says he is sent by 
                        the Lord and encourages Joshua to conquer Jericho (Js 5). An 
                        angel accuses Israel of infidelity and foretells divine 
                        punishment. (Jg 2:1) He appears to the wife of Manoah to 
                        foretell the birth of Samson (Jg 3). But this angel does not                           
                        give his name.

4. Angels in the Prophetic Era (Pre-exilic)



a. In the period of the kings, the view of angels deepened and the 
                        concept of their role widened. The express the power and 
                         majesty of God, but are distinct from God. An angel came to 
                         feed Elijah who fled Jezebel. (1Kgs19). The angel is clearly 
                         distinguished from God.



b. With the construction of the Temple, the liturgical role of the 
                         angels is seen as adoring God and interceding for man at 
                         prayer, this glorifying God.


c. There are two groups of angels in the Temple:

· Cherubim: They are bearers of God in theophanies and reveal his presence, dwelling in the Holy of Holies.

· Seraphim: they are flaming beings gathered around the throne of the Lord as the heavenly army and their action is totally reserved to God and his sovereignty.
5. Angels in the post-Exilic times


a. Angelic beings of God are mere creatures, finitely below God. 
              Man deals essentially with God and the Angels are merely God’s 
              servants in the order of salvation.


b. Only on rare occasions is an angel mentioned by name. One is 
              the archangel Raphael, who is sent to heal Tobit and give Sarah 
              as Bride to Tobias.


c. Angels are intermediaries between God and mankind in both an 
              ascending and descending sense. Descending angels are 
              destroying angels and guardian angels. Ascending angels bring 
              man’s prayers before God and intercede for men.

6. Angels have a mediating role in OT prophecy. The angel of the Lord in 
   Zechariah has other angels under his direction, intercedes for people, 
   hands the word of the Lord to the prophets and high priests and 
   purifies the sinner.


a. The angel in Zechariah acts as a lieutenant for God and is 
              clearly distinct from him.


b. In Daniel, an infinite number of angels surrounds the Lord’s 
              throne.


c. The archangel Michael is the protector of Israel and defends 
              the people of God at the end of the ages (DN 10). Gabriel gives 
              the explanation of the visions to the prophet (DN 8:16)

   B. Angels in the New Testament


1. Their work consists of being God’s messengers, of being 
               intermediaries between God and man and of revealing God’s glory.



a. The role of the angels is always subordinate to God’s plan of 
                         salvation.



b. The archangel Gabriel announces to Mary that she is to be the 
                        Mother of God. An angel announces to the Shepherds the birth 
                        of the Son of God as well as the heavenly hosts.



c. In Matthew, an angel appears twice to Joseph. Once to 
                        announce that the child to be born is of God and the other to 
                        warn him about Herod as well as when it is safe for him to 
                        return home.

2. Angels and the Public ministry



a. In Matthew, Angels appear and serve Jesus after he is tempted
                        by the devil (Mt 4:11)



b. They rejoice when sinners (Lk15:10) are converted and look 
                        upon the face of God (Mt 18:10). They also lead the dead into 
                        the next life (Lk 16:22). As immortal and spiritual beings, they 
                        make up part of the Kingdom of God.



c. Before his Passion, Jesus speaks of 12 Legions of Angels who 
                        would protect him if requested (Mt 26:53). An angel also 
                        comforts Jesus in the Garden of Gethsemane (Lk 22:43).



d. Angels are also present at the Resurrection and Ascension of 
                       Jesus. They are the first witnesses of the resurrection.

3. Angels in Acts of the Apostles



a. They are seen as favoring the mission of the Church.



b. An angel frees the apostles from prison (Act 5:20). St. Peter is 
                        also freed by an angel (Acts 12:11). An angel sends Philip to 
                        baptize the Ethiopian Eunuch (Acts 27:24)

4. Angels in the book of Revelation



a. Prayers to God are presented by the Saints and offered by the 
                        angels.



b. The sounds of the trumpets of the angels produce manifold and 
                         serious disasters.



c. Seven angels with seven plagues are ready to pour out seven 
                        golden bowls of the wrath of God.



d. God will send his angels to carry out his judgment and separate 
                        the subjects of the Kingdom from the Evil one.



e. The angels form a heavenly court where all are judged by 
                        Christ according to faith and good works.

5. Summary



a. The New Testament continually refers to the nature and action 
                        of the pure spirits to Christ and his work of redemption.



b. Redemption was wrought by Christ and not by the angels.



c. Christ did not take the angelic nature to himself, but was for a 
                        short while made lower than the angels. Christ in his divinity is 
                        already infinitely above the angels, so it is the glorification of 
                        the human nature of Christ that we are speaking of and its 
                        exaltation above the angels.



d. Angels are all spirits whose work is service sent to those who 
                        will be heirs of salvation (Heb 1:14).



e. Angels are not just a metaphor to indicate the action of God, 
                        but real beings with personhood.

  C. The Teaching of the Church


1. The Symbol of Nicea and Constantinople states, “We believe in one 
              God, the Father Almighty, maker of heaven and earth, of all things 
              visible and invisible.”.



a. This implies a spiritual order of beings created by God



b. Lateran IV in 1215 states that God made out of nothing both 
                        orders of creation, spiritual and corporal, angelic and earthly.



c. Pope John Paul II notes that angels fully belong to and are
                        inseparable from the central content of the revelation of God 
                        and the salvation of man in the Person of Christ.

2. Those who denied the existence of angels were:



a. Sadducees



b. Materialists



c. Rationalists: merely expressions of forces of nature



d. New Age: Angels are inseparable parts of each being.

3. The fact of angels is reasonable because creation is a hierarchy in 
              which there is purely material creation, composite material and 
              spiritual and purely spiritual and invisible beings.



a. It would be impossible to explain original sin and thus the 
                        origin of evil in the world if our parents had not been tempted 
                        by a superior, yet evil spiritual being.



b. There have been documented angelic manifestations

II. Angelology

   A. The creation of Angels


1. The spiritual world was created out of nothing and so angels are not 
              emanations from the substance of God.



a. Angels were created from the beginning of time. They were not 
                        created from all eternity. Many early Fathers of the Church 
                        believed that angels were created before material creation, 
                        since spiritual creation must precede sensible creation.



b. AEVUM: This is the temporal state that St. John Damascene 
                        placed angels. It is neither the perfect eternity of God, nor the 
                        physical time of man. It is an “imperfect eternity” and 
                         measured the complete duration of a being.



c. Angels are finite and contingent, not eternal, but above any 
                       form of physical temporality.

2. St. Augustine taught that angels were created simultaneously with the 
              material world.



a. Pope Gregory the Great taught that angels were created at the 
                        same time as matter. This opinion begins to be more common 
                        after Lateran IV.

3. St. Thomas would say that the works of God are perfect, so he 
              created everything at the same time, in one universe.



a. Each member of the Spirit world was an immediate result of 
                        God’s creative act in the total number that he willed.



b. Because spirits do not possess material bodies, there is no 
                        sexual differentiation or reproduction.



c. Because the angelic nature is not subject to corruption, there 
                        is no need for angels to reproduce after creation. 

   B. The Nature of the Angels


1. The word Angel in the broad sense designates a purely spiritual being.



a. St. Augustine is more precise by defining them as spiritual 
                        beings who are messengers of God. They are angels by reason 
                        of their office and spirits because of their immaterial nature.



b. Augustine attributed a type of light bodily form to angels since 
                        God alone is an immaterial spirit. Angels possess materiality in 
                         a light sense.



c. St. Gregory writes that in terms of our bodies, angels are 
                        spirits, but in terms of God, angels have bodies (forms).



d. The continual tradition of the Church is that angels are 
                        incorporeal and purely spiritual.

2. Angels are endowed with an intellect and free will like human beings, 
              but at a higher level.



a. They are personal beings and made in the image and likeness of 
                         God.


b. While the angelic being is more perfect in the order of 
                        creation, human nature is more complete since it is a 
                        microcosm of all creation both spiritual and physical.



c. Angels have no sense perception, but God infused into their 
                        intellects the ideas of things. While their knowledge is broader, 
                        they are not omniscient nor do they know the future or the 
                         secrets of men’s hearts



d. Angels know supernatural truth by the supernatural knowledge 
                        which they have in the beatific vision.

3. Angels possess a free and powerful will.



a. They make immediate and irrevocable decisions of the will,
                        which explains why angelic sin is final and irredeemable.



b. They are nevertheless simply creatures and depend absolutely 
                        on God. Because they are free, they are capable of turning 
                        from God.



c. The natural immortality of the angel is a consequence of their 
                        purely spiritual nature.

