The God of Jesus Christ
I. God as a Problem

     A. Traditional formulations of the problem


 1. Foundational Statement:  



a. The God of the OT and NT, who helps and liberates, who is 



    life and gives life.



b. God is the unifying theme of theology. All other issues are

                        related to God because they speak of his saving action.


 2. What does it mean to say God? This must be answered before
                 we can address issues of existence, otherwise they are empty 

                  formulas . It must be a preliminary concept.



a. A proof of God’s existence presupposes a provisional 

                       concept of God.



b. History and theological traditions give us an idea of our 

                        divine presuppositions.


 3. Meaning of “God”



a. Aquinas: God is the ultimate ungrounded Ground of all 



    reality that sustains and moves everything. God is the 



    Supreme Good in which all finite goods participate and is 



    the ground of all these goods. God is the ultimate end that 



    directs and orders all things.


b. Anselm: God is that than which nothing greater can be 



    thought.



c. Luther: God is that from which we should expect every 

                       good and to whom we should have recourse in every 

                       distress.



d. Tillich: God is what concerns us ultimately.



e. Rahner: God is the Holy Mystery which is the term and 



   origin of man and which is present in loving freedom as 

                       that which is nameless and which is not at our disposal, 

                       and at whose complete disposal we exist.

 4. Purpose of the Word



a. God does not answer one question among others. Instead 



    He is the answer to all that is contained in all questions. He 

                      is the answer to the question that is contained in the very 

                      existence of the human person and the world.

                    b. This corresponds to the human situation. The human 

                        person is open to the world and must shape both himself 

                        and his environment. He has the power to ask questions.



c. The ability to ask questions is the ground of man’s 

                        transcendence. He is the only being who can be bored. 



d. Man finds fulfillment only if he finds an answer to the 

                        meaning of his own existence and to the existence of 

                        reality as such.


  5. The God question



   a. This question asks about the reality that grounds all 

                         other realities. It is therefore not a categorical question, 

                         but a transcendent one.



   b. This question includes all that is and it has to do with the 

                         condition of the possibility of all other questions and 

                         answers.



   c. There are two arguments against God. The first is the 

                         presence and reality of evil. The second is the 

                         explanation of the world in a purely immanent way.



   d. God for St. Thomas is not something self-evident. Faith 

                         is always a faith in search of understanding. Thus neither 

                         the asking nor the understanding is extrinsic to faith.



   e. Faith is an act of the human person. It arises in the 

                           intellect and the senses and the questioning of the will. 



   f. Theology prolongs in a methodical and systematic way 



       the quest for the understanding of what is inherent in 

                          faith. It focuses the question on the problems that arise 

                          in situations. It seeks to satisfy t with tools available  by 

                          the thinking of a given historical age.

B. Contemporary Formulation of the God-Question

1. Past versus Modern times:



a. In the past, God was the only true reality and the world was 

                     often seen as mere appearance and illusion.



b. In the present, man takes for granted the reality of the 

                      senses, and God is suspected of being simply a reflection 

                      of the world- a purely ideological construct.


2. Secularism and Atheism



a. Secularism is the process that led to an understanding of 

                      the world and activities within it and deals with things in a 

                      purely immanent way.



b. Restoration vs. Secularization: For the restorationist, 



    secularization is an apostasy which Christianity must fight 

                       to restore Christianity. For the Secularist, secularization is 

                       the fulfillment of Christianity in the world. It is inevitable in 

                       the Hegelian sense. It makes possible the Christian 

                       affirmation of various modern processes of liberation.



c. The secularized world is not a Christian world, but in fact is 

                        indifferent to Christianity.



d. “Third Way”: There is a conflict between autonomy and 
                       theonomy. There is an attempt of the human person to 
                       achieve autonomy and find his ground within himself.


e. After the Protestant Reformation, religion loses its 

                       integrative function. Religion is deemed as a private matter 

                       and there must be a new integrative norm of unity. This is 

                       because religion can be easily distorted into an ideology 

                       (ie. Calvinist theocracies)


3. Impact of Modern Science


a. Science provides a view of the world that is independent of

                      any transcendent ground.



b. The world becomes godless. God becomes world-less and 

                      object-less.


4. Roots of Secularization



a. It was a reaction in the name of freedom against an 

                     absolutist image of God.



b. Autonomy is grounded in radical immanence.



c. Practical atheism is the practice of living as if God does not 

                       exist.



d. When the mystery of God is lost, the world becomes 

                       meaningless. With the meaninglessness of the world, the 

                       human person also becomes meaningless. Human beings 

                       are persons with biological needs and drives as well as 

                       spiritual and existential needs.



e. For Kasper, the death of God leads to the death of man. 



f. Thus, Kasper’s task for this book is to talk of God as the 

                       ground and goal of all reality. This is the task of every 

                       theologian and it is done for the sake of the human person.

     C. Theological formulation of the “God-problem”


1. How are we to speak intelligibly about God?



a. By starting with God as a “problem” (something thrown

                       forward), it is an answer that contains a question. It is a 

                       pointer showing the direction taken to reach a goal.



b. The intention of Theology is to give an account of the hope 

                        that finds expression in the confession of God in the face 

                        of the world’s unbelief.



c. Faith itself is the starting point. The whole point of   

                        theology is to grasp in a scientifically reflective way the 
                        understanding, the seeking and the questioning that is part 

                        of faith.

2. The goal of theology cannot be sheer rationalism.



a. A theology that sells out to a rationalism which aims to 

                       grasp even God in its concepts has reduced him to a finite 

                       idol.



b. God is an abiding problem which is described as “mystery.” 

                        The goal of theology is to grasp the mystery of God as 

                        mystery.



c. One must understand the mystery of God as a response to 

                        the mystery of man.


3. Why is the Mystery of God a response to the Mystery of man?



a. The human person is social by nature and dependent for his 

                        concrete fulfillment on a social order marked by freedom, 

                        but has inherent rights over and against society.



b. The point of departure is the human being who as a person 

                        has a social dimension, but transcends this in the direction 

                        of a real whole which has been possessed only in a pre-

                        apprehension

Chapter IV: Experience and Knowledge of God
I. The Problem of Natural theology 

     A. The Issue of Belief


 1. The Christian message about God has become a foreign one. 

               There is a lose of several things:


a. The loss of the basic presuppositions.



b. The loss of the terms central to Christian proclamation.



c. The issue of the very ability to believe.


