Chapter One: Introduction to the Problem

   A. Monotheism and the three major religions


1. The statement that God is one is one of the basic principles of early Christianity 

                and was repeatedly cited by Christians Theologians.


2. Judaism uses Deuteronomy 6:4 as its Monotheistic confession of faith. “Hear O 

                Israel, the LORD our God is one.”


3. The Moslem confession of faith is “There is one God but Allah and Mohammed 

                is his messenger.”



a. Because of its confession of the Oneness of God, the Quran protests 

                            energetically against the Christian doctrine of the Trinity.



b. For Islam, the doctrine of the Trinity is a dangerous error that leads away 

                            from monotheism.


4. With the use of the Word LOGOS, Christian theology tries to harmonize 

                monotheism with the significance of Jesus for salvation and his place in world 

                history.

Chapter Two: The Beginnings of Christianity

   A. Center of religious reflection is Jesus Himself


1. The disciples’ experience of the Resurrection became the starting point for a 

                deepened Christological reflection which persistently also shaped the image of 

                God among the early Christians.



a. The Resurrection is regarded as the center of the story of Jesus.


2. Pauline reflections:



a. The status of Jesus is recognized twice:

· Jesus is the Son of David, the Messiah

· Jesus is declared and defined Son of God on the basis of his bodily resurrection.

b. Resurrection means exaltation, which is also divine sonship.


3. Resurrection confirms the activity of Jesus as a whole; his preaching, his behavior 

                towards sinners and outcasts



a. The revelation of the title Son of God goes back to the beginning of Jesus’ 

                            public appearances.


4. The proclamation of Jesus’ sonship is first made to himself, but the group of those 

                 to whom it is addressed widens in the Gospel of Mark as it progresses.



a. Matthew and Luke deal with the divine sonship on the Infancy narratives.

                            Jesus does not become the Son of God at his baptism, but he is the Son of 

                           God from the beginning.



b. In these, Jesus does not have his origin among human beings, but on 

                            God’s initiative: through the power of the Holy Spirit.

5. The Gospel of John: In the Prologue, the human being, Jesus of Nazareth s not 

                 the Son of God from his birth; he is the Incarnation of the LOGOS, the Divine 

                 Word who created all things in the beginning.


a. The Redeemer did not come into being and originate in the world, he is 

                            Divine. He comes into the world from the Father and returns to the 

                            Father at the hour of his exaltation.

   B. Is the Pre-Existence of the Son the culmination of chronological 

       development? No.


1. The Kenotic hymn in Philippians (ca 53AD) praises Jesus as the one who was 

                originally in the form of God. (Pre-existence)



a. The Father responds to the self-humiliation of the Son on the cross by 

                            exalting him at the Resurrection.



b. This hymn not only pre-dates Paul, but the Gospels as well.

   C. Divine Sonship stands within the New Testament Tradition


1. In the early Church, different models appear as a result of the New Testament 

                texts in their attempts to integrate belief in Jesus as the Revealer and Redeemer 

                into the overall view of reality.


2. In the long run, there are two strands:



a. High Pre-existence theology (Christology from above) descending.



b. Simple exaltation Christology (Christology from below) ascending.


3. There are traces of archaic theologies that have been preserved in the New 

                Testament.

   D. Archaic strands of Christological approaches gathered together 

       (First synthesizers)


1. Justin Martyr (+165) Dialogue, Apologies 1 and 2; LOGOS theology, 

                Subordinationism, recirculation.


2. Irenaeus of Lyons (+200) Adversus Haereses; Logos Theology, Salus Carnis, 

                Recapitulation.


3. With these two theologians comes the incorporation of the 4 Gospels and the 

                 Epistles.



a. Tatian also composed the “Diatessaron”: a compilation of the Four 

                            Gospels into one corpus.


4. Controversies over harmonizations: 



a. Ebionites only accept the Synoptics, omitting the Virgin Birth and focusing 

                            on the Baptism of Jesus.  A type of Adoptionism.



b. It radically centers on the Gospel of Mark. Jesus BECOMES the Son of 

                            God by the Spirit entering into him.



c. The Ebionites were considered heretical because of their excessive

                             emphasis on Mark alone. The Spirit coming into Jesus produced a 

                             dynamic adoptionism.



d. The benefit of the Ebionitre view is that it does not put into question the 

                            Oneness of God.

   E. Concepts of Gnosticism


1. The “Savior-spiritual element” in Jesus is completely divine.



a. He comes from the sphere of transcendence, but is not to be related to the 

                           Jewish Creator-God. 



b. The Jewish Creator-God is inferior along with his Creation. The Savior 

                            represents the far higher, superior, transcendent and hidden God because 

                            it has nothing to do with the created world.


2. The Gnostic Savior did not represent a modification of belief in the Lord, buts its 

                 supersession.



a. However, the struggle reinforced the tendency to emphasize the oneness 
                            and sole rule of the Creator Lord, alongside whom there could be no 

                            other.

   F. Conclusion: Defining the Relationship

1. What is the relationship between Jesus the Son of God, in whom Christians saw as 

                 more than a mere man, and the One and only God?

2. Earlier traditions were unclear:



a. Jesus had been sent by God to fulfill the will of the Father; he set his hope 

                           on him and was raised and exalted by him.



b. The divine LOGOS, who had his beginnings in God had become 

                            incarnate in Jesus; before he emptied himself the Savior was equal with 

                            God, he is one with the Father and can be given the titles Lord and God.


3. Statements that asserted that the Son was subordinate to the Father stood 

                alongside statements which emphasized the unity of the Father and the Son.

Chapter Three: First models for the relationship between the 

                          Father and the Son.

   A. Introduction


1. In the New Testament period, there was an attempt to more clearly define the 

                relationship between the Father and the Son.



a. The Son is the image of the invisible God.the double connotation connects 

                            image in 2 Cor 4:4 and Wisdom as the “image of the goodness of God.” 

                            (Wis. 7:26)



b. The category of image was suitable because it expresses identity and 

                            difference at the same time, since the image is not simply the original, but 

                            has a part in its identity as well as it represents and manifests it.



c. The Son is the reflection of God’s glory and the exact imprint of God’s 

                            very being (Heb 1:3).



d. This is suitable because it denotes what comes about when light is radiated 

                            or reflected or when a seal is imprinted.

   B. Pre-Existence of the Son


1. In the two verses of Hebrews and Second Corinthians, there is the notion of the 

                pre-existence of the Son and his mediation at creation.



a. Hellenistic Judaism provided the background for the “Sophia-LOGOS” 

                            speculation.


2. Philo of Alexandria: In his view of the world, he connects Old Testament Wisdom 
                in which personified Wisdom plays the role of a pre-existent creative power, 
                though one derived from God himself. (Proverbs 8:22)



a. Philo connects this with the philosophical concept of the world REASON, 

                           the LOGOS, which represented a cosmic principle in Stoicism and Middle 

                           Platonism.



b. For Philo, the LOGOS is the creative reason, the totality of ideas and 

                            forces which are at work in the creation of the world.


3. THE LOGOS



a. He is God’s instrument in creation, the mediator of creation and at the 

                            same time the primal image or model of the real world.



b. Philo calls the LOGOS “the image of God, God’s first begotten, oldest 

                            Son.” He even refers to him as God in a derived sense.



c. The LOGOS can be seen as a “second” or “subordinate God.”