4. Angels in Art



a. Angels are depicted in human form. They are imagined in terms
                        of lacking gender. This is to emphasize that by nature they are 
                        without bodies.

   C. The Number and Hierarchy of Angels


1. St. Thomas writes that there must be a great number of angels 
               because God wished the universe to be perfect and it would be 
               appropriate to have the greatest possible number of perfect beings.


a. Each angel is a separate species and the only one of its kind. 
                        Each differs specifically as a man differs from a dog, not 
                        another man.



b. St. Albert the great taught that all angels make up only one 
                        species. Some Franciscan theologians maintained individual 
                        hierarchies or choirs from particular species.



c. Some are greater in their extent of knowledge and the power 
                        of their will.

2. The Angelic Hierarchy



a. In the OT, the cherubim and seraphim were encountered. In 
                        Paul there are Principalities, Powers, Virtues, Dominations and 
                        thrones. Then there are angels and archangels.



b. Pseudo-Dionysius develops the traditional classification of the 
                        spirit world.



c. For him, there are nine choirs of angels divided into three 
                        triads:

· Triad one: Seraphim, Cherubim, Thrones: all these contemplate the divine splendor.

· Triad two: Dominations, Virtues, Powers: they inter into their relationship with God through the first triad.

· Triad three: Principalities , Archangels, Angels 

d. The higher orders communicate divine illumination to the lower 
     ones and direct them.

e. Pope Gregory maintained that the higher orders contemplate 
    God, while the lower ones carry out actions for mankind.

3. The religious encounter with the world of purely spiritual beings 
              becomes a precious revelation of his being not only body, but also 
              spirit.



a. They are part of a community of personal beings who for man 
                        and with man serve the primordial plan of God.



b. Of the seven Archangels mentioned, only three have names 
                        that are accepted Michael, Gabriel, Raphael.



c. One is not allowed to invoke angels by name that are found 
                        neither in Scripture nor the Tradition of the Church.

   D. The Elevation of Angels


1.Angels are not merely true spirits, they are filled with the Holy Spirit 
             and living in intimacy with the Most Holy Trinity.



a. They are in the presence of God, contemplate his face and 
                        offer him perpetual worship.



b. Angels were created in a state of sanctifying grace which was 
                        gratuitous, but which they needed in order to turn to God.



c. There is only one step in Angelic development, the act in which 
                        the angels merited to move from grace to glory.

2. St. Bonaventure and Duns Scotus specify that angels were sanctified 
              with grace at some time after their creation.



a. For them, the spirits would proceed through two steps before 
                        they arrived at the beatific vision.

3. Three acts of the angels



a. Self-consciousness



b. A full cooperation with the grace that is in them



c. The clear beatific vision

4. Angels are subordinate to the Mother of God, who is the Queen of the 
              Angels.



a. For Orthodox Christians, angels are subordinated not only to 
                        Christ, but also to Mary who is for these spirits a Mediatrix of 
                        grace

   E. Guardian Angels


1. Each individual and community has an angel who is a protector or 
              guardian.



a. Christ teaches that each human being is protected by an angel

2. A measured devotion to and veneration of the angels is encouraged by 
              the Church, since they are aided by their protection and intercession.

3. St. Thomas taught that every human being has a guardian angel who
              accompanies him while he is a wayfarer on earth



a. The angel is an expression of God’s merciful Providence to 
                        assist people on their way of salvation and protect them from 
                        all evils both spiritual and material.



b. Every member of the Mystical Body has a guardian angel who 
                        brings his prayers to the throne of God, who protects him and 
                        accompanies him to the judgment seat of God.

   F. Twelve Theories concerning Angelic nature


1. Angels have a beginning, but they cannot perish. They remain 
              everlastingly the same.


2. Angels are not subject to the laws of time, but have a duration 
              measure of their own.


3. Angels are completely superior to space so that they could never be 
              subject to its Laws.


4. Angelic power on the material world is exerted directly through their 
              will.


5. Angels never go back on decisions once made


6. Angelic life has two faculties only, intellect and will


7. In the sphere of nature, an angel cannot err in intellect or will


8. The angelic mind starts with the fullness of knowledge


9. An Angel may directly influence another created intellect, but he               

              cannot act directly on another created will


10. Angels have a free will and are capable of love and hatred


11. Angels know material things and individual things.


12. Angels do not know the future or secret thoughts of other rational 
                creatures. They do not know the mysteries of grace unless they are 
                 revealed freely either by God or rational creatures

Chapter Three: The Material Cosmos

I. Creation of Material

   A. Creatio ex nihilo


1. It is a truth accessible to human reason, which can grasp that God 
              must be responsible for all that has been created.



a. A vision proposing pre-existent material has an easy tendency 
                        to drift into pantheism.



b. Creation out of nothing is beyond human experience which only 
                         knows  making things from pre-existent matter.

2. Scripture indicates a belief that God created the entire material 
              world out of nothing.



a. II Maccabees: God made heaven, earth and all that is in them 
                         out of what did not exist, and mankind comes into being in the 
                         same way.



b. The Hebrew word “Bara’” is reserved in the Otto speaking 
                         about God’s action. God creates with supreme ease.



c. God’s action is the sole principle through which the various 
                        elements of the universe are created



d. Different terms:

· Opus creationis: creation out of nothing in the strict sense.

· Opus Distinctionis: the work of ordering and dividing the matter created at the beginning.

· Opus oranmenti: the creation of adornment (seed bearing fruits and trees)

3. The idea of creation from nothing is implicit in Genesis 1.



a. God is responsible for the entire creation of the whole cosmos.



b. In the NT, John’s Prologue affirms that all without exception 
                        was created through the Word.

4. The Fathers of the Church gradually refined the basic terminology in 
               which the doctrine of creation was conveyed



a. The Latin verb CREARE had to be radically qualified to teach 
                        concisely the difference between being and non-being.



b. What was added to the verb is the phease “ex nihilo.”



c. Lateran IV clearly states that the one true God, Father, Son and 
                        Holy Spirit made at once out of nothing both orders of            

                        creation.


5. The Church thus condemns certain teachings on creation:



a. Materialism: Nothing exists besides matter



b. Pantheism: The substance and essence of God and all things is 
                        one and the same.

6. Types of Pantheism



a. Substantial Pantheism: finite beings are an emanation of the 
                        divine substance. Creatures are not essentially distinct from 
                        the divine substance.



b. Essential Pantheism: There is a single essence and all things 
                        result from an evolution of that one divine essence.



c. There is a single being that differentiates and begins all beings.

7. If God is not distinct from what he has made, then creation is no 
              longer a free gift from him, but rather a necessary form of existence.



a. Pantheist worldview: The cosmos is considered to be necessary 
                        and eternal and the spirit is perceived as a dimension of matter 
                        or matter as a dimension of spirit.

8. The meaning of “creation ex nihilo” implies that God did not use pre-
               existent matter to make the cosmos.



a. The act of creation is not a motion. God is the sole cause of the 
                         whole cosmos, which has a relation of total dependence on 
                         God.

   B. The Work of the Holy Trinity


1. The Father and the Son and the Holy Spirit are the unique and 
              indivisible principle of creation. 



a. There is one creator, referring to the divine nature and at the 
                         same time it is stressed that creation is the work of the entire 
                         Trinity.



b. This is seen as the “Spirit hovering over the waters.” (Gen 1:2) 
                        Also, personified Wisdom plays a role (Prov 9:1)



c. There is one God, the Father from whom all things come and 
                        there is one Lord Jesus Christ through whom all things come.

2. Appropriation of Creation to Persons



a. Power is attributed to the Father which is particularly 
                        manifested in creation.



b. Wisdom is appropriated to the Son, the intellective agent in 
                        the act of creation.



c. Goodness is attributed to the Holy Spirit and bringing all things 
                        to their proper ends.

   C. Continuing Creation


1. Apart from human souls which are created out of nothing, does God 
              make new things from nothing?



a. Yes, but the meaning of God resting on the seventh day shows 
                         that God’s creative act is complete after the beginning.



b. Aquinas: Nothing entirely new was afterwards created by God, 
                         but all things subsequently made had in a sense been made 
                         before in the work of the six days. 



c. Thus the creation of human souls our of nothing is not entirely 
                         new, since they are of the same nature as Adam and Eve. 
   D. Creation and Time


1. Time only begins with the creation of matter.



a. Sacred authors speak of the pre-existence of God over an above 
                        his creation. Nothing is antecedent to God.

