Chapter 8
Mary the Mother of God

I. Introduction


A. Her reason for being



1. Mary’s divine motherhood is the deepest explanation of her 

                        life and the place she occupies in God’s plan of salvation

a. It is the central mystery of our Lady’s life on which 

     are based all the other mysteries connected with her.



2. Her election as Mother comes about in the same decision 

                        that ordained the Incarnation of the Word.

a. This motherhood is s true human motherhood which 

      has not only biological, but other aspects as well.

b. It is a motherhood seen in the course of her life as co-

    operator of the Redeemer.

b. Mother and Son are indissolubly linked in the divine 

     plan.

II. Divine Motherhood in Holy Scripture

A. Divine Maternity in the NT

1. In no place does Scripture formally say that Mary is the 

   Mother of God.

a. It does say that Jesus is the Son of God.

b. From this it can be inferred that Mary should be venerated truly and properly under the title Theotokos, because Jesus is the LOGOS.

. 2. Luke 1:35: Mary’s motherhood is described as a truly human 

      motherhood that originates with God’s intervention and 

      Mary’s conscious, free, acceptance.
a. Her Fiat comes from faith, charity and obedience and 

     implies Mary’s personal holiness and her self-giving to 

     the work of Redemption.

b. Her free consent is very important because she 

     receives the revelation concerning what is going to 

     happen to her if she accepts.



3. Romans 9:5: “to them who belong the patriarchs and of their 

                        race according to the flesh is the Christ, who is God over all, 

                        blessed forever. Amen.”

a. Christ who comes in the flesh of the Israelites is the 

     blessed God. Consequently, the woman from whom 

     Jesus comes according to the flesh is the Mother of 

     God.



4. Matthew 1:21: “She will bear a Son and you will name him 

                        Jesus because he will save his people from their sins.”

a. The divine nature is attributed to Jesus.

5. Luke 1:43: “Why is it granted to  me that the Mother of my 

    Lord should come to me?”

a. Jesus is described as Lord in the divine sense.

III. Divine Maternity over history

A. Apostolic preaching

1. From the very start Mary is seen as the Mother of Jesus and 

   consequently the Mother of the Son of God.
a. From the second century, the Fathers stressed the 

     real maternity of Mary against the Gnostics.

b. The true motherhood was a safeguard to the true 

     humanity of Christ.

c. Her motherhood is expressed in terms of the natural, 

     biological motherhood. “natus ex virgine” is an 

     important part of the creed.

B. Fourth-Fifth Century

1. Nicene creed affirmed the perfect divinity and true humanity 

   of Christ against Arius.

a. The Marian reference wil not be added until the 

     second council of Constantinople. “By the power of the 

     Holy Spirit, he was born of the Virgin Mary and 

     became man.

b. The Incarnation derives from a double principle: The 

     Holy Spirit and the Virgin Mary.

c. This affirms both the Virginal motherhood and divine 

     motherhood.



2. Difficulties regarding her divine motherhood were raised as a 

                        result of a strictly Christological question.

a. How to understand the divine and human natures of 

     Jesus.

b. The Christotokos and Theotokos issues are laid out.

c. Mary is called Mother of God not because she begot Jesus divine nature, but because she begot his human nature that is united to the Word in the unity of his Person.

3. Council of Ephesus (431)


a. Nestorius and his terms Christokos andAnthropotokos 

             or condemned.


b. No new creed was formulated, but Cyril’s second letter 

              to Nestorius is very important.

C. Cyril’s second letter to Nestorius

1. It was not an ordinary man who was first born of the Holy 

   Virgin on whom the Word descended; being united with the 

   flesh from the womb, the Word submitted to Birth in the 

   flesh, making the birth of the flesh his own.

a. The Holy Fathers have understandably called the Holy 

     Virgin, Mother of God.

b. Since the holy body, animated by a rational soul which 

     the Word united to himself according to the 

     Hypostasis was born from her, the Word was born 

     according to the flesh.

c. Theotokos is not just a corollary to the Christological 

     question because pastorally it constitutes an 

      independent problem.

d. This is because Mary’s motherhood comes across as

      the key to interpreting the mystery of the 

      Incarnation.

D. Chalcedon (451) and Constantinople II (553)
1. In the Chalcedonian formula “… born in recent times for us 

    and for our salvation from the Virgin Mary, Mother of God as 

    to his humanity.

2. There are the “two births” of Christ:


a. From the Father before time began



b. From the Virgin Mary in time

3. Theotokos at Ephesus means motherhood in the normal sense.

          a. At Chalcedon, it means motherhood in the true sense 

              against the Monophysites.

b. Monophysites misinterpret Mary’s virginity to assert 

     that Jesus’ flesh was from heaven and not from Mary.



4. Constantinople II repeats the two births of Christ.




a. In the controversy with Arius and Nestorius, the

                                 uniqueness and greatness of the divine motherhood was 

                                 blurred when the divinization of Christ or his personal 

                                 inner unity was being misunderstood.

E. Protestantism

1. Early reformers saw Mary’s divine motherhood in the correct 

   way.

a. Many of the successors have taken on an anti-

     chalcedonian stand.

b. They believe that Christ is not God, but simply man. 

     This position lends itself to adoptionist heresies.

c. This would reject the maternity of Mary in its 

     ontological direction, because the Son of Mary is a 

     mere man.

F. Historical Development

1. Early Councils: Mary’s motherhood is viewed in very literal 

    terms.

2. Middle Ages: The exercise of her motherhood in Jesus’ life, 

    especially at Calvary.

3. Modern: Mary’s motherhood affects all mankind, especially 

    the Church.

IV. Dimensions of Divine Motherhood

A. Mary’s Motherhood: True, natural, biological

1. It is fully supernatural in regard to its mode because it was a 

    virginal motherhood, since the conception of Christ came 

    about by the action of the Holy Spirit.
2. Mary is the Mother of God because although she did not 

    engender Christ’s divine nature, but his human nature, it is 

    the person that is conceived.

a. Actions are things that PERSONS do. Thus when we 

     say “Peter is born, we do not say humanity is born.”

b. Motherhood gives rise to a permanent relationship. 

     Mary is a creature endowed with a unique dignity 

     because she is the only created being who is related 

     to the PERSON of the Word qua PERSON, who by his 

     own action reaches the realm of the Godhead.

V. Election of Mary as Mother of God


A. Mary’s vocation: Motherhood



1. She was predestined form all eternity to be the Mother of 

                       God.



2. Christological/Mariological significance




a. They spell out the manner of the Incarnation




b. They show the essential reference to Mary to the 

                                  mystery of the hypostatic union.

c. The eminent nature of Mary’s redemption is 

      indissolubly linked to her motherhood and her 

      motherhood is equally linked to the decree of the 

      redemption.

d. Mary’s entire being is absolutely and totally Christo-

     centric.

VI. Eminence of Mary’s Divine Motherhood


A. Nothing better than Mary except God?



1. Mary conceives in her womb and gives birth to the Son of 

                       God; therefore her dignity is quite unique.




a. God could create nothing more sublime. For there to be 

                                 a greater Mother, there would have to be a greater 

                                 Son.

b. Her union with God is so close that there is no room 

     for any other creature below God or above Mary. 

     Mary is on a special level of holiness. 

B. Does Mary possess sanctifying grace?

1. She possesses this to an eminent degree.


a. All that is being said is that the graces given to her 

             are greater in number and quality because of her 

             dignity and mission.


b. The more noble the comparison by which someone says 

               something is related to God, the more noble a thing is; 

               and this human nature in Christ is noblest.

