
2. Hegel 


a. He sought to reunite religion with daily life. In doing this, 

                        most saw Hegel as failing to preserve the mystery of the 

                        hiddenness of God.



b. For Hegel, the distinction between Immanent and Economic 

                       Trinity is an abstract one. Considered in themselves, they 

                       coincide.



c. Feuerbach and Marx studied Hegel and concluded that the 

                       Trinity is a projection and encoded representation of 

                       human intersubjectivity and love. The human soul                 

                       becomes the prototype and reality. Faith is then set aside 

                        and is to be replaced by love.



d. In light of the various philosophical approaches, reason 

                        cannot prove the necessity of the Trinity either from the 

                        concept of Absolute Spirit or Absolute Love.


3. The thesis regarding the Trinity as a strict mystery is directed 

              primarily against rationalism, which seeks to prove the doctrine 

              of the Trinity by reason, whether it does this through the history 

              of religion or the essence of human consciousness.



a. Analogies from the life of the human spirit serve only to 

                        illustrate and never to demonstrate the truth of the Trinity.



b. Positive reason for the incomprehensibility of the Trinity is 

                        that even in the economy of salvation, God is only revealed 

                        to us in the medium of history, in finite forms.



c. The words and actions of God in history are the real 

                        symbols of his love that freely communicates itself to us.


4. The Trinity that is Incomprehensible and Impenetrable:


a. There is absolute unity of God despite the distinction of 

                        persons.



b. There is absolute equality of persons despite dependence 

                        of second on first and third on the first and second.



c. There is an Eternity of Three persons despite the fact that 

                        they are established by such activities of generation and 

                        spiration.



d. God is unknowable in every aspect of his being and not just 

                         in his internal personal relations.

5. Scholastic Approach to Mystery



a. Definition: It is a truth which in principle transcends the 

                       powers of the human mind, is certified only by a divine 

                       communication and even after its communication, cannot be 

                       positively understood.




b. Mystery is the property of a proposition.


c.  It is understood in terms of reason.



d.  Revelation of a mystery is a transmission of true 

                        propositions rather than personal communication.



e. Mystery is defined in a negative way as the unknowable 

                        and incomprehensible.



f. It is something provisional that will one day be eliminated.



g. It is not a riddle to be solved. Mystery cannot be removed.


6. More positive view of mystery



a. Because of the self-transcendence proper to their spirit, 

                       human beings are beings of ineradicable mystery. This 

                       many-faceted mystery of man determines revelation 

                       inasmuch as it is an image and likeness of the mystery of 

                       God and his freedom.



b. The Triune mystery can be broken down into three 

                        mysteries. The Triune Being of God; the Incarnation of 

                        God in Jesus Christ; Man’s salvation in the Holy Spirit.



c. In these three mysteries, the one mystery of the self-
                       communicating love of God is seen from various angles, in 

                       itself, in Christ, in all the redeemed.


d. Once the human spirit becomes a thinking spirit, it 

                        necessarily ceases to be a believing spirit.



e. Revelation is supra-rational, in that it represents an 

                        enrichment of reason, not a spurning of or constriction of 

                        it.


7. Three ways of attaining a deeper understanding of the Mystery of 

             the Trinity as accepted in faith:



a. By examining the analogies from the natural world.



b. By showing that all the mysteries of the faith together form 

                        a structured whole, and by reason of the internal harmony 

                        and coherence of this structure, the individual truths 

                        become credible and intelligible.



c. By showing the connection of the Trinitarian faith and
                       man’s meaning and goal, namely eternal communion with
                       God, which is given through Christ in the Holy Spirit.



d. In light of all three, it proves its worth as an interpretation 

                       of reality, of the orders of creation and redemption.

   B. Images and likenesses for the Trinitarian Mystery


1. With the help of grace, reason can gain a certain understanding of 

             the mysteries of God form the analogy with the objects of its 

             natural knowledge.



a. Augustine found vestiges of the Trinity in creation and 

                        especially in the human soul.



b. Analogies try to put the mystery of the Trinity in the 

                        language of our present world.



c. They also interpret the world and man in light of the 

                        mystery of the Trinity. It postulates a model for human 

                        knowing and loving.