2. Christian tradition stresses the fact that the cosmos had a beginning 
              and thus rejected the Platonic concept of the eternal universe.



a. The Christian idea of creation could not be tied to the words 
                       “generate” and “beget.” These words were used to describe 
                        the relationship between the Father and the Son.



b. Christian thinkers tried to prove the temporal nature of the 
                        cosmos. The affirmation of the eternity of the world was 
                        tantamount to denying that it was created.

3. St. Bonaventure gives six precepts to show that the world was 
             created:



a. Time can increase in steps from the beginning, but nothing can 
                         be added to the infinite.



b. Second and Third: Earthly time is characterized by measure 
                        and order and these qualities are uncharacteristic of eternity 
                        which cannot be measured.



c. Fourth: The finite cannot contain the infinite, but the world 
                        contains itself.



d. Fifth: The world exists for man and an eternal world would 
                        presuppose an infinite number of men.



e. Sixth: Creation out of nothing means to have being in 
                         succession to non-being. First, not to be and then, to be.

4. St. Thomas and Albert the Great teach that creation within time was 
              an object of faith alone:



a. No demonstration can prove that the world did not always
                        exist.



b. The world began to exist is an object of faith but not of 
                         demonstration or science.



c. Thomas believed that reason could not prove the temporal 
                        character of the universe. This is because the starting point 
                         would be the essence of the world, but yet essence by 
                         definition prescinds from space and time, so it cannot be 
                         proved form the concept of the world that it did not always 
                         exist.



d. The free will of God is the effective cause of the world and this 
                         can be known by divine revelation alone.

5. Whenever the meaning of creation in time is weakened or eliminated, 
              the meaning of all the other tenets of the Christian creed become 
               weakened or eliminated.



a. Creation, Fall Redemption, eschatology presuppose not only
                        creation, but also a creation in time, because they all refer to 
                         events in time which alone makes up salvation history.

   E. The Freedom of the Creator


1. God’s freedom in creation fins various expressions.



a. Creation depends on the will of God



b. Catholicism teaches that the one true God is the creator of all 
                        things visible and invisible.



c. The world has its origin in God’s absolutely free will and is not 
                         a necessary form of existence.

2. God is free from internal necessity and external coercion either to 
               create or not to create the cosmos.



a. God was not bound to create this particular form of cosmos, 
                         but could have created it of an indefinite number of other 
                         possible universes.



b. This particular universe is contingent on a particular choice on 
                         the part of God.

3. Is this creation the best of all possible worlds?



a. Absolute optimists: God must act in his creation according to 
                        the possibilities it offers. But this is an objective that can 
                         never be reached, because for every world that exists, a 
                         better one could be imagined, unless it was absolutely perfect 
                         and like unto God



b. God’s action is always perfect, but the object resulting from 
                        the action, inasmuch as it is finite, is by the same token 
                         imperfect.



c. The Christian vision does involve a relative optimism with 
                        respect to the world that God has created. Since it is a work of 
                        God, it corresponds perfectly to what God willed to make, 
                         since there is no obstacle to God’s will.

4. The world is on a pilgrimage to that perfection which God tries to 
              communicate to it. Sin does not impede this because when God 
              permitted sin and evil to exist, he has done so with a view to drawing 
              forth a greater good.



a. God created the world to reveal his perfection and give his 
                        creatures a share in his goodness.



b. The world was created for the glory of God and it can be seen 
                        from its goodness, unity, truth and beauty.
   F. The Unity in Creation


1. The universe by definition implies a single entity which is united 
              within itself.



a. The very order of things created by God shows the unity of the 
                         world. This unity lends itself in turn to the unfolding of God’s 
                         economy of salvation.



b. The cosmos is the true and specific totality of all coherently
                         and consistently contingent interacting beings

2. The unity of the cosmos is both in the visible and invisible world.



a. Cosmic unity has not been destroyed through the after effects 
                        of Original Sin though it has been disfigured. Man’s perception 
                        of this unity has been rendered more difficult by the effects of 
                        the Fall.

3. The cosmos is ordered in a hierarchical unity:



a. The human person is the apex of the whole visible creation.



b. There is a gradation of being and action among human beings 
                         and among animals there are higher and lower grades.



c. The cosmic hierarchy in nature and in grace finds its focal point 
                         in Christ.

   G. The Goodness of creation


1. Goodness is stressed six times in the first chapter of Genesis, but only 
              after the creation of man and woman is it very good.



a. The whole of the cosmos is good in its entirety as well as in its 
                        various parts.



b. What is spoken of is a goodness on the order of being 
                        (ontological) rather than goodness in the order of action (moral 
                        goodness)

2. God created all of the universe as good. Evil enters as a result of free 
              choice on the part of rational creatures.



a. The creation accounts of Genesis which sees the cosmos as 
                        wholesome sets it apart from all the mythological conceptions 
                         of creation which often speak of the cosmos created through 
                         violence.



b. The Sabbath rest is also unique and of key importance. This 
                         supplies the reassertion that all that God has done is good.



c. The Incarnation safeguards and reinforces the doctrine that 
                         material creation is good.



d. The goodness of creation makes it attractive to human beings, 
                         who perceive such goodness and refer it back to God.

   H. Rationality of Creation


1. Since creation is a unity, then all of the created reality must 
             participate in the rationality in various ways.



a. This is seen clearly in the OT Wisdom Literature. It reveals that 
                        God orders all things by measure, order and weight. This can 
                         be perceived by man’s investigation in a realist perspective.



b. It is because the universe was created through the WORD that 
                        it has the imprint of rationality on it.

2. God created the universe according to his wise plan, which is the
              eternal idea of creation.



a. The fact that creation is a part of God’s plan excludes any idea 
                        that the universe had come about in a random chance or 
                        chaotic way. The universe manifests evidence of its design and 
                         purpose.



b. God’s plan as revealed in his creation involves an economy of 
                        revelation and salvation in Christ.



c. The unity, goodness and truth of the created reality together 
                        lead to the beauty of all that God has made; its apex is the 
                        human person, male and female.

Chapter Four: Man and Woman

I. Man and Woman

   A. Creation of Man and Woman


1. The creation of the human person occupies a central place in the 
              Book of Genesis. The word to describe the creative action of God 
              “BARA” is used three times.
a. The subhuman world reaches its full significance only in relation to man and woman.

b. Creation only becomes very good after man and woman are created as the apex of all God has made.

2. Chapter two of Genesis describes man’s creation more explicitly with God forming man out of the dust of the earth and breathed into his nostrils the breath of life. Only with the breath of life does the creature become fully human.

a. God is responsible for both the material and spiritual  aspects of man even if the processes of evolution contributed towards the composition of the human body.

b. The creation of man and women is mentioned all through Scripture and the constant theme is one of strength and frailty by a combination of physical and spiritual aspects.
c. Man is utterly dependent on God and also strong from God’s care for him.

3. Imagery in the OT ad NT point to man and woman being regarded as symbols for Christ and the Church respectively. Therefore the human person is created in the image of Christ.

I. The manner of creation 

A. The Body

1. The human person in his totality is created by God.
a. The Bible does not aim at teaching precise details about how the couple  was created, but rather about the fact that they were created by God and dependent on him. 

b. In the creation of Eve, there is a physical relation between the body of Eve and that of Adam.
c. Patristic support : just as Eve came from from the side of Adam, so the Church comes forth from the pierced side of the sleeping Christ.

2. The Hebrew word for woman indicates her essential link with man. This provides the basis for affirming the equality of man and woman from the [point of view of their humanity.

a. It is only with the advent of Christianity that woman is seen as an equal partner with man. In the middle ages, there was a current of thought that woman was a higher being than man.

b. One could also argue from the hierarchical nature of creation that since woman is the last created, she is the highest. 

3. Genesis indicated that all the human race comes from one couple. MONOGENISM: the whole human race descended from Adam and Eve. This is also connected to Christianity in its teaching regarding Original sin.
a. POLYGENISM: this proposes many couples at the origin of the human race and would lead to one of the following three unacceptable principles:

Original sin is not transmitted t all the members of the human race.

Even though original sin is transmitted to all the members of the human race, it is transmitted other than by generation.

Original Sin is transmitted all men by generation, but Adam is not a single person, but a collection of persons.
b. Pius XII condemns polygenism because original Sin was truly transmitted individually and personally by Adam and it is a quality of native to all of us because it has been handed down by descent from him.