   C. Spirit Christology


1. This is seen in the Second Letter of Clement of Rome



a. Christ the Lord saved us, through he was originally Spirit, he became flesh 

                            and so called us.



b. Christ originally belonged to the divine sphere, he was of a divine kind, 

                            just like God the Father.



c. One has to acknowledge Jesus as God, because in his pre-existence he was 

                            Spirit, of the same substance of God the Father himself.



d. The Savior can be distinguished from the Father, but in being Spirit the 

                             two correspond; they are the same.



e. Here is the notion that the sphere of the divine, the nature of God, is 

                            Spirit. Spirit binds together Father and Son.

2. The Shepherd by Hermas



a. God made the pre-existent Holy Pneuma, who created all creation to dwell 

                            in a flesh that he had chosen.



b. For Hermas, Jesus is the flesh, chosen by God, the whole human being 

                            according to its nature: weak, frail, transitory and endangered.



c. The PNEUMA here stands for personification: the HOLY PNEUMA 

                            stands for a figure in salvation history related to God which here in 

                            Hermas, seen as Mediator in creation, fills the space of Christological pre-

                            existence.



d. The HOLY PNEUMA is the pre-existent divine reality which dwelt in 

                             Jesus, characterizing his image of God in a binatarian trend


3. Hermas’ other image: Angel Christology



a. He speaks of a great, glorious and exalted angel (glorious man) who is 

                            occasionally called the “Angel of the Lord.”  However, Hermas does not 

                            explicitly tie this with Jesus Christ.

   D. Angel Christologies


1. The Old Testament image of the “Angel of the Lord,” is a divine messenger, wo 

                appears in connection with a theophany.


a. The Angel of the Lord is not a servant spirit of lesser rank, but acting with 

                            the full power of God.



b. The angel is a direct representative of God, the messenger is the one who 

                             has given him his task. The two are interchangeable.



c. Relating this to Jesus: the Father remains transcendent; it is his Son who 

                            shows himself to the Patriarchs and Moses.


2. Justin in his Dialogue with Trypho the Jew asserts that the Angel who appears and 

               God who speaks are one and the same person.



a. The angel is the minister of God, who is above the world, above whom 

                            there is no other God.



b. Christ knows the will of the Father, who remains absolutely transcendent, 

                             fulfills that will and proclaims it to men and women and in this way 

                             ministers to the Father.



c. the element of subordinationism is not unusual for early Christology: it 

                            corresponds to the perspective of salvation history, not God in himself.
   E. Definition of Economy


1. The term originally refers to the administration of a household or a city-state. 



a. Christians use “economia” to designate God’s plan and its implementation 

                            in salvation history.



b. Christ, the Son of God, is the most important agent in this saving plan; he 

                            is the mediator of salvation



c. The Holy Spirit appears alongside of him


2. The Father carries out his plan through the Son and the Spirit, already in OT 

                 theophanies, but even more in the Incarnation and the sending of the Holy Spirit.



a. Irenaeus speaks of it in this way: The Son and the Spirit are the “two hands 

                            of God.” They are the executive organs of his will. 


3. There is a fixed order in salvation history:



a. The origin and goal or the final authority of creation, redemption and 

                            consummation is the Father, God in the absolute sense.



b. The real work of salvation history is done by the Son and the Spirit who 

                            serve the Father but at the same time are organically connected to him. 

                            There is no discussion in regards to an ontological status.


4. Irenaeus’ view of the Trinity in the OIKONOMIA



a. Since God is rational, therefore by the LOGOS he created all things that 
                             were made.



b. Since God is Spirit, by the Spirit he adorned all things.



c. The differentiated activities of LOGOS and PNEUMA as creation is 

                            described as: The LOGOS makes bodily and bestows the power of 

                            existence; the PNEUMA orders and forms the differences of forces.


5. The Spirit prepares men and women for the Son of God; the Son leads them to 

                the Father, the Father bestows incorruptibility for eternal life which each 

                individual gains by seeing God.

   F. Other Economic Views


1. Economic theology can depict unity and Trinity within the Triad and the 

                relationship of the three entities to be each other can be experienced within the 

                world, as is handed down by Tradition and in their manifestation to human 

                beings.


2. The problem of dealing with unity and distinction became more evident at the end 

                 of the Second century. (Athenagoras of Athens)



a. There are two poles that need to be addressed to take account of the 

                            solution of the problem:

· Unity of Nature

· Distinction of Persons

3. Christians could both demonstrate the power of God the Father, Son and Holy

    Spirit, which consists in their union and also their distinction, which is grounded 

    in their order.


a. Power is the point of unity in the divine Triad


b. The distinction is made plausible as gradated order in the sense of the 

                 economy of salvation.


Chapter Four: LOGOS versus Monarchian Theologians

   A. Relation of the Father to the Son and the Oneness of God


1. This was not only a problem in the Church, but it affected the mission of the 

                 Church.


2. Justin Martyr and the Dialogue with Trypho the Jew (160)



a. In response to the pre-existence of the Son, Justin wishes to safeguard the 

                            transcendence of the Supreme God and attributing OT Theophanies to 

                            the pre-existent Christ from “Angel Christology.”

   B. LOGOS Christology


1. Rooted in Greek Philosophy and Johannine theology:



a. LOGOS connotes the intellectual content or meaning of a teaching in a 

                            general sense. It can be translated as reason. 



b. In 300BC, Heraclitus discovered the ultimate principle of the world in the 

                            LOGOS. Because everything is in flux, there is an ultimate which binds 

                            together in a harmonious unity all that is contradictory.



c. For the Greeks, the LOGOS is impersonal world reason which guides and 

                            directs everything. This LOGOS remains largely hidden from human 

                            beings and they are to strive t know the universal LOGOS and then they 

                            will understand the contradictory world.

2. As world reason, the LOGOS pervades the whole cosmos- the PNEUMA that 

                 permeates everything is the matter of the LOGOS.



a. Human beings are endowed with LOGOS and should strive to live in

                            accordance with the world LOGOS. . to do this they must overcome all 

                            their emotions.



b. This part of the person’s inner LOGOS is their share in the material world 

                            LOGOS (LOGOS endiathetos); this is distinguished from the LOGOS 

                            brought forth: human linguistic expression (LOGOS prophorikos)


3. Middle Platonists



a. For Platonists, the highest spiritual principle is the NOUS, absolute 

                            transcendence, pure Intellect



b. The LOGOS mediates between the pure intellect and the world and 

                            stands at the point of transition between immanence and transcendence: 

                            from absolute unity to diversity.


4. Philo of Alexandria and Justin Martyr



a. They tried to produce a balance between Greek philosophy and Biblical 

                            theology. Justin also seeks to carry this out within Christianity.



b. Justin explains the relation of the Father and the Son in this way: 

                            As the beginning, before all creatures God begot of himself a certain rational 

                            power. It is sometimes called in Scripture Son, Wisdom, Angel, God, 

                            Lord, LOGOS. He can be called by all those names since he ministers to 

                            the plan of the Father and was begotten of the Father by an act of the will.



c. This is based on the Stoic notion of the inner LOGOS and expressed 

                            LOGOS. God has his LOGOS, his reason, his wisdom in himself and all 

                            that does not become less when he brings forth the LOGOS as power.



d. This divine LOGOS mediates the will of the Creator of the world in 

                             salvation history without damaging the creator’s transcendence- a notion                   

                             indebted to the philosophical concept of God.