2. Natural theology as a sticking point



a. The Bible practices natural theology to a surprising degree. 

                       This is seen in the two stories of creation. Though they 
                        are narrative accounts, they are unreflective



b. The creation stories take the very ancient ideas of the 

                        human race and interpret them in a new way through the 

                        light of faith.



c. The parables unite the mystery of the Kingdom of God with 

                       ordinary human experience. Jesus turns the world into a 

                       parable of the Reign of God.



d. In the letters of St. Paul, God is spoken of as a being known 

                       from created reality.



e. In the Gospel and Letters of John, the lives of human 

                       beings are inspired by the quest of salvation and it is only 

                       through Christ that definitive clarity comes upon the 

                       meaning of light, life and truth.



f. Faith can and must give a rational account of itself.


3. Two-fold Natural Knowledge of God



a. God can be known from visible things (nature, creation)



b. God can be known from the human soul (Augustine)


4. The unity of Creation and Redemption


a. The Fathers of the Church stressed this connection 

                     especially in light of the various Gnostic theologies present 

                     in the Early Church.



b. Grace presupposes nature and faith presupposes reason.



c. God’s revelation thus presupposes a subject capable of 

                      hearing, understanding and making a free decision.


5. The unity of Faith and Reason



a. There are two extremes to be avoided. Rationalism 

                        consists in an over estimation of human reason. Fideism 

                        devalues the use of human reason regarding reflection on 

                        God.


b. Faith is an act of obedience consistent with reason. By the 
                        natural light of reason, man can know God with certainty 
                        from created reality. One cannot. However, prove the 

                        existence of God by the natural light of reason alone.


c. What can be said is that there is an openness of reason to 

                        God. The answer does not ultimately come from the natural 

                        knowledge of God, but through Jesus Christ.

    B. Approaches to Natural Theology


1. A relatively simple kind of reflection shows that we never 

             possess the Christian faith in itself, in a type of “pure state.” 

                   a. Christian faith is possessed only as a faith that is humanly 
                       heard, humanly understood, humanly affirmed and humanly 
                       appreciated. 

2. Christian faith claims to be the universal truth about salvation for 

             all human beings:
          

a. It cannot only express private religious experiences.



b. Christian faith must refer to what human beings have in 

                      common: their reason and understanding.    

c. Faith can only be substantiated by its proper object, which 

                        is the revelation of God in Jesus Christ. 



d. The task of natural theology is to show the internal 

                        reasonableness of a faith which has a substantiation in and 

                        from itself.



e. Faith springs from the heart, but it includes understanding 

                        as well.



f. Those who proclaim Christian faith do so in a proper way 

                        when their proclamation liberates people and renders them 

                       capable of a responsible decision to believe.


3. Natural Theology for the Greeks



a. The Greeks wished to move beyond myths to discover the 

                       hidden “logos” and began to see in Aristotle that theology 

                       is a rational reflection on first principles.


4. Christian Natural Theology



a. The Bible is not concerned with the nature of things, but

                        only what man and the world are by reason of their origin 

                        in God.



b. Reality is wholly dependent on God and infinitely different 

                       from him.



c. Nature is not the basis for an order of being which is 

                        independent of grace. It is rather the term which expresses 

                        a relatively independent meaningful structure within the 

                        order of grace. It is therefore an aspect of salvation 

                        history.



d. Nature is dynamically ordered beyond itself to a fulfillment 

                        which is cannot bestow upon itself, but rather achieves 

                        through grace alone.


5. Natural Theology in the Enlightenment



a. After the reformation, society had to find a religiously 

                       neutral basis and turned to nature and reason as common 

                       to all human beings.

b. With nature and reason being the norm, revelational 

                       theology had to submit to be judged by whether it served 

                      the advancement of reason and happiness.



c. Catholic theology developed the theory of the two-fold 

                       order of knowledge, one natural and the other 
                       supernatural, with no contradiction between the two
                       possible.



d. Reformation theology: God gives us a general knowledge of 

                        himself, but apart from revelation, they do not know who 

                        God is for them. For Luther, there is not natural knowledge 

                        of God and man.



e. Criticism of Natural theology: Barth sees natural theology 

                        as the manufacturing of idols. Marx, Feuerbach and 

                        Nietzsche attempted to unmask the knowledge of God as a 

                        mere projection of man.



f. The chief business of natural theology is the reflection on 

                        the intellectual presuppositions of the Christian faith.


6. Contemporary Problematic



a. Nature relates to culture and history. Culture and history is

                       what emerges from the free creative activity of man. Nature 

                       is what we presuppose at each point in our acting- the 

                       reality of human beings, the world and ourselves. We 

                       cannot make nature.



b. Natural theology originates in a transcendental reflection of 

                       faith on the conditions for its own possibility. Faith 

                       presupposes a subject endowed with freedom. Natural 

                       Theology has for its concern not the meaning of nature, but 

                       the meaning of freedom.


c. Natural theology must involve itself with the concrete 

                       historical conditions and presuppositions of faith.



d. Natural theology does not substantiate faith, but rather 

                       faith grounds natural theology. It is thus concerned with 

                       the reasonableness and universality of faith.


7. Two ways that faith is reasonable



a. Faith, being convinced of the fact that in principle, created 

                       reality and the realities of salvation are not contradictory.



b. Faith proves its value as a prophetic interpretation of 
                        reality; it gives access to a meaningful experience of 

                        reality and meaningful understanding of reality, a liberating 

                        practice.
II. The Experience of God

     A. Nature of religious experience


 1. The knowledge of God requires a basis in experience. There are 

               different types of experience:



a. Personal experience of life



b. Methodically disciplined experience of science.



c. Everyday experience in the secularized world.



d. Devotional experience



e. Practical experience


2. Multi-valent aspects of faith:



a. Fides qua: The act of faith by which one believes.



b. Fides quae: The contents of faith that are believed.