4. Difference between MONOPHYLETIC and POLYPHYLETIC POLYGENISM:

a. In monophyletic polygenism, the human race is descended from several human beings than just Adam and Eve, but all of the original human beings belong to one stem. It is easier to say that all of these primary human beings committed original sin together which was then transmitted to their descendents. However, this approach is still unsatisfactory in its affirmation of all men dying in Adam.

b. In Polyphyletic polygenism, the human race descended from many stems and so it would be impossible to guarantee the Church’s teaching that original Sin is inherited through generation.

c. The descent of the whole human race from a single couple stresses the eventual unity of allmankind and the equality of all people in a single nature, which denies racism.

B. The Soul

1. The human soul is directly created out of nothing by God.

a. Any application of evolutionary theory becomes unacceptable whenever it fails to clearly affirm the immediate and direct creation of each human  soul by God.

b. Even though the soul does not die when the body dies, nevertheless it is created to go together with the body. It does not exist before the body.
c. The pre-existence of the soul is condemned as is traducianism in which the soul is transmitted by the parents.

d. MATERIAL TRAUDCIANISM maintained that the human being was generated in much the same way as the animals. In the process of generation, the souls of the parents divided giving rise to the soul of the child. (Tertullian)

e. SPIRITUAL TRADUCIANISM says that the soul is completely spiritual but stil derived from the parents and then gave rise to a totally new subsistent being. (eg. Like lighting a flame from a candle without the lighted candle being affected.)

f. There would be a spiritual seed from which the soul is generated and a material one from which the body arises.

2. Christian tradition has constantly supported creationism where the individual human soul is made immediately by God and infused into the body provided by the parents in their procreative act.

3. While each soul made by God is new and different, after the creation of the first human being nothing essentially new was added to the nature of creation.

a. God’s creation of each human soul is part of a chain of secondary causes because when the material is sufficiently disposed. God always infuses the soul.

b. When is the soul infused? St. Thomas taught that the rational soul was given to the embryo only after a certain period of time, once the latter was ready to receive it. 

c. Christian tradition affirms that from the moment of conception, the life of every human being is to be respected in an absolute way because man is the only creature on earth that God has wished for himself. The spiritual soul of each man is immediately created by God.

d. The empirical sciences cannot determine the precise moment of the infusion of the soul, but the effects of the presence of the soul are detectable by the sciences.

II. The Nature of the Human Person

A. The Properties of the Human Soul

1. The existence of the soul is accessible to human reason alone. The full understanding of the soul comes through divine revelation.

a. The soul is SUBSTANTIAL, SPIRITUAL, IMMORTAL, INDIVIDUAL, and UNIQUE. Genesis speaks of the difference of the body and soul as does the Book of Wisdom.

b. The soul has its own subsistence since destruction of the Body does not bring about the end of the soul.

2. The soul is a SUBSTANCE in itself. In Christ’s complete human nature, there are three substances: a divine nature, the soul and the body.

a. As SPIRITUAL, the soul is a direct creation of God and cannot be seen as an evolution of the natural processes. The soul does not derive its origin from the body, nor does it die with the body.

3. Both the OT and NT express the IMMORTALITY of the soul. Scripture indicates that the soul is naturally immortal and it does not seen that God created a mortal spiritual soul. It is not a gratuitous gift on the part of God.

a. The INDIVIDUALITY of the soul means that it is not a part of a universal spirit or a reflection of some type of world soul. The soul of each human being is different and distinct from every other. The responsibility and freedom of each person is based on this truth.

b. If human individuality is more conditioned by the soul than by the body, then it would follow that spiritual diversity is more important than the physical aspect, which would merely manifest the spiritual variety.

4. The human soul is UNIQUE in a two-fold sense:
a. The unicity of the soul implies that there are not various animating principles in man, each differing from the other.
b. Each person possesses only one soul. Paul seems to divide the person into three parts- Spirit, soul and body. But spirit in this context refers to the presence of God the Holy Spirit in the human being, giving new life in union with Christ.
c. Hebrew thought is so concrete that the OT does not directly teach the metaphysical makeup of the human person in terms of soul and body.
5. Different perspectives on Body and Soul

a. The Manichees taught that the person had two souls, a good one and an evil one.

b. Some Patristic writers took up the platonic categories of spirit, soul and body. This was condemned in 870 at the 4th Council of Constantinople, when the unity of the rational soul in every human person was defined.

B. The Unity of Body and Soul

1. The soul is of itself the form of the body.
2. There was a theory of the spiritual Franciscans (Olieu) which was condemned, which held that while the human body is united to the rational soul, which was composed of vegetative, sensitive and intellective, the vegetative and sensitive were partial forms of the body. The intellective aspect was not part of the body, but only spiritual.
3. A. The composite rational soul was part of the body, but there is a mediated relationship between the intellective and the body: the intellective form was united with spiritual matter, the spiritual with the sensitive and vegetative and these two were also forms of the body.
4. Lateran V (1513) clearly taught that the intellectual soul is truly of itself and essentially the form of the human body.
a. In the 19th century, Gunther taught that man was matter and spirit, but the union broght about a mixing of the two. As a result, he denied that the rational soul was the form of the body.
b. Extreme dualism: Descartes held that the body and soul were linked  accidentally. Like a pilot to a ship.

c. Occasionalism: The body and soul are two substances without any real mutual contact. 

5. Christian doctrine teaches the union of the body and soul is not simply a directive  operation and also that there is no third element which forms the link between the body and soul.

a. Rather the body and soul immediately and directly makes the body human 

b. To say that the soul is the form of the body is that it is the essential principle of determination of the body and makes the body indeed a human body, so that together, body and soul make up human nature.
c. The body is an expression of the soul and by its gestures makes known what lies in the depths of a person’s soul. This leads to the human capacity for relationships.

6. Man and woman are essentially social beings, but this social character flows from the nature of the individual human being.

a. Above all, the human person was created  for a relationship with God.

b. The unchanging character of human nature has its ultimate foundation in Christ.

C. Male and Female

1. The expression of the human person as male and female mirrors sexual differentiation in animals. But the significance of maleness and femaleness in the human being is not merely biological, but has repercussions at a deeper level.

a. While they possess the same human nature, they are  

    complementary aspects of the same nature. This means 
    that the unity and difference between them lies at the 
    level of being.

b. God did not create man and woman incomplete, but 
     they are made for each other.
2. Man and woman are created in view of the coming of Christ, born of the Virgin Mary, and this anchors the difference between the sexes in a Christological setting.

a. The distinction between male and female implies the difference represents no obstacle to the life of grace.

D. The original State of the human person

1. At creation, man and woman were endowed by God with intellect and free will as well as other preternatural and supernatural gifts.

a. An absolutely supernatural gift elevates into the divine order of being and activity.

b. A preternatural gift (relatively supernatural) makes perfect within the created order.

c. While supernatural is natural only to God, preternatural to one creature may be natural to another. (eg. The gift of immortality is preternatural to man, but natural to angels.)

2. God desired the supernatural order in the first place and the natural order was willed only in relation to the supernatural since God created everything in view of the Incarnation.

  a. The first parents, after creation and before original Sin 
       were endowed with sanctifying grace and participated in 
       the divine life. It was a free gift from God.

 b. According to St. Thomas, the first parents received 
     sanctifying grace at their creation, while St. Bonaventure 
     argued that it was bestowed after a period of  preparation.
c. Adam was constituted in holiness and justice and this graces 

    supposed nature, elevates and perfects it.
3. Adam and Eve were endowed with a number of gratuitous 
    preternatural gifts of  integrity:


a. They had the gift of bodily immortality since God made 
              man in the image of his own nature.

           b. They also had freedom from the signs of death, namely 
                pain and suffering.

           c. They enjoyed a freedom from irregular desire 
                (concupiscence). Their  passions were controlled and 
                directed by the spirit. There was perfect harmony 
                between body and soul.
           d. They were also privileged with the gift of knowledge of 
                natural and supernatural truths infused by God.
4. Thus, God could have created man and left him in a state of 
    pure nature, with the possibility of arriving at a purely natural 
    happiness.


a. But God generously endowed Adam and Eve with many 
            gifts received not only for themselves, but for their 
            descendants.

E. The Beautiful Cosmos


1. Paradise, the dwelling of our first parents should not only be 
              seen as a state of  Being, but also a place.



a. The cosmos is a home which God made for man and 
                        woman.



b. The gift of initial integrity and that of sanctifying grace 
                         imply a beauty in the beginning which is like a priceless 
                         work of art, damaged by sin, but not completely lost.