2. Barth’s criticism



a. He believes that looking for vestiges of the Trinity is 

                       frivolous and distracting from the real task, which is to 

                       interpret revelation and make it intelligible on its own 

                       terms.



b. Theological understanding must not come primarily from 

                        without, but from faith.



c. A real understanding of the doctrine of the Trinity from 

                       within is gained only in the light  of the economy of 

                       salvation.

   C. Unity of Immanent and Economic Trinity


1. Faith alone must provide the approach to the doctrine of the 

             Trinity. The real starting point therefore must be found in the 

             economy of salvation.


a. Rahner: The economic Trinity is the immanent Trinity. 

                       Meyerdorff: God’s being for us belongs to his being in 

                       himself.


2. Three arguments in favor of Rahner’s position



a. Man’s salvation is and can be nothing less than God                       

                himself; it cannot simply be a created gift distinct from 

                God.




i. God’s action through Jesus Christ in the Holy Spirit is 

                                therefore God’s saving action only if in it we are 

                                dealing with God himself.



        ii. The Deus absconditus is the Deus revelatus, the 

                                irremovable mystery of God is the mystery of our                                

                                salvation



b. There is at least one case where this identity of economic 

                 and immanent Trinity is defined truth of faith: the 

                 Incarnation of the Logos.




i. The humanity of Jesus is not simply an external 

                                garment, but a real symbol of the Logos.


 

ii. The immanent and economic Trinity form a unity.



c. The salvation brought to us by the Son of God consists in 
                 our becoming children of God in the Holy Spirit; the self-
                 communication of God, which belongs by nature to the 
                 Eternal Son of God, is given to us through grace in the 

                 Holy Spirit.



i. Grace is thus the free self-communication of God in 

                                the Holy Spirit.




ii. In the outpouring of the Holy Spirit brings the 

                                 economy of salvation to its conclusion, the economic 

                                 and immanent Trinity form a unity.


3. Rahner’s purpose is to link the reality of the Trinity with the 

              history of salvation, making it intelligible again to the believer.



a. This has meaning and significance only if God is present in 

                        the history of salvation as the one who he is from eternity.

 

b. In the economic self-communication, the intra-Trinitarian 

                        self-communication is present in the world in a new way, 

                        under the veil of historical words, signs and figures and 

                        ultimately in the figure of Jesus of Nazareth. (Not a 

                        tautology p. 276)



c. The immanent Trinity is and remains a mystery strictly 

                        speaking in the Economic Trinity.



d. Knowledge of the Trinitarian mystery was due directly to 

                        the revelation of the word and not to a process of  

                        deduction.


3. Like all revelation, the revelation of the Trinitarian Mystery of 

             God is not given in words or saving acts alone, but in word and 

             act, which are inter-related.



a. The economic is the immanent presupposes the knowledge 

                        of the immanent Trinity and is meant to interpret and 

                        concretize the Immanent trinity in an appropriate way.

II. Basic concepts of the Doctrine of the Trinity

   A. The Classical Basic concepts


1.  The doctrine of the Trinity found in manuals deals first with the 

              immanent and then proceeds to the economic Trinity.


a. It thus follows the order of bring, in which eternal

                       processions come before the missions and provide the basis 

                       for them.



b. However, if we wish to follow the order of knowledge, we 

                        must begin with the missions as they occur in the history 

                        of salvation.


c. The starting point and basic doctrine of the Trinity that is 

                        based on the history of salvation must be the concept 

                        which in the traditional presentation of the Trinity comes 

                        only at the end- the concept of mission/sending.


2. The mission of the Son takes a visible form in the Incarnation. 

             The mission of the Holy Spirit is invisible, but it does not elude 

             experience because he dwells in the hearts of the justified. 

             Mission includes two factors:



a. Mission has for its goal the presence of the Son or the 

                        Spirit in the world and in history.



b. Mission presupposes and has for its origin the eternal

                        dependence of the Son on the Father and of the Spirit on 

                        the Father and the Son. Mission can be seen as a 

                        prolongation of the eternal procession.


