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I. Introduction


A. Mary and Vatican II



1.The Council takes as its springboard the essential reference 

   that Christ has to his Mother and she to him in the context 

   of salvation.


a. Mary not only makes it possible for Christ to be born, 

              but also cooperated in an exceptional way in the 

              salvation of the world and holds a special place in the 

              life of the Church.


b. Mary’s role in salvation history was clearly seen from 

              the beginning and it is attested to in the New 

              Testament.


c. Mary’s place in the creed is referred to explicitly on 

              account of her special part in the mystery of the 

              Incarnation and the unique role it gave her in the work 

              of redemption.


B. Divine Motherhood



1. God chose to save the world by being born of a woman. From 

                       Mary, Jesus received his membership in the human race and 

                       membership in the Jewish people.




a. Through Mary, Jesus is a descendant of David, the 

                                  bearer of the messianic promises.




b. Mary’s active role is something that God positively wills 

                                  to happen. One cannot grasp the mystery of Christ 

                                  without accepting the fact that he was born of the 

                                  Virgin Mary.



2. The link that Mary has with the entire mystery of Christ- his 

                        being and his mission- is what led the Church to make ever 

                        more explicit its conviction of Mary’s unique role in the 

                        redemptive work of her Son and the life of the Church.

II. Mary: Contemplated by Faith


A. Marian principle


1. Mary is seen first and foremost in a special and direct

                       reference to her physical motherhood of Christ.

a. She is above all the mother of Jesus. Her entire 

                                  mystery draws from that history and her relationship 

                                  with mankind derives from that motherhood.




b. She is inseparable from the mystery of the 

                                  Incarnation.




c. Every valid statement about Mary must be made in the 

                                  light of Christ. What we know about Mary has a direct   

                                  function of what we know about Christ.

B. Mariology and Christology


1. Any Marian statement, if disconnected from the mystery of 

                       Christ would become distorted.




a. A Christology that has no explicit reference to 

                                 Mariology would be an incomplete Christology since it 

                                 lacks the full truth of the reality of the Incarnation.




b. Mary links Christ to a specific people and a concrete 

                                  historical situation. It removes the risk of Docetism.



2. Mariology is never a duplicate of Christology or simply a 

                        Christological development.




a. The truth concerning Mary is also directly associated 

                                  with the Truth concerning the Church.




b. Mary is a figure or type of the Church and in her the 

                                  Church attains its highest expression.




c. Knowledge of true Catholic teaching concerning Mary 

                                  will always be the key to understanding the mystery of 

                                 Christ and of the Church.

C. Mariology and Ecclesiology


1. In the present economy of grace, being the Mother of Jesus 

                       involves being the Mother of the Church.




a. Mary as the Mother of Christ is in a particular way

                                  united with the Church, which the Lord established as 

                                  his own body. (LG 52)



2. Theological axiom: “Nothing without Mary”




a. Christianity means first and foremost following a man 

                                  whom one confesses to be the Messiah, expected by 

                                  the Jewish people- a man whom one worships, loves and 

                                  listens to with the same commitment that one has to 

                                  God the Father.

b. Christianity is grounded on an unrepeatable human life 

                                  of Jesus of Nazareth.




c. Mary’s cooperation in the life of Christ and the place 

                                  she occupies in salvation history helps us not only 

                                  discover the truth about Christ, but also the true face 

                                  of the Church and the precise nature of man’s 

                                  salvation.




d. In Mary as in no other created being is reflected the 

                                 Mystery of God and of man’s salvation.

D. Mary and Theological Anthropology


1. In Mary is made manifest the change that takes place in man 

                       redeemed by Christ.



2. Mary is the maximum expression and at the same time the 

                        most faithful reflection of what it means to be a new 

                        creation in Christ and what the dignity of man redeemed by 

                        Christ involves.

E. Mary and Eschatology


1. The Assumption of Mary is exceptionally important for 

                        knowing what lies beyond death.



2. The doctrine is also important in reflecting on the 

                        immortality of the soul as well as the resurrection of the 

                        Body with the final event of salvation history.

III. Mariology as a Theological Principle


A. Mary: A key place in theological discussion




1. Two Mariological perspectives:




a. Mary is studied in her reference to Christ and her 

                                 cooperation with the Redeemer in salvation history.




b. Mary as studied as a person in her own right from the 

                                  viewpoint of her privileges.



2. Should Mariology be a separate theological discipline?




a. Mariology as a systematic treatise with its own 

                                  personality in the overall theological scheme of things. 

                                 (Francisco Suarez 1617)




b. Placidus Nigidus was the first to coin the term 

                                  “Mariology.”



3. Definition of Mariology




a. Mariology is part of the theological science that 

                                  studies Mary, the Mother of God and the Mother of all 

                                  mankind.




b. It concerns itself with the mystery of Mary taken as a 

                                  whole- addressing Mary herself and her many 

                                  connections to different parts of Christian doctrine.




c. It focuses on the person of the woman who is the 

                                 Mother of God.




d. Mariology cannot be seen as a totally autonomous 

                                  treatise: it is a treatise which is harmoniously and 

                                  fruitfully linked to all of them; its autonomy is merely 

                                  functional and relative.




e. It can never be simply Mariology, but rather it is found 

                                  with the fundamental ensemble formed by Christ and 

                                  the Church, since it is the most concrete expression of 

                                  that ensemble.