2. True beauty is an expression of truth, goodness and unity, 
              rather than just the love of an apparent good.



a. Only human beings can appreciate beauty which is seen 
                         and experienced in  the visible realm, but a greater 
                         beauty is found in  the soul.



b. In regard to the person, the body expresses the beauty 
                        of the soul.


3. The source of all beauty is God and its perfection is found in 
              him alone.



a. While the human person is the center of the created 
                        cosmos, it is to God alone that the human person must 
                        be referred.



b. Man and woman are the most beautiful beings in the 
                        visible realm because they are formed in the image of 
                        Christ and the most noble aspect of human life is 
                        participation in him.



c. Divine grace is needed to fully appreciate God’s beauty, 
                        just as eyes are needed to see natural wonders.


4. The beauty of creation is here for man and woman to enjoy and 
              this joy should be referred to its Creator and thus be in 
              harmony with the natural and revealed laws that form part of 
              the tapestry of the Christian life.



a. The radiance, order and integrity are expressions of the 
                         providence of the creator.

Chapter Five: Creation and Providence

I. Divine Providence

   A. God’s action in the conservation of the cosmos


1. God not only made all things visible and invisible, but he also 
              maintains his creation in being, governs it and looks after it.


2. The conservation of the world has two aspects:



a. God takes positive action upon his creatures to maintain them 
                        in being.



b. The world is not destroyed and not abandoned to destructive 
                        forces, but is spared.


3. The cosmos is a system of mutual relationships; one creature can be 
              the object for good or evil at the hands of another.



a. God is always the first and supreme cause, since everything 
                        else remains in existence in virtue of his divine power.


4. The effects of the two aspects are different:



a. God rested in his work of creation in the sense that he no 
                        longer adds anything essentially new natures, but by 
                        conservation he maintains what already exists.



b. Conservation presupposes the existence of beings which has 
                        already been created.



c. God acts immediately and alone in the creative act, but in 
                        conserving the cosmos, he uses the order established in 
                        creation so that some beings depend on others for  their 
                        conservation.



d. Creatures are dependent on God that they exist are on 
                        contingent on the choice of  God that they were brought into 
                        being. They are also dependent on God for their continued 
                        existence in being.


5. Deism is the false notion that once God created the world, he leaves 
              it to its own devices or at best allows it not to be destroyed. 



a. God is the distant “clock maker” who having wound up the 
                        cosmos in the act of creation, left the universe to its own         

                        devices.



b. This view leads to despair because it encourages the idea that 
                        God has deserted the work of his own hands.


6. How is God’s activity at the beginning of the world qualitatively 
              different from his activity at all subsequent moments?



a. Some would say that there is no essential difference since God 
                        is performing one act outside of time that maintains the whole 
                        temporal sequence.



b. Others stress the importance of the beginning of creation as a 
                        privileged moment from our point of view, lest we fall into the 
                        trap of neglecting the beginning of the cosmos and fall into 
                        pantheism.


7. The question of Providence is related to the doctrine that God is 
              immanent and present within his creation and at the same time 
              transcends it.



a. If too much stress is put on the original act of creation at the 
                        expense of the continuation of God’s action in his Providence, 
                        we can fall into Deism.



b. If the initial act of creation is bypassed, God’s transcendence is 
                        ignored and the result is pantheism.



c. Both principles of immanence and transcendence must be 
                        balanced.


8. There is also a danger of seeing God everywhere in creation, but in a 
              voluntaristic and arbitrary way.



a. Ockham stressed God’s will over cosmic rationality, calling into 
                        doubt the connection between the stars and the light produced 
                        by them. Reason was powerless to decide whether the light of 
                        stars had a real connection to the stars themselves.



b. In occasionalism, the activity of particular beings is suppressed 
                        and God acts everywhere to supply the activity. God is a type 
                        of “micro manager”

   B. Every Created Action Depends on God


1. God cooperates immediately in the action of every creature.



a. It is more precise to say that man cooperates with God. This 
                        cooperation involves  the working together of the First and 
                         secondary causes that write to form the one principle of 
                          action.



b. The action of the creature does not render God’s action 
                         unnecessary, nor vice versa.


2. In the OT, God acts in the history of individuals and peoples.



a. This divine action does not take away the freedom of the 
                        creatures



b. The Thomistic approach teaches that God causes the very 
                         action of the creatures. The action of the creatures is not 
                         possible without immediate divine cooperation. The beginning 
                         of the act cannot take place without God’s immediate 
                         influence, which precedes it in being. 



c. Divine initiative takes precedence over the creature. BUT, this 
                        puts into question human freedom and how to avoid saying that 
                        God is responsible for sin.



d. The Molinist approach proposes that God simply upholds the 
                        creature’s action which has already begun under the creature’s 
                        own initiative. This offers a guarantee of human freedom, BUT 
                        does not sufficiently safeguard the dependence of all created 
                         actions on God.

   C. God’s Providential Sovereignty


1. In the OT, God’s providence is expressed in his calling and protection 
              of the Jewish people seen in freeing them from slavery and caring for 
              them in the wilderness.



a. Providence forms the link between creation history and 
                        salvation history, which finds its fulfillment in the Incarnation 
                        of the WORD.


b. The book of Wisdom presents divine Providence as does the 
                        maternal care of God’s people. God directs all things to their 
                        proper end.



c. Christ fully reveals the doctrine of divine Providence (Mt 6:26). 
                        “Consider the birds of the sky.” The key to God’s providence is 
                        the Kingdom.


2. Providence is not simply ordered to creation, but to salvation.



a. God works his purpose out in the Church on earth and his plan 
                        of salvation is brought to fulfillment at the end of the ages.



b. Providence is the Will of God that grant to all creatures the 
                        appropriate direction.  Vatican I links God’s providence with his 
                        Presence with what he has made.



c. Vatican II places providence in the realm of the Holy Spirit 
                        which directs the course of time and renews the face of the 
                        earth.


3. Providence is opposed to Fatalism



a. Fatalism is the conception of cosmic destiny that arbitrarily 
                        determined the outcome of human action, this limiting human 
                        freedom.



b. Man was at the fateful mercy of the cosmic forces before being 
                        liberated by Christian revelation and hence was often regarded 
                        as a helpless and insignificant creature.


4. Christian Providence provides a healthy optimism about the position 
              of man and woman in the cosmos.



a. God transcends the cosmos and is not bound by laws that bind 
                        man.



b. Cosmic laws are ordered by God for the good of man



c. Human destiny is guided by God’s plan that he would unite all 
                       things in Christ. This plan is very often veiled from us so that we 
                       have to live in faith and hope.



d. Only at the end will we see clearly the ways through which God 
                        guided us to enter into his rest.


5. The Chance or Chaotic vision of the Cosmos



a. Secular humanists exalt the evolution theory into philosophy so 
                        as to explain away the emergence of the cosmos, life and 
                        human beings as mere chance.



b. All things happen for them through the mere interplay of 
                        statistical laws. The cosmos would be a sufficient cause and 
                        explanation of itself.


c. The opposite of chance is cosmic necessity which limits human 
                        freedom and does away with providence. God is a force that 
                        rules the world.


6. Providence for the Christian possesses a Trinitarian context



a. God is a loving Father who governs everything through his Son 
                        in the power of the Holy Spirit.


7. General Providence for the Universe versus special providence for 
              men and a very special providence for the supernatural order of grace 
              and salvation.



a. Providence must always be set in the context of God’s plan and 
                        purpose for the cosmos, an economy of salvation recapitulated 
                        in Christ.



b. There is a hierarchy in the ordering of God’s plan with no 
                         obligation for total equality.

      D. Legitimate Autonomy in the Created Order


1. God generally directs and governs his creation through laws that he 
              has inscribed upon the cosmos (secondary causality)



a. God allows creatures to perform their own actions, to be 
                        secondary causes and thus to collaborate with God in his loving 
                        plan



b. When God allows human creatures to participate in his 
                        providential governing action, he raises their dignity. This is 
                        eminently true in the cooperation of the Blessed Virgin Mary.


2. The human person who is rational and free is allowed to complete 
              God’s work of creation, bringing out its harmony for the good of one 
               and all.


a. By failing to cooperate with God’s plan concerning creation, 
                        man has disfigured the cosmos and brought dishonor upon 
                        himself.



b. The fact that creation has its stability implies that the cosmos 
                        is coherent; if this coherence were missing, it would have to be 
                        propped up. The stability of creation according to its own laws 
                        gives it s relative autonomy; the cosmos is always dependent 
                        on God but in a way that still allows it to have its own proper 
                        existence.