   C. Monarchians


1. Not all theologians of the early church shared this view. Some looked with 

                mistrust on the dogma of the absolute transcendence of God which required the 

                introduction of an additional God as mediator with the world and history.



a. These theologians stayed bound to the biblical tradition, which meant a 

                            strict monotheism, the Jewish Legacy in Christianity. 



b. They spoke of the sole rule of the one God- Monarchy

2. One of the reasons they held this position was their opposition to Gnosticism, 

                which is dualistic.



a. For them, there is a Savior who communicates knowledge that brings 

                            salvation to the higher, completely transcendent deity who through gnosis 

                            wants to liberate the innermost sparks in human beings from being in 

                            ignorance and trapped in matter.



b. The Church responds to this view that there is one God who created the 

                            whole world and redeems and brings to completion the whole human 

                            being- body and soul. The God who redeems is the same God who 

                            created us. In other words, the God of the OT and NT is the same.


3. Noetus’ Error: MODALISM



a. The one God is both visible and invisible, unbegotten and begotten, 

                            incapable of suffering and capable of suffering, immortal and mortal.



b. Before the Incarnation, the Father is Father, but after the Incarnation, the 

                            Father is Son. The Father and the Son do not denote any real difference; 

                            rather one and the same God is characterized in different ways according 

                            to different circumstances.



c. The names merely show the different modes of being of the one God. 

                            (MODALISTIC MONARCHIANISM)



d. The theology of the strict monarchy of God gained support. The God of 

                            the OT has appeared as a human being in Jesus Christ. It is seen as a valid 

                            response to the Gnostic dualism and pagan polytheism.


4. Christian Theology in the cities



a. The LOGOS theologians and the MONARCHIANS fought it out in the 

                            cities.



b. MONARCHIANS: Epigonus brings the teaching of Noetus to Rome and 

                            his student Cleomemes started a MONARCHIAN school in the 3rd 

                            century.  It was supported by the Roman Bishop Zephyrinus and Callistus. 

                            Sabellius later joined this group and modalism was named after him.



c. Praxeas also pushed modalistic monarchianism  in Rome and Carthge, 

                            which pitted him against the North African theologian Tertullian.

   D. Tertullian


1. For him, the Father and the Son are designations of a relationship for which two 

                different entities are needed.


a. He cites Psalm 2:7 “You are my Son, today I have begotten you.” In John 

                            there are only three verses that can be seen in a Monarchian way.



b. “I and the Father are one.” It does not mean that they are one person, but 

                             rather the bond and love of the Father and the Son.


2. Tertullian formulates a Trinitarian counter position:



a. There is a plan according to which God the Father implements the 

                            salvation of human beings with the life of the Son and the Holy Spirit.



b. They are not three in status, but gradation; not three in substance but of 

                             their particular forms; not three in power, but three by their specific 

                             expression.



c. There is only one God, one divine state of Being, substance and power. 

                            But in salvation history, creation and redemption, different gradations 

                            forms and specific expressions can be distinguished: Father, Son and Holy 

                            Spirit.



d. Father, Son and Holy Spirit are related like a spring, river and canal. The 

                            Father is the spring, the inexhaustible origin of deity; the Son is the river 

                            who comes forth from the Father and brings salvation to human beings; 
                            the Holy Spirit is a canal which is distributed to believers in baptism and 

                            makes them fruitful.

3. Tertullian defines the divine reality as Spirit. The Father, Son and Holy Spirit are 

                one in substance. 



a. He has to keep his position free from the position that it is abandoning 

                            monotheism so it is clear that while Father, son and Holy Spirit are 

                            different from each other, the difference is not radical in the sense of 

                            division or separation.



b. The distinctions within the Godhead can be described as distribution and 

                            distinction and articulated ordering to maintain the unity of persons.



c. He uses the term person in respect to the Trinity. Scriptural sayings 

                            constitute each person of the Trinity in its peculiarity and each person is 

                            given the title God and Lord.


4. Monarchian Defense: Their approach stands out as s simplistic solution to the 

                problem. The majority of these theologians are afraid of the concept of oikonomia 

                and ten decisively insists on the monarchy of God. 

   E. Theology of Origen of Alexandria (+254)


1. He is a LOGOS theologian and the head of the theological school of Alexandria. 

                He was versed in the Biblical writings as well as Platonic philosophy.



a. He was more concerned to accentuate the distinction rather than the unity 

                           of God. He describes the Father, Son and Holy Spirit as three 

                           HYPOSTASES, three entities with their own existence, real presence and 

                           distinction.


b. Origen was unable to grasp the unity of the three conceptually. This is 

                            because the terms OUSIA and HYPOSTASIS are interchangeable, so it 

                            could be wrongly interpreted as three gods.



c. He saw the three as being one through harmony (symphonia) and identity 

                            of willing. But this was still only a moral union and not an ontological one.


2. He attributes to the Father, Son and Holy Spirit properties of immortality and 

                 essential goodness.



a. He makes too much use of Plato: all that is spiritual is eternal and only the 

                            material is transitory. By nature the Spiritual beings were all equal and only 

                            after the Fall did the differences arise between angels, demons and human 

                            beings.



b. If all that is spiritual is eternal, then what is the difference between the 

                            LOGOS and other spiritual beings? The distinction consists in their 

                            particular relation to God.



c. The eternal LOGOS is begotten by the eternal Father as his image, but the 

                            spiritual beings have been created from eternity in and through the 

                            LOGOS. Therefore the spiritual beings have no direct relationship to the 

                            Father, but only a mediated, indirect one.



d. If the LOGOS is begotten as Son by the Father and at the same time, like 

                            all that is spiritual is eternal, then the begetting of the Son cannot be an 

                            event in time. In that case, the Father has always been the Father of the 

                            Son, and there was no time that the Son was not.


e. If God the Father is eternal light, then the Son is the brightness which 

                            constantly and eternally goes out from that light.


3. Origen distinguished between God the Father and LOGOS begotten by him. He 

                saw them as two HYPOSTASES. God the LOGOS appears subordinate to God 

                 the Father



a. The begetting of the LOGOS cannot bear any change in God; it belongs 

                            to God the Father from eternity and cannot be thought of as apart from 

                            him.

   F. Later Developments


1. In the 3rd century at the time of Callistus (217-222), Sabellius, a proponent of 

                modalism was excommunicated althought Roman theology had definite 

                monarchian leanings.


2. Dionysius of Alexandria and Dionysius of Rome (262)



a. Dionysius of Alexandria emphasized the threeness of persons but 

                            Dionysius of Rome protested by arguing that this was destroying the 

                            divine monarchy.


3. In 264 and 268, Paul of Samosata, Bishop of Antioch was deposed for his views 

                 which supported the divine Adoptionist theory, which argues that Jesus becomes 

                 God at his Baptism.

Chapter Five: The Concerns of Arius and the response of his 

                        Opponents
   A. Arius of Alexandria (260-


1. He was born around 260 in Libya and become a presbyter of the Church of

               Alexandria. He was the head of the community which met at the Church of 

               Baukalis.



a. He celebrated the Eucharist and preached there. He had a high reputation 

                            among his colleagues



b. He possessed considerable sympathy for Hellenistic philosophy and was 

                             shaped y the theology of Origen.