3. Concept of intra-divine Procession



a. When we speak of the Son proceeding from the Father and 

                      the Spirit proceeding from the Father, they are referring to 

                      the coming forth in time, or to the missions. 



b. There are two types of procession. The first is to the 

                       outside: he who proceeds emerges form the origin and 

                       passes beyond it. The second is that procession in which 

                       he proceeds remains within his origin.



c. It is in the first procession that creatures came from God. It 

                        is in the second that the Son proceeds from the Father and 

                        the Spirit from the Father and the Son.


4. There are two processions in God:



a. The procession of the Son is generation


b. The procession of the Holy Spirit is Spiration.


5. The processions in God are the basis of relations in God. The 

              concept of relation has three elements:



a. Subject      (Relative opposition between subject/Term)



b. Term      



c. Foundation


6. Description of Relations (4)



a. Relation of Father to the Son (active generation
                       -Fatherhood)


 
b. Relation of the Son to the Father (passive generation
                       -Sonship)



c. Relation of Father and Son to the Holy Spirit (active 

                spiration)


 
d. Relation of the Holy Spirit to the Father and the Son 

                       (passive spiration)


7. Three of these relations are really distinct from each other: 

              Fatherhod, Sonship and Passive Spiration.


a. Active Spiration is identified with Fatherhood and Sonship 

                       and belongs to the Father and Son in common whereas 

                       passive spiration  is really distinct from Fatherhood and 

                       Sonship.



b. The two processions in God ground three really distinct 

                        relative oppositions.



c. Fatherhood, Sonship and passive Spiration are relational 

                        realities, so that the distinctions in God affect not the one 

                        divine substance, but only the relation in God.



d. This relationalist view means that the final word belongs 

                        not to the static substance, but to being-from-another and 

                        being-for-another. Relations do not exhaust the reality of 

                        Being.


e. The distinction between the one substance of God and the 

                        relations has a foundation in reality. The relations bring out 

                        the ecstatic nature of God’s love.


8. Notion of Person: ultimate subject of all being and action 


a. Person (hypostasis) is both irreducible to anything else and 

                        incommunicable to others.


b. In dealing with the person as substance, Aquinas shifts the 

                        term to subsistence: “that which is the subject that stands 

                        under the nature or substance.”



c. If we speak of three subsistences, we are saying that the 

                        numerically one divine nature or substance is possessed by 

                        three subjects, or that it exists in three relatively distinct 

                        modes of subsistence. This is why St. Thomas says that 

                        the Divine Persons are “subsistent relations.”


9. Two definitions of persons as “subsistent relations”


a. The relation may be understood as the foundation of the 

                        subsistence.



b. The persons may be understood as grounding the relations. 

                        Persons are logically prior to relations.


10. The characteristic properties of each person is to be

               distinguished from the appropriations, the attribution of 

               properties or activities which belong in common to all three 

               persons because of their common nature, but which are 

               assigned to a particular person because they show a certain 

               kinship with the property of that person.


a. The Trinity is not without number, yet it is not comprised 

                        by number. In the realm of God, number can only be 

                        predicated analogously, if at all.



b. When we talk of three persons in God, we are saying 

                        materially that the Father. Son and Spirit are each that kind 

                        of undivided and indivisible ultimate unity.



c. Because God is absolutely undivided unity, he can and must 

                       also be infinite differentiation and therefore he permits of 

                       personal distinction.


11. Trinitarian Perichoresis



a. In the Trinity, there is no mixture or confusion. Each

                       person is in himself and yet three are wholly in the others; 

                       each of them in the other two or the other two in each of 

                       them, and thus all are in all.



b. The Greeks start with the hypostases and understand the 

                        mutual indwelling as an active reciprocal penetration; it is 

                        the bond uniting the persons.



c. The Latins start with the unity of the Divine nature and

                        understand the perichoresis (circumincessio) more as a 

                        reciprocal coinherence on the basis of one nature. It is 

                        more a repose in God than a moment in God.


d. The doctrine obviates both Tri-Theism and Modalism.

