Jesus Christ: Son of God

I. Salvation as point of departure

   A. Connection of God and Christ


1. The question of God is inseparable from the question of Christ. 

             This also brings out several key concerns:



a. The Christian concern is not with God in himself, but with 

                       God for us, the God of Jesus Christ who is a God of human 

                       beings.



b. The concern is always with a concrete God who is the 

                        salvation of human beings and whose glory is man alive 

                        (St. Irenaeus)



c. God is not dead. He is the living God of human beings and 

                        is professed as being the hope and fulfillment of man.

   B. God and Evil: theodicy and suffering


1. If God is truly the God of all human beings, what is the source of 

            evil and the unmerited sufferings in all its varied forms?



a. The experiences of unjust suffering are existentially a 

                        much stronger argument against faith in God than all 

                        scientific and epistemological arguments.



b. Because of the evil of the 20th Century, some believe it is 

                        impossible to speak responsibly about a God who is both 

                        omnipotent and good.


2. Jews have difficulty with our soteriology because Judaism has 

             always maintained a concept in redemption as an event which 

             takes place publicly on the stage of history and within the 

             community.


a. It takes place in the visible world.



b. It is still an eschatological hope for Jerusalem.


3. Marxist view



a. Man must take history into his own hands and be the author 

                       of his own happiness.

 

b. This radical autonomy excludes any idea of a mediator or 

                        redemption that is not self-made.



c. The Marxist view fails to see that the person does not 

                        without qualification possess freedom and the ability to use 

                        it, provided only that he wants to. There are true limits to 

                       freedom.



d. The freedom of the individual is interwoven with a 

                        universal situation of disaster.



e. Death is a sign that all of man’s attempts to deal with his 

                       disastrous situation must remain fragmentary and ultimately 

                       fail. At best, man can limit evil.


4. Partners of Theology and the Suffering Person



a. All experiences of suffering characterize the human 

                        condition as such. A theology which takes the experience 

                        of human suffering as a starting point deals with the center 

                        and the depths of human existence.



b. Suffering would not be possible unless there was at least 

                        an implicit pre-apprehension of an undamaged, happy 

                        fulfilled kind of existence.



c. Experiences of suffering are experiences of contrast. Hope 

                        in the face of despair is possible only in the light of 

                        redemption

   C. Theodicy

1. This is the attempt to articulate the question of God in the 

             perspective of the question of suffering. The point is to justify 

             God despite the existence of evil. Christianity excludes two 

             options:



a. The attribution of Evil to God himself.



b. Evil is a primordial principle independent of God.


2. Christian response:



a. God allows evil either as a punishment for sin or a test and 

                       purification for man, or else as a way of bringing out the 

                       full riches and variety of the universe and beauty of the 

                       good.



b. For all its horrors, evil is only a secondary reality which 

                       can exist only by contradicting the good and can be 

                       experienced as evil only in the framework of the good.



c. The fact that despite his sin, the sinner continues to live 

                       shows that sin is always encompassed by an ever greater 

                       love which, precisely by accepting and justifying the sinner 

                       exposes and overcomes the vanity of evil.



d. The very nature of things makes it clear that for the 

                       Christian faith, Jesus Christ and the cross of Christ is the 

                       place where the real decision is made on the question of 

                       God.



e. The question of God can only be answered Christologically 

                       and staurologically in the form of the theology of the cross. 

                       The good to which God orders everything has a concrete 

                       name, Jesus Christ, for whom everything was created and 

                       in whom all things hold together.

II. Salvific Proclamation of Jesus Christ

   A. Messianic Promise in the OT

1. Jesus is the fulfillment of the messianic expectation of the OT and 

             the eschatological bringer of salvation.



a. For this reason the Patristic and medieval authors went to 
                       great lengths to see the Christological references in the 
                       OT.



b. While Jesus understood himself wholly against the 

                        background of the OT, he did not think of himself as the 

                       Messiah and did not proclaim himself to be the Messiah.



c. The Messianic claim of Christ compels the relation between 

                        the coming of Christ and the coming of God.


2. The basic structure of biblical revelations assigns a fundamental 

             importance to a mediator of revelation.



a. The history of revelation, which has representation as a 

                       distinguishing mark, enters a new phase with the Davidic 

                       monarchy.



b. The office of King can be seen as an institutional guarantee 

                        of that history of his people’s liberation which Yahweh 

                        himself had inaugurated.



c. The Davidic monarchy points beyond itself; it was a 

                        promise of a future fulfillment and almost necessarily gave 

                        rise to Messianic expectations. This hope was narrowed 

                        only after the destruction of Jerusalem and the end of the 

                        monarchy.


3. Foreshadowings of the Messiah



a. Isaiah 7:14, 49-52, Suffering Servant Songs 


b. Zechariah: “Rejoice O Daughter Zion.” He makes his own 

                        the hope of a just and non-violent, humble and poor prince 

                        of peace.



c. Ezekiel: The Lord will give Israel an Eschatological 

                       Shepherd.



d. Daniel: One like a Son of man brings about a radical new 

                       beginning.



e. All the major OT lines converge in the expectation of a 

                       Messiah.

   B. Ministry and Preaching of Jesus of Nazareth


1. NT Christology has its starting point in the Disciples’ faith that

             the Crucified and Risen Jesus has been raised from the dead.



a. All Biblical titles are post Easter Confessional testimonies 

                        which Jesus did not expressly claim for himself.



b. At the center of the preaching and ministry of Jesus is not 

                       Jesus himself, but the coming of the reign of God.


2. The Kingdom of God



a. In the OT, it is connected with the reign of justice, peace 

                       and life. Jesus connects this OT notion with the apocalyptic 

                       notion of a new aeon.



b. This apocalyptic idea has two results. The first is that the 
                        Reign of God is entirely God’s own doing. The second is 
                        that it subsumes not only the quest and hope of Israel, but 

                        the human quest of peace, freedom, justice and life.

3. The coming of God demands human action, while also making this 

              action possible and setting it free.



a. The human response is a constitutive element in the 

                        coming of God’s reign.



b. God’s reign is his own doing and entirely man’s doing. It 

                        comes by man allowing it to be bestowed on him and by 

                        giving it in turn to others.



c. Jesus proclaims the reign of God under the sign of grace, 

                       forgiveness, mercy and love.



d. Jesus does in fact think of himself as sent only to Israel.



e. Jesus links the reign of God with his own person, which is 

                      utterly unique.