2. Arius’ dispute broke out between 318-322. 

  

a. The Patriarch of Alexandria questioned his presbyters on a difficult 

                            Scriptural passage from the OT. 



b. While the passage is not indicated, it is thought by some to have been 
                            Proverbs 8:22-25. Personified Wisdom (LOGOS) appears who was God’s 

                            helper at creation. Arius infers from this passage that Wisdom (LOGOS) 

                            had a beginning.
   B. Arius’ concern


1. The passage from Proverbs provides a key to the old problem of how Christology 

                 could be reconciled with Monotheism.



a. If the pre-existent Son had a beginning, then he did not exist before he 

                            was begotten. Rather he was created and established



b. The sole eternal God is the true God, who becomes Father through  

                            begetting, creating and establishing the Son.


2. For Arius, what marks God as God is that he does not have a beginning.



a. The pre-existent Son of God, the LOGOS is begotten of the Father, but 

                            he has a cause and for Arius thus a beginning.



b. This resolves the problem of Christian monotheism for Arius.

   C. Arius’ teaching on the LOGOS

     
1. The Son of God is not God’s inner LOGOS or his Wisdom. The Son of God 

                came into being out of nothing as God’s image, by the will of God.



a. The Son of God is not true God; he only bears the title God. He is not 
                            unchangeably God like the true God; he is by nature mutable and steadfast 

                            in the good only by virtue of his own free will.

2. Ontologically, the Son belongs more on the side of creation, all of which has come 

                 into being out of nothing.



a. The LOGOS is the mediator of creation, but there is no mediator in his 

                            own creation.



b. Arius heightens the subordination by giving an ontological explanation. 

                            God the Father and God the Son belong to different levels of being. The 

                            Son cannot even know the nature of the Father.

   D. Response of Alexander, Patriarch of Alexandria


1. The great provocation is that Arius defined the “God-LOGOS” as a creature.



a. He responds to Arius by saying that the Father is always the Father 

                            because the Son always is. The LOGOS is begotten of the God, He did 

                            not come from nothing.



b. Arius’ teaching is seen as a direct attack on the divinity of Christ.



c. By 318-319, Arius and his supporters were deposed and excommunicated. 

                           They formed a group of 7 presbyters, 12 deacons and 2 bishops. Because 

                           they believed themselves to be right, they set out for Palestine to seek 

                           allies. The were supported by Bishops Eusebius of Nicomedia and the 
                           church historian Eusebius of Caesarea Maritima



d. In 320, Arius wrote to Alexander to seek a hearing of his views so as to 

                            distinguish it form heresy.


2. Arius desires to show agreement with Alexander so as to form a common front 

                against the Monarchians. At the same time, he believes that there cannot be two 

                equally eternal principles, otherwise, monotheism would be at risk 



a. The Son cannot be part of the Father and of the same substance 

                            (homoousios). Since the Son cannot be part of the Father, Proverbs 8:22 

                            presents the only real solution.



b. The Son must be an extraordinary creature, the only creature solely 

                             begotten by the Father, but he is still a caused being and this does not 

                             bring into question the one true God, who is uncaused.



c. Arius is supported by Bishops in Nicomedia and Caesarea in saying that 

                            there could not be two principles without origin, so the SON MUST 

                            HAVE A BEGINNING. With some other bishops, the wanted Alexander 

                             to reinstate Arius into communion.

   E. Alexander’s Position


1. Alexander considered the actions of the other two bishops as meddling in the 

                 affairs of his Church (diocese).


2. Alexander’s argument:



a. The Father alone is unbegotten and knows neither progress nor 

                            diminution.


b. The Son of God is not begotten of that which is not, but from the 

                             substance of the Father, who is in a way that no one can grasp.



c. The Son is always already from the Father and his begetting is without

                            beginning, but that the eternal being of the Son does not amount ot his 

                            being unbegotten, because unbegotteness is the one distinct characteristic 

                            that is possessed by the Father alone.


3. Alexander does not understand the metaphor of begetting as a cipher for a quasi-

                temporal being, but as the description of an eternal causality.



a. He wishes to maintain the true divine dignity of the Savior.



b. He has a soteriological motive: only god can save us. This principle will 

                            take center stage in the dispute.

Chapter Six: Constantine and the Council of Nicea

   A. Christianity and the Empire


1. In 324, Constantine won over control of the Eastern section of the Roman 

                Empire. He was favorable to Christianity, but still saw it as a cult religion whose 

                task was to safeguard the favor of the deity through prayers and rituals.



a. Christianity was given the function of supporting the state because the 

                            success of the Emperor depended on the practice of Christian worship 

                            free from disruption.



b. The lack of unity with the Arians now on the scene affected the 

                            foundations of his religious views. Any lack of unity would upset the 

                            benevolence of the deity. Constantine saw religious division as politically 

                            dangerous.


2. Constantine wrote a letter to the protagonists. Stating that the main point is 

                agreement on the essentials; the “trivial problem” over a biblical passage should 

                not put this unity into question.



a. For Constantine, it was not a question of doctrine. It was the unity of the 
                            cult, the unity of the Church, the prosperity of the state and the success of 

                            Imperial policy through the favor of the deity that was most important.

3. Ossius of Cordoba was deputed to mediate the dispute. Neither side was willing to 

                compromise since the dispute was not only over theology, but also the question 

                about Church discipline.


4. Synod of Antioch (323): Ossius took part in the election of a new Bishop. Bishop 

                Eusebius of Caesaera, an ally of Arius was present as well. However, the friend of 

                Bishop Alexander was elected, Eusthatius of Beroea.



a. This election meant that the Synod was going to be unfavorable to Arius.



b. The Bishops present composed a Creed that contradicted the teaching of

                           Arius. It taught that the Son is begotten from the Father and was not 

                           created “ex-nihilo.”



c. All but three bishops supported the Creed, and the three were denied 

                            communion with the others.



d. There was also an announcement that the three bishops would hope to 

                             propose their position at a future major Synod. It was originally to be in 

                             Ankyra, but them it was moved to Nicea. 

   B. The Council Itself


1. The Emperor planned the Episcopal Synod to be an Ecumenical Synod, a

                 meeting of the entire Empire.


a. Of the 250 bishops, mot came from the Eastern provinces, Egypt, 

                            Palestine, Syria, Asia Minor and Mesopotamia, as well as Greece and the 

                            Balkans.


b. In June 325, the deliberations began and were held in Greek. The problem 

                            was that the Bishops of the West, who only knew Latin, did not follow the 

                            finer details of the Greek discussion and sometimes the Latin Bishops 

                            missed the point.


2. The dispute was addressed by composing creedal statements of the two 

                 opponents. 



a. There is a building block system to the Creeds: As a rule there were three 

                            basic building blocks, which consisted of belief in the Father, the Son and 

                            Holy Spirit.



b. In the second-block, the Christological one, it was further divided into two 

                            parts, the pre-existence of the savior and the Incarnation. 



c. In Eusebius’ Creed, he inserts the Pauline phrase, “first born of all 

                            creation” (Col 1:4-5), which seems to agree with the ideas of Arius. From 

                            God’s standpoint, Christ is the only-begotten Son, from the human 

                            standpoint, he is the first born of all creation.



d. Eusebius is also anti-Monarchian by maintaining that the distinction 

                            between Father, Son and Holy Spirit is real and not nominal.