B. Mary’s place in Theology


1. Mary has always been present in the faith and piety of the 

                        People of God and in the preaching of the Church.




a. However, early in the Tradition, Marian doctrine was

                                  addressed in different places, particularly Christology.




b. This method has the advantage of avoiding the radical 

                                   isolation of Mariology and shows her in relation to 

                                   Christ and the Church.




c. This method has the disadvantage of never focusing on 

                                  all the aspects of Mary as such at one time. Mary’s 

                                  mystery is never fully explored in a way that reveals 

                                  how all the different dimensions interrelate.



2. The risk of isolating Mary exists only to the extent that 

                        those who study Mary give into the temptation to relegate 

                        to a second level the unity of theology as a whole as well as 

                        the hierarchy of truths. Advantages here outweigh 

                        disadvantages.




a. Barth is the most severe critic of a treatise on 

                                 Mariological Theology.

b. It is argued that Barth does this because by studying 

                                  in the round all the truths that have to do with Mary, 

                                 she is inevitably depicted as the prototype of the 

                                 human creature as regards cooperation in her own 

                                 salvation and in the salvation of others.



3. Protestant Response




a. They oppose Mariology because it runs the risk of 

                                  idolizing Mary, counter posing her to her Son.




b. The Church has never lost sight that Jesus Christ is 

                                  the only Mediator and Redeemer of all mankind.




c. Mary’s exceptional holiness is the result of the 

                                  wonderful effectiveness of the salvation wrought by 

                                 Christ.

C. Reason for Mariology


1. A Marian treatise on its own adopts a single focus approach  

                        to salvation history.




a. In Mary, the study of her person- including her 

                                  privileges is inseparable from that of her maternal 

                                  mission in salvation history.




b. Mary has a special mission in the history of salvation. 

                                  Her entire person and her history (all the grace Mary 

                                  received) are at the service of this mission.

2. Fundamental nature of Mary’s mission




a. Mary unites in her person and re-echoes the most 

                                  important doctrines of the faith. And when she is the 

                                  subject of preaching and worship she prompts the 

                                  faithful to come to her Son, to his sacrifice and to the 

                                  love of the Father.




b. Mary’s cooperation in the work of salvation is 

                                 Mariology’s reason for being. Privileges were bestowed 

                                 on Mary to enable her to cooperate in the work of 

                                 salvation.




c. Divine Motherhood, motherhood of mankind and Mary’s 

                                  perfections combine to form a single, closely 

                                  integrated whole. 




d. In her FIAT, Mary took that motherhood in all its 

                                 fullness, consciously desiring to be associated as 

                                 Mother with the work of her Son, the redeemer of 

                                 mankind.



3. Mariology in Light of Vatican II




a. Biblical themes should have the first place




b. Patristic roots




c. Speculative and Thomistic perspective to see all the 

                                  aspects and interconnections of all the mysteries.



4. Mariology prior to Vatican II (contradictory)




a. The traditional devotional approach which was 

                                  speculative and seen in terms of “in Mary, with Mary 

                                  and through Mary”, or “about Mary there is never 

                                  enough.”




b. The critical and modern approach which sought to 

                                   protect Mary from an excess of sentimentality to 

                                   produce objective scientific scholarship freed from 

                                   the enthusiasm to which affection and devotion lead.



5. Conclusion




a. Vatican II sought to insert Mary into the overall 

                                  context of the Christian mystery, to see its 

                                  relationships to ecclesiology, Christology, anthropology 

                                  and eschatology.

b. There also needs to be an unambiguous openness to 

                                  ecumenism so that all Christians may come to see Mary 

                                  as their common Mother. 

IV. The First Principle of Mariology


A. Root (nature) of Marian doctrine


1. The first Marian principle was conceived to be that 

                       prerogative from which derives all the attributes and 

                       properties Mary was given with a view to her own glorification 

                       and the salvation of mankind.




a. Problem: There are many Marian truths whose

                                  interconnecting with one another derives from the will 

                                  of God and not form the consequences which divine 

                                  Motherhood metaphysically implies. Consequently it 

                                  does not seem possible to deduce a Marian First 

                                  principle.




b. Schmaus redefines the term as a “fundamental 

                                  perspective.”




c. This issue is a thorny question- so it is better to say 

                                  that the unity of Mary can be grasped by setting out 

                                  from any one number of ideas from her divine 

                                  motherhood, her significance in the life of the Church; 

                                  her exceptional place in redemption.

B. Positions on the Marian first principle


1. Anti-First Principle: A first principle would isolate Mariology

                       too greatly.




a. Marian prerogatives need to be divided over the 

                                  various headings of theology.




b. Mariology is not an autonomous discipline, but a part of 

                                  theology; the only principles it can have are those of 

                                  theology itself.



2. Pro-First Principle




a. Most widely held position centers the entire structure 

                                  on Mary’s divine motherhood- not just hysical, but 

                                  moral and transcendental. (Suarez, Liguori)




b. Some see the first principle is the New Eve or the 

                                  Socia Christi . Newman sees Mary’s divine motherhood 

                                   deriving from her vocation as the New Eve.




c. Some see the proper place of Mary in Redemption is in 

                                  the various disciplines of Ecclesiology, Christology and 

                                  Anthropology. Mary as ecclesiological type is the only 

                                  valid principle.




d. Rahner: Mary possesses both a private relation to the 

                                  Incarnate Word and accepts a role in salvation history 

                                  in a unique, essential and decisive position. The first

                                  principle is Mary is the one who has been redeemed in 

                                  the most perfect way.




e. Exegetical studies of the New Testament have 

                                 suggested that Mary is the perfect disciple and 

                                follower of Christ.