3. From the autonomy of creation flows the consideration of the rightful 
              autonomy of earthly affairs in which man and society should function 
              according to the laws which the Creator has inscribed upon them.



a. It is false to believe that material being does not depend on 
                       God and that man can use it as if it has no relation to its
                       Creator. Without a Creator, there is no creature.  There is no 
                       independence of created things from the Creator.



b. Whenever man separated himself from the Creator and his 
                        laws, he perverts the creation and is reduced to the unhappy 
                        state of being in slavery to creation.

   E. Miracles


1. A miracle is a special intervention by God in such a way that events 
             do not run according to the laws of causality that he has inscribed in 
             creation.



a. The act of creation itself is not a miracle because it does not 
                        proceed from any created cause. Miracles occur according to 
                        the good pleasure of God, for the benefit of his people and are 
                        part of his providence of his people.


2. The OT supplies man examples of God’s miraculous interventions in 
              nature.



a. These are actions of God upon the cosmos which alter the 
                        normal rhythm of causality in the context of the economy of 
                        salvation. In a miracle, the order of  creation is taken up in a 
                        special way into the order of grace and salvation.



b. Miracles are not merely for a practical purpose, but they 
                        manifest God’s love for his people in such a way as to arouse 
                        faith and devotion. They are also signs that prefigure the 
                        fullness of revelation in the NT.


3. In the NT, Jesus performs many miracles. These bear witness to the 
              fact that he is sent by the Father in the power of the Holy Spirit and 
              therefore miracles induce faith in Jesus as the true Son of God



a. Christ’s miracles did not automatically produce faith.



b. The miracles of Jesus had great importance in the preaching of 
                        Peter and the Apostles. In the power of Christ’s resurrection 
                        the Apostles also performed miracles in the name of Christ.



c. Jesus’ miracles were not merely symbols, but were historical 
                        events richly endowed with theological and symbolic meaning. 
                        They are a sign of the credibility of the divine revelation.


4. God continues to grant extraordinary graces to his Church throughout 
              history.



a. Miracles almost always involve some natural raw material, a 
                        natural course of events which is changed for some greater 
                        good.

  
5. There are two opposite dangers with miracles:


a. There are the rationalists who deny that miracles occur at all. 
                        They are suspicious of events that smack of the supernatural.



b. There are others who say that miracles occur indiscriminately 
                         all the time or that they are a necessary part of the natural 
                         order. They over spiritualize creation and see everything as 
                         supernatural.



c. The miraculous is the irruption according to divine providence 
                        of the supernatural  into the natural order so that the natural 
                        order is altered in some fashion.



d. Providence guides creation in the face of the evil and 
                        imperfection that has entered the cosmos; evil however, 
                        cannot thwart God’s providence.
 Chapter Six: Creation and Fall

I. The Fall

   A. Sin of the Angels


1. The sin of some of the angels was likened to a period of probation 
              that the angels had to undergo before being admitted into the 
              Beatific Vision, but there is nothing from revelation about the nature 
              and length of this period.


2. In the Middle ages, it was disputed whether the angels received grace 
              at the moment of  their creation or at a later time.



a. However, being in the state of grace does not prevent an angel 
                        from sinning. 



b. A created rational being participates by gift in God’s 
                        impeccability only once it has obtained the Beatific vision and 
                        can no longer fall from the state of glory.


3. St. Thomas



a. Angels were given grace at the moment of their creation; this 
                        grace was the seed of  glory that divine providence 
                        progressively guided the angels to their perfection.



b. The good angels made a single act of supernatural love for God 
                         before entering glory. With that act they merited the state 
                         and with a second act they took possession of it.


c. Evil angels made a meritorious act immediately after their 
                       creation, but their sin blocked their way into glory.


4. The specific sin of the angels.



a. First book of Enoch: 200 angels, seeing the beauty of the 
                        daughters of men united themselves sexually with these women 
                        and form them came a race of giants whom the fallen angels 
                        taught the magic arts. This increased suffering among men, 
                        which lead God  to punish mankind with the flood.



b. Some Fathers of the Church believed the sin of the fallen
                        angels was of a sexual nature.



c. A second opinion among the Fathers concerning the devil’s sin 
                       was that some angels were jealous of men or refused to see in 
                       man the image of God. Irenaeus of Lyons wrote that “the 
                       apostasy of the devil had its roots in the envy of man.



d. Suarez: Once the angels were given grace, God revealed to 
                        them the image of Christ and commanded that they recognize 
                        him as their head, Lawgiver and author of salvation. Lucifer 
                        refused to adore the sacred humanity of Christ and failed to 
                        worship the Second Person of the Trinity and drew other angels 
                        into this rebellion.



e. The basic concept is that pride is at the root of envy and it is 
                        indeed pride which is the third approach to the devil’s sin as 
                        perceived by the Fathers.



f. Origen, Augustine and others saw spiritual sin lying in the fact 
                       that the devil  wished to become equal to God. St. Paul also 
                       regards the sin of the devil as one of  pride.

   B. Sin of the Angels in Sacred Scripture


1. There is an allusion to the sin of the devil in Revelation 12, but it does 
               not deal specifically with the sin.



a. Christ refers to the sin of the devil in the following terms: He 
                        was a murderer from the start; he was never grounded in the 
                        truth. He is a liar and the father of  lies.



b. Sacred Scripture is very circumspect about the sin and nature 
                        of the devil and his angels, only teaching the essentials 
                        necessary for salvation. An unhealthy fascination with the devil 
                        is thus discouraged.



c. The New Testament makes it clear that there are many fallen 
                        angels. Among the demons it is Satan that stands out, for he 
                        appears to have had a prime role in the original rebellion of the 
                         angels.


2. The effects of sin on the angels



a. They were punished with the loss of grace and the eternal loss 
                         of the Beatific vision  and a further punishment threw them 
                         into a lake of sulphur and fire.



b. A pure spirit with so high an intellectual perfection and so 
                        powerful a will sought happiness without reference to God. The 
                        angelic sin was committed with full knowledge, either refusing 
                        the beatific vision or desiring it as a right rather than a grace.

            
c. The fundamental option of the angel is immutable and this 
                        flows from the doctrine that a pure spirit knows and wills 
                        intuitively and is absolutely free from any actions of the 
                        senses.


3. In the Old Testament, the devil opposed the just as is seen with Job.



a. The devil fights against Christ and his kingdom, but is already 
                         defeated by his coming. The demons know that Christ has 
                         come to destroy them.



b. With Jesus’ temptations, since he possessed no concupiscence, 
                        the temptations all consist in using his power in ways which 
                        would contrast with his kingdom which is not of this world.



c. Jesus teaches the disciples not to focus their attention on the 
                        powers of evil, but rather on the goodness of God.

   C. The Devil and the Church


1. The devil attacks the Church from two directions:



a. From the outside by causing troubles so that she cannot reach 
                        her goal easily.



b. From the inside by tempting her to be unfaithful to her mission 
                        and by inducing division and discontent.



c. Diabolic action against the Church may be jealousy, since 
                        tradition holds that the places in heaven lost by the fallen 
                        angels have been given to the saints.


2. Evil, even in the spirit world, is a certain lack, limitation or distortion 
             of the good.



a. If one saw a positive entity in evil, there would arise a dualism
                        of equal good and evil principles or that evil is a reflection of 
                        the one ultimate reality.



b. Evil cannot be reduced to the totality of human fault or the 
                        imperfections of social structures. It is revealed truth that 
                        demons exist.

II. Original Sin

   A. The fall of man and woman


1. The Fall is the name given to the sin of Adam and Eve, while the sin 
              which all human beings have inherited from them is original sin at the 
              origins.



a. This gives rise to the inherited sin called original sin which has 
                        its origins in the Fall.


2. Adam and Eve were created in a state of original integrity and
             received certain preternatural and supernatural gifts. They were 
             subjected to a trial period where they had to obey God’s command 
             reminding them they were creatures.



a. Adam and Eve were at this point living by faith and not by 
                        vision, so they were still in a position to commit sin.



b. The sources of temptation for fallen man are the world, the 
                        flesh and the devil. In their pristine state, they could only be 
                        seduced by the devil.



c. It could be said that if God allowed this to occur so that they 
                        could be perfected in their love for God, they needed a free 
                        will. God also saw that a greater good could emerge from the 
                        crisis of the fall in terms of the redemption brought by Christ.