3. The difficulty with Eusebius’ creed is its ambiguity. Also his creedal statement did 

                not refute Arius’ teachings.


a. Since the Bishops wished to take a clearer position against Arius, a new 

                            creed had to be written: The Nicene Creed.



b. It appears that the Council Fathers chose statements from previous creeds 

                            that were undisputed and reformulated those at issue in the Arian dispute, 

                            especially regarding the pre-existence of the Word.



c. It also adds the passage, “consubstantial (homoousios) with the Father.” 

                            This blocks the Arian metaphor in regard to begetting. The statement 

                            “true God from True God” is also anti-Arian.



d. With this the LOGOS is God in the ontological sense. Also redemption 

                             occurs not through  a redeemer-creature, but truly a Divine Savior.


4. The Son is clearly, “begotten, not made.” The word homoousios was not the 

                clearest of statements regarding the identity of the Son.



a. This is because the Son could not be seen as identical to the Father which 

                            is Monarchian in its view.



b. The Origenist view is that the substance of the Son is completely equal to 

                            the substance of the Father, their singular existence could be seen, but the 

                             two are completely equal.


c. If it is clear that the term “homooousios” is intolerable to Arius, then the 

                            Bishops would have accepted this without further discussion.


5. The Council Fathers went beyond an affirmative creed, it also condemned the 

                central themes of Arianism. The condemned positions were:



a. The LOGOS/Son had once not existed.



b. The Son of God came into being out of nothing or another created 

                             substance



c. However, the terms HYPOSTASIS and OUSIA were at this time used 

                            interchangeably.


6. When the Creed was put to a vote, all but 20 bishops accepted it. Constantine 

                 threatened those who rejected it with deposition and exile.



a. Constantine saw himself as the ultimate responsibility for maintaining the 

                            unity of the cult that supported the state.



b. Arius and two other bishops were banished. Eusebius of Nicomedia and 

                            the Bishop of Nicea also refused it and were exiled to Gaul.

Chapter Seven: Development in the Period after Nicea

   A. The Aftermath of Nicea


1. The main consequence of the Nicene Creed was the repudiation of Arius radical  

                positions.





a. There continued to be a dispute over the core Trinitarian question: Are the 

                            Father, Son and Holy Spirit distinct entities or only one? Nicea did not 

                            answer this.



b. Constantine sought to rehabilitate Arius, Eusebius of Nicomedia and the 

                            Nicene bishops who were deposed and sent into exile. He wished to 

                            reintegrate the Council opponents back into the Church.


2. In the attempted rehabilitation, they sent the Emperor a Creed which lacked 

                clearly the precise Anti-Arian sentiments.



a. From the OUSIA of the Father



b. HOMOOUSIOS with the Father



c. Begotten not made


3. Constantine urged that Arius be accepted back into the Church of Alexandria, but 

                Athanasius, Patriarch from 328, refused to accept him.



a. Arius was only rehabilitated after Constantine deposed Athanasius in 335.

   B. Picking up where Arius left off


1. Eusebius of Caesarea and Eusebius of Nicomedia were rehabilitated and were not 

                satisfied with the Council of Nicea.



a. Their views were less extreme that Arius, but it was clear to them that the 

                            Nicene Creed did not achieve the right balance.


b. They knew that they could not directly oppose the Imperial Council. They 

                            stared a witch hunt against the Nicene Bishops. The bishops were not 

                            challenged with the Nicene faith, instead there were charges fabricated 

                            relating to Church morality and discipline.


2. Marcellus of Ancyra



a. As he watched fellow Nicene bishops removed from their sees, he knew 

                            he would be next. He also knew that these charges were made up to get rid 

                           of bishops who would support the Nicene Creed.



b. In 336, Marcellus wrote a letter to Constantine exposing the situation as he 

                            saw it. He advocated a Nicene Creed that he knew Constantine would 

                            accept



c. Constantine saw Marcellus’ letter as damaging the union he wanted to 

                            maintain. As a result. Constantine called a Synod in Constantinople and 

                            deposed Marcellus, sending him into exile.

   C. Marcellus’ Theology


1. Marcellus seems to be proposing a new form of Monarchianism. His central 

                concern was the unity of the Godhead. The God of the OT and NT is the same.



a. He expressed the Oneness of God as “Monas OUSIA”- one divine 

                            substance. There is only one divine HYPOSTASIS and one divine 

                            OUSIA. He went so far as the describe one divine PERSON-

                            PROSOPON



b. He engaged in a polemic against Origen’s TREIS HYPOSTASEIS, which 

                             he thought was too close to Platonism. Marcellus believes that you cannot 

                             start from TREIS HYPOSTASEIS, but from divine unity.


2. The divine monad appears as a Triad through the activity of God in creation and 

                 salvation history. 



a. It is only through the visible external activity does the distinction of the 
                            Son and the Spirit from the Father become evident. This seems to recall 
                            the modalist view. Marcellus was accused of being Sabellian. 


3. Marcellus relation of the Father to the Son



a. The LOGOS, which is God’s own inner LOGOS appears outwardly in 

                            creation and can be distinguished from the Father. “Begetting before the 

                            Ages.”



b. For Marcellus, begetting does not mean ontological causation or even the 

                            origin of the LOGOS through the Father, for the LOGOS is eternally one 

                            with God. Rather, begetting means the sending of the LOGOS to be 

                            active externally. Only in this way is the LOGOS to some degree outside 

                            of the Father.


c. He also believed that at the consummation of the world the spreading into 

                            a TRIAD will come to an end and the work is done. The Incarnation took 

                               place for our sake, and the Incarnation ends when the goal s achieved.
Chapter Eight: Theological Split in the Empire

   A. The Death of Constantine


1. When Constantine died in 337, the Empire was divided among Constantine II, 

                Constans and Constantius II.


a. Constantine II allowed all the banished bishops to return home, as did 

                            Constantius unwillingly.



b. When Athanasius and Marcellus were driven from their dioceses in 339, 

                            they went to Rome to Pope Julius, who assured communion with them.


2. Marcellus had to prove his orthodoxy previous of his previous works. He branded 

                his opponents as Arians because the Father and Son are two (HYPOSTASEIS) 

                substances


a. The problem was that the Latin equivalent of the Greek terms 

                            HYPOSTASIS was substance (OUSIA). If the East spoke of two 

                            HYPOSTASEIS, it amounted to two gods. Tertullian coined the term 

                            “una substantia” when dealing with the Trinity.


b. The term almighty is not identified with God the Father, but with the one 

                            God. He also says that the Son-LOGOS always existed with the Father 

                            and never had a beginning to his existence.



c. He denies his teaching that the Kingdom of Christ will have an end, but he 
                            is not speaking of the eternal rule of the Christ Incarnate.. He is simply 

                            speaking of the Eternal rule of the LOGOS.


d. He emphasizes that the divinity of the Father and the Son is indivisible. To 

                            separate the LOGOS from Almighty God means there are either two gods 

                            or that the LOGOS is not God.


3. While Julius accepted Marcellus teaching as orthodox, the Eastern Bishops did not 

                want to participate in a Synod that would look at the case f Marcellus and the 

                condemnation of the Eastern Theologians as Arians.