Classical Trinitarian Concepts

A. Immanent and Economic Trinity


1. Two Orders



a. Order of Being: The Eternal Processions precede missions


b. Order of Knowledge: Begins with the missions in salvation

                          history


2. Divine Missions



a. Son: Incarnation


b. Holy Spirit: Invisible but dwells in the hearts of the 

                         believers



c. Two aspects of Mission




a. Goal: The presence of the Son or Spirit in salvation 

                                   history




b. The prolongation of Eternal Procession into time and 
                                  history. It expresses the dependence of the Son on 
                                 the Father and the Spirit on the Father and the Son.


3. Intra-Divine Procession



a. There are two types of Procession




a. The coming forth of creatures from God.




b. Son from the Father and Spirit from the Father 

                                   and the Son





a. Procession of the Son: generation





b. Procession of the Holy Spirit: Spiration


4. Divine Relations 



a. Relation means that the final word belongs not to a static 
                         substance, but to being from another and being for another. 
                         These relations bring out the ecstatic nature of God’s love.



b. The Four relations



a. Active Generation: Father to Son  (Real distinction)




b. Passive Generation: Son to Father (Real distinction)




c. Active Spiration: Father and Son to Spirit




d. Passive Spiration: Spirit to Father and Son (Real 
                                 distinction)

5. Notions



a. This is the distinctive way in which we know a divine person.



b. The persons are distinct by reason of their origin; and so by 
                         reflection on their origin five notions or distinctive 
                          predicates can be identified:




a. God the Father: Unbegotteness and paternity



b. God the Father and God the Son: spiration



c. God the Son: filiation




d. God the Holy Spirit: procession


c. With the exception of unbegotteness, the notions have the 
                        same name as  the relations.


6. The idea of Person in the Trinity



a. The person is the ultimate subject of action



b. For St. Thomas, there is a shift of the definition of person 
                        from substance to subsistence (def. that which is the 
                        subject that stands under the nature or substance.)



c. Three subsistences: The numerically one divine nature has 
                         three subjects, or it exists in three relatively distinct 
                          modes of subsistence.



d. Persons as “subsistent relations:”



a. relation is the foundation of subsistence




b. Persons ground the relations


7. The Holy Trinity and Appropriation



a. Appropriation: This is the attribution of properties which 
                        belong in common to all three persons because of their 
                        common nature, but which are assigned to a particular person 
                        because they show a kinship to the property of the person:




a. God: creation: Father

                                         Redemption: Son





Sanctification: Holy Spirit



b. The Holy Trinity is not without number, but it is not 
                        comprised by number.



c.  Perichoresis (circumincession): literally: “to dance around.” 
                 There is no mixture or confusion in the divine persons. Each 
                         person is in himself and yet the three are wholly in the 
                         others.



d.  Greek understanding: The hypostases are the starting point
                  and they see the mutual indwelling as an active reciprocal 
                          penetration; it is the bond that unites the persons.



e. Latin understanding: The unity of the Divine nature is the 
                        starting point and perichoresis is seen as a reciprocal 
                        coherence on the basis of one nature. It is a resting in God. 
                        “Tres Coherentes.”

   C. The Language of Three Persons


1. One of the key objections to the Trinity is found in modern 

             subjectivity and the modern conception of the person.



a. In the modern era, person is no longer described 

                       ontologically, but is a self-conscious, free center of action.



b. While the modern ideal f person was quite compatible with 

                        the idea of a personal God, the idea of three persons in one 

                        nature becomes impossible both logically and

                        psychologically. 



c. Combining Oneness and Threeness becomes an insoluble 

                        problem.


2. How can the modern person be properly understood as the image 

              of the Trinitarian God?



a. The decisive question of person is not whether a concept 

                        as such appears in Scripture, but whether it represents an 

                        objectively valid interpretation of Biblical testimony.



b. Since Locke, ‘person’ has been looked upon as 

                        characterized by self-consciousness. However, for 

                        Christianity, the one divine nature evidently excludes three 

                        consciousnesses.



c. There have been terms given to take the place of the word 

                        ‘person’, but each has its own set of difficulties. Barth 
                        uses the term ‘mode of being” and Rahner uses the phrase 
                        ‘3 distinct modes of subsisting.’