3. Composite First Principle




a. Scheeben: Nuptial maternity of Mary (Mother-Spouse)




b. Merkelbach: Mary is the Mother of God-Redeemer. 

                                 Similar to this view are Bower (historical concrete 

                                 divine motherhood); Roschini (Universal Motherhood of 

                                 Mary); Carces (Mary is the Mother of the Total Christ).



4. Two fundamental Principles




a. Bittremeiux: The two key Marian principles are the 

                                  Mother of God and the Blessed Mother in association 

                                  with her Son the Redeemer.




b. It is one thing to be the Mother of God and quite 

                                  another to be an associate in Redemption.

V. Secondary Principles of Mariology


A. Four secondary principles:



1. Mary herself:




a. Singularity




b. Appropriateness



2. Mary and Others




a. Eminence




b. Similarity

B. Principle of Singularity


1. Mary is by design an entirely singular and unique creature and 

                       received graces that cannot suit any other creature.




a. Something beyond the common Law had to be bestowed 

                                 on Mary.



2. Mary is exceptional in her person, mission and privileges for 

                        from the first moment she was free from sin.




a. Excellence of her earthly life concluded with her 

                                 Assumption into heaven.




b. Anselm: The wonderfully exceptional and singularly 

                                  admirable woman.

C. Principle of Appropriateness


1. We are to believe that whatever she was capable of receiving 

                       was in fact bestowed upon her.




a. When God chooses one for a role, he prepares him and 

                                  equips him in such a way that he is suited to it.



2. Roschini: Important Distinction




a. There is appropriateness of a privilege already 

                                  conferred. All the privileges granted to Mary are 

                                  appropriate to her sublime dignity.




b. There is an appropriateness for a privilege that might 

                                  be conferred. One must clarify between mere 

                                  appropriateness and qualified appropriateness (eg. 

                                  Immaculate Conception)

D. Principle of Eminence


1. Mary possesses every grace and gift that is granted to other 

                       creatures. 




a. Mary did not have some charismata that other saints 

                                  possessed.




b. This is why Mary has charismata either in the same 

                                  form or in an eminent way or in an equivalent way.

E. Principle of Similarity


1. Mary possessed in an analogous way, as befits her state and 

                       condition the various privileges that belong to the humanity of 

                       Jesus Christ.




a. The analogy is in regard to the attribution in which the 

    principal analogue is Christ and a secondary analogue 

    is Mary.

b. The Privileges of Christ which derive directly from 

    the Hypostatic Union (adoration) need to be applied to 

    Mary in a loose, improper analogy (hyperdulia)

c. Those which derive indirectly from the Hypostatic 

    Union can be predicated of Mary by a proper analogy 

    (glorified Body)

VI. Biographical References of Mary


A. Proto-Evangelium of James



1. Ephrem the Syrian was the first to refer to Mary’s parents 

                       as Anna and Joachim. John Damascene later supported it.



2. She belonged to the tribe of Judah and the House of David. 

                        This is based on the Annunciation narrative.



  
a. She belonged to the priestly line because she was 

                                  related to Elizabeth from the tribe of Levi and the 

                                  family of Amon.




b. Jesus legal affiliation was Son of David. Carnal 

                                   affiliation was Son of Adam. The Messiah them 

                                   possessed Royal and Priestly descent.

Chapter Two

A Short History of Mariology

I. Introduction


A. Mary from the beginning of Christian theology



1. In the New Testament, the presence of Mary and the sober 

                       mentions made of her are not devoid of a clear theological 

                       content.



2. History has been a further interpreter of the role of Mary in 

                        the life of the Church.

II. Patristic Mariology


A, Sub-apostolic era



1. Ignatius of Antioch: statements about Mary are intended to 

                       defend the reality of the Incarnation against the Docetists.




a. This is a reflection on what Sacred Scripture says 

                                  about her.




b. The virginal conception and birth are closely linked to 

                                   Christology.


B. Patristic Age



1. Eve-Mary Parallel: Justin’s antithetical parallelism of Mary 

                       and Eve is rooted in Genesis 3:15.




a. Genesis 3:15 is not dependent on a Marian 

                                  interpretation as much as it is on the Pauline 

                                  interpretation of Romans 5 regarding the Adam-Christ 

                                  parallel.




b. Justin’s treatment is based on the principle of 

                                  recirculation. It shows that Mariology as a Christo-

                                  centric interpretation and shows her role in salvation 

                                  history. This also connects Mary to the Church.



2. Irenaeus of Lyons fully develops the Mary-Eve parallel. This 

                        is due to his connection of the analogy of Mary to the 

                        Church.




a. He makes Mary’s divine motherhood one of the bases 

                                 of his Christology and soteriology. It is Christ’s human 

                                 nature that makes possible Christ’s redemptive death 

                                 for all mankind.



3. Tertullian (+222): It is appropriate for the Word to take 

                        flesh from the Virgin, given that Adam from taken from 

                        Virgin earth. Eve’s sin is corrected by Mary’s faith.



4. Epiphanius of Salamis (+403): Mary was not only the occasion 

                        of life, but the Mother of all the living.




a. The Eve-Mary parallel exposed the richness that come 

                                  from asserting Mary’s active cooperation in the work 

                                  of salvation. 

b. It hinges on the relation of the sin of Eve to the 

                                  Annunciation of Mary. There is a Christo-centric 

                                  dimension.