4. Indirect Christology: The indirect direct and implicit expression 

            of Christological titles.



a. From his preaching: He claims to be the mouth of God and 

                       the voice of God.


b. From his ministry and conduct: He eats with sinners and 

                       tax-collectors. He associates himself with those who are 

                       considered godless.



c. It is an historical fact that Jesus gathered a band of 

                       disciples and the choice of the 12 goes back to him. Jesus 

                       chose these disciples with sovereign freedom. These 

                       disciples share his journey, homelessness and dangerous                 

                       destiny. There is a sociological continuity of the disciples 

                       before and after the Resurrection. 



d. Jesus addresses God as “Abba,” and this was a unique way 

                       for Jesus to address God that no one else used.


5. New Christological Starting Point



a. We no longer start with the two-nature Christology of 

                       Chalcedon, but rather the two-nature doctrine is seen 

                       indirectly and in its substance grounded in the relationship 

                       of Jesus and his Father.


b. The relation of Jesus to his Father implies a prior 

                       relationship of the Father to him, the self-communication 

                       of God to him.



c. This approach makes it possible to link Christology and 
                       soteriology- Jesus is the model in which the self-
                       communicating, out-pouring love of God exists on the 

                       human scene; he is this for us.


d. The being of Jesus is thus inseparable from his mission and 

                       service; his service presupposes his Being. In Jesus, God 

                       defines himself in an eschatological and definitive way as 

                       the Father of Jesus Christ.



e. There was novelty in the scandal of the cross for Jews and 

                       Gentiles alike. His death was a consequence of his 

                       ministry. Jesus had to have seen this.


6. The scandal of Christ’s death



a. Jesus violent death was a consequence of his ministry and 

                        preaching.




b. Since he understood his entire existence was one of 

                        obedience to the Father, and service to human beings, it is 

                        natural to think he made use of pre-given ways of 

                        interpreting his own destiny.



c. The violent death of Jesus is the concrete form taken down 

                        by the breakdown of the old aeon.



d. God’s omnipotence is absorbed in outward weakness: here 

                        God takes the human condition, upon himself, with all its 

                        consequences.


e. The death of Jesus is the final elucidation of what has been 

                        his sole concern: the coming of the eschatological reign of 

                        God.

C. Son-Christology of the New Testament


1. Kerygma



a. After his death, the NT proclaimed that Jesus was 

                       established as Son of God through his resurrection and 

                       exaltation. The Word of God is in the beginning with God 

                       and is in fact God.


b. The material basis of NT Christology can only be looked 

                        for in the preaching and ministry of the earthly Jesus 

                        himself, as well as the experience of Easter.


2. Pre-Existence



a. The idea of pre-existence proved to be necessary in the 

                        effort to hold fast to the unique filial relationship of Jesus 

                        to God as expressed in his use of the term “Abba.”



b. The eschatological nature of the person and his work made 

                        it necessary to say that Jesus belongs to the eternal being 

                        of God.



c. This type of Christology was present in the writings of St. 

                        Paul. (eg Phil 2:6-11)


3. Two-Stage Christology



a. The messianic dignity of Jesus which has to do with the 

                        earthly history of salvation is based on the Davidic 

                       descent.



b. His divine glory and Sonship are based on his resurrection 

                        from the dead.



c. Christ’s kenosis is the self-emptying of the pre-existent 

                        Christ and not of the earthly Jesus.


4. Kenosis of Christ



a. Because the pre-existent Christ, in free obedience takes 

                       upon himself the lot of a slave, the inevitable domination of 

                       cosmic powers is replaced by freedom under the new Law 

                       of the world.



b. The fact that the mission of Christ is in the flesh and under 

                        the law shows that early Christology relates both to the 

                        cross and resurrection.


c. In Jesus Christ, God’s eternal self-giving love has entered 

                       once and for all into history in order that God’s self-

                       disclosure of freedom in love may ground the freedom of 

                       the children of God.



d. The aim of Christ as the mediator is to prove the 

                        universality of salvation given through Christ and at the 

                        same time to assert that all other powers have been 

                        deposed and we are bound to Christ as Lord and we are to 

                        live in Christian freedom.


5. Jesus Christ is the Word and Image of the Father and in him the 

             hidden God is revealed to us.



a. Revelation is one of the cross; one that is hidden. God 

                        reveals his power in weakness.



b. God’s eternity is movement, life and love that 

                      communicates itself to that which is distinct from it.

   D. Divine Sonship of Jesus in Dogma and Theology

1. Judaism and Hellenism



a. The encounter with Judaism and its strict monotheism lead 

                        to a danger of diminishing the true divinity of Christ.


b. The encounter with Hellenism led to a diminishment of the 

                        true humanity of Christ.

2. Greek Apologists



a. Christianity is compelled to set forth its teaching on God, 

                       redemption, man and the world in a systematic way.



b. Justin, Irenaeus and others firmly planted God in history 

                       who speaks and acts bodily in Jesus Christ. The used the 

                       term “Logos” to help clarify the relationship between the 

                       Father and the Son.



c. Justin sees the Logos as subordinate to God- God’s “first 

                       production.”


3. Tertullian and Origen



a. Tertullian helps to develop the proper Trinitarian terms, 

                       but he still has a subordinationist tendency. The Father 

                       alone possesses the entire fullness of divinity, the Son only 

                      part of it.



b. Origen asserts the eternity of the Son, who is “the 

                       brightness of the light.” He is not very God, but a “second 

                       God.” The Son is therefore the Mediator of redemption.


4. Arian Theology



a. The Logos is the first and most excellent creature at the 

                       same time he is mediator in creation. The Logos was thus 

                       created out of nothing.



b. For him, the God of the philosophers has surpassed the 

                       living God of history.