3. Chapter three of Genesis describes the Fall



a. One interpretation of their sin is that original sin, having a
                         sexual nature, consisted in the premature use of marriage 
                         against the will of the Creator.



b. The most common interpretation is that of disobedience based 
                         on pride, a desire to be like God, but in a disordered way 
                         rather than through participation in his divine life.



c. This would reflect the sin of the fallen angels. In the East, the 
                        first sin consists more in lowering man from the divine and 
                        eternal to the human and the temporal. The divine plan was 
                       that man should know the earthly realities only after having 
                       known the heavenly and divine mysteries.


4. Roles of Adam and Eve



a. Eve’s sin was first. Paul writes, however, that sin entered the 
                        world through one man (Rom 5:12) and it was not Adam who 
                        was lead astray, but the woman who was lead away and fell 
                         into sin (1Tim 2:14)



b. But it is clear in the strict sense that original sin as the cause 
                        of the ruin of the human race is the sin of Adam. He 
                        compounds the sin by blaming Eve.


c. The serpent tempted the woman because she had a greater 
                        capacity for self-giving love than the man, which the serpent 
                        played upon in order to tempt Adam.

   B. The Effects of the Fall


1. According to the venerable Bede, they were stripped of their gifts and 
              wounded in their nature.



a. Adam and Eve lost the following gifts: sanctifying grace, 
                        freedom from concupiscence, bodily immortality, freedom 
                        from suffering, the infused knowledge of certain natural and 
                         supernatural truths.



b. The loss of sanctifying grace means being deprived of sharing 
                        the inner life of God of being like him by gift. They have in 
                        interior separation from God (expulsion from the Garden)



c. Realization of their nakedness: Awakening of concupiscence- 
                        3 parts- slavery to the pleasure of the senses, inordinate desire 
                        for earthly goods, disordered affirmation of self against the 
                        dictates of reason.



d. Loss of immortality: We return to the dust from which we were 
                        made. 
                   e. General suffering: This included the pains in child-bearing, 
                       difficulties in daily work and confiscation of the gifts of 
                       knowledge.


2. Adam and Eve retained their human nature, intellect and free will.
              For St. Thomas, the will suffers a greater wound than the intellect.


a. The clouding of the intellect and the weakness of the will is 
                        only a relative  and not an absolute determination of human 
                        nature.



b. Man can still know natural truths and perform morally good 
                        acts. Free will was  not lost by the Fall.


3. Adam and Eve were saved by the Passion of Christ.



a. Ancient tradition adds that Adam was buried where Christ was 
                        later crucified. Adam and Eve could have only experienced the 
                        fruits of redemption after Holy Saturday when Christ 
                        descended into the underworld to free them and other Old 
                        Testament figures.



b. For the descendants of Adam and Eve, a further effect of 
                        original Sin would be that in the absence of the grace of 
                        justification, after death they would de deprived of the 
                        Beatific Vision of God, but this is not the same as suffering the 
                        torments of hell.

   C. The Transmission of Original Sin


1. The Greeks saw the essence of original sin in terms of the loss of 
              sanctifying grace and the power of Satan over men, while the Latin 
              Fathers focused more on concupiscence.



a. St. Thomas regarded the material element of original sin is in 

                        concupiscence, while the formal element is the loss of 
                        sanctifying grace.



b. For Catholics, concupiscence is not a sin, but rather it derives 
                       from sin and inclines to sin.



c. Reason supports that we can see original sin partially: “I fail to 
                       carry out the things I want to do, and I find myself doing the 
                       very things I hate.


2. The Old Testament presents the idea that all are infected with the 
              guilt of a primordial fault. While there is evil in man, he is not totally 
              corrupted.



a. The doctrine of original Sin becomes clearer in the New 
                        Testament. “Sin entered the world through one man and 
                        through sin death.



b. Original Sin is true sin, passed down from Adam to all his 
                        descendants with the exception of the Virgin Mary. Original sin 
                        is contracted without consent.


3. False notions of contracting original Sin:



a. Pelagian view: it is transmitted by the imitation of the bad 
                        example of Adam.



b. Modern: It is the sin of the world, a sinful environment that 
                        oppresses and takes concrete form in our personal sins.


          c. Social: Solidarity in sin through the compulsion of unjust social 
                        and political structures; a basic psychological fear or an 
                        essential component of the cosmos.


4. Development in the understanding of contracting Original Sin



a. Original sin is transmitted through natural generation in some 
                        way. Augustine stresses concupiscence to the extent that the 
                        transmission of  original sin lay in the disordered nature 
                         inherent in every sexual act. This does not connect with 
                         Vatican II teaching on the nobility of the marital act. (It would 
                         also imply that the soul is infused by God in a sinful way.



b. Scholastic theology sees the unity of Adam and the human race 
                        as one of hereditary transmission. When Adam fell, the whole 
                        human race fell with him.


c. St. Thomas adds a moral unity to the physical unity. Humanity 
                        is linked to a community in which each person is responsible for 
                        the others or to an organism  that does not act on its own 
                        volition, but at the will of the head.



d. Adam is the head of the human race. There is also a physical 
                        unity based on generation from which results in the infection of 
                        each person.



e. Simply stated: Adam, by virtue of being the first man, was 
                        constituted head of the human race and bore the responsibility 
                        for all his progeny with which he forms a moral and physical 
                        unity.


5. The propagation of the sin takes place by means of generation 
              because this process is the ontological link through which each man is 
              connected with the first parent in whom we have all sinned



a. An echo or repercussion of Original sin struck the cosmos. The 
                       cosmos is left for the worse, but it is difficult to see precisely 
                       how the cosmic laws have been altered as a result.



b. St. Paul speaks of the entire creation groaning in one great act 
                        of giving birth, which implies a cosmic dimension of original sin 
                        and also of redemption.



c. If the cosmos has been left worse by the Fall, man is still 
                        steward and beauty has not been obscured. The universe is 
                        repaired in some way through the Redemption.


6. The human person in his redeemed, justified state as a baptized 
              Christian is free from original sin, regains sanctifying grace and 
              receives knowledge of revealed truth.



a. But, until the resurrection of the body, he must still struggle 
                        with concupiscence, suffering and death.



b. The primordial economy of God works despite the imperfection 
                         of his creatures and in a certain sense manifests his greatness 
                         more forcefully than if he were operating only through sinless 
                         creatures.



c. The whole of the Christian Faith is the answer to the problem 
                         of evil, especially the Paschal Mystery.



d. The cosmic role of Christ is best expressed as “the Father 
                        would bring everything together under Christ the head.” The 
                        Father leads all things back to himself through his Son in the 
                        power of the Holy Spirit.



e. Christ sums up everything in the cosmos because all was 
                        created through him and he has taken on human nature.

B. Creation and Redemption


1. Christianity is the only religion where God has taken creation to himself in the 

                Incarnation. 



a. It is also the only one through the human nature assumed by the Son, God 
                            enters into the mystery of evil and suffering so as to change it.



b. Salvation history makes no sense if there is no creation properly so called, 
                             out of nothing.


2. St. Thomas vs. Dun Scotus



a. St. Thomas believes that the Incarnation would not have taken place unless 
                            it were with a view to Redemption from sin.



b. Duns Scotus argues that in the absence of the Fall, God would have 
                             become Incarnate, since it is a great act of divine love and the primacy of 
                             Christ is so central that the Fall could not have been the occasion for the 
                             primacy.



c. For Scotus, Christ would not have come as a Redeemer, but to take man 
                            to glory.

Chapter Seven: Christ and Creation

I. The connection of Creation with Incarnation

   A. Creation is a prelude for Incarnation


1. The gift of creation is a preparation for man and women to accept 
             from God’s hands the infinitely greater grace of his Word Incarnate 
              and his Holy Spirit.


2. The Incarnation of Christ, God made man, sets the Christian concept 
              of creation apart from all other religions.



a. The cosmos was created through the Eternal Word, who left a 
                        seal on creation which is an image of his own rationality.


b. Since God has taken part of creation to himself, the 
                        intelligibility of creation is compatible with his own divine 
                        rationality and his coming as man adds to the rationality of 
                        creation by making it more intelligible.