3. Response to the multiple aspects:



a. How does the act of self-surrender reconcile with a sober,

                       rational experience of the world?



b. How can certain contents of faith be reconciled with a 

                        modern world picture and the effects of the sciences?


4. Relationship between Faith and Experience



a. Faith comes from hearing: It has for its criterion the 

                        authoritatively proclaimed Gospel message which is 

                        transmitted through the Church.



b. Faith is an expression of religious experience and the 
                        traditional confessions of faith must be measured by their 
                        ability to express our changed modern experience.
c. It is important to remember that we encounter this faith in a 

                        limited historical fashion that must be appropriated by way 

                        of our own experience. Experience by its nature is 

                        historically mediated.


5. Faith has an experience that is proper to it. Knowledge as such is 

              mediated through the whole of existence and through the 

              existential center, the heart of the human person.



a. Faith and experience can only be seen in terms of critical-

                       correlation.



b. Our experience is always an historically open experience 

                       that is and must be open to new experiences.

     B. General Knowledge of Experience


1. An experienced person is one who knows people and things by 

             repeated direct dealings with them. It is one who combines 

             knowledge with ability.


a. We never know reality in itself, but always and only 

                       through human images, models and concepts. Objective 

                       experience and interpretation of experience can never be 

                       completely separated.



b. Every experience takes place in the medium of human 

                        subjectivity, calling forth an echo and a reflex response.


2. Religious experiences affects the human person in the depths of 

             his being.



a. God lays total claim to the persons. They are not distant 

                       spectators.


b. The person comes in contact with a reality that is not 

                        himself.

3. Positive definition of the essence of experience:



a. It includes objective contact and subjective feeling.



b. Experience is inseparably a “being affected by a reality” 

                      and an interpretation of this contact through words, 

                      images, symbols and concepts.



c. Experiential knowledge comes from a repeated intercourse 

                        with reality.



d. Language is the precipitate of the experience of many 

                      generations. Experiences are likewise always a “we-

                      experience.”



e. The experienced person is not one who has a definitive 

                      answer for everything, but the person who realizes that 

                      experience can never be complete.


4. Two-fold tension of historical experience



a. The remembrance of past experiences has a critical 

                        significance. It can provide an impulse toward the future.


 
b. The capacity for experience is always linked to a readiness 

                        to change our minds and be converted.



c. The experience we have of our experiences is an 

                       experience of the finiteness  and incompleteness of our 

                       experience. No one has experienced humanity to the full 

                       unless he has experienced its finiteness and suffering.


5. Religious experience is an indirect type of experience; it is one 

             we have in with and under our other experiences. 

             (Transcendental experience)



a. Disclosure situation: These are individual experiences in 

                       which more than just this individual experience is revealed 

                       to us. The person himself becomes a mystery that can 

                       never mastered. 



b. The whole becomes clarified in certain situations such as 

                        joy, sorrow, anxiety, love, fidelity and appalling boredom.

 

c. Rudolf Otto described this type of experience as 

                       “mysterium tremendum et fascinans.” It is a mystery that 

                        rejects us and is distant, but at the same time close to us 

                        and attracts us.



d. In our experience, we will always experience ourselves as 

                       finite beings who are surrounded by an unfathomable 

                       mystery. What is the universal meaning of all reality? We 

                       will never be able to answer this question in a definitive 

                       way on the basis of experience.

III. God in human language

     A. Linguistic Philosophy/ Analysis


1. Is it possible at all to speak about the religious dimension? Is 

             “God” a meaningful word?


a. As soon as one attempts to articulate the mystery, human

                        language proves useless.



b. Logical Positivists state that the only meaningful words are 

                        those which are verifiable through the senses and 

                        scientifically demonstrable. Religious and metaphysical 

                        language do not meet this criterion.



c. This position lost credibility in the scientific community in 

                        terms of quantum physics.


2. Wittgenstein: The meaning of a word or proposition is now seen 

              as residing not in its representation of an object, but in its use.



a. While the word “God” has no cognitive content, it does 

                        serve to express an ethical attitude or way of expressing 

                        reality.


b. Language is not a neutral, objective reflection of reality, it 

                        is a subjective achievement of human beings who through 

                        language are introduced into a historical, inter-subjective 

                        speech community and its historical way of life.



c. Language discloses reality. It does not express reality as 

                        such, but the meaning which reality has for us in each 

                        case.


3. Language as a practice of communication



a. The language of a communication community is the 

                        transcendental presupposition of all knowledge.



b. Correspondence theory: An agreement between language 

                        and reality.



c. Consensus theory: Agreement among those who participate 

                        in a communication process.



d. This is important to religious language because it is a 

                        testimony to the truth and as such is in the nature of an 

                        action and has its place within the community gathered for 

                        worship and liturgy.



e. Religious language makes explicit the condition for the 

                        possibility of all other language.


4. Ontological use of Language



a. Language is the house of Being and it can disclose being in 

                       new ways. It is a story in which the mystery of being either 

                       conceals itself or addresses us.



b. This is seen through metaphors and similes, which offer a 

                        new and creative description of reality.



c. The word “God” is an open-ended word that reveals a 

                       place of freedom and future.

5. Dialectical/ Analogical use of Language



a. The analogous use of words falls between the univocal and 

                        equivocal use of words. The sense of unity cannot be 

                        strictly defined.



b. Properly speaking, we can say of God what he is not: 

                        incorporeal, invisible, infinite, etc.



c. The theological doctrine of analogy serves as a principle of 

                        even greater openness.



d. Way of affirmation: There is a positive connection between 

                        the finite and the infinite as this emerges from creation.



e. Way of negation: It denies the finite mode that is inherent 

                         in God-statements.



f. Way of eminence: Finite perfections belong to God in a 

                        higher degree.