5. Nicene Theology (Four point to the Creed)



a. The Nicene creed is a liturgical confession originating in 

                       the Biblical and Ecclesial Tradition. The faith of the Church 

                       is based on the Liturgy of the Church.


b. New statements (ie. “homoousios”) about the nature of God 

                       represents a de-Hellenization of Christianity. It was 

                       concerned with the truth that the Son by his nature is 

                       divine and stands on the same level of being as the Father.


c. The creed makes a soteriological point.  If Jesus Christ is

                       not the Son of God, we are not redeemed and we are not 

                       God’s children.



d. Nicea’s concern is to maintain the teaching of the Bible 

                       against the philosophical falsification of it. The dogma 

                       leads one into a metaphysical thinking about the substance 

                       into the preaching of the Church and theology. 



e. The Incarnation of God, namely the suffering and death of 

                       God became a problem precisely after Nicea.

III. Interpretation of Divine Sonship

   A. Logos-Christology


1. The intention of Theology is not simply to ascertain the self-

             revelation of God, but to also understand it from within.


a. The statement that Jesus is the Son of God represents an 

                        analogy from the human realm that expresses both oneness 

                        of being and the distinction between God the Father and 

                        Jesus Christ.



b. There was also a need to conceptualize the image of the 

                        Son and this was accomplished with the help of the concept 

                        “Word.”


c. This step was already taken in John’s Gospel. John is linked 

                        to Jewish Hellenism, which in the person of Philo linked OT 

                        Wisdom with Greek speculation on the Logos. Philo, 

                        though, did not promote any personal understanding of 

                        Logos.


2. Logos as Principle



a. It is the reason that governs and unifies all of reality.



b. There is a formal correspondence between the Biblical 

                        understanding of Word and the Greek understanding of 

                        Logos, but at the same time a radical difference in content.



c. The Logos serves as the mediator between the 

                        Transcendent God and the world.


3. St. Augustine and the Logos



a. He understand the outward word as a sign of the word that 

                        shines forth within.



b. This interior word arises through a creative act which is 

                        comparable to an act of generation and in which something 

                        distinct from the begotten, and yet consubstantial with it 

                        emerges.


4. St. Thomas and the Logos



a. The word is a filial process (“procession”), an event and 

                        accomplishment, showing very great courage in light of the 

                        history of philosophy.



b. The higher a being is, the more independent it is and the

                        more fully it is concentrated within itself and reflected 

                        back upon itself.



c. The highest form of interiority belongs to the Spirit. In the 

                        human spirit, self-consciousness yields but an image of 

                        being in God, though being and consciousness coincide. 

                        God is identical with his image and his word.


d. Because in a single act God understands both himself and 

                        everyone else, the Eternal Word is an expression and 

                        representation not only of the Father, but of creatures as 

                        well.



e. In his Son, the Eternal Word, the Father not only knows 

                        himself, but also created reality.


5. Summary



a. Logos-Christology can help us understand that in Jesus 

                       Christ, God’s innermost being as well as ultimate ground 

                       and meaning of all reality are made known to us.



b. It explains how Jesus Christ is the head of the whole of 

                       creation and how in him, the single Word of the Father, al 

                       of reality finds its expression and deepest meaning.

   B. Kenosis-Christology

1. Centrality of the Mystery of the Cross



a. The cross is the very goal of the Incarnation; it is the 

                        meaning and purpose of the Christ event so that  

                        everything is ordered to it as to a goal.



b. The starting point must be the giving of the Son by the 

                        Father and the self-giving of the Son to the Father and for 

                        the many, rather than the generation of the Son by the 

                        Father.


2. Kenosis



a. The kenosis of Christ consists in taking the form of a slave 

                        and not surrender in the form of God. “The form of a slave 

                        was added, the form of God did not disappear.”


b. This means that one must negotiate the narrow path of 

                        making him who is God’s equal the subject of emptying and 

                       of taking this emptying seriously while not depriving him of 

                       his divinity.


3. The suffering of God



a. The Bible makes it clear that God is affected by the action 

                       and suffering of human beings, or allows himself to be 

                       affected through compassion, anger and pity.



b. The Fathers were compelled to differentiate this God of 

                        history as understood in the bible from mythological 

                        conceptions of gods who undergoing becoming and who 

                        suffer and change.



c. The early Fathers simply let the paradox stand: “Unus de 

                        Trinitate Passus est.” They saw suffering as non-free, 

                        external passive experience.



d. Origen moves to the idea of love. If the Son had not felt 

                        from eternity compassion for our wretchedness, he would 

                        not have become man and would not have allowed himself 

                        to be crucified. “First he suffered, then he came down.” 

                        This has its basis in his freedom in love.



e. To understand God and Jesus in terms of the kenosis idea, 

                        one must be antecedently aware that such an 

                        understanding must not turn into a wisdom of the world,         

                        but it must hold fast to the folly of the message of the 

                        cross, which is the Wisdom of God.

   C. Argument of suffering and the Cross


1. On the cross, the Incarnation of God reaches its true meaning and 

             purpose. The entire Christ even must be understood in terms of 

             the Cross.


a. This self-emptying is not a self-abandonment and not a 

                        self-de-divinization of God. The love of God that is 

                        revealed on the cross is the expression of God’s 

                        unconditional fidelity to his promise. It is a revelation of 

                        the divine God.


b. Jesus is clearly seen as God because it requires 

                        omnipotence to be able to surrender oneself and give 

                        oneself away. It requires omnipotence to be able to take 

                        oneself back in giving and preserve the independence and 

                        freedom of the recipient.



c. God’s self-emptying, weakness and suffering are not the 

                       expression of a lack. If God suffers, then he does so in a 

                       divine manner. His suffering is an expression of his 

                       freedom. Suffering does not befall God, he freely allows it 

                       to touch him.



d. To predicate becoming, suffering and movement in God is 

                        to understand God as the fullness of being, as pure act; 

                        pure overflow of life and love.


2. If God shows himself as the one who loves in freedom and who is 

             free in loving, and if the cross is the eschatological self-

             revelation of God, then God must in himself be freedom in love 

             and love in freedom.



a. This means that God possesses his identity only in 

                        distinction within himself between lover and beloved who 

                        are both one in love.



b. Since Love presupposes and includes knowledge of the 

                        beloved, it integrates Logos Theology.


3. Love as a point of departure



a. Love entails a unity that does not absorb the other person, 

                       but rather accepts and affirms the other precisely in his 

                       otherness and only this establishes him in his true freedom. 