   B. Eastern Synod of Antioch (341)


1. Encaenia (Dedication) Synod: the Eastern Bishops go beyond Nicea to

               reformulate their faith. Four different creedal forms are associated with this Synod.



a. First Creed: Eastern Bishops state they are not Arian



b. Second Creed: Looking at the pre-existence of Christ. They use biblical 
                            language to make statements on Christ’s pre-existence. The statement 
                            about origins is to express as clearly as possible that the Father and the 
                            pre-existent Son are intrinsically whole and perfect. The entities of the 

                            Father and the Son are called HYPOSTASEIS.


c. Third Creed: It is the private confession of the Bishop who had to 

                            demonstrate his orthodoxy before the Synod.


2. In referring to Christ’s baptismal command, the Father, Son and Holy Spirit is 

                each a HYPOSTASIS, but one in substance to the Father.



a. The Father and the Son correspond in every respect, but are distinct in 

                            their own existence: they are two and not one.



b. Despite the total correspondence between image and original, the original 

                            is always higher.


3. The Eastern bishops described the Trinity as  three HYPOSTASIS doctrine and a 

                moderate subordinationism.



a. The second Antioch formula had nothing to do with the Nicene Creed. It 

                            was a substitute for the Creed which was discredited by Marcellus.


4. Fourth Antiochene Creed:



a. It was to be the basis of union for the theology of the East and West.



b. It was a compromise Creed, since it passed over the doctrine of the three 

                            HYPOSTASEIS and the Eastern image theology


5. The East and West were split politically and theologically and incapable of union 

                 on their own.


a. The Eastern Bishops wanted to rule out extreme positions that are 

                            positions of Arius and Marcellus.

Chapter Nine: Serdica: The Failed Imperial Council

   A. The Plan of the Emperors

1. Constans and Cnstantius wished to bring about unity again after the Western 

                Schism over Marcellus through an Ecumenical Council.


a. The council met at Serdica in 342. Bishops from the East and West 

                            attended, including Athanasius and Marcellus.



b. The Bishops from the East refused to participate as long as Marcellus and 

                            Athanasius were present. Both had been legitimately deposed and 

                            therefore had no right to attend.



c. The Western Bishops referred to the theological rehabilitation of the 

                            Roman Synod of 341.


2. The Eastern Bishops condemned extreme theological positions such as the 

                doctrine that there are three gods and that Christ is not God. This included that 

                Christ is not the Pre-existent Word.



a. These anathemas were a defense against the suspicion of tri-theism nd on 

                            the other side Marcellus peculiar conception of Monotheism, where the 

                            begetting of the Son is not internal, but external to the Trinity.



b. The western Bishops continued to meet, in order to safeguard the 

                             rehabilitation of Athanasius and the other deposed bishops and give a 

                             binding expression of their faith and publish it in an encyclical


3. The Document of the Western Bishops



a. It attacks those who recognize Christ as God, but not the true God and do 
                            not even see him as true Son because they attribute to him a begetting 

                            before all time.


b. The one-HYPOSTASIS doctrine is set against the three-HYPOSTASIS of 

                            the East, which betrays the hand of Marcellus and the traditional 

                            monarchian theology of the West.



c. This is because HYPOSTASIS and OUSIA are regarded as synonyms and 

                            are referred in the singular to God.



d. The Son is begotten, but not as a creature. They also condemn 

                            Sabellianism though they do not articulate the distinction of persons.



e. The title “first born of all creation” refers not to the LOGOS himself, but 

                            to the LOGOS Incarnate.


4. The Creed of Serdica was greatly influenced by Marcellus of Ancyra.



a. This creed represented a new interpretation and supposed improvement of 

                            Nicea, because it answered questions that were left open at Nicea and tied 

                            the Western Church to the one divine HYPOSTASIS.



b. Most of the Western Church came to know the Nicene Creed through the 

                            Council of Serdica.



c. The one HYPOSTASIS doctrine was known as the old Nicene position to 

                          indicate that it was later developed and changed.

   B. Unity of Faith?

1. None of the disputing parties had already reached the theological stage which later 

                was to become the Living Tradition of the Church.


a. Elements of the truth are to be found on both sides and the concerns of 

                            both sides is understandable:

· On the one hand, the divine unity and true divinity of the Savior.

· An emphasis on the distinct reality and specific existence of 3 persons.

2. The discussion at Serdica brought the issues into the open.


a. How are unity and Trinity to be regarded?


b. The West sought a way to express the distinction of persons



c. the East sought a way to express the unity of the three persons

3. To solve the West’s problem with the East’s three HYPOSTASEIS, they 

    attempted to present it in terms of persons (prosopa) or things (pragmata)


a. The West sought a way to avoid confusing itself with Sabellianism, so they 

                condemned Photius, a disciple of Marcellus.

Chapter Ten: Constantius II and the Quest for a theological 

                       Compromise

   A. Constantius II


1. He took over a unified Empire and sought to bring about again the unity of the 

                Church. He called a synod at Sirmium.


a. The synod deposed Photinus and wrote a creed that condemned Arainism 

                            and the teaching of Photinus



b. At two synods (Arles 353 and Milan 355), Athanasius was condemned by 

                            the Western Bishops and any who would not condemn him would be 

                            exiled by the Emperor.


2. With Constantius II defining the religious policy of the Empire, the Eastern 

                 Bishops had the upper hand in Trinitarian Theology. But with the elimination of 

                 the common enemy, the Eastern Bishops split three groups:



a. These bishops began to interpret the doctrine of the three hypostases and 

                            the subordination of the LOGOS to the Father in different ways:



b. There was a revival of Arianism (Neo-Arianism) associated with Aetius 

                            and Eunomius.

  B. Neo-Arians


1. Only the unbegotten God is True God. The LOGOS cannot be true God because 

                 at his substance, he is begotten, where God is unbegotten. (Aetius)



a. The Son and the Father are not HOMOOUSIOS, but HETEROOUSIOS.
                            Their substance is not similar but dissimilar (Anhomoeans) 


b. The Son derives from the activity of the Father and is therefore a creature.


2. This position did not meet with the undivided approval by the Bishops in the 

                 East.

   C. Reaction to the Neo-Arians


1. Basil of Ancyra and George of Laodicea maintained the three HYPOSTASES, but 

                chose to separate itself from Arianism.



a. In the world of experience, a Father begets one who is like him in 

                            substance.



b. Metaphysically, if God is the Father of the LOGOS, then he has brought 

                             forth the Son as a being who corresponds t and like his own being.


2. While by comparison with the Father, the Son is a distinct HYPOSTASIS and has 

                his own being as individual substance, precisely because he is begotten by the 

                Father, his OUSIA corresponds to the OUSIA of the Father.



a. The Son is like or similar to the Father in substance HOMOIOUSIOS.



b. Basil and George did not want to confess identity of substance, but only a 

                            similarity of substance of the Son with the Father.



c. According to Eastern Theology, God the Father and God the Son cannot 
                            be identical, since that would be modalism. Rather, because of the 
                            begetting, the substance of the Son is LIKE the substance of the Father.