6. Relationship between Analogy and Freedom



a. Freedom has its existence in the tension between finite and 

                       infinite, absolute and relative.



b. Only within the horizon of the infinite can we grasp the 

                       finite as finite, only in the light of the unconditioned and 

                       absolute can we grasp the conditioned as conditioned.



c. There is a type of analogical knowledge. We cannot speak 

                       of the infinite and the absolute in the same univocal way 

                       that we do of the finite and conditioned.



d. Conceiving analogy in the light of freedom takes on an 
                        historical shape. It leads one to see the world within the 
                        horizon of freedom and to understand the world as the 

                        place where freedom is exercised.


e. If we attempt to think of God within the horizon of freedom, 

                       as perfect freedom to which our finite freedom reaches 

                       forward, there is no possibility of showing God to be a 

                       necessity posited by thought.



f. As perfect freedom, God is more than necessary; he is free 

                       and can only be recognized in freedom if and when he 

                       freely discloses himself to human beings.

IV. Knowledge of God
     A. Natural Theology and Reason


1. Is faith in God intellectually honest and responsible or is faith in 

             God only possible through the mind’s abandonment of itself?



a. Knowledge is more than proof. It is reflective; it turns back 

                      from the object to itself and becomes conscious of itself.



b. Knowledge presupposes a relative independence from what 

                      is known.



c. In knowledge we are one with things, but in such a way that 

                      we distance ourselves from them and distinguish them as 

                      objects.


2. Knowledge and Experience



a. Knowledge not only asks what is, but why it is. It also

                      inquires into the grounds of this knowledge- including 

                      knowledge of and talk about God.



b. A proof of God’s existence must be of a different kind from 

                      a scientific of mathematical proof.



c. If one were to attempt to prove God as though he were just 

                      like any other being, we would profoundly fail to know him. 

                      All that can be expected from this type of proof is a well-

                      founded invitation to faith.

     B. The Cosmological Argument


1. The point of departure is the reality of the cosmos with its order 

             and beauty, but also its mobility, frailty and contingency.


a. St. Thomas’ five arguments are strongly cosmological 

                       (movement, causality, contingency, degrees of Being, 

                        purposefulness) 



b. There is a first cause that grounds the series in its entirety 

                        and cannot have its ground in a higher cause.



c. The teleological argument is the oldest, clearest and most 

                        in conformity with the common reason of humanity.


2. Nature and God’s existence



a. why is there anything at all instead of nothing?



b. Everything that is was not at some time and will at some 

                        point cease to be; everything that is could also not be. 

                        Everything is suspended over the abyss of non-being. It is 

                        inclined toward nothingness and controlled by nothingness.



c. It is when we take the possibility of non-being as our 

                        horizon that we realize the positive character of being. 

                        Insofar as it is, what is cannot not be.



d. The cosmological argument is simply reflecting this 

                        primordial knowledge; it is an explanation expressed at the 

                        wonder of Being.


3. There is a limit-concept of the mind that is reached: we know

               what it is not, but not what it is.



a. The human person, faced with the groundless is overcome 

                        by anxiety. He can only trust himself to the groundless.



b. When finite values that have been absolutized collapse, 

                        when the idols fall, only God, the Absolute can give life 

                        stability and meaning. A conversion of mind and conduct is 

                        needed.
     C. The Anthropological Argument


1. The point of departure is the inner reality of the human spirit.



a. In his own spirit, man finds truth regarding which he can, in 

                        principle have no doubt.



b. It is because human freedom is open to the infinite that it 

                        can be free in relation to the finite. Only in encounter with 

                        absolute freedom can the person reach inner peace and 

                        inner fulfillment.



c. The only way to encounter absolute freedom is at death. 

                        Thus we must be satisfied with fragmentary anticipations.

2. God as perfect Freedom which brings our freedom to fulfillment 

              cannot be demonstrated to anyone from outside unless that 

              person interiorly opens himself to the truth.



a. The anthropological argument does not point to a 

                        necessary absolute being, but to perfect freedom.

                   b. Freedom is something the human person can recognize 

                       only if it discloses and reveals itself in history.

     D. Argument from the Philosophy of History


1. History is a work and a sign of divine providence. This is seen 

             very clearly in Hegel.



a. Hegel sees his philosophy of history as proof that 

                       providence rules the world.



b. If matter did not somehow have a spiritual character and if 

                       it were not ordered to the spirit, we would be unable to 

                       discern the laws of nature which are more than human 

                       projections.


c. A historical vision of the world signifies that reality is not 

                       something objectively pre-given, but rather that the 

                       subject in its turn is mediated through the world.


2. Paradox of human existence in the world



a. The human intellect stands superior over all reality, for in 

                        principle it can make all reality its own by knowing it.



b. At the same time, reality is much greater than man and his 

                        mind. Man can never completely know or control reality, 

                        since it is larger than man’s reach and in death, man 

                        succumbs to reality.



c. Yet, the human situation is not meaningless. Every 

                        experience of partial meaning proves to be a hope-

                        inspired, pre-apprehension of the unconditional meaning 

                        of the whole.



d. The meaningfulness of the whole cannot come from finite 

                        man, but only from a meaning and a spirit that embraces 

                        man and the world.


3. The Hope of man



a. The historical hope of man is ultimately a hope of justice; a 

                        hope of being acknowledged as man. It is a transcendental 

                        condition for the possibility of a common being-human.



b. Our hope must imply a God of hope who gives life to the 

                        dead.



c. The God of Hope is a living God who can be a beginning; he 

                        is the Power of the future, the One who is coming.



d. It is impossible to prove God’s existence from some 
                       authority external to him; he must show himself.
     E. Ontological Argument


1. Absolute Being is Identified with God



a. Only God cam make God plain. Our thinking must not move 

                        solely from the world to God; it must also move from God 

                        to the world. The idea of God must be tested by the reality 

                        of man, world and history.



b. The ontological argument represents an intellectual 

                        experience, an intellectual breakthrough or the experience 

                        of truth breaking through into thought; a being 

                        overpowered by truth.



c. Thought grasps God as “that than which nothing greater 

                        can be thought” (Anselm)



d. Thought experiences the reality of God not in an ordinary 

                        concept, but in a limit concept, which expresses the 

                        dynamic movement of thought beyond itself.



e. The idea of God cannot be merely an idea.