C. The Divine Motherhood



1. The fact that Mary can truly be called Mother of God is 

                        something that can impact decisively on Marian doctrine.




a. The fact that Mary is the Mother of the Redeemer is 

                                  the ground on which is constructed the earliest 

                                  Patristic thinking on Mary’s greatness.




b. From the fourth century onward the truth of the 

                                  divine Motherhood is expressed through the title 

                                  “Theotokos.”




c. With the Council of Ephesus, there was a huge 

                                  development of Marian feasts. Mary has acquired her 

                                  liturgical dimension through homilies and hymns that 

                                  nourished popular devotion and revealed her privileges.



2. Sub tuum praesidium: the title Theotokos appeared in this 

                        fourth century prayer.




a. Mary divine motherhood is first of all a Christological

                                 explication. It leads to a better understanding of the 

                                 nature of Christ our Savior as well as the nature of the 

                                 one who is the Mother of the Redeemer.

          D. Mary as Panhagia- All-Holy



1. The exceptional nature of Mary’s personhood is summed up in 

                        the affirmation of her holiness.





a. It is a Marian privilege whose source lies in the 

                                  maternal relationship to Christ and the mystery of 

                                  salvation.




b. These are found in her with the superabundance of 

                                   grace appropriate to be carrying out her unique 

                                   universal mission.

2. Marian privileges begin to be seen as necessary to protect 

                        the integrity of the faith. These are defended by the 

                        Fathers even though the defense has disadvantages because 

                        heretics could use these defenses to support their own 

                        beliefs.




a. This danger was seen in the defense of her three-fold 

                                  virginity. Often it was the “in partu” virginity that was 

                                  seriously challenged. But Mary is still referred to as 

                                  “Aei-parthenos.”




b. Alongside her virginity is the acknowledgement of the 

                                  fullness of her holiness. While no one believed she

                                  sinned, some would have argued that she possessed 

                                  minor imperfections, especially in regard to a faith 

                                  crisis on Calvary.



3. After the dogmatic definition of the Theotokos, the 

                        prerogative for the fullness of holiness become more fully 

                       manifest. This is especially seen from the sixth century 

                       onward.




a. Also it is at this time that belief in Mary’s “Koimesis” is 

                                  being proclaimed in homilies.




b. From the time of Ephrem the Syrian, she is being 

                                  proclaimed Queen of creation and Our Lady. By the 

                                 seventh and eighth centuries, she is proclaimed Queen 

                                 of the universe.

C.  Mary’s expanding role


1. If early Mariology showed Mary’s cooperation in the Mary-

             Eve Parallel, by the seventh-eighth century her social role is 

             being proclaimed. “Mediatrix”



a. No one is saved unless it is by the Mother of God; no 

                       one mercifully receives the divine gifts unless it is 

                       because she has brought him to God.



b. John Damascene described Mary as the dispenser of 

                        gifts. With him, all the Marian lines were worked out.


2. Main lines of Patristic Mariology



a. The Mother of Jesus is truly the Mother of God; she 

                        conceived and bore him while remaining a virgin.



b. She is essentially connected to the Redeemer as the 

                        New Eve, the Mother of all the living.



c. She is also a prototype of the Church.



d. Her role in salvation explains why she enjoys such 

                        privileges.


3. Development of Marian devotion



a. Devotion to the Mother of God was more developed 

                       and widespread in the East over the West.

III. Mary in the Middle Ages

A. Mary in the West


1. From the Carolingian Renaissance, there was a rapid 

             development in Mariology.



a. Marian feasts from the East as well as hymns such as 

                        the Akathist were introduced into the West.


2. Doctrinal development is grounded in Mary’s divine 

              Motherhood and perpetual virginity.



a. This leads to the development of the Marian

                        prerogatives such as the immaculate Conception, 

                        queenship, and Mediatrix.



b. There are no Mariological treatises in the West. 

                         Marian themes were expressed through sermons, 

                         ascetical writings and Scripture commentaries.

c. Scholastic theology will focus on divine Motherhood in 

                       a Chirsto-centric way which will establish future 

                         treatment of the prerogatives.


B. Medieval Theologians/ Periods



1. Eighth Century




a. Venerable Bede (735): He focused on the traditional

                                  Marian themes of the Eve-Mary Parallel and the Mary-

                                  Church relationship.




b. Ambrose Autpert (784): He devlopes the teaching on 

                                  Mary’s spiritual motherhood. He was influenced by 

                                  Eastern theologians, especially in regard to the 

                                  Assumption.




c. He sees Mary as the Woman in Revelation 12 and unites 

                                  the Byzantine and West Mariologies.  He stresses 

                                  Mary’s intercessory role.




d. Marian Devotion: divine Motherhood is stressed 

                                  against those who teach adoptionist Christology. With 

                                  the hymn Ave Maria Stella, Mary as the star of the 

                                  Sea became an important image. 



2. Ninth-Eleventh Century




a. Battle over Virginitas in partu. Radbertus (865) argies 

                                 for the tradition against Ratramnus (868).




b. The question of Mary’s conception takes on more 

                                   importance.




c. Mary’s intercession and universal mediation as well as 

                                  Mary’s role in redemption.