                       The lover must take himself back because his concern is 

                        with the other.



b. Love and suffering go together. This suffering of love is an 

                        active allowing of others to affect one. Because God is 

                        love, he can suffer and by that very fact reveal his divinity.



c. The eternal intra-divine distinction between Father and 

                        Son is the transcendental theological condition for the 

                        possibility of God’s self-emptying in the Incarnation and on 

                        the cross.


d. The Christian God, thought of in terms of Jesus Christ, is a 

                       God of sym-pathy, one who suffers with man. If God 

                       suffers, then suffering is no longer an objection against 

                       God. God does not divinize suffering, he redeems it.



e. The omnipotence of the love of God removes the weakness 

                       of suffering. Suffering is not removed, but it is interiorly 

                       transformed into hope.

Holy Spirit: Lord and Giver of Life

I.  Problem and Urgency of Pneumatology

   A. Completion of the Trinitarian Confession


1. The Life that has its origin in the Father and given to us in the 

             Son is made our interior personal procession in the Holy Spirit.


2. The Holy Spirit is the most mysterious of the Three Persons.



a. We have no concrete grasp or image of the Holy Spirit.



b. Some accuse the West of replacing Father-Christ-Spirit 

                        with God-Christ-Church.


3. Crisis of the Spirit in the West: “What does Spirit mean?”



a. Reality is no longer viewed as a manifestation of the Spirit, 
                       but rather is seen as an epiphenomenon of reality, being 
                       conceived as a superstructure built on the economic and 
                       social progress or as a surrogate and sublimation of man 
                       who is defined as a being made up of needs.



b. Experience of the Spiritless condition is of a reality which 

                       has lost its soul and turned into a façade; a reality in which 

                       every organization of things can only be felt as a form of 

                       coercion and in which the isolated subject finds himself 

                       confronted by impenetrable processes that generate 

                       anxiety and a sense of aggression.


4. In the light of two Utopian visions



a. Vision of evolution (progress): This is shattered on a wide 

                        scale in view of external economic conditions and the 

                        dangers lurking in technological development.


b. Vision of revolution: No revolution is possible that will not 

                        later be betrayed as the formerly oppressed become 

                        oppressors in their turn.



c. The only replacement for human fulfillment and for the 

                        utopian ideal if a reality is art. In art there can be a 

                        foretaste of that which Christian faith looks to with hope to 

                        be accomplished by the Holy Spirit.



d. When an idea of the spiritually supra-sensible has been

                       abandoned and the beautiful has been separated from the 

                       true and the good, the beautiful can only be understood as 

                       taking the form of a life-enhancing ecstasy, an affirmation 

                       of the sensuous, a will to appearances or pure form.

II. The Christian Message of the Holy Spirit

   A. The Spirit of God in creation


1. The meaning of the words “ruah” and “pneuma” is two-fold. One 
              is wind, breathing or breath and the other is soul or life. It is 

              finally seen in conjunction as Spirit.


a. The Spirit is a dynamic and creative reality that gives life 

                       to everything. It raises human beings out of the everyday, 

                       fixed order of things and brings about the extraordinary 

                       and the new.



b. In Philosophy, spirit was never something purely spiritual; 

                        rather it was linked to a corporeal substratum. It is 

                        something neutral and impersonal.


2. Spirit and the Bible



a. The Spirit is the vital principle of the human being, the seat 

                        of the intellect, the senses and the will. At the same time, it 

                        was not a principle immanent in human nature but 

                        designates life as given and authorized by God.


b. The Spirit of YHWH is the creative power of life in all 

                        things.


c. The Spirit of YHWH is not an impersonal principle that is 

                        immanent in the world. Instead it is characterized by its 

                        difference from the weakness and frailty of man and from 

                       human power and wisdom. It is beyond human explanation.


3. Universal Perspective in Pneumatology



a. Theology of the Holy Spirit is concerned with a purely 

                        ecstatic reality. It is possible only through looking for and 

                        listening to the traces, expectation and futility of life, as 

                        well as through attention to the “signs of the times.” It is 

                        even seen when life is violently devastated and slain.



b. Where true life exists, the Spirit of God is at work.

   B. Holy Spirit in Salvation History


1. The Spirit is not simply God’s creative power, but God’s power 

             over history.



a. Through the Spirit he intervenes through word and action 

                        in history in order to bring it to its eschatological close.


 
b. The Spirit is conceived as the power that produces a new 

                        creation. Creation will be led by the Spirit to its goal.



c. The present action of the Holy Spirit has for its purpose 

                        eschatological transformation and fulfillment.


2. The Holy Spirit in the Gospels



a. Baptism of the Lord: this event explains in a summary way 

                       the entire messianic activity of Jesus. In the time before 

                       Easter, Jesus was the exclusive bearer of the Holy Spirit. 

                       In his own preaching and activity, statements about the 

                       Holy Spirit play no part.


b. Older NT tradition connects the activity of the Spirit with 

                       the resurrection and exaltation of Jesus Christ.



c. The common denominator between these two traditions is 

                       that the Holy Spirit is bringing about fulfillment in the 

                       entire life, activity, and Paschal Mystery of Jesus in his 

                       person and work.


3. The Holy Spirit in Acts



a. In Acts, the presence of the Holy Spirit characterizes the 

                       age of the Church which lasts from the Ascension of Jesus 

                       until his return. The Spirit is given to the Church at 

                       Pentecost.



b. The divided and estranged persons can once again 

                        understand each other by the power of the Holy Spirit.


  
c. The Holy Spirit is manifested in miracles and charismata

                         such as speaking in tongues and prophecy.


 
d. There was a great emphasis shown on the Freedom of the 

                        Spirit as well as the Holy Spirit’s activity.


4. The Holy Spirit in St. Paul



a. For St. Paul, the Spirit not only works externally but 

                        internally as well; not only in the extraordinary 

                        phenomenon but in ordinary Christian life.


b. One of Paul’s criteria for discerning the Holy Spirit is the 

                        confession of Jesus as Lord.



c. The second criteria is that the action of the Spirit is 

                        connected with the building up of the community. All of the 

                        gifts are meant for mutual service. The Spirit works 

                        through the combination and mutual support of the gifts. 

