Chapter Ten
The Immaculate Conception

I. Introduction


A. Incarnation and Motherhood



1. Mary’s motherhood is perfect and complete




a. The person of the Virgin is found to have absolute 

                                  reference to the Person of the Redeemer and the 

                                  salvation of the world.



2. Mary is also companion and cooperator in the work of 

                        Redemption




a. The deepest reason for the holiness and fullness of 

                                  grace from the moment of conception is her maternal 

                                  mission.




b. There is also a close connection between her divine 

                                  motherhood and the Immaculate Conception



  
c. Her role as mother of God makes Mary one who is full 

                                 of grace and the one redeemed most perfectly


B. Is the Immaculate Conception necessary for divine motherhood?



1. The Immaculate conception cannot be seen as if it were a

                       grace extrinsic to motherhood, a gift designed only for the 

                       adornment of the one who held that dignity




a. Rather, Mary’s entire holiness is an internal moment of 

                                 this motherhood which is biological motherhood at the 

                                 same time it is also fully human and fully supernatural 

                                 and therefore involves perfect participation in the 

                                 redemptive mission of her Son.




b. If holiness is nothing other than our union with Christ, 
                                  then the unique and unrepeatable relationship with the 
                                  Word that Mary’s motherhood establishes makes her a 

                                  completely unique creature


2. Two aspects of Mary’s complete holiness




a. Preserved from all sin, original and personal




b. She is full of grace

II. The Immaculate Conception


A. Doctrinal Development




1. Mary’s total preservation from all stain of sin from the first 

                       moment of her conception came as a result of lengthy 

                       reflection.




a. It is the result of the Christian people and theologians 

                                  becoming more aware of the implications of asserting 

                                  the fullness of grace and the total holiness of the 

                                  Mother of the Lord




b. Awareness began being seen in liturgical celebrations 

                                  and popular devotion. This was followed by theological 

                                  assessment and debate


B. Early Church and the Immaculate Conception



1. There are no explicit passages about the Immaculate

                       Conception in the Fathers, but they do advert to a special 

                       relationship Mary has with the work of redemption




a. This is seen in the Eve-Mary parallel. Eve’s 

                                  disobedience is overcome by Mary’s obedience. Eve’s 

                                  infidelity is overcome with Mary’s fidelity




b. The Proto-Gospel of James relates to the miraculous 

                                  conception of Mary. It bore witness to popular beliefs.



2. Extending the Eve-Mary parallel, Ephrem calls Mary all lovely, 

                        for there is no stain in her.




a. Gregory Nazianzen speaks of Mary’s pre-purification 

                                  because she is going to be Mother of God




b. Others such as Tertullian and Origen ascribed 

                                  imperfections and doubts to Mary, especially at 

                                 Calvary



3. St. Augustine and Mary’s holiness




a. With his treatment of the doctrine of original Sin, he 

                                  excludes Mary from sin.




b. Julius’ argument against Augustine: the doctrine of the 

                                  universality of Original Sin goes against the popular 

                                  piety which considers Mary to have never been 

                                  touched by sin.




c. Having established the principle for the universal need 

                                 for rebirth, Augustine does not make any reference to 

                                  an exception being made for Mary 



4. The presence of the universality of Original sin was to 

                        become the main argument against the IC because Mary 

                        either needed to be redeemed or not.




a. Augustine does not hold to the doctrine of the IC 

                                  because there is the need for much more reflection 

                                  and development




b. Augustine did support the popular devotion that held 

                                 Mary’s conception to be holy.



5. First Explicit statement




a. Theoteknos of Libya (550-650), Andrew of Crete made 

                                  direct allusions it. There were feasts celebrated in the 

                                  East on the conception of St. Anne by the 7th century



b. The feast stressed the special pat played by the Holy 

                                  Trinity in preparing in Mary a worthy dwelling place for 

                                  the Son of God


B. Middle Ages and the IC



1. The feast of the conception of Mary spread to the West in 

                        the 9th century, first to Naples and Sicily and then to 

                        England




a. The feast was suppressed in 12th century England, but 

                                  later restored by Anselm


2. The theological controversy was caused by two ideas:




a. The Augustinian doctrine on the transmission of 

                                  original sin. Concupiscence involved in the generative 

                                  act stains the flesh that is generated.




b. The universality of Redemption is incompatible with 

                                  the IC of Mary; if the Virgin were immaculately 

                                  conceived, she would be exempt from redemption 

                                  through having no sin.


C. Those who reject the IC



1. Anselm does not accept the IC but his explanation of Original 

                       Sin makes it easier to accept the conception which is non-

                        virginal and exempt from sin




a. Peter Lombard also rejected the idea because the 

                                 flesh conceived in concupiscence is corrupt and stained; 

                                 when the soul is infused into the flesh, it contracts this 

                                 stain and becomes guilty




b. Thomas, Bonaventure, Alexander of Hales, Bernard and 
                                  Albert the Great reject it because it was incompatible 

                                  with the universality of Redemption

D. Those who accept the IC



1. Eadmer of Canterbury (1124): He distinguishes active from 

                       passive conception and said that f the conception of Mary had 

                       in fact be affected by Original Sin, then that was in her 

                       parents (active generation) and not in Mary (passive 

                       generation) for she from preserved from the sin committed 

                       by others.




a. While active conception implies continuity, passive 

                                  conception is the beginning of a new being and it is 

                                  precisely in that newness that one can find the break 

                                  in a long chain of sin.




b. Eadmer is the first theologian to apply the force of 

                                  argument in support of popular belief.




c. Chestnut argument: “The chestnut conceived, 

                                  nourished and formed under the thorns remains free 

                                  from them.”