3. Twelfth-Thirteenth Century  (Benedictine-Cistercian)




a. Mary begins to be seen in scholasticism as an integral 

                                  part of theology viewed in the mystery of Christ.




b. Anselm (1109) Does not accept the Immaculate 

                                  Conception for soteriological reasons, but also lays the 

                                  groundwork for it.




c. Eadmer of Canterbury (1124) He articulates the

                                  Immaculate Conception with his chestnut argument and 

                                  stresses her intercessory role.




d. Rupert of Deutz (1135) and William of Newburgh write 

                                 Commentaries on the Song of Songs from a Marian 

                                 perspective.




e. Bernard of Clairvaux is the most important Marian 

                                 figure at this time. He addresses Marian themes in his 

                                 sermons and letters. He tries to synthesize the earlier 

                                 traditions. He focused on the sublime nature of divine 

                                 motherhood and Mary’s mediatory role.

4. Thirteenth-Fourteenth Centuries (Franciscan-Dominican)




a. Anthony of Padua (1231) deals with Marian privileges in 

                                  his sermons.




b. Peter Lombard (1160): Within the Scholastic system, 

                                  treatment of Mary is found between the Incarnation 

                                  and soteriology.




c. Albert the Great (1280): Mary is addressed in the 

                                  context of Christology and in a more sober tone. 

                                  St. Thomas does much the same.




d. Bonaventure (1274): Mariology is seen through her 

                                  divine motherhood and her association in the saving 

                                  work of Christ.




e. John Duns Scotus (1308): He is known as the Marian 

                                  doctor, who worked out the basis for the doctrine of 

                                  the Immaculate Conception.


C. Summary



1. Medieval Mariology made doctrinal advances in the areas of 

                        mediation, Immaculate conception, assumption and queenship.



2. There are three specific Marian approaches in this period:




a. Mariale- books written in praise of Mary




b. Marian Florilegia: These are various prodigies  

                                  attributed to Mary’s intercession.




c. Marian monographs: These address a particular 

                                  prerogative of Mary or a collection of sermons.

3. Marian Devotion




a. Hymns: Salve Regina, Alma Redemptoris Mater, 

                                  Memorare




b. Development of the Rosary




c. Little Office of the BVM




d. Marian Feasts

IV. Modern Mariology


A. Theological correctives



1. Mariology was marked by a degree of decadence of thought 

                       and spiritual exercises that helps to fuel the reformation.




a. At the same time, many Protestant reformers held the 

                                  Mother of God in great esteem.



2. Characteristics of this modern era:




a. birth of the Mariological treatise




b. challenges presented by Jansenism


B. Modern Mariologists/Themes



1. Francisco Suarez (1584): He dealt with Mariology in questions 

                       1-23 of his work on the Life of Christ. He is seem as the first 

                       writer of a modern mariological treatise.



2. Questions over what to call Marian studies:




a. Mariale (too general)




b. Marian Theology (contradictory)




c. Theotokology (too limited)




d. Mariology (Placidus Nigidus- 1602). The work is not 

                                  constructed chronologically, but following the line of 

                                  efficient and final causality.



3. Seventeenth Century Mariology was affected by the century 

                        that preceded it.




a. All of the theology of this period was seen as a

                                  reaction against the Protestant reformers. This also 

                                  seen in the light of the French School.




b. Marian devotion which was to bolster the faith of the 

                                  people quite often degenerated into a kind of 

                                  sentimentalism, exaggeration and sometimes even 

                                  deviations.



4. Reaction to Jansenism: There was a lot of juggling going on. 

                       On the one hand devotion was promoted in response to 

                       Jansenism, but there was the concern that it not overshadow 

                       Christology.




a. Admirable Heart of Mary: St. John Eudes (1680)




b. True Devotion: Louis de Montfort (1716)




c. Glories of Mary Alphonsus de Liguori (1787)




d. The strength was due to a lack of doctrinal formation, 

                                  causing it to fall into superstition.



5. Religious Orders and Marian piety:




a. Jesuits (Fr. Leumis) Marian congregations




b. Capuchins: Marian confraternities




c. Olier and Eudes: Marian spirituality for priests




d. Redemptorists: Missions to combat Jansenism




e. Devotion to the Rosary: Battle of Lepanto (1571)




f. May devotions: 17th century Italy

V. Nineteenth and Twentieth Centuries


A. Marian Prerogatives



1. Dogmas defined




a. 1854 Immaculate Conception




b. 1950 Assumption



2. Cardinal Mercier is the promoter for the dogmatic definition 

                        to Mary’s mediation. Benedixt XV established the Feast of 

                        Mary as Mediatrix.





a. The dogmas has not be defined, but it has also not 

                                  gone away and the title was worked into Lumen 

                                  Gentium 8.



3. Mary’s Queenship




a. It follows the doctrine of her queenship.




b. After the pronouncement of the Feast of Christ the 

                                  King, there was a movement to promote Mary’s 

                                  Queenship.




c. Pope Pius XII instituted the Feast of the queenship of 

                                  Mary in 1954.


B. Mariology Treatises



1. Scheeben: He did two things in his two volume Mariology.




a. He treated the Marian mystery in a unified way.




b. He gave place to Mary between Christ and the Church.



2. Newman: He stresses Mary as the New Eve who must always 

                        be viewed in light of her Son.




a. Mary, though united to Christ in a unique way, is not 

                                  cut off from the rest of humanity.




b. Statements about Mary are not independent doctrines 

                                  but are al part of a harmonic whole. No Marian 

                                  doctrine is isolated or self-sufficient.



3. Twentieth Century Mariologies




a. Most follow a Neo-Thomist structure




b. They start from general principles and move to 

                                  specific conclusions.




c. They are linked to Christology based on the principle 

                                  of analogy and Mary’s association with Christ.