3. Rahner’s solution



a. In the technical theological context, it is acceptable, but the 

                       major question concerns whether it is kerygmatically 

                       meaningful.



b. This confession of faith also has to be appropriate for 

                        liturgical, doxological use.



c. In light of this, Kasper believes that there is no other 

                       choice than to retain the traditional language of the Church 

                       and interpret it to the faithful.



d. Precisely because Rahner and Barth no longer think of God 

                       as absolute substance, but think of his as absolute subject, 

                       they have no room for three subjects, but only three modes 

                       of being or distinct manners of subsisting.


4. Unity of Being in God entails unity of consciousness



a. The one divine consciousness exists in a triple mode.



b. The divine persons are not less dialogical, but infinitely 

                        more dialogical than human persons are. The divine 

                        persons are not only in dialogue, they are dialogue.



c. The personal relations are reciprocal, but they are not 

                        interchangeable.


5. Ratzinger and the Person



a. The concept of person by reason of its origin expresses 

                        the idea of dialogue and of God as a dialogical being. It 

                        points to God as the being who lives in the Word and s 

                        subsists in the Word as ‘I’ and ‘Thou’ and ‘We.’



b. Relation is the primordial category of reality.

III. Systematic Understanding of the Trinity

   A. Unity in Trinity


1. The question of unity in the final analysis is the question of 

              salvation.


a. Only where unity exists can there be meaning and order.



b. Unity is a presupposition of truth, goodness and beauty.



c. Unity is unthinkable without multiplicity.

2. In the Bible, the one God is the ground of the unity of salvation 

              history, in the orders of creation and salvation, and this under 

              both the NT and OT.



a. Faith in the one God who effects salvation through the one 

                       Lord Jesus Christ and communicates this salvation in the 

                       One Spirit with his many gifts is therefore the salvation of 

                       humanity. In this one God, human beings find their identity 

                       and wholeness.


b. The Christian doctrine of the Trinity is the Christian form 

                        of Monotheism that can and must prove its worth as the 

                        Christian answer to the world’s question from salvation.


3. Unity in the Patristic Age



a. The only way to make progress in the Patristic Age was to 

                        reflect on the implications of the divine oneness.


 
b. Precisely because God is one indivisibly, the Son and the 

                        Spirit cannot be a kind of partial God and certainly not a 

                        second and third divinity.



c. If the unity of God is to be conceivable, then it can be 

                       conceived only in relation to multiplicity and only as 

                       qualitatively distinct from multiplicity and therefore only as 

                       absolutely transcendent.



d. Christian confession preserves the monarchy of God, but it 

                        concretizes and states in detail what this monarchy is in its 

                        inner nature. The Trinitarian confession is monotheism in 

                        concrete form.

4. The modern age has to a great extent abandoned this concrete 

             Christian monotheism in favor of an abstract theism of an 

             impersonal God who stands over against man as the perfect Thou 

             or over man as imperial ruler or judge.



a. A Trinitarian God that is not at the same time a 

                        monotheistic God must necessarily led to a kind of Tri-

                        Theism.



b. The doctrine of the trinity is the only possible and 

                        consistent form of monotheism.


c. God reconciled unity and multiplicity in himself; that within 

                        his very being he is overflowing love and that only because 

                        he is love within himself can the overflow of his love upon 

                        the world be conceived as not necessary, but free and 

                        gratuitous.


5. Greek approach to the Trinity



a. Greeks start with the three hypostases or persons; more 

                        precisely starting with the Father as origin and source of 

                        the Godhead. Their concern is to protect the monarchy of 

                        the Father.



b. The Greek conception starts with one person and advances 

                        from one person to another. Unity is assumed by the 

                        Father as origin and source.