3. In 357, Constantius called a Synod in Sirmium which was to give the discussion a 

                theological direction..



a. The second formula of Sirmium brackets out the debate over the 

                            substance of the Father and the Son. Since no solution was to be found, it 

                            is best to avoid it.



b. It also puts forward a firm position on the reality of the Holy Trinity. But 

                            eastern subordinationism is formulated abruptly and the issue of the 

                            HYPOSTASEIS is not addressed.



c. Bishop Ossius and Pope Liberius signed on to the Creed, and thye were 

                            criticized for abandoning the Creed of Nicea


4. The initiative of the Emperor and the Court Bishops met opposition from some 

                 Western Bishops, but especially the HOMOIOUSIANS in the East. This was 

                  because it tended to promote Neo-Arianiam.



a. The HOMOIOUSIANS wanted to avoid Arianism as well as modalism 

                            with their position.



b. After the second and third creedal statements at Sirmium, the rivals agreed 

                            on the fourth formula of Sirmium on May 22, 359.


c. The subordinationism of the second formula is toned down and the 

                            absolute Pre-Existence of the begotten Son before all time is emphasized.



d. There is a likeness in every respect between Father and Son. But the word 

                             substance, essence (OUSIA) is not used.



e. Even the Neo-Arians could agree to the vagueness of this, but if there is 

                            likeness in every respect, they could not accept that.



f. The court bishops simply wanted to meet the lowest common 

                           denominator. 

   D. Attempt at a Resolution


1. There would be two separate Synods for the East and West in 359.



a. They would at first not accept the forth formula, but wanted changes.



b. With the Emperor’s influence, the Eastern Bishops in Nike, Thrace signed 

                            a Creed similar to the fourth formula with the addition that it prohibited 

                            the Western doctrine of one divine HTPOSTASIS.



c. In 360, New Year’s Eve the bishops signed a creed which was like the 

                            fourth formula of Sirmium. It included that the word OUSIA is not to be 

                            used, nor HYPOSTASIS.

2. By deleting the last HOMOIOUSIAN accent from the Creed with the general 

                 similarity of likeness between Father and Son, it seemed broadened.



a. The position and the theologians who arrived at it were called 

                            HOMOEAN.



b. Thus with the confirmation of the Creed, all earlier creeds were declared 

                             to be invalid. The new creed was binding upon the whole Imperial 

                             Church. Bishops who chose not to accept it were deposed.

Chapter Eleven: The assembly of the Neo-Nicenes

   A. Julian the Apostate


1. In order to restore the pagan state cult, he decided to undermine the HOMOEAN 

                Church peace. He allowed the HOMOIOUSIAN bishops to return to their 

                episcopal Sees.



a. By doing this, he thought the Church would simply destroy itself.



b. The banished Bishops recalled in 362 included Athanasius and since his 

                             rival Bishop was lynched, he had no problem taking over authority.

2. Athanasius’ plan at reunion



a. The bishops had to reject Arianism and accept the Nicene Creed.


b. In 362, he assembled a small synod to confirm his own theology and find 

                            ways to bring other theological groups into communion.



c. He particularly reached out to Meletius, who advocated the doctrine of the 

                            Three HYPOSTASEIS, but were moderate in their subordinationsm. He  

                            also reached out to Paulinus, who identified the one divine substance with 

                            the one HYPOSTASIS of God.



d. For the Meletians, they were asked to condemn the teaching that the Holy 

                            Spirit is a creature and separate from the substance of Christ 



e. Athanasius had to give of the creedal text of Serdica because of the 

                            Marcellian modalism, one HYPOSTASIS theology.


3. Athanasius and the Meletians



a. He asks them to clarify the three HYPOSTASEIS. Are they different in 

                            substance or separate from one another, like three human beings? The 

                            Meletians rejected these possibilities and simply stated they wanted to 

                            express faith in the Holy Triad, not a nominal, but a real one.


b. The Meletians believed in one Godhead and one Principle; the Son of the 

                            Same substance of the Father and theSpirit was neither creature nor alien 

                            to God.


4. Athanasius and the Old Nicenes



a. They rejected that they saw the one HYPOSTASIS as Sabellius taught. 

                            They would speak only of one HYPOSTASIS because the Son had being 

                            from the substance of the Father and the nature of the two was the same.



b. The Nicene Creed became the path to Church unity because it had never 

                            spoken of one divine HYPOSTASIS or three.



c. The Nicene Creed left open the understanding of the question of  

                            HYPOSTASIS.

Chapter 12: The Question of the Holy Spirit

   A. Development


1. The Christian argument over the image of God concerned the relationship 

                 between God the Father and the Pre-Existent LOGOS.


a. There was little reflection on the status of the Holy Spirit.



b. Talk about the Holy spirit did not immediately and automatically pose a 

                            question to monotheism, so it was bracketed out of the discussion.


2. The Holy Spirit was always seen as important because he is mentioned with the 

                Father and the Son in the New Testament.



a. Irenaeus of Lyons referred to him as “one of the two hands of God.”



b. Tertullian saw the Holy Spirit as a particular person, giving him the titles 

                            of God and Lord



c. Origen referred to the Holy Spirit as a distinct HYPOSTASIS.


3. Role of the Holy Spirit in the Trinity



a. Arius saw the Holy Spirit more at the level of other creatures who come 

                            into being through the LOGOS.



b. Subordinationsts saw the rank of the Holy Spirit and enumer5ation in the 

                            Holy Trinity as the last.

   B. Addressing the Question


1. When the HOMOIOUSIANS addressed the likeness of the Son to the Father, the 

                 question arose about its meaning for the Holy Spirit.



a. Some believed that the Holy Spirit was neither God nor a creature, while 

                            others saw him as a mere creature.


2. Athanasius argues that the Holy Trinity would not be true of the Holy Spirit was 

                merely a creature.



a. From creation onward, the Holy Spirit has taken part in the divine plan pf 

                            salvation. He inspired the prophets, cooperated in the Incarnation of the 

                            LOGOS, filled the Apostles and hallowed believers.


b. Without the Holy Spirit, Baptism is incomplete and ineffective.


3. Basil of Caesarea in his treatise on the Holy Spirit emphasizes the equality of rank 

                 within the Trinity and the command to baptize.



a. The Holy Spirit gives life and is rightly called Lord. He is glorified with the 

                            Father and Son. He is NOT subordinate.

   C. Synod of Alexandria


1. The negotiations between the Meletians and the Old Nicenes were set down in the 

                TOMOS AD ANTIOCHONES.



a. None of the grops has to give up their own position, instead the orthodox 

                           content of the different theologies were established. MIA OUSIA EN 
                           TREIS HYPOSTASEIS

2. Setbacks



a. A bishop of Sardinia made Paulinus bishop of the Old Nicene community 

                           Antioch, which bothered Meletius, who saw himself as the true Bishop of 

                           Antioch.



b. When Paulinus signed the Letter to the Antiochenes, he was seen by 

                            Athanasius as the Bishop of Antioch, which created a 40 year schism with 

                            Meletius.


c. Athanasius was converting the pagans and Juilian exiled Athanasuis from 

                            Alexandria in 362, and it caused him to go underground. When Julian died 

                            and was replaced by Jovian, he was reinstated in Alexandria.



d. Jovian refused to depose any more bishops because it would create more 

                            unrest in the Empire.