                        This is particularly important in preaching the Gospel and 

                         in baptism.



c. Christian existence in the Spirit consists in letting 

                        ourselves be led by the Spirit, doing works of the Spirit 

                        and setting our hearts on what is abiding.



d. Through the gifts and fruits of the Holy Spirit, the 

                        existence of the kingdom comes to fruition. The seven 

                        gifts are wisdom, knowledge, understanding, piety, 

                        fortitude, fear of the Lord, and Counsel.



e. To live by the Holy Spirit means to live our lives in the 

                        power of hope and to await the definitive transformation of 

                        the world and our own bodies.


5. The Holy Spirit and St. John



a. The Holy Spirit is seen as the Helper and the Paraclete. It 

                        is identified as the Spirit of truth and is paralleled with 

                        Jesus as the Paraclete.


b. The activity of the Spirit can be carried out only amid 

                        confrontation with the world that does not believe and 

                        therefore cannot receive the Holy Spirit.



c. The job of the Spirit is to convict the world and make 

                        known what sin, justice and judgment are.


6. Spirit and salvation history



a. The Church’s understanding of the Holy Spirit was inspired 

                        chiefly by the intention of safeguarding the unity of 

                        salvation history and of understanding the Holy Spirit as 

                        the Spirit of Jesus Christ.



b. The new thing which the Spirit brings out is that he is 

                        constantly making Jesus Christ present anew in his 

                        eschatological newness. The work of the Spirit is renewal 

                        in the newness of Christ.



c. This means that we are continually linked to the humanity 

                        of Jesus and that the tension between letter and Spirit 

                        cannot be overcome through historical progress.

   C. Holy Spirit as a Person


1. In the creed, the Holy Spirit is not just the gift, but the personal 

            giver of these gifts as the Third Person of the Trinity.



a. OT wisdom literature contains the ideas of hypostases that 

                       enjoy a relative dependence over against God. He is both 

                       the witness against human beings and their advocate.



b. NT speaks clearly of the Spirit groaning and praying within 

                        us; the Spirit pleads for us with God. He is the other helper 

                        along with Jesus and must be understood as personal by 

                        analogy with Jesus.


2. Why say the Holy Spirit is a Person?



a. In the NT, it is the task of the Spirit to give a universal 

                       presence to the person and work of Jesus and to make 

                       these real in the individual human beings.



b. The freedom of the Spirit is incompatible with the Spirit as 

                        an impersonal principle. Christian freedom is based on the 

                        freedom of God’s gift and grace.


3. Constantinople I (381)



a. The canonical time speaks of the single divinity, power and

                        substance (ousia) of the Father, Son and Holy Spirit, to 

                       whom belong equal honor, dignity and dominion and who 

                       exist in three hypostases or persons.



b. The Holy Spirit belongs to this category of Lord and is 

                       God. The term “Giver of Life” expressed the same idea in 

                       terms of action and function.



c. The phrase “who proceeds from the Father,” explains the 

                        relationship between Father and Holy Spirit. Emphasis is 

                        placed on the fact that the Holy Spirit is to be worshipped 

                        simultaneously with the Father and the Son.

III. Theology of the Holy Spirit

   A. Difficulties of Pneumatology


1. It is difficult to pseak about God without using human images and 

             likenesses. There are common grounds, but the East and the 

             West has different ways of attempting to express the same 

             mystery.



a. This is seen in the Western Latin Church through their 

                        addition of the “filioque” to the Niceno-Constantinopolitan 

                        Creed.
   B. Western model of the Holy Spirit


1. The Holy Spirit is seen as a mutual and reciprocal love between 

              the Father and the Son as envisioned by St. Augustine.


a. Latin theology uses a symmetrical representational model, 

                       according to which the movement of Trinitarian life is 

                       rounded off in the Holy Spirit in a cyclical movement.

 

b. Augustine and the West believed that the Father is the sole 

                        origin or “arche.”


2. The model of love



a. Love has three elements: the Lover, the beloved and love 

                        itself.


b. The Father is pure Giver, the Son is the gift given wholly 

                        away. It exists in the Holy Spirit as the Gift wholly 

                        received.



c. The Father is the source which gives love to the Son, a 

                        love which the Son, who possesses it as given him by the 

                        Father, together with the Father who possesses it as 

                        ungiven, then bestows it on the Holy Spirit.



d. The Spirit proceeds from the reciprocal love of the Father 

                        and the Son.

   C. The Greek Model


1. They take as their starting point the exterior, spoken word. In

             God, there is a breath that accompanies the word and reveals its 

             efficacy.


a. For the Greeks, they speak of only a procession from the 

                       Father. From this procession he is then communicated 

                       through the Son and received by every creature.


2. Because the western terminology lacks the precision of Eastern 

            terms, the distinction between the Son and the Spirit can be 

            preserved only by giving the Son a role in the procession of the 

            Spirit from the Father, whereas the Son does not have an active 

            role in his own procession from the Father.



a. The Greek difficulty with its terminology is that it does not 

                        have the proper language to describe the relationship 

                        between the Son and the Spirit.



b. Greeks speak of the procession of the Spirit from the 

                        Father through the Son, which is even supported by the 

                        African Tertullian.



c. Epiphanius of Salamis speaks of the Spirit who proceeds 

                        from the Father and receives from the Son.



d. The Eastern and western differences were not taken as 

                        challenges to the Faith, because both arose from a common 

                        biblical basis and common Tradition. They were in a sense 

                        complementary bridges.

   D. The “Filioque” controversy


1. The problem with the East came about because the West 
             unilaterally changed the Nicene creed.


a. The interior was to state that the Spirit is that of the 
                         Father and the Son. It was defined at Lateran IV (1215) and 
                         the Second Council of Lyons (1274)


2. There is a two-fold task of Ecumenical Dialogue over this issue:



a. It must achieve a recognition that the East and the West 

                        have two different, but complementary traditions to their          

                        common faith.



b. The two traditions are dealing with different problems. The 

                        East is wrestling with the relation between the Spirit and 

                        the Son, and the West struggles with the relation of the 

                        Spirit and Son to the Father.

   E. Suggestions for Pneumatology


1. In a special way, the Holy Spirit expresses the mystery of God, 

             whose depths no one knows but he.



a. The Greeks emphasize the incomprehensibility of God and 

                        the mysteriousness of the Holy Spirit.



b. Latin theologians speak with analogies from the human soul 

                        that seem almost rationalistic.