2. In contemporary philosophy, the ontological argument is once 
              again being more and more widely accepted, although in a form 
              that corresponds to the changed context of the problem.


a. In the end, thinking necessarily transcends itself, inasmuch 

                        as it thinks something of which it is essentially incapable of 

                        thinking out any further, because the infinite cannot be 

                        captured in any finite concept.



b. The arguments that start from experience have probative 

                        force only in light of the idea of God that is innate in man.


 
c. The conflict between faith and unbelief is not a 

                        disagreement about some kind or other higher world, but 

                        about the understanding and existence of the reality of man 

                        and the world. Faith opens the sign and symbol dimension 

                        of reality.


3. Faith is a pre-apprehension of irreducible mystery that cannot 

             claim to be a complete explanation of reality and all its 

             phenomenon.



a. In faith, man finds the meaning of his existence, provided 

                       that he makes a personal commitment to faith.



b. Faith is the noble and courageous decision to accept the 

                        risks life entails and in the process to risk life itself.



c. Faith in God id the foundational and primordial act of the 

                       Spirit. It engages the whole person.



d. Man is the being who, in the experiences of his life, in his 

                        speaking and knowing, pre-apprehends the absolute 

                        mystery of an unconditional perfect freedom.

Chapter V: Knowledge of God in Faith

 I. The Revelation of God

     A. Nature of Revelation


1. Where can we encounter the Divine Mystery?



a. Nature points to its Creator



b. The mystery becomes visible in man



c. History which is vitalized by a hope that looks for more 

                      than history.


2. “That” of Mystery versus “what” of Mystery



a. We can grasp the “that” of the mystery, but its “what” is 

                       concealed from us.

 

b. The inner nature of this divine mystery is therefore hidden 

                        from us, inaccessible, a closed book.



c. If the infinite is to be accessible to us, it must disclose and 

                       make itself known to us.

3. Revelation



a. Definition: a categorical expression for areas of experience 

                       and aspects of experience in which man sees signals, signs 

                       and symbols in which the inexpressible divine mystery is 

                       disclosing itself to him.



b. Revelation is an indirect experience- an experience in, 

                        with and under other experiences in which God makes 

                        himself known.



c. Places where these indirect experiences occur are 

                       experiences in nature, interpersonal encounters and 

                       history. All of these contain within themselves a sense of 

                       awe and astonishment.


4. Disclosure Situations



a. These are moments of revelation in which a particular 

                        event opens up a total meaning and context.



b. Categorical revelation: individual revelatory events.



c. Transcendental revelation: the mystery that holds sway in 

                        and above all reality and discloses itself. It is not a given, 

                        but something that gives itself. It is an assurance that 

                        cannot be justified.


5. Broad sense of Faith



a. It is a fundamental choice whereby a person opens himself 

                       to this dimension of divine mystery and in terms of it 

                       understands and encounters life, the world, man and 

                       history.



b. Faith does not exist at a categorical level. It exists at the 

                        level of decision regarding life, a decision that embraces 

                        the whole person and all his acts.



c. As a responsible human act, the decision is a response to 
                        revelation; the person knows himself to be invited, 
                        challenged, and supported by this revelation. 



d. It is an act of primordial trust, understood as an act of self-

                        giving.

     B. Biblical Revelation


1. The Bible freely acknowledges the existence of revelatory 

              events outside the official salvation history of the OT and NT. 



a. The meaning of this general history of God’s revelation is

                        first made known to us when we see the revelation set 

                        down in the OT and NT.



b. What God first and foremost reveals is not something but 

                        himself and his saving will for all humanity.



c. In revealing himself, he also reveals humanity to 

                        themselves and their own mystery.


2. Modes of Biblical Revelation



a. The prophetic communication of revelation (Thus says the 

                      Lord…)



b. In the Torah, it is an invitation and challenge to covenant 

                        and communion with God.



c. Wisdom Literature: Wisdom is revelation of reality and 

                        laws. It has found its definitive dwelling in Israel.



d. OT and NT hymns: The life experiences of those who pray 

                        become a revelation of God’s dealing with mankind.



e. Apocalyptic Literature: Revelation brings to light the 
                        eternal divine decree of salvation and in unveiling the 

                        mystery kept secret for many ages.

3. Biblical revelation is a free self-disclosure of God, not deducible 

             from anything else, by which alone man and the world are 

             brought into the light of the truth. It occurs here and now, in 

             time.



a. In the Bible, revelation takes place through works and 

                       deeds.


b. The word “revelation” interprets the act-revelation in 

                        creation and history. Act-revelation reinforces the word. 

                        Word revelation is demonstrated and confirmed by 

                        historical experience.



c. Biblical Revelation is primarily a self-revelation of God.


4. Historical self-disclosure



a. This self-disclosure makes us of many different forms of 

                        categorical revelation. The one revelation occurs in many 

                        individual revelations.


b. In Jesus Christ, the form is the form of God’s self-

                        communicating and self-emptying love. This is the utmost 

                        that is possible for God.



c. It is not an arbitrary decree of God that makes Jesus the 

                       completion of revelation, rather it is because of the intrinsic 

                       nature of this revelation that he is its fulfillment than which 

                       no greater historical fulfillment is possible.


5. Response to self-disclosure



a. Faith is then a personal self-giving of man to God. Because 
                       faith is the answer to God’s word which finds expression in 

                       word, deed and Jesus Christ, it always has a concrete 

                       context.


b. Faith looks beyond concrete forms and seeks in them the 

                        God who is personally revealing himself.



c. There are three elements in faith: credere Deo- to trust 

                        God; credere in Deum-to move toward, rely and depend on 

                        God; and credere Deum- to believe that God is.



d. Faith is a life project, a comprehensive re-action of the 

                        human being to the prior action of God in revealing himself; 

                        it is a trusting in God and a building on God, a gaining of 

                        our foothold in God.


6. Ground and Justification for such Faith



a. Reason and history provide indications which show faith to 

                        be reasonable; these indications become fully certain only 

                        in the light of faith; in the light of the self-revelation of the 

                        truth of God, which truth shines out in the act of faith.



b. We don’t believe on the authority of God who commands, 

                        but rather we believe on the authority of the God who 

                        reveals. The ultimate ground of faith is the unveiled truth 

                        of God himself.



c. Revelation occurs in human faith and in the mode of life 

                        that develops out of this faith. God’s revelation never  

                        exists in itself, but only in a human, historical mediation.


d. We encounter the self-revealing God only as the Son who 

                         is hidden in his historical revelatory forms and his human

                         acts.