3. Since the cosmos was created through the Word, it is already good.
             The Incarnation reinforces the goodness of creation and enhances it, 
             since it is oriented to the future coming of the Son of God as man.



a. The creation of all things through the Word gives the entire 
                        universe a oneness in him. The further event of the Incarnation 
                        in which he took some of creation to himself in his human 
                        nature makes a permanent relation between all of creation and 
                        himself which strengthens both the reality and the idea of the 
                        unity of the cosmos.



b. From rationality, goodness and oneness of the universe flows 
                        the idea of the beauty of the cosmos.



c. The beauty of Christ is based on the truth that in his Body lives 
                        the fullness of divinity. The Fourth Servant Song is a reminder 
                        that Christ underwent the disfigurement of suffering to renew 
                        the beauty of the human person and that of all creation.


4. The Judeo-Christian vision of creation is diametrically opposed to the 
              series of eternal returns found in most ancient and modern pagan 
              systems.



a. The fact that the Eternal word became Incarnate of the Virgin 
                        Mary at a specific moment in history guarantees the uniqueness 
                        of Christ’s redemptive act.



b. The Christian idea of a linear progressive cosmos is further guaranteed by the truth that at another specific point in time, Christ will come again in glory.

            5. Christ took human nature to himself, which shows his absolute 
                 supremacy over the material realm.



a. Christ’s human nature began in time with the Incarnation, 
                        meaning that MATTER IS NOT ETERNAL. This closes the door on          

                        pantheism. The cosmos does not have the status of a begotten 
                        entity.



b. The exaltedness of the universe remained intact as it is 
                        lowered through that infinite distance which is between 
                        Creator and creature.



c. The doctrine that the work of creation is carried out through 
                        Christ is a shield against the Gnostic error that the cosmos 
                        emanated from God.


6. The teaching of Christ, true God and true man safeguards the truths 
              concerning the nature of the human person.



a. Christ possessed a human soul (What is not assumed is not
                        saved)


b. Christ, possessing a human nature like ours in all things but sin 
                        reinforces the goodness and dignity of the human being. Human 
                        nature was assumed, not absorbed and so it raises humanity to                   

                        a dignity beyond comparison.


7. The Incarnation of the Word is also a guarantee of purpose and 
              providence within the cosmos.



a. Purpose is rooted in the economy of salvation of the Father 
                        who has revealed himself in the Son and guides us in the power 
                        of the Holy Spirit.



b. The Incarnation has a cosmic significance. Christ is the son of 
                        God by nature while we become children of God only by 
                        adoption of grace.



c. The cosmic role of Christ is best expressed as “the Father 
                        would bring everything together under Christ the head.” The 
                        Father leads all things back to himself  through his Son in the 
                        power of the Holy Spirit.



d. Christ sums up everything in the cosmos because all was 
                        created through him and he has taken on human nature.

   B. Creation and Redemption


1. Christianity is the only religion where God has taken creation to 
              himself in the Incarnation. 



a. It is also the only one through the human nature assumed by 
                        the Son, God enters into the mystery of evil and suffering so as 
                        to change it.



b. Salvation history makes no sense if there is no creation 
                        properly so called, out of  nothing.


2. St. Thomas vs. Dun Scotus



a. St. Thomas believes that the Incarnation would not have taken 
                        place unless it were with a view to Redemption from sin.



b. Duns Scotus argues that in the absence of the Fall, God would 
                        have become  Incarnate, since it is a great act of divine love 
                        and the primacy of Christ is so central that the Fall could not 
                        have been the occasion for the primacy.



c. For Scotus, Christ would not have come as a Redeemer, but to 
                        take man to glory.


3. Paul’s Letter t the Ephesians (1:4) implies that we are chosen in 
             Christ before Original Sin took place, namely the Incarnation is 
             predestined form all eternity.



a. It gives a greater sense of unity to all of theology, especially in
                        regard to the doctrine of the Immaculate Conception.



b. If is more consonant with the will of God to suppose that 
                       Christ’s coming is predestined in any case from all eternity and 
                       that the Son would have acted in a wholly gratuitous way, in 
                       whatever circumstance man was to be found..



c. In the Thomist position, it would seem that the Incarnation is 
                        motivated by the Fall. If the Scotist position is exaggerated, it 
                        would tend to by pass the Fall and underestimate the 
                        Redemptive act,


4. While the fallen angels are beyond redemption and all human beings 
              are redeemed by Christ, St. Paul implies that the sub-human creation 
              needs to be set free.



a. Material creation was left worse off after the fall as a 
                       consequence of man’s sin.



b. Since creation became decadent as a result of man’s Fall, it 
                         should also regain healing through cooperation with the human 
                         person. Redeemed humanity in its turn mediates Christ’s 
                         redemption to the rest of creation.



c. While the seventh day brought the first creation to a close, the 
                        eighth day marked the beginning of the new creation. The act 
                        of creation finds its culmination in the greater act of 
                        redemption.



d. After the resurrection, Christ’s ascension has s significance for 
                        the restoration of creation.


5. The restoration of the cosmos will continue without interruption until the end of the ages when Christ will come again.



a. The process of transformation gives the Christian a measured sense of optimism, but his sins still wound and hurt what God has made.

   C. Creation and the Mother of God


1. In Mary, the Mother of God who was preserved from Original Sin, this 
              new creation that is revealed is even more obvious than the old.



a. In Mary, the Mother of the Creator, the mystery of grace and 
                       nature reaches its apex: In her is focused all the goodness of 
                       creation and all the perfection of nature.



b. She is the one filled with grace and in her response to God, 
                       grace and nature find a perfect partnership, a true marriage.


c. Mary is the new Eve, the Mother of the new creation and the 
                       hope of creation on it earthly pilgrimage. She helps all humanity 
                       to be constantly renewed in the Image of him who is the 
                       Creator of man.


2. Within the mystery of Christ, Mary is present even before the creation 
              of the world, as the one whom the Father has chosen as Mother of his 
              Son in the Incarnation.


a. Mary is the “closed garden” and the “sealed fountain” because 
                        of her perpetual virginity and fruitful maternity.



b. Mary is not only truly the model of the New Creation, but she 
                        also exercises an active and dynamic role in the restoration of 
                        creation



c. Mary is, in a manner totally subordinate to Christ and 
                        completely dependent on him, the Mediatrix of all Grace.

   D. Creation and the Church


1. The doctrine of the Church as the Bride of Christ is rooted in he 
              biblical reality of the creation of the human being as male and 
              female.



a. In Ephesians and Colossians, Paul illustrates the double 
                        Lordship of Christ, that over the cosmos and that over the 
                        Church.



b. The glorified Christ acts in the cosmos through the mediation 
                        of the Church, the organ through which Christ gradually brings 
                        the universe into unity.



c. Christ is the cosmos of the Church and then the Church is the 
                        “cosmos” of that cosmos.


2. In regard to non-rational creation, Christ is dependent in a certain 
              sense and up to a certain point on the cooperation of human beings 
              for bringing about his plan.



a. The cosmic universality of the church’s mission raises the 
                        question of rational, extra-terrestrial beings. This possibility is 
                         not incompatible with the Christian Tradition.


3. The sacraments of the Church involve the use of material elements 
              such as water, bread and wine. Creation is taken up into the new 
              reality of God’s economy of creation.



a. No where is this more true than in the Holy Eucharist. The 
                        transformation that man effects through grain and grape is 
                        completely overshadowed by another transformation effected 
                        by God.


b. Transubstantiation then leads to a further transformation. 
                        Christ’s faithful themselves participate in the sacrifice and 
                        communion and are changed into even more perfect images of 
                        Christ. They can then be Christ’s instruments in re-shaping 
                        creation according to his will.


4. The Sacred and the Profane



a. The effects of Christ’s Incarnation and redemption are applied 
                        through the Church and her sacraments which implies a zone of 
                        greater efficacious sacredness.



b. The cosmos has not been completely set free in Christ, who is 
                        not yet all in all.



c. Some creatures are more sacred by reason of their higher 
                        position in the order of being or of a greater participation in 
                        the life of grace.


5. If it is true that the Church is the cosmos that redeems the universe, 
              then men and women need the Church even to live as decent human 
              beings.



a. Because of the Fall, the human person cannot see clearly all 
                        the truths of the natural law which would enable him to live in               

                        a fully civilized manner.



b. Without the supernatural means which are found in the Church, 
                        humanity is unable to achieve fully even its own natural goods 
                        such as harmony, peace and justice.



c. To be far from the Church is to be separated from Christ who 
                        alone can give the grace for human beings to live in harmony 
                        with each other and with the whole of creation.
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