4. Marian developments in the 1920’s




a. Biblical studies move away from proof-texting




b. Ecclesiology: Mary is linked to the mystery of the 

                                  Church (O Semmelroth).




c. Liturgical movements




d. Marian journals, societies and Congresses


C. Marian Devotion



1. Many religious organizations were established under Marian 

                        inspiration, including over 700 women’s organizations. 



2. Liturgically




a. Benedict XV (1921) Mary the Mediatrix of all Grace




b. Pius XII (1954) Queenship of Mary and a Marian year 

                                  in honor of the Immaculate conception



3. Marian apparitions




a. Rue du Bac (1830)




b. LaSallette (1846)




c. Lourdes (1858)




d. Fatima (1917)



4. Pilgrimages to Marian Shrines




a. Lourdes, Fatima, Guadalupe




VI. The Virgin Mary and Vatican II


A. Pre-Vatican II Mariology



1. Rise of an ecclesiotypical view of Mary



2. Two Marian forms become more identified:




a. Christotypical




b. Ecclesiotypical


B. History of Vatican II document on Mary



1. Schema: De Beata Virgine Maria 




a. In the Schema on the Church, chapter five dealt with 

                                 concerning Mary: Mother of Jesus and Mother of the 

                                 Church (June 1961).




b. It was revised in January 1962 with the Title: Mary 

                                  the Mother of Christ and Mother of the Members of 

                                  the Mystical Body.




c. March 1962: The chapter was removed from the

                                  schema on the Church and made a separate document. 

                                  It was called Mary: Mother of God and Mother of the 

                                  Lord.




d. It was later thought more appropriate to put it back in 

                                 the document on the Church. In September 1963, there 

                                 was a discussion led by Cardinals Santos and Koenig on 

                                 where Mary should be treated. With the vote on 

                                 October 29, the yeas and nays were separated by 17 

                                 votes (1114, 1074).



2. The approved conciliar text: 




a. The new schema was written under the direction of 

                                  Gerard Philipps and Carolus Balic. It was passed on 

                                  November 14, 1964.


C. Marian doctrine of the Council



1. Caveats:




a. Chapter 8 does not present an exhaustive Mariology.




b. Different Marian trends are not stopped




c. Scripture, Tradition and Magisterium all platy a key 

                                  role.




d. Mary is not seen in isolation but in the context of all 

                                  salvation history.




e. Salvation history model is proposed over a speculative 

                                 model.




f. There is an ecumenical purpose to using the title 

                                 Theotokos.


D. Four-fold Division of Lumen Gentium Eight



1. Para 55-59:Mary in salvation history (Scripture)



a. Old Testament: Mary as new Eve, virgin, Daughter Zion




b. New Testament: Mary and the Annunciation






57      Mary united in the work of her Son






58-9  Mary at key points in salvation history



2. Para 60-65: Relationship of Mary to the Church



a. Christ is the One Mediator (60)




b. Mary’s mediation flows from Christ. Her mission is 

                                  grounded in and subordinate to the mission of her Son. 

                                  Her mission highlights Christ’s mediation. (62)




c. Marian mediation based on 2 things:





Mediately-she conceived the Redeemer





Immediately- she unites herself by her actions to 

                                                              the actions of her Son.




d. Two views of Redemption





Objective: Mary’s acquisition of grace





Subjective: Mary’s distribution of grace




e. Mary is exemplar, model and type of the Church. Her 

                                  divine Motherhood is the cause of her essential union 

                                  with the Church. (63)




f. There is a Marian life of virtues to be modeled (65)



3. Para 66-67: Devotion and Veneration of the Blessed 

                 Mother



a. Mary is honored by the Church because of her divine 

                                 Motherhood and her involvement in the work of 

                                 salvation.




b. Latria is distinguished from dulia and hyperdulia




c. Devotion to Mary is to be fostered but in a balanced 

                                  way that avoids all extremes.



4. Para 68-69: Mary as the sign of True Hope



a. Mary is the image and model of the pilgrim Church as 

                                  well as the first one glorified in heaven




b. She is the intercessor to lead all people to the one 

                                  people of God.


E. Mary, Mother of the Church



1. Mater Ecclesiae is not a title found in the history of the

                       Church. It comes from a reflection on the Church as the 

                       Mystical body.




a. Benedict XIV was the first to speak of it. Every pope 

                                 from Leo XIII has also spoken of it.




b. Council Fathers opposed including the title in Lumen 

                                  Gentium. Paul VI defended the Title and used it to 

                                  conclude the third session of the Council on November 

                                  21, 1964.



2. Paul VI’s reasons




a. The Theology of the Mystical Body supports it.




b. The title is not new to Christian piety.




c. Many people, including some of the Bishops requested 

                                  it.



3. Relation of Mater Ecclesiae to Theotokos




a. The appreciate what the Church is as an extension of 

                                 the Incarnation, one needs to study Mary calling her 

                                 Mother of God and Mother of the Church.




b. Mary’s Motherhood is the archetype of the Church’s.

Chapter Three

Mary in the Old Testament

I. Introduction


A. Old Testament: Preparation for the Coming of Christ



1. The Jews are oriented toward a Messiah. Christ is present in 

                       all revelation. 




a. He is present all the time and throughout the history 

                                  of the chosen people.



2. Can the same be said about Mary?




a. Is Mary pre-announced in the OT or is she found only 

                                  in the NT?




b. For some, Mary s absent or the allusions are so 

                                  indirect that it is not possible to find a trace of 

                                  Marian doctrine.




c. Others say that Mary is to be found in the entire 

    Bible indirectly. If the Bible is the book of 

    Christ, it must also be the book of his Mother.