2. A Theology of the Holy Spirit must not be speculative, but rather 

             the experience of the Spirit in history.



a. Of the many Scriptural images, the most influential in the

                       history of theology is the characterization of the Spirit as

                       Gift, and Love.



b. The pouring out of the Holy Spirit in salvation is given as 

                        the first installment of eschatological fulfillment.


c. The eschatological gift of the Spirit is the sanctification, 

                        fulfillment, completion and goal of all reality for the 

                        Greeks. He effects the divinization of man and reality so 

                        that God may be all in all.


3. The task of theology is to develop the data of Scripture and 

             Tradition into a Pneumatology.



a. The point for this is to penetrate more deeply into the inner 

                        spirit and meaning of what is believed, in order to reach an 

                        understanding of that which is believed



b. Theology is something that is done in the Holy Spirit. God 

                        must not only reveal himself to us objectively, but must 

                        also grant us the subjective power t know him. The Spirit 

                        must be in himself the very graciousness of God.



c. One does not do away with the mystery by rationalizing it, 

                        but to gain a deeper understanding of the mystery as 

                        mystery.



d. So that the Holy Spirit may be the subjective possibility of 

                        the eschatological and definitive revelation of this love, he 

                        must himself be this freedom in love. He must not only be 

                        God’s gift, but in fact the Giver of the gift.



e. We can say nothing about the inner life of the Spirit that is 

                        not itself revealed by the Spirit and attested in Scripture.


4. The Holy Spirit reveals love as love. The Spirit expressed the 
             innermost nature of God- God as self-communicating love in 
             such a way that the innermost reality is the possibility and reality 
             of God being outside of himself.


a. He is God of pure abundance, god as the overflow of love 

                       and grace. This is a voluntary sharing and free gracious 

                       self-communication in a personal manner.



b. In the Holy Spirit, God is eternally givable.


5. Grace is the real self-communication of God in and through the 

             indwelling of the hypostasis of the Holy Spirit.



a. In this self-communication, we become sons and daughters 

                       of God through gift and grace, or in other words, by 

                       adoption.



b. Uncreated grace is the self-communication in God of the 

                        Holy Spirit. This type of grace changes the human person 

                        from within; it has created effects and requires an 

                        acceptance that is possible only through grace.


6. Holy Spirit in Personal Love: Three Activities



a. He is the Source of creation, for creation is an outflow of 

                       God’s love and a participation in God’s Being. The Spirit is 

                       also the source of movement and life in the created world.



b. The Holy Spirit is a source in the order of grace. He is at 

                       work everywhere that human beings seek and find 

                       friendship with God. A loving union with God is possible 

                       for us only through the Holy Spirit.



c. Since the Spirit is the authentic presence of the salvation 

                       given through Jesus Christ, then whatever is external in 

                       the Church has for its sole task to prepare us for receiving 

                       the gift of this Spirit, to serve in the transmission of this 

                       gift and to enable it to work effectively.



d. The Holy Spirit is thus the internal life principle or soul of 

                       the visible Church. The Holy Spirit is not a guarantee of 

                       the status quo, but rather the Spirit of continued renewal.

Establishment of the Doctrine of the Trinity

I. Preparation in History and Philosophy

   A. Trinity and Christianity


1. It is the Christian form of speaking about God, that at the same 

             time claims to express the eschatologically definitive and 

             universal truth about God from which alone all other God-talk 

             can derive its full truthfulness.


        a. The Trinitarian Confession  is the recapitulation and 

                        summary of the entire Christian mystery of salvation.

                  b. Becoming a Christian, like being a Christian, is 

                      unconditionally linked to the Trinitarian Confession. 

   B. Relevance of the Trinity to practical Christian life

1. The doctrine of the Trinity asserts that in God there is a unity of 

             substance and a Trinity of Persons or a unity of substance in a 

             Trinity of Persons.


a. The one and the three refer to entirely different aspects.



b. Unity is presupposed if a being is identical with itself and 

                        therefore identifiable.



c. Unity is transcendental determination of being that is not 

                        equivalent to a number.



d. Without such an all-embracing unity amid the multiplicity of 

                        realms of reality, the world would be nothing but a dust 

                        heap piled up at random and lacking any order or meaning.


2. A properly understood conception of unity does not lead to a

            closed system in which everything can be derived from a single 

            principle.



a. The question of unity leads to an open system in so far as 

                        the principle of this unity eludes purely rational thought.



b. The question of the unity of all reality- a unity without 

                        which meaningful speech, thought and action and human 

                        existence are possible- leads ultimately to a mystery.

   C. Question of Trinity/ Threeness


1. This is a primordial question of man and mankind.



a. Three is the simplest and at the same time the most perfect 

                        form of plurality: it is an original plurality and therefore a 

                        unity in multiplicity.



b. The Christian doctrine of the Trinity is not to be derived 

                        from myths, symbols or speculations.


2. The Bible nowhere justifies the Christian doctrine of the Trinity 

               with the aid of cosmological speculations.



a. The doctrine has its basis solely in the history of God’s 

                        dealings with human beings and in the historical self-

                        revelation of the Father through Jesus Christ in the Holy 

                        Spirit.


b. The Trinitarian confession proper to Christianity is the 

                        answer to the primordial question of man and mankind.



c. The confession of one God in three Persons answers the                 

                        primordial question: the question of unity in multiplicity.

 

d. According to the Christian faith, the ultimate ground and 

                       meaning of all reality is personal: One God in Three 

                       Persons.
II. Theological Foundations in Revelation

   A. The Unity of God


1. The Christian faith begins with this statement: “I believe in one 

             God.”



a. The Biblical faith in one God has a long history which is 

                        important for the theological understanding of the doctrine.



b. For the Jews, monotheism was of the practical order. The

                        question of the existence or non-existence of other gods 

                        was not raised.



c. It could even be that the acceptance of other gods was 

                        given as a fact.


2. Bible History makes two important points:



a. Monotheism is not a philosophical question, but the fruit of 

                       religious experience and an expression of practice based 

                       on faith. Faith in the one God is not a question primarily of 

                       religious verification. It can lay total claim the human 

                       being.



b. The oneness of God involves more than a qualitative and 

                        numerical unity. God is not only one, but unique. For this 

                       reason there can be only one of him. As the one God, he is 

                       also the only God. Singleness of God is not just an 

                       attribute, it is a given directly with his essence.


