Part Two: Christ’s Human knowledge and consciousness

I. The Human knowledge of Jesus

A. Three-fold human knowledge of Jesus

1. Christ possessed the beatific vision. He already possessed on earth the beatific knowledge of God that saints would only obtain in heaven. 

2. Christ possessed infused knowledge. AS perfect man, he possessed a knowledge of all tat could be known.

3. Christ possessed experiential knowledge. He acquired knowledge  in the normal human manner through his senses and intellect.

B. Contemporary: Jesus lived an authentic human life of a first century Palestinian Jew

1. The Son of God possesses true human knowledge.

a. It could not be unlimited because it was exercised in the historical conditions of his existence in space and time.

2. Thus, to have beatific knowledge would have mitigated the authenticity of his earthly life.

a. The very nature of the Beatific vision presupposes a resurrection knowledge of God which Jesus would possess only after the experience of the resurrection.

b. However, Jesus did possess, as he grew in wisdom, age and grace the highest mystical human knowledge of the Father

c. The human nature of God’s Son, not by itself but in union  with the Word, knew and showed forth in itself everything that pertains to God.
3. Jesus did not possess infused knowledge  to know all that is knowable. That would denigrate his human existence.

a. Jesus possessed the human knowledge  of a man of his age and culture and he equally possessed a prophetic knowledge given to him by the Holy Spirit that pertained to his ministry as the Christ.

b. He was able to read human hearts and minds and he did know the will of the Father.

c. What he admitted in not knowing in regard to God’s eternal plan, he elsewhere declared himself not sent to reveal.

4. The Son would have to learn in the same way as ordinary human beings.

a. In the midst of this learning, he would have come through the light of the Holy Spirit to a personal knowledge and understanding of how all this applied to him as the Messiah.

II. The Son’s human self-consciousness

A. Did Jesus know that he was God?

1. In terms of the formula of Chalcedon, it was difficult for theologians  to express an answer in a clear way.

a. Is the “He” the human subject, the divine nature or the divine person?

2. The proper question in line with Chalcedon is “Didthe Son of God become conscious of himself and so know himself to be God in a human manner?

a. The manner in which the Son becomes conscious of himself and so knows himself to be the Son of God is as man.

b. The Son of God, through his human self-consciousness became aware and so knew himself to be the Son of God in a human manner.

B. How did the Son of God become humanly conscious of his Divine Identity?

1. At his conception, birth infancy, the Son of God was not 

             conscious of himself and so did not know himself to be the 

             Son of God in a human manner because no human being under 

             these conditions knows who he is.

a. As with normal human psychological development, as the Son of God matured he became humanly aware of who he was, the Son of God.

b. Through his reading of Scripture, the light of the Holy Spirit, he became conscious of his divine filial identity in relationship to his heavenly Father

2. In knowing that the Father was his Father in a singular divine

    manner, the Son of God was humanly conscious of himself as 

    the unique divine Son.


C. Is Jesus a human person?



1. Some question the meaning of the Chalcedonian formula by 

                       saying that if Jesus is a divine person and not a human person, 

                       then Jesus is missing something essential to being human.

a. The  contemporary understanding of person as psychological subject differs from the Patristic , conciliar and Scholastic understanding of person.

b. The traditional notion of person was used to denote a subject and so addresses the question of “Who.” The answer to that question is that the identity of Jesus is that of the Son of God.

c. If one wants to assert that the Son of God possesses a truly human consciousness and so is a human person merely in the psychological sense, then this could be appropriate.
d. However, the subject of the human self-consciousness is the eternal Son of God.

D. The Human “I” of Jesus


1. There is only one “I” in Jesus Christ and that is the divine “I” 

              of the Son of God.

a. While there is only one divine “I” of the son, that 

     divine “I” is manifested and relates to others in a 

     human self conscious manner. When Jesus says “I”, it 

     is the divine “I” speaking in a human manner.



2. Weinandy adds that he would argue that Jesus also possess a 

                        human “I”.

a. There is a human “I” of a divine who, the Son of God.

b. When the Son of God asked: “Who do you say that I am?” The manner in which the “I” is expressed within that question was in a human manner.

c. While Weinandy believes it intensifies the full authenticity of the Son of God’s human life, it is simply his opinion and not sacra doctrina.

Part III Further Issues on the Incarnation

A. The Son of God subsists as man

1. In the tradition of Cyril and Chalcedon, St. Thomas  stresses that the son of God actually subsisted as man.
a. The Incarnation was not a union of natures that would bring about a new and different third nature, but rather the Son actually united himself to a human nature so as to exist as true man.

b. The human nature was united to the Son as the Son personally existed as God. It is a hypostatic union. There is no new personal being but only a new relation of a pre-existing personal being to the human nature.

c. As a result, the person subsists both in the human nature and the divine nature.

B. Two keys points to this subsistence

1. In becoming man, there was no change in the way the Son personally existed as God.

a. Within the incarnational act, in the becoming, the human nature was newly related  to the person of the Son of God as God.

b. While there is no change in how the Word existed as God, there was a newness in that he now newly existed a man.

2. It is precisely because the human nature was united to the very person of the Son of God as the Son actually existed as God that the Son of God, in the fullness of his personal divinity actually newly came to exist as man.

Part IV Kenotic Christology

A. Question of the union of the natures
1. Luther conceived the Incarnation as the union of natures modeled after the soul body union forming one existential reality of the God man.

a. This led Luther to predicate human and divine attributes to the other natures instead of to the person.

b. This also led to kenotic Christology

2. Kenotic theology for them claimed that the Son in some 

    manner actually gave up parts of his divinity when taking on  

    flesh.

a. When questions of Jesus’ human knowledge and weakness arose, there appeared to be a conflict between the Son’s divine omniscience and omnipotence and Jesus’ limited knowledge and power.

b. Kenotic Christologists believed that the Son gave up these attributes or held them on abeyance. The Son was now incarnational friendly

c. The kenotics were Monophysites in reverse. They have the humanity humanizing the divinity

B. Errors in kenotic Christology
1. It is impossible to conceive how a truly divine being could 

    empty himself of omniscience and still be omniscient.

2. Even if this emptying were possible, it would defeat the

    whole point of the incarnation.

a. If an emptied form of the Son of God became man, then it is no longer the Son of God, but a lesser expression of a divine being.

b. If the Son were incarnate in some lesser divine form, he could not reveal himself to being one in being with the Father, but could only display his inferior and reduced status. 

3. It also conceives the union of natures as a moral one, the soul to the body.
a. AS a result, one is going to perceive the Incarnational union as the union of incompatible natures containing within them contradictory attributes.

b. The real conclusion is that insofar as he is truly God, he is omniscient and omnipotent, but in so far as he is truly man, he possesses limited knowledge and power. 

Part V The Son’s sinful humanity

A. contemporary theology

1. Writers have emphasized that in the Incarnation the son of God did not assume some generic humanity, but our own sinful humanity.

a. While Jesus never sinned personally, noir had an inner propensity to sin, his humanity was the race of the fallen Adam.

b. Like al human beings with a fallen humanity, the Son of God as man truly experienced hunger and thirst, sickness and sorrow, temptation and harassment by Satan: being hated and despised, experiencing fear and loneliness; on the cross he even underwent death and separation from God.

2. This is absolutely essential for a proper understanding of the incarnation.

a. Only if the Son assumed our fallen human nature could he heal and save it. He immersed himself in our suffering and sinful plight.

b. This fallen humanity was united immediately and intimately to the son as he existed personally as God and so the experiences of humanity were personally his own.