 



c. The line is a suitable image for the Greek conception:

                        Father begets Son, and through the Son the Holy Spirit 

                        proceeds from him. In the procession of the Spirit, the life 

                        process of the Trinity reaches its completion. It is much 

                        more open to the world.


 
d. The Greek conception is more concrete and biblical and 

                        reflects the history of salvation. But it formally asserts the 

                        inner unity of the 3 persons rather than make this unity 

                        intelligible from within. One God in Three Persons.


6. Latin approach to the Trinity



a. They begin with the one divine nature and one divine 
                 being. The three persons come into view only mediately as
                        3 personal, distinct manners in which the one substance 

                        subsists.



b. The divine being exists only in three personal manners of 

                        subsisting.



c. Psychological Trinity: In knowing himself, God begets his 

                       Eternal Word. He is therefore Father and Son. The Holy 

                       Spirit then proceeds as the third person from the mutual 

                       love of the Father and Son. Three persons in one God.


d. The Trinitarian image in the West is the Triangle. The 

                        Father begets the Son. The circle of the Trinitarian life is 

                        them closed with the Holy Spirit as the reciprocal love of 

                        the Father and the Son. The Latin is thus more self-

                        enclosed.


e. The Latin conception is more abstract. It is in danger of 

                        being unable to bring out fully the distinction of the three 

                        persons and ultimately in danger of letting the three 

                        persons evaporate into modes of being within the divine 

                        nature. 


7. God’s Sovereign Freedom as Starting Point



a. If we take God’s sovereign freedom in love as the starting 

                        point and focus of unity in the Trinity, we are moving not 

                       from the nature of God, but from the Father who originally 

                       possesses the being of God that consists in love.


b. Love cannot be thought of except as personal and inter

                       -personal. Once God is thought of from the start as 

                        personal, the oneness and unicity of God cannot be 

                        positively conceived as meaning a solitary God.



c. The difference between love among human beings and love 

                        in God is this, that a human being has love while God is 

                        love. Because a human being has love and this love does 

                        not constitute his entire being, he is united to other 

                        persons through love without thereby becoming one with 

                        them.



d. God is love and this nature of his is absolutely simple and 

                       unique; therefore all three persons possess a single being; 

                       their unity is a unity of essence and not simply a 

                       communion of persons.

   B. Trinity in Unity


1. Our starting point doe a systematic understanding of the Trinity

             of divine persons can only be revelation.



a. We must therefore start not with the divine nature, but the 

                        revelation of the Father through the Son in the Holy Spirit.


2. Barth and Rahner have two approaches to deal with the economic 

            Trinity by way of the immanent Trinity.

3. Barth: Revelation contains within itself the problem of the Trinity. 

            God reveals himself as Lord.



a. Revelation is the self-understanding imparted to men of 

                        God who according to his nature cannot be unveiled to 

                        man.


b. God is the sovereign subject of his own revelation. 

                       Revelation also includes revealedness, for revelation also 

                       includes the self-unveiling that is granted to men.



c. It is an historical event through which the existence of 

                       certain human beings is so affected that while they cannot 

                       grasp God, they are able to follow and respond to him.



d. It stresses the unchangeable subjectivity of God, the three 

                       modes of being in which the Trinity manifests itself belong 

                       to the self-constitution of the absolute subject.


4. Rahner: The mystery of the Trinity is the mystery of salvation. 

             Salvation occurs when man’s indigent relatedness to an absolute 

             mystery is filled by the irreducibly free and gracious self-

             communication of this mystery.



a. The Trinity is the condition for the possibility of human 

                       subjectivity.



b. His starting point is the concept of divine self-

                       communication (grace).



c. There are two different, but interrelated and mutually 

                       conditioning modes of free unmerited self-communication 

                       on God’s part: In Jesus Christ and in the Holy Spirit.



d. This self-communication would not be truly God unless it 

                       also belonged to God in himself, unless the economic were 

                       itself the immanent Trinity.


e. God himself as the abiding holy Mystery, as the 

                       incomprehensible ground of man’s transcendent existence, 

                       is not only God of infinite distance, but also wants to be 

                       God of absolute closeness in a true self-communication, 

                       and he is present this way in the spiritual depths of our 

                       existence as well as in the concreteness of corporeal 

                       history.