3. In the Bible as a whole, the OT and the NT respond to the 

             primordial question of the human race: where is unity to be found 

             in all the multiplicity and fragmentation of reality?


a. The monotheism links Christianity with Judaism and Islam. 

                       But at the same time, Christianity sees this unity as unity 

                      in Trinity.


4. Has Christianity abandoned Unity for Trinity?



a. There is an effort by the early Apologists to ground the 

                       oneness and singleness of God in the very concept of God. 

                       The absoluteness and infinity of God leaves no room for a 

                        second God.



b. Absolute oneness entails absolute non-division and 

                       therefore absolute simplicity. God’s unity thus excludes 

                       materiality. God is absolutely transcendent to all that is 

                       material.



c. The unity of God and the unity of created reality may no 

                       longer be confused. If God is transcendent, he can no 

                       longer be the immediate principle of unity amid the 

                       multiplicity in the world.



d. The problem of the one and the many must now be seen as 

                       a problem of the unity of the world as well as the unity of 

                       God. The conclusion that Kasper draws is that God’s unity 

                       does not exclude the question of Trinity, but rather 

                       includes it.

   B. The Living God (OT Preparation)


1. It is the irrevocable conviction of the OT that Yahweh is one and 

             unique.


a. Yet, there are significant bases in the OT for later 

                       Trinitarian faith, especially with God referred to as the 

                        Living God.



b. There are a number of OT passages in which God is 

                        depicted as speaking of himself in the plural. The biblical 

                        basis for the confession of the Triune God was the 

                        manifestation of God in the form of three men to Abraham 

                        under the oaks of Mamre (Genesis 18)


c. There is also the figure of the “Angel of the Lord.” This 

                        seems to be an attempt to bridge the gap between the 

                        being of God, which is hidden to man, and God’s active and 

                       substantial presence in history.



d. In later OT writings, there is talk of various hypostases: 

                       Divine Wisdom (Proverbs 8) and the Divine Spirit (Wisdom 

                       1:7, Nehemiah 9:30)


2, By its very nature, the OT understanding of God as personal 

             inevitably led to the question: Who is the “Thou” to God’s “I”?

   C. Basic Trinitarian Structure of Revelation in the NT


1. The NT tells us that Jesus Christ is the eternal “Thou” of the 

             Father and that in the Holy Spirit, human beings are accepted into 

             the communion of love that exists between the Father and Son.


a. Hence, the eschatological definitive self-revelation of God 

                       can be summed up on one sentence: God is Love.


2. It is not enough to simply set forth the Trinitarian statements of 

             the NT. It is necessary to understand these statements as the 

             interpretation supplied by revelation of the revelational event, 

             and this Trinitarian interpretation must be seen as an explication 

             of the NT’s essential definition of God as love



a. The Trinitarian structure of the revelational event.



b. The Trinitarian explanation of this event in the NT.



c. Connection between this explanation and the essential 

                       definition of God in the NT.


3. Stage One: Trinitarian structure of the Revelational event



a. Jesus reveals God as Father by his whole life and person in 

                       an utterly unique way, while it is only through Jesus Christ 

                       that we become children of the Father.



b. NT statements about Jesus as Son are the legitimate and 

                        necessary explication of the “Abba” relation of Jesus to 

                        God.


c. In the Synoptics, this participation in the power of God has 

                        no fixed name. Only after Easter is the acceptance of 

                       believers into the relation of Jesus to the Father and their 

                       participation in the power of the Father ascribed to the 

                       action of the Spirit.


4. Stage Two: Trinitarian explanation of this event in the NT



a. In the Baptism narrative in Mark, a clear Trinitarian 

                        structure is seen. A voice from the heavens reveals Jesus 

                        as the Beloved Son while the Spirit descends upon him in 

                        the form of a dove.



b. In Acts, God has raised Jesus to life and exalted him. After 

                        Jesus had received from the Father the promised Spirit, he 

                        re-poured it out upon them.



c. The most important witness is the Baptismal command to 

                        go out and Baptize all nations in the name of the Father and 

                        of the Son and of the Holy Spirit.



d. The Baptismal text simply gives concise expression to the 
                        basic Trinitarian structure of the Synoptic Tradition and 

                        even of the whole NT.


e. The Letters of Paul also contain Trinitarian formulas. The 

                        Trinitarian structure in Paul not only characterizes the 

                         non-recurring action of God in the history of salvation, but 

                         also his ongoing action in the Church. In Ephesians 4:4-6, 

                         the unity of the Church is based on the Trinity.



f. In John’s Gospel, one finds the beginning of a Trinitarian 

                       reflection. John 1-12 deals with the relation of the Father 

                       to the Son. John 14-17 are concerned with the sending of 

                       the Holy Spirit, his procession from the Father, his sending 

                       by Christ and his task of recalling and making present the 

                       work of Christ.



g. The high point of the Trinitarian reflection is the priestly 

                        prayer of John 17. The dominant theme is the glory of the 

                        Father and the Son. This glory includes salvation (life).


h. Paralleled with the glorification of the Father through 

                        sanctification in the truth is the communication of life. This 

                        life consists in knowing Jesus Christ as life because he is 

                       God from God, light from light. The glorification of the 

                       Father by the Son has  for its goal the participation of the 

                       disciples in this glorification and eternal life.


5. Stage Three: connection with essential NT definition of God



a. The unity of the Father and the Son is the ground that 

                        makes possible and vitalizes the unity of the faithful. This 

                        unity is in fact a sign to the world.



b. 1 John4:2; 5:6-8: This formula shows that in the 
                        revelational event which is Jesus Christ, God has shown 
                        himself to be love. This event consists in making known 

                        the eternal communion of life, love and reciprocal 

                        glorification of Father, Son and Spirit in order that the 

                        disciples and mankind may be drawn into this same 

                        communion of love and life. 


c. “God is love” is both a statement about the Being of God 

                         and the meaning of salvation.