II. The Hiddenness of God
     A. Self-revelation in Mystery


1. Active Mystery



a. The mystery is not a silent one concerning which man in 

                        turn can only keep silent; it is a mystery that utters itself, 

                        one that addresses us and that we can address in return.




b. God does not do away with his own mystery in revealing 

                        himself.



c. Revelation is thus that of the hiddenness of God.


2. Hiddenness in Scripture



a. In the OT, there are no references to talk of God taking on 

                       a visible form.



b. The OT prohibition of images is meant to safeguard the 

                        hiddenness that is part of God’s revelation.


3. Revelation in Christ



a. Jesus Christ is the image, icon of God the Father. But 

                       seeing this is seeing by faith.



b. The hidden presence of God in Jesus is in a manner 

                       continued in his presence in the brothers and sisters of 

                       Jesus Christ, the poor, lowly, etc.



c. The eschatological images are the revelations of the 

                        mystery of time and the historical eras.



d. God’s eschatological decree of salvation will emerge from 
                        its hiddenness only at the end of time and then openly 

                        show its effectiveness. It offers concrete words of 

                        consolation and hope.


e. Jesus not only reveals the hiddenness of God through his 

                        words and actions, but through his entire person.



f. In his very person, he is the revelation and carrying out of 

                        the Mystery of God.

   B. Concept of Mystery in Tradition

1. God has been taught as invisible, ineffable and incomprehensible.



a. Tradition speaks of his incomprehensibility, not of the 

                        hiddenness. This is due in many ways to the Enlightenment 

                        treatment of knowledge as purely rational.



b. Mystery is an impassable boundary for knowledge. There 

                        is more than what meats the eye.


2. Narrowing of the Vision of Mystery



a. The concept of mystery is defined in a purely negative way 

                        in relation to human reason.



b. The concept of mystery, because it is negatively defined by 

                        contrast with categorical knowledge, it falls indirectly 

                        under the control of that ideal of knowledge. There is no 

                        longer one mystery, but many mysteries.


3. Rahner and the Mystery of God


a. His point of departure is the human being as a being of 

                        mystery. Mystery is even an a-priori condition for al 

                        categorical knowledge.



b. Man’s fulfillment consists not in penetrating the mystery of 

                        God, but rather having the mystery come definitively into 

                        his understanding.



c. God is a freedom which is reserved to itself and withdrawn 

                        from our grasp.


d. The mystery of divine communication is his free self-

                        communication to us in love. This is the single mystery of 

                        revelation that interprets itself and unfolds in the many 

                        mysteries of faith.


e. God can be known and acknowledged only by the power of 

                        God. All of revelation is thus concerned with the revelation 

                        of the single mystery of God the Father’s love that 

                        communicates itself to us through Jesus Christ in the Holy 

                        Spirit.

III. Three Statements about the Mystery of God

   A. Statement One


1. In the Bible, the proposition that God is mysterious and hidden 

             has for its context not a theory about the scope and limits of 

             human knowledge, but the self-revelation of God.



a. The Mystery of God is the foundational content of God’s 

                        revelation.



b. Revelation is not an enlightenment, but the definitive 

                        establishment and confirmation of this mystery.

   B. Statement Two


1. In the Bible, the proposition that God is mysterious and hidden 

             refers not to his Being as withheld from man, but to his Being as 

             offered to man and his eternal decrees of salvation and their 

             execution in history.



a. The revelation of the mystery of God leas us to the God of 

                        men who descends into the determinations of space and 

                        time, to the God who condescends.

2. The theology of God’s hiddenness is in the final analysis the 

              theology of the cross.



a. The mystery of God is his saving will, his turning to us, and

                        his love.


b. The incomprehensible Mystery is not one of remote 

                        judgmental distance, but one of gracious giving, protecting, 

                        nearness in which man is unconditionally accepted in 

                        Christ.

   C. Statement Three


1. The revelation of the mystery and hiddenness of God is not a 

             message concerned with theoretical speculations, but a practical 

             message of salvation. It is both a message of judgment and of 

             grace.



a. It is a judgment on all homemade idols that enslave us 

                       rather than make us free.



b. It confers grace on us by reminding us of limits and setting 

                       us straight.



c. The revelation of the mystery of God abrogates the law of 

                      self-justificiation through works and proclaims the Gospel 

                      of grace as alone justifying.
God the Father Almighty
I. The Problem of Almighty Father-God

   A. God is specified by the term “Father”


1. The Father is seen as the creative source. He is the protector 

              and provider of life.

2. The Father represents the binding order of life:



a. He represents power and authority as well as gift, 

                       goodness, solicitude and aid.



b. One’s life depends on one’s Father, but at the same time 

                        the Father makes this life something independent and 

                        accepts it as such.

   B. Crises regarding Father


1. Sociological Standpoint: there is a termination of the patriarchal 

             form of society by modern society based on exchange.



a. The authority of the Father has been caught up on an 

                        evolutionary transformation and even dissolution.


 
b. There is both a protest against “Father” as well as a 

                        renunciation of responsible fatherhood.


2. Psychological standpoint: 



a. Freud takes the position of depth psychology in that human 

                       beings go on a search for their lost father.



b. It is Christian doctrine that most clearly bears witness to 
                       the primal guilty act. Christ sacrifices his own life and 

                       frees his brothers and sisters from original sin.


c. In the process of this, the religion of the Son eliminates the 

                       religion of the Father.



d. The notion of a Father-God is seen as a sacralization of the 

                        patriarchal relationship and ideological exaltation of male 

                        superiority and the repression of women and feminine 

                        values.


3. Metaphysical standpoint:



a. This is understood in light of the modern theory of 

                        emancipation.



b. This involves liberation from all imposed dependencies. 