   C. Kasper’s Systematic Trinitarian theology


1. His starting point is the priestly prayer of John 17, which 

             provides the clearest NT basis for the doctrine of the Trinity. 

             This contains the entire doctrine of the Trinity in basic form in a 

             nut shell.


2. The meaning of the doctrine of the Trinity



a. The statement “Glorify your Son that your Son may glorify 

                        you,” refers to the eschatological revelation, which is a 

                        revelation of the Eternal Being of God, a revelation of the 

                        Godness of God.



b. It is said that from eternity, God possesses the glory of his 

                        Godness, because the Father glorifies the Son and the Son 

                        in turn glorifies the Father.



c. The glorification takes place through the action of the other 

                        Paraclete, the Spirit of Truth. He guides the faithful into 

                        the whole truth; but because he says nothing on his own 

                        authority, he too acknowledges the glory of the Father and 

                        the Son.


d. The Trinitarian confession is concerned with “Glory be to 

                       the Father and to the Son and to the Holy Spirit.” This 

                       issue in the Trinitarian confession is communion with God.



e. This acknowledgement of God’s absolute subjectivity does 

                        not mean a suppression of our own subjectivity; this 

                        acknowledgement redeems, liberates and fulfills humanity. 



f. It is the surpassing answer to the question which we simply 

                       do not have, but are. The meaning of humanity and the 

                       world consists in the glorification of the Triune God and 

                       through this glorification we are incorporated into the intra-

                       Trinitarian glorification and we have communion with God. 


3. The content of the doctrine of the Trinity



a. Unity and uniqueness are essential predicates of God. The 

                       world has not known the oneness of God. Jesus has 

                       brought the knowledge of this oneness and revealed the 

                       name of the Father. The unity of the faithful among 

                       themselves as well as with the Father and the Son is the 

                       work of the Holy Spirit.



b. The revelation of the Trinity is the revelation of the 
                       deepest and utterly hidden nature of the unity and oneness 
                       of God, which grounds the unity of the Church and through 
                       the Church to the world. It is defined implicitly as a 
                       communion of the Father, Son and Holy Spirit; unity in 

                       love.


c. The person is a unity that cannot be communicated to a 

                        higher unity, and its existence is nonetheless possible only 

                        in co-existence with other persons. Persons thus exist 

                        only in mutual giving and receiving.



d. God is Being in absolute perfection that has no slightest 

                       trace of neediness. But if God is not to be understood as a 

                       solitary narcissistic being, then God can only be conceived 

                       as a co-existent and if God is to remain God, then he can 

                       only be co-existent with himself.



e. The communion in love that God is, is not a love in need, 

                       but only a love that gives out of the overflowing fullness of 

                       his being. In God, a communion of love is not a communion 

                       of separate beings, but a communion within a single nature. 

                       (John 17:10)



f. The Trinitarian unity is a type of fullness of selfless giving 

                       and bestowing, of loving self-outpouring; it is a unity that 

                       includes a living loving being with and for one another.


 
g. Communion is thus a union of persons and at the same time 

                       maintains the primacy of the always unique person. This 

                       primacy finds fulfillment in giving and granting participation 

                       in what is one’s own.

4. The abiding problem of the doctrine of the Trinity



a. The communion-unity of the Trinity is radically different 

                       than it is among human beings. It is a unity in one and the 

                       same being and not simply a communion of separate 

                       beings.



b. God is seen as a movement of love.




i. God the Father is purely a giver and sender. The 

                       unoriginated origin of divine love.



ii. God the Son receives the life, glory and power from 

                                  the Father in order to empty himself of it. The Son is 

                        Mediator- Pure Passing on.



        iii. In God the Holy Spirit, the faithful receive the gift of 

                                the Father through the Son so that they may share in 

                                this gift. He is pure receiving, pure donation and 

                                pure gift. He is pure fulfillment, pure endless 

                      completion.



c. The Trinity nonetheless remains a mystery because there 

                        is a question of necessity in love and therefore in freedom. 