2. Duns Scotus and the IC




a. He develops the idea of preservative redemption, 

                                 showing it to be the first perfect type of redemption



b. Although Mary had no original sin, she did have the 

                                  debitum; she would have been an enemy of God were it 

                                  not that she was preserved




c. Preventative redemption shows that the IC takes 

                                  nothing away from the unicity and universality of 

                                  Christ’s redemption, but in fact makes that redemption 

                                  stand out more.




d. The Blessed virgin has not just been sanctified from 

                                  the first moment of her conception in view of the 

                                  future Redeemer; this has come about  from the 

                                  merits of the redemption




e. Mary is the outcome of the Redeemer’s infinite 

                                  perfection. She is not an exception to the Redeemer: 

                                 She is the most perfectly redeemed person; her 

                                 exemption from Original Sin is not a mere exemption; 

                                 she has been redeemed buy a redemption which 

                                 prevented her from contracting Original Sin.



3. Formulating the doctrine of the IC




a. Potuit, decuit, ergo fecit




b. Dominicans supported Thomas while the Franciscans 

                                  supported Scotus.




c. Conciliarist council of Basel (1431); John of Romiroy 

                                 asked the Council to end the controversy and establish 

                                 the IC as a universal Feast. The decree was accepted 

                                 September 17, 1439.



d. While the conciliarist decree was not valid, the text 

                                  itself (Bastero 191) points to an emerging consensus.




e. Vows and oaths regarding the doctrine were beginning 

                                  to be taken in Paris (1497), Cologne (1499), Vienna 

                                 (1501). 150 Universities defended the privilege and 50 

                                 required submission to it for graduation



4. Magisterium before 1854




a. (1484) Pope Sixtus IV prohibited feuding parties to 

                                 excommunicate each other since the doctrine has not 

                                 been proclaimed.




b. (1545-1562) Council of Trent dealt with the doctrine 

                                  of Original Sin and said it did not want to include Mary 

                                  in it.




c. (1661) Alexander VII “Sollicitudo omnium ecclesiarum” 

                                   recognizes the piety  that the faithful hold to Mary 

                                  to be preserved from Original sin form the first 

                                  moment of her soul’s creation, by a special grace of 

                                  God in view of the merits of her Son Jesus Christ, the 

                                  Redeemer of the human race



5. Ineffabilis Deus (1854)




a. (1848) Pius IX appointed 19 theologians to give an 

                                 opinion on the matter. In 1849, he published an 

                                 encyclical Ubi Primum, asking the bishops of the world 

                                 for their view of the doctrine. 546 out of 603 saw it as 

                                 acceptable, and the rest did not see it opportune




b. Pius IX proclaims Ineffabilis on December 8, 1854.



6. Aspects of the dogmatic definition




a. The person of Mary, not just her soul was preserved 

                                  from sin 




b. It deals with Mary’s passive conception. She is free

                                 from the sin at the very moment of conception, not the 

                                 infusion of the soul




c. This is an absolutely unique privilege




d. The cause of the IC is the merit of Christ, not Mary

III. Grounds in Sacred Scripture


A. Ineffabilis Deus cites the following



1. Genesis 3:15: Mary has never been subject to see; she was 

                       conceived without sin.


2. Luke 1:28: Full of grace, which is table, intensive and 

                        Extensive



3. Luke 1:42: Blessed are you among women; Mary is exalted 

                        because of the excellence of Jesus

IV. Mary: free from “fomes peccati”


A. Inclination to sin



1. After baptism, concupiscence remains in the baptized and 

                       though it is not a sin, it is an abiding effect of original sin.



2. Other consequences of sin are also excluded which have to do 

                        with the moral order.




a. Pain anguish death were experienced by Mary not as a 

                                  result of a punishment, but were the result of her 

                                  being fully part of mankind which is redeemed by 

                                  Christ

V. Mary: free from personal sins


A. Growing awareness of the Church



1. Mary would not have been suitable to be Mother of God if she 

                        had sinned for three reasons:




a. The honor of parents is reflected in their children




b. Mary possessed a special affinity to Christ




c. The Son of God dwelt in her in a unique way not only in 

                                  her soul, but in her body



2. The virgin Mary was free from all venial sin by a special 

                        privilege from God

VI. Mary’s holiness


A. Full of grace



1. Was Mary’s initial grace greater than the final grace of any 

                        angel or any other human being; or even that of the angels 

                        and saints combined?




a. Even the final grace of all the other saints fall below 

                                 the worthy preparation of a person to be Mother of 

                                 God




b. This does not mean that Mary could not grow in grace. 

                                  Her grace was not infinite and it could increase

VII. Mary’s virtues


A. Virtues and Gifts of the Holy Spirit



1. Mary possessed the fullness of initial grace, infused virtue 

                       and gifts; as Mary’s grace was most perfect, her virtues must 

                       also operate at the highest possible degree



2. While she possessed these, God did not spare her pain, 

                        exhaustion in her work or trials of faith.