B. Premises for an answer



1. It was not absolutely necessary for God to announce Mary in 

                       the OT.




a. To determine whether it was opportune for OT 

                                  revelation to anticipate the BVM one must look at 

                                  the inspired texts.



2. The “sense” of the OT passages




a. literal meaning: it is the meaning directly in keeping 

                                 with the intention of the human author. There are also 

                                 two types of literal meaning:





Literal proper: the obvious direct meaning of words





Figurative literal: the author can refer at one and 

                                         the same time to more than one level of reality.




b. spiritual meaning: There are two senses of this





Typical: It is expressed in figures, historical facts 

                                          and future events. Things in the OT anticipate 

                                          things in the NT.











Full: If the words are overladen with a new, higher 

                                         prophetic meaning.



3. Vatican II and OT interpretation




a. OT books describe the history of salvation by which 

                                  the coming of Christ into the world was slowly 

                                  prepared.




b. OT documents as they are read in the Church and are 

                                  understood in the light of further and full revelation 

                                  bring the figure of the woman, Mother of the 

                                  Redeemer into a gradually clearer light.

II. OT Texts with definite Mariological meaning


A. Genesis 3:15 (Proto-Evangelium)



1. I will put enmity between you and the woman; between your 

                       seed and her seed; he shall bruise your head and you shall lie 

                       in wait at his heel.



2. Messianic meaning: The text is messianic if it is shown to 

                        mean the victory of good over evil, a victory gained by the 

                        offspring of the woman.




a. The meaning of “shuph” in both of the actions of the 

                                  seed and the serpent. It would seem they would 

                                  destroy each other.




b. This interpretation is incompatible because:





i. It would go against the salvific outlook that 

                                           inspires the book of Genesis. In the end, God and 

                                           Israel will triumph through the Messiah.




         ii. The text does not contain the idea of equally 

                                           disastrous outcomes. It refers to the divine 

                                           punishment of the devil and he alone will receive 

                                           the sanction.




c. Is it the seed in general or a special member 

                                 descended from her?



3. Woman’s Offspring: The seed applies to the collective as 

                        well as in the individual sense.




a. The seed of the serpent is the collecting of those who 

                                  have the nature of the serpent.




b. The seed of the woman is seen in an individual sense 

                                  for the following reasons:





i. The individual character of the opponent of the 

                                           woman’s seed, required that the offspring be an 

                                           individual.




         ii. Verbal predicates are in the singular, which lead 

                                            one to posit a single subject.




        iii. Traditional Jewish interpretations give an 

                                           individual meaning to the seed of the woman.



4. The Woman:Some say it is Eve alone, others say it is Eve in 

                         the literal sense and Mary in the typical sense; it is literally 

                         Mary; the woman is Eve in the direct literal sense and Mary 

                         in a profound and full literal sense.




a. The prevailing interpretation is Eve in the direct literal 

                                  sense and Mary in a more profound and full sense.




b. Mary, without excluding Eve is the woman of the proto 

                                  Gospel. Eve is this in an obvious and direct sense. Mary 

                                  in a full sense but both in a literal sense.




c. Eve is clad in the attributes of Mary just as the Kings 

                                  of Israel are adorned with the prerogatives of the 

                                 Messiah.


B. Isaiah 7:14



1. Historical context: Israel and Syria declared war on Judah. 

                       Jotham’s successor was Ahaz who had been defeated in 

                       battle and fled to Jerusalem. Ahaz sought an alliance with               

                       Assyria and handed over the Temple treasury over to him. 

                       Judah also adopted the paganism of Assyria.







a. Isaiah meets with Ahaz and says the plans of Israel 

                                 and Assyria conflict with God’s plans. Both kingdoms 

                                 will be destroyed, but Nathan’s prophecy will remain 

                                 intact. Isaiah warns that salvation lies in appealing to 

                                 the Lord for help. 





b. God will give a sign of his help. Ahaz’s response shows 

                                  his unbelief as well as the mercy of the Lord. Ahaz 

                                  hypocritically refuses to ask for a sign, but Isaiah 

                                  announces it anyway, exposing the king’s lie.



2. The Immanuel: Behold a young woman will conceive and bear a 

                        son and shall call him Immanuel. If the person born is the 

                        Messiah, it is a messianic text. It is also a Marian one since it 

                        mentions the mother of the Messiah.




a. Immanuel is Yahweh. His mission is defined by titles: 

                                 Wonderful Counselor, Prince of Peace, Mighty God, 

                                 Everlasting Father.




b. This is confirmed in Matthew 1:22-23.



3. “Almah”: The Mother of Immanuel. The literal translation is 

                         young adolescent girl.




a. In looking at the OT usage of the word, the term is 

                                 never applied to a young married woman. Rather it 

                                 refers to a young girl who is presumed to be a Virgin. 

                                 The word also does not rule out the idea of 

                                 motherhood.




b. There are also different interpretations:





Immanuel is king Hezekiah in the literal sense and 

                                          Jesus in the full sense.





Others see “almah” as the wife of the prophet.


C. Micah 5:1



1. Micah was a southern prophet and a contemporary of Isaiah 

                       who was in the north. He was about 30 years after Isaiah.




a. After announcing the judgment of Judah, he then lists 

                                 the good things that lie in Judah’s future.




b. The ruler cannot be anyone but the Messiah. He is tied 

                                   into the House of David. She who is in travail s the 

                                   one from whom the Savior will be born in Bethlehem, 

                                   the BVM.




c. This complements the Isaiah prophecy.