   D. Trinitarian Confession as a Rule of Faith


1. The early post-apostolic Church was aware of the Trinitarian 

             structure of Christian salvation. This was drawn from the life and 

             practice of the Church, especially Baptism and the Holy 

             Eucharist.



a. Justin: In the Eucharist, the same Trinitarian structure is 

                       seen in the epiclesis, the conclusions of the orations and 

                       the doxologies. They addressed to the Father through his 

                       Son Jesus Christ in the Holy Spirit.



b. Irenaeus:  Baptism brings together the fullness of the 

                       doctrine. God the Father: Creator of the universe, God’s 

                       Son, who brings communion and peace with God, and the 

                       Holy Spirit, who recreates human beings for God.


 
c. The Trinity itself is a reflection of the Liturgy and 

                        Doxology.


2. The rule of faith is not identical with the baptismal symbol, but 

             represents a symbol or creed aimed at countering the Gnostics.



a. It is the norm provided by the Faith of the Church, or by 

                       the truth of faith; it expresses the normative character of 

                       the truth as attested in the preaching of the Church.



b. Early Theologians were not expounding private 

                       speculations, but the common public faith of the Church 

                       that was binding on all. Thus the Trinity is the summation 

                       of the Christian faith.
III. History of Dogmatic Development

   A. Speculative form of the Trinity


1. The doctrine of the trinity is not only a confession of the same 

             shared divine dignity, but also a reflection on the relation 

             between faith in one God and this Trinity of Persons and on the 

             relation of the Father, Son and Holy Spirit among themselves.


a. Trinitarian doctrine seeks to reconcile Trinitarian  

                        statements of Scripture and Tradition and to bring to light 

                        their inner harmony and make them plausible in the eyes of 

                        faith.


2. Jewish Christianity and the Trinity: The notion was influenced by 

             rabbinic and apocalyptic ideas of two angelic figures that are 

             Paracletes at the right and left of the Throne of God.



a. However, a Trinitarian doctrine including angels could not 

                       express the divine rank of Jesus and the Holy Spirit, but led 

                       to a type of subordinationism.



b. The Greek Apologists also found it very difficult to avoid 

                        subordinationist tendencies.


3. Two-phase historical explanation of the Trinity:



a. 3rd Century conflict with Gnostic and Hellenistic 

                       Philosophy.



b. 4th Century conflict over the Arian Heresy

   B. Third Century


1. The absolute distinction between God and the world was resolved 

             by the Gnostics in the concept of emanation. This means that 

             from a primal source, reality flows forth in a series of descending 

             steps, each more tenuous in character than the one before.


a. With these speculations, they believed they could attain a 

                        group superior to Christianity.



b. The very foundations of Christianity were at stake in 

                        regard to how the Gnostics viewed the world.


2. Irenaeus: to fight the Gnostics he sets out the rule of faith which 

             is the Apostolic faith attested to in the Church.



a. For Irenaeus, the unity of God excludes any dualistic 

                        separation of creation from redemption and guards the unity 

                        of salvation and redemption in the manhood and Godhead in 

                        Jesus Christ. The Same God acts in creation and 

                        redemption.


3. Tertullian: Only if God himself has become man can the humanity 

             of Christ be the sacrament of human salvation.



a. He preserves the monarchia, in which everything flows 

                        from the Father, as well as the oikonomia, the concrete 

                        ordering of the monarchia by reason of which the Father 

                        gives the Son a participation in his dominion and exercises 

                        his dominion through him. He preserves the unity in God 

                        and at the same time expounds the distinction as well.



b. With regard to the unity in Trinity, it must be said that the 

                        three differ not in condition, but in degree; not in substance 

                        but in form; not in power but in kind.



c. Contrary to the Gnostics, there is no separation; contrary

                        to the modalists, there is a distinction of persons, not 

                        substances.


4. Origen: His basic difference from Gnosticism is in his agreement 

             with Platonic philosophy that God is a purely spiritual being.


a. Origen believes that reality is the free creation of God. The 

                        entire development originates in the will and makes 

                       freedom the vehicle of world progress. He sees everything 

                       as subject to the judgment of God in the end.


b. His view of reality has Trinitarian presuppositions. Both the 

                      coming forth and the return take place through Jesus Christ 

                      in the Holy Spirit. God creates and rules the world through 

                      the Son.



c. The Holy Spirit proceeds eternally from God spiritually in a 

                        procession that is due to the will and more specifically to 

                        love.



d. The Logos for us is the image of God and the way to

                        knowledge of the Father. We can understand the Son only 

                        through the Holy Spirit.



e. Those who want to be reborn to salvation need the Father, 

                        Son and Holy Spirit and are unable to receive salvation if 

                        the Trinity be incomplete.

   C. Fourth Century


1. Arius radicalized the subordinationist tendencies present in the 

             Tradition. He overlooks the fact that there can be no mean 

             between God and the world, but only an either/or.


a. With Arius, it was a question of the entire Christian vision 

                       of God and the world.


2. Council of Nicea



a. The term “homoousios” proves to be the sensitive point of 

                        the Nicene Symbol. The concept was not biblical, but 

                        Gnostic in origin. Its content was not completely 

                        unambiguous.



b. The question of “homoousios” becomes - does it mean the 

                       same being with the Father or of one being with the 

                       Father? The first can be seen as theistic and the second 

                       can be seen as modalist.


3. The implications of “homoousios”



a. The creed starts with the Father and understands him as 

                        the “summit of unity” in which the Son and Spirit are 

                        comprehended.



b. The Council lacks the conceptual tools for expressing in an 

                        adequate way the unity of being and the distinction of 

                        persons.



c. At Alexandria in 362, there is accepted the distinction 

                        between three hypostases and one being. This meant that 

                        two concepts used as identical at Nicea are now 

                        differentiated.


4. Constantinople I



a. This Council gave expression to the distinction between the 

                        one substance and the three perfect hypostases.


 
b. While the creeds start with the Father and then confess the 

                        Son and the Spirit to be one in substance with the Father, 

                        the West replaces this dynamic conception with a more 

                        static approach that starts with one substance and then 

                        says that it subsists in three persons.



c. At the Council, hypostasis and person become synonymous 

                        terms.
Exposition of the Trinitarian doctrine

I. Point of Departure

   A. The Trinity as Mystery of Faith


1. The credit for keeping alive the idea of the Trinity belongs more 

             to the philosophers than to the theologians.



a. However, the philosophers performed in such a manner 

                        that theologians and the Church found their approaches 

                        highly suspect and unacceptable.
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