                        Every emancipation is a restoration of the human world 

                        and of human relationships to man himself. (Marx) 



c. There is a new form of gnosis: from this radical alienation 

                        with the world to the attempt to divinize man.



d. There is a new battle in relation to God and modern 

                        technology and society. Man attempts to absolutely control 

                        the world.



e. The world that he has projected has become a barely 

                        intelligible system with its unavoidable constraints.



f. Christianity must raise again the question of the ground of 

                       all reality, the ground from which everything comes and 

                       sustains everything and assigns everything its nature.

II. Christian Message of God the Father

   A. God as Father in the History of Religions


1. The invocation of the divinity under the name of Father is one of 

             the primordial phenomena in the history of religion.



a. It was helpful in understanding god as our ultimate source

                       and the principle which establishes unity and 

                       connectedness of all reality.


2. Two influences behind this view of fatherhood:



a. The idea of a begetter. The divine is the depth dimension 

                        of the world.


b. There is an apotheosis and sacral legitimation of the

                        position of Father of the family as master of the household 

                        and domestic priest.


3. The Father was the symbol and summation of what was ancient 

             and venerable, of authority, of the power that not only bestowed, 

             but sustains life.



a. The “auctoritas” of the Father is based on the fact that he 

                        is the source and augmenter of life.



b. He is the source that renders the child an independently 

                        existing entity and justifies that existence.


4. Father is a primal word in the history of humanity and religion; it 

             cannot be replaced by another concept and cannot be translated 

             into another concept.

   B. God as Father in the OT


1. The God of revelation is the God of human beings and he speaks 

             the language of human beings.


a. The God of the Bible is not just the depth dimension of the 

                        world, he is the freely acting Lord of history.



b. The Fathership of God and the Sonship of Israel is based 

                         on the concrete experience of a saving, divine, historical 

                         act.


2. God’s sovereign call and choice of Israel presupposes that he is 

             the master of all reality. He is the master who has created 

             everything and the lord and ground of all reality.



a. The historical basis of the Father motif is seen not only in 



    the order of creation, but also in the idea and future and of 

                        hope in the new.



b. The covenantal idea of God can be turned in a prophetic 

                        and critical way against the concrete fathers of the world. 

                        It is not an earthly father, but God from whom all 

                        fatherhood is derived.



c. God’s fatherhood, as the source is also the norm of 

                        paternal authority and the critical standard by which it is 

                        judged.



d. The new form that the OT gives to the Father motif brings 

                        out what is proper and specific to OT faith in God: God’s 

                        freedom and sovereignty. It also expresses his 

                        transcendence which is freedom on love and therefore 

                        manifests itself historically as a descent into immanence 

                        and as being with us. 

   C. God as Father in the NT


1. In the NT the name, “Father” becomes the name for God. This 

             practice goes back to Jesus himself. It would be wrong to 

             conclude from this the operation of a later community theology.



a. This term is connected with the center and horizon of his 

                        entire preaching and ministry: the message of the coming 

                        of the Reign of God.


2. The Kingdom of God has to do with the historical manifestation of 

             God’s Lordship through events with the revelation of his glory 

              and with the proof of his divinity.



a. Because the Reign of God is God’s concern alone, it cannot 

                        be merited, caused or coerced by either religious or ethical 

                        achievements or by political struggles.



b. Only in interior and exterior poverty, weakness and 

                        powerlessness can the human being be attuned to the 

                        godliness of God.



c. The vital context of authentic theology is prayer, not 

                        academic theology.


3. Jesus’ characterization of the Reign of God



a. There is a pure graciousness and an absolute lack of world 

                        immanent conditions.



b. God’s reign has its source in God alone and therefore it is 

                        pure grace, unalloyed mercy.



c. Man’s salvation does not consist in emancipation and 

                       departure, but in a return to the Father’s house.



d. God’s reign does not suppress man’s freedom; it raises 

                        itself up from degradation and restores it to its rightful 

                        place.

4. Jesus first reveals God to us as Father. It is a revelatory term 


    that expresses a revealed Christology.



a. The truth about the Father is an historical, revealed truth 

                        that is connected with the Son.



b. Jesus’ revelation of the Father gives a truth revealed at one 

                        point in history in which the universal meaning and ground 

                        of all reality is disclosed.



c. His revelation of the Father gives the new aspect of the 

                        concentration of revelation in the person of the 

                        eschatological revealer of the Father.


5. Jesus’ use of the word Father has an unparalleled intimacy in the 

             use of the word “Abba.”



a. It has its origin in the speech of children and is applied to 

                       esteemed persons with whom one has a confidential 

                       relationship.



b. Jesus’ message about the Father is the answer to man’s 

                        hope, which can find its fulfillment only in the 

                        unconditioned and definitive acceptance of love.


6. St. Paul and God the Father



a. Paul refers to God as “ho theos”. It is almost a proper name 

                       for God, but it never appears without an ensuing mention of 

                       him as “Father of Our Lord Jesus Christ.”



b. To have God for Father does not mean slavery for Paul, but 

                        rather it means a being freed from slavery and anxiety in 

                        regard to the Law. It is a freedom that shows itself in love 

                        and service.



c. The Father is the Origin and Content of revelation, and the 

                       Son is the Revealer. The purpose of Jesus’ life work is to 

                       reveal the name of the Father.


7. Summary



a. The NT speaks clearly of “o theos” who is God and 

                        Father. God is the originating, but unoriginated source of 

                        all reality.


b. By calling him Father, it is saying that he is a personal 

                        being who acts and speaks freely in history and enters into 

                        a covenant with humanity.



c. The personal freedom of God is the reason why God is the 

                        liberating origin of all reality. It is also why he freely 

                        accepts what he makes and why he is freedom in love.

     D. God the Father in Theology and Dogma


1. In the Fathers of the Church, whenever reference is made to 

             “God,” it is always the Father that is meant.



a. This is found in the Church’s early professions of faith. He 

                        is known as the “arche” (beginning), or as the “beginning 

                        without beginning.”



b. At the Council of Hippo in 393, it is ordered that when a 

                        prayer is said at the altar, it is always addressed to the 

                        Father.



c. The Greek Apologists transferred the Biblical term Father 

                        to explain the philosophical basis grounding all reality.