   D. Meletius’ Move


1. Meletius assembled a Synod of Syrian and Palestinian Bishops who composed a 

                Creedal text that accepted the Nicene faith an as expression of the true and 

                orthodox faith.



a. They agreed to HOMOOUSIOS, that the Father and the Son were of the 

                            same substance. They would speak of OUSIA to refute the teaching of 

                            Arius.



b. The Eastern bishops chose this route because Arianism flared up again, 

                             which moved the moderate Eastern theologians into the Nicene camp.



c. For them, it is clear that HOMOOUSIOS AND HOMOIOUSIOS KATA 

                            PANTA are identical.

II. Cappadocian Theologians

   A. Introduction


1. In 364, Valens and Valentinian become emperors. In the West, Valentinian

                practiced toleration, but in the East, Valens restored the HOMOEAN Imperial 

                Creed.



a. All the bishops restored by Julian were deposed again.


2. There are three central Cappadocian theologians:



a. Basil of Caesarea (“The Great”)



b. Gregory of Nyssa



c. Gregory of Nazianzen (“The Theologian”)

   B. Basil of Caesarea


1. He worked on clarifying the distinction between the concepts of HYPOSTASIS 

                and OUSIA



a. There was too much mutual correspondence between OUSIA and 

                            HYPOSTASIS



b. The HYPOSTASIS of the Father is characterized by unbegotteness, 

                            possessing the divine substance itself.. The HYPOSTASIS of the Son is 

                            characterized by being Begotten, possessing the same substance.



c. Unbegotteness and Begotteness deal with HYPOSTASIS, not OUSIA. 

                            OUSIA relates to what is common between the Father and the Son. 

                            HYPOSTASIS relates to what is particular to the Father and the Son.


2. Neo-Nicene Solution



a. There is only one incomprehensible divine substance which is realized in 

                            different ways in the three HYPOSTASEIS of the Godhead.



b. The what of the divine substance, the nature, is the same in the case of the 

                            Father, Son and Holy Spirit.



c. How these three possess the divine substance differs.



d. By begetting and proceeding, the Son and the Spirit are eternally bound up 

                            in the Father so a separation of the three HYPOSTASEIS cannot be 

                            imagined.


3. Cappadocian Approach



a. They asserted the scope of human reason much more cautiously by 

                            declaring the divine substance was in principle incomprehensible to the 

                            human mind.



b. Theology is more apophatic



c. All human notions of God remain inadequate. There are no limits in God. 

                            This excludes any kind of subordinationism in the context of the mystery



d. It gives a new order of Being: the ontological gulf lies between the infinite, 

                            eternal and incomprehensible divine substance, which is realized in the 

                            three divine HYPOSTASEIS and all that is created, temporal and finitecan 

                            also be known and grasped.

4. The Delegation to Rome (366)


a. Three bishops were sent to Rome to gain the support of Pope Liberius. He 

                            did not at first receive them because he thought they were Arians.



b. The three assented to the Council of Nicea and the Nicene Creed and at 

                             the same time condemned the Anomoeans who were Neo-Arians and 

                             Macellus and Photinus, who were regarded as modalists.



c. This brought about a union with the East and West.

   C. Pope Damasus


1. He sent a deacon to Alexandria to deliver a Roman Synodal Letter to the 

                            Catholic Bishops in the East. It required the acceptance of the Nicene 

                            Creed and the rejection of the Homoean imperial Creed.



a. Some Eastern Bishops believed Rome was trying to impose the traditional 

                             Western view of the divine unity on the East on the basis of the Nicene 

                             Creed.



b. The Eastern Bishops around Meletius gave a cautious response to the 

                            Roman Letter in a pro-Nicene direction without mentioning 

                            HYPOSTASIS. When Damasus demanded a verbal repetition of the 

                            Roman Letter, only Paulinus of Antioch agreed.



c. Damasus sends a letter that speaks of the Trinity. he confesses one 

                            OUSIA of the Trinity and three everlasting persons. This is a concession 

                            to the East.



d. In another Letter, he speaks of the Trinity that is of one essence and co-

                            eternal. He uses the phrase “una Essentia” to stress the unity of nature. 

                            Thus Rome establishes the Neo-Nicene doctrine of the one OUSIA.

2. The Tome of Damasus



a. This was produced from the two Roman Synods of 378 and 382. The 

                            Tome makes the following points:

· The Father, son and Holy Spirit possess one power and one substance. These emphasize the oneness of God and clearly express monotheism.

· The Sabellian Error, in which the Father and the Son are the same is also condemned. The talk is not of just three persons, but three true persons, which expresses their real existence.

b. The Confession of the Bishops of Rome and Alexandria who stood in the 

    Nicene tradition is elevated to the norm of faith.

c. Theodosius entrusted Meletius to prepare a new Council in

    Constantinople, which was to seal the success of the Neo-Nicenes in the 

    East.

Chapter 13: Constantinople I and its Agreement with the West
   A. Uniqueness of Constantinople I


1. Theodosius had a plan to consolidate the Eastern Imperial Church right from his 
                accession as Emperor.


a. It was not an Ecumenical Council, but a Synod of the Bishops of the East. 

                            The Pope was neither invited nor represented.



b. The leadership was by Meletius of Antioch, a Bishop whom Rome did not 

                             recognize.


2. The proceedings took place in a Church, not the Imperial Palace and the Emperor 

                stayed completely in the background.



a. The creed survived only because it was received seventy years later at 

                            Chalcedon along with the Nicene Creed.

   B. Purpose of the Council

1. To remove the issues over disputed Episcopal Sees.


2. Dogmatic discussion with the Macedonians “Pneumatomachoi” over the divinity 

                of the Holy Spirit


3. The significance of the Creed



a. The first two parts focus on the Nicene Creed with some changes. “From 

                            the substance of the Father is omitted.” There is the addition “The 

                            Kingdom will have no end,” is a response to Marcellus.



b. The third part is Pneumatological. The dignity of the Holy Spirit is 

                            supported with the words “divine” and “Lord.” The Filioque is an 

                            addition in the 8th century. The holy Spirit is co-worshipped and co-

                            glorified with the Father and the Son.



c. in an attempt to get the Macedonians to agree, the liturgical “homotimia- 

                            equal in worship” is used instead of an ontological argument.

   C. Canons of the Council


1. The first canon suggests the Nicene as the binding formulation of the Faith.


a. It condemns the Arians, Macedonians, Marcellus and the Monophysitism 

                            of Apollinaris of Laodicea.

   D. Reconciling with the Churches of the West


1. In 381, there was a synod in Aquileia to depose the last Homoean bishop in the 

                West. The battle was waged by Ambrose.



a. There was a plan to call the bishops form the East and West to Rome in 

                            382 to settle disputed personal questions. Rome wanted a voice in regard 

                            to the selection of Bishops to be named in Antioch and Alexandria.



b. The Eastern bishops gave a diplomatic excuse for staying away.


2. The Tome contained the Nicene faith which professed the one substance of God 

                 in three perfect HYPOSTASEIS.



a. Three perfect HYPOSTASEIS are also spoken of as three persons.



b. The West sees that the East did not start form three divine substances, 

                            which has been supposed. 



c. Church provinces were responsible for new appointments of bishops.



d. The Council claimed tat the See of Constantinople possessed preeminence 
                            of honor after Rome, since it is the new Rome. Neither Rome nor 

                            Alexandria liked this very much, and largely ignored it.
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