                       This is a necessity that cannot be deduced in advance of 

                        its self-revelation and of which there is no rational grasp 

                        after it has been revealed.



d. Each of the three modes in which the love of God subsists 

                        is conceivable only in relation to the other two.:




i. The Father as pure giving cannot exist without the 

                                 Son who receives.




ii. Since the Son receives everything, he exists only in 

                                 and through giving and receiving.




iii. This reciprocal love presses beyond itself; it is pure 

                                  giving only if it empties itself and gives itself away 

                                  in pure gratuitousness, incorporates a third in whom 

                                  love exists as pure receiving, a third who therefore 

                                  exists only insofar as he receives his being from the 

                                  mutual love of the Father and the Son.



e. The value of a systematic exposition of the Trinity: It is an 

                       understanding of the faith that flows from within. The aim 

                       is a deeper initiation into the faith itself, a faith filled 

                       understanding of the mystery as mystery.


f. Since the mystery of love is the supreme criterion and one 

                       established by revelation itself, it yields further criteria for 

                       understanding the reality in a new and profound way, in 

                       which person and relation have priority over subject and 

                       nature.



g. The Trinitarian model yields a model for the Christian 

                        spirituality of hope. The eternal kenotic existence is the 

                        condition for the possibility of the temporal kenosis of the

                        Son, and thus a type of Christian humility and selfless 

                        service.


5. The doctrine of the Trinity is the summation of the entire 

             Christian mystery of salvation and its grammar.



a. It is its grammar because it is the intrinsic condition for the 

                       possibility of the history of salvation.



b. Only because God is perfect freedom in love within himself 

                        can he also be freedom in love in dealing with what is 

                        outside of himself.




i. The Father as unoriginated origin in God
is the 

                                 ground of the history of salvation.




ii. The Son as pure communication in God is the

                                 mediator whom the Father sends and who in turns 

                                 gives us the Holy Spirit.




iii. The Spirit as completion in God is the eschatological 
                                  completion of the world and man. Just as he is God’s 

                                  way to what is outside of himself, so he also effects 

                                  the return of all created reality to God.


c. Because of this treatment of the Trinity, it has serious 

                        implications and determines the overall theological 

                        approach to a dogmatic theology.




i. St. Thomas: The Trinity is placed at the beginning of 

                                dogmatic theology. It presupposes the priority of 

                                theologia over oikonomia. It starts with one essence 

                                and then deals with the three persons in terms of the 

                                one essence or nature. (It strips any function of the 

                                Trinity in salvation history)




ii. Barth: Solus Christus is the fundamental formal 

                                 theological principle that says we can only speak of 

                                 God through Jesus Christ and his mediation. It is so 

                                 radically grounded in Christology that the difference 

                                 between it and atheism is asserted in faith, but 

                                 hardly demonstrated in an intellectually satisfying 

                                 way.




iii. Schleiermacher: Trinity is the crowning conclusion 

                                 and the summation of all dogmatic theology. Because 

                                 it is a summation, it is difficult to show that it is the 

                                 grammar for all other dogmatic statements.


 
d. One must seriously take into account that when we speak 

                       about God, we always mean the Father who is known to us 

                       through the Son in the Holy Spirit. We cannot then first 

                       speak in a general way about the being of God and only 

                       then of the three divine persons.
6. We must then start with the Father as Origin and Source of the 

               Trinity and show that the Father possesses the one divine 

               substance in such a way that he gives it to the Son and the Spirit.



a. The abstract doctrine of the Being of God must be 

                        incorporated into the concrete revelation of God’s being 

                        and thus into the doctrine of the Trinity.


7. The direct object of the Trinitarian proclamation, as the Church’s 

              confession of faith, is the economic Trinity and the God of Jesus 

              Christ who in the Spirit gives us life and freedom, reconciliation 

              and peace. 



a. True life consists in knowing and glorifying God. For its         

                       own sake, soteriology must pass into doxology. 



b. It is possible for theology to develop the anthropological 

                       relevance of what it says only if it remains theology and 

                       does not turn into anthropology. It is the acknowledgment 

                       of the Godness of God that leads to the humanization of 

                       man.
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