2. There was some confusion over this for two reasons:



a. They did not clearly state the relationship between the 

                        world as God as its source.



b. The relationship of Jesus to the Father.


3. The emphasis on Jesus’ true divinity led to the term God being 

              used for both the Father and the Son, and the divine being they 

              possess with the Holy Spirit.



a. The intra-trinitarian Fatherhood of the Father may become 

                        irrelevant to God’s relationship to the world and human 

                        beings, so that the Trinity becomes a doctrine that is                   

                        irrelevant to the world and history.



b. The attempt to articulate the Christian faith in the language 

                        of the day reflects a perennial task of preaching and 

                        theology.



c. It deals with the attempt to give an intellectually honest 

                        account in regard to the Christian message about the 

                        Father.

III. Theological Definition of the Essence of God
     A. The Essence of God in Western Metaphysics
1.  The starting point is the OT revelation of the name of God in Ex 

               3:14- the definition of essence.



a. “I am” is a promise and a pledge that he is there with his 

                        people in an active and effective way. God is also there in 

                        a manner that cannot be calculated or defined.



b. God is always unconditionally true to his promise, yet 

                        always new in the way that he carries it out.


2. St. Thomas and the essence of God



a. He justifies the identification of the Biblical name of God 

                       with the concept of being, because being is the most 

                       universal of all concepts. God embraces all Being in 

                       himself.



b. St. Thomas adopts the idea of “esse commune,” being in 

                        general in which all existent things, but not God, 

                        participate.



c. For St. Thomas, God is not beyond being, but rather “ispum 

                       esse subsistens” or subsistent being itself in whose being 

                       all other existing things share.



d. God as a subsistent being enables St. Thomas to save 

                       God’s transcendence in relation to the world. There is an 

                       infinite qualitative difference between the “being-being” of 

                       God and the “having- being” of creatures.


e. This definition also allows St. Thomas to maintain the 
                        immanence of God in the world that goes with the idea of 
                        creation. If God is thought of as Being itself, then 

                        everything that exists participates in the reality of God; the 

                        God is in all things.

3. Ipsum Esse Subsistens



a. As the fullness of Being, God is not subject to any 

                       deficiency of Being, but is unqualifiedly the absolutely 

                       perfect being and therefore pure act. God does not realize 

                       his essence, but in fact he is his essence.



b. God is not a fixed and motionless being. He is pure 

                        knowing and has life in the highest possible degree. He is 

                        in the highest possible measure a living God.



c. Aseity: God is the self-explanatory reality and he is Being 

                        by reason of his very essence.


4. Difference between Scripture and Philosophy



a. The Bible is not talking of God’s Being, but his Being there 

                        in the sense of Being with us and for us. Metaphysics 

                        seems incapable of doing full justice to the testimony of 

                        Scripture.

                  b. Kuhn and the Scholastic Synthesis sees that there is a 
                       connection between the Scholastic definition of 

                       God’s essence and the biblical idea of God’s personality. 

                       Infinity distinguishes God from all finite creatures.



c. St. Thomas defines God positively as absolute Spirit who 

                        whose essence it belongs to be infinite, not simply in 

                        intention, but in actuality.



d. When his uncreated Being is combined with his spirituality, 

                        God’s freedom is established. God can then be defined as 

                        absolute freedom and absolute person.


e. Philosophy does not hide the personal face of the Father, 

                        but tries to give the Biblical message an intellectual form.
     B. God’s Essence in the Modern Philosophy of Freedom


1. While classical thought moves from Being to Freedom, Modern 

             thought starts with the subject and freedom and proceeds then to 

             think of Being in the horizon of Freedom.



a. Being is act, accomplishment, happening, event.



b. This is not self-contained Being, but freedom or existence 

                        that goes out of itself and fulfills itself in action that is now 

                        the starting point and horizon of thought.


2. God as personal Being



a. The concept of person in its application to God is the most 

                       difficult point in the dialogue between Christianity and the 

                       Eastern Religions.



b. the classical concept of person includes individuality in the 

                        sense of irreplaceable uniqueness. Boethius: person is an 

                        individual substance possessing a rational nature.”  

                       (Naturae rationalis individual substantia)



c. Richard of St. Victor defines person as an intellectual 

                        nature existing incommunicably.


 
d. In the finite world, the person is characterized by a tension 

                        between an always concrete and irreplaceable individuality 

                        and an unlimited openness to the whole of reality. ( In the 

                        person, the whole of reality is present, but in a unique way


3. Modern shift in the definition of Person



a. The human person can reach definitive fulfillment only if it 

                        encounters a person who is infinite not only in its 

                        intentional claims on reality, but in its real being; only if it 

                        encounters an absolute person.



b. If we understand the person as an always unique realization 

                        of being, then the category of person as applied to God 

                        does not mean an objectification of God.



c. The definition of God as person both includes and goes 

                        beyond the classical definition of God’s essence. God is not 

                        defined as absolute substance, but sees himself within the 

                        horizon of freedom and define shim as perfect freedom. 

                        Personality necessarily says relationality.



d. A person exists only in self-actualization in response to 

                       another person and as ordered to other persons. We attain 

                       to fulfillment only by emptying ourselves out in love, so as 

                       to realize out own intentional infinity. Seen in the horizon 
                       of the person, the meaning of being is love.



e. The category of person can only be applied to God 

                       analogically.

     C. Three Positive values of the category of person 


1. God is not an object that can be observed, but rather he is a 

             subject that exists, speaks and acts in a freedom which cannot be 

             reduced to anything else.



a. It protects the hiddenness and unmanipulability of God.



b. In the final analysis, God cannot be defined.


2. God is neither a predicate of the world nor of man; God is in fact 

             a sovereign subject.




a. He is therefore to be distinguished from idols which are an 

                       absolutization of worldly values.



b. The concept of person precludes any reduction of God to a 

                        function.


3. God is the reality that determines everything



a. God is not simply an other-worldly being or a person over 
                        and against other persons. God is in all things, can be 

                       found in all things and can be encountered in all human 

                       beings.


b. The ultimate and highest reality is not substance, but 

                        relation.

                  c. The meaning of Being is not found in the substance that 

                       exists in itself, but in self-communicating love.
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