III. OT Texts with disputed Mariological meanings


A. Jeremiah 31:22: “How long will you waver, O faithless daughter of 

              Zion? For the Lord has created a new thing on the earth: a woman 

              protects a man.” 


1. St. Jerome believes it to be Marian. The new thing is a man

             born from a woman, without a man’s seed.


2. A philological examination of the Hebrew sees the Marian 

              interpretation as unjustified. Thus the proper interpretation 

              is that it refers to Israel who abandoned the Lord.



a. But the wayward Israel will return to the Lord.


B. The Bride in the Song of Songs


1. Widely held allegory of the supernatural love of God for man.



a. The original is the betrothal/wedding of the Lord and 

                        Israel. It is widened to include the relationship 

                        between Christ and the Church.



b. Rupert of Deutz saw it as a Marian allegory.



c. It is a Marian interpretation in an accommodated or

                       strict sense? Some say the Marian meaning is true; 

                       others say it cannot be applied to Mary in a true sense. 

                       Thus it is seen in an accommodated sense.

C. Psalm 45


1. This psalm is seen as exalting the nuptials of Israel and the 

              Messiah. Similar to the Song of Songs, except the Psalm is 

              tied to the Messiah.



a. In vv. 1-8, it is clear that the Messiah is seen in the 

                       fuller sense. But in verse 10, it appears that the 

                       Psalmist is talking about a foreign princess who has to 

                       abandon her foreign ways.



b. Clearly it cannot be applied to Mary in the fuller sense 

                        since she was never separated from God by sin.

IV. OT Texts that are Marian by accommodation


A. Tension in Mary in two lines of thought



1. There is a confluence of salvation history in Mary.




a. That of the spiritual giants “Daughter of Zion.”




b. The anawim of the Lord, as she is the servant of the 

                                   Lord.


B. Marian accommodations



1. Proverbs: The Church accommodates the qualities of Wisdom 

                       to Mary to help us see Mary’s cooperative role in redemption.



2. Sirach 24: Wisdom is the Law of Moses, an inheritance for 

                        all the Jewish peoples.




a. It is accommodated to Mary. The inheritance of Mary 

                                 consists of the souls over which she reigns. 


C. Marian figures and Symbols



1. These OT figures are not true types, but are accommodated:




a. Sarah and Rebekah




b. Miriam and Hannah




c. Esther and Deborah




d. Judith



2. Marian Symbols




a. Earthly Paradise and Noah’s Ark




b. Jacob’s Ladder and the Rainbow




c. Burning bush and Ark of the Covenant




d. Golden candelabra and Jar of Manna




e. Gideon’s Fleece and Jerusalem




f. Closed gate

Chapter Four

Mary in the Primitive Kerygma

I. Introduction


A. Early Apostolic proclamation on Mary



1. In the early kerygma, Mary is not seen. The focus is solely on 

                       Jesus.




a. The disciples are Jesus’ witnesses who are sent




b. Neither Mary nor any other woman are charged with 

                                  preaching the Gospel.



2. Mary has no directive role in the new community

II. Kerygmatic passages mentioning Mary


A. Galatians 4:4-5



1. The letter was written around 55 to the Christians of Galatia 

                        to counter the damage being done by Judaizers.




a. Paul presents his credentials as an Apostle- divine 

                                  vocation and solidarity with Peter.




b. Justification is grounded on the promises made to 

                                 Abraham and not on the Law promulgated 430 years 

                                 earlier.




c. The Law served as a teacher up to the coming of 

                                  Christ, but now there is a new regime.



2. Marian reference: “Born of a woman.” There are two kinds of 


              Marian interpretation:




a. It expresses a synthesis of Mary’s virginity, divine 

                                 motherhood and spiritual maternity. The woman is the 

                                 Mother of the Pre-Existing Son.




b. If the submission of the Son to the Law redeems men, 

                                  then the birth of the Word from a woman obtains for 

                                  us divine filiation.




c. Others see Mary’s motherhood stated in the passage, 

                                  but not her virginity. The phrase simply indicates 

                                  Christ’s human condition.



3. Paul seems to see the Word’s mission as coming after his 

                        birth.




a. Birth from a woman is not accidental or secondary, for

                                 that birth makes the fullness of time and the start of 

                                 an eschatological era.




b. The Mother of Christ is closely linked to the history of 

                                  salvation.


B. Mark 3:31-35



1. Mark refers to Mar in 3:31-35. This is the percope of Mary 

                       and his brothers coming to see Jesus, who responds with: who 

                       is my mother?




a. Some see this passage in a negative sense because it 

                                  implies that Mary had defects. There is an opposition 

                                  between Jesus and his family.




b. This is not clear in a grammatical sense. Also the unity 

                                  of the two texts (with 3:30-21) does not describe the 

                                  same scene.



2. Another side of the Patristic tradition views the passage in a 

                        positive light.




a. As one who does the will of the Father, Mary is truly 

                                 Mother.




b. laws of separation: AS Jesus begins his public life, he 

                                  wants to be completely free of blood ties so as to 

                                  make himself totally available to the Father’s will. It is 

                                  stressing the absolute transcendence of the Messiah 

                                  in his salvific mission.



3. Pope John Paul II and Redemptoris Mater




a. The new and different motherhood of which Jesus 

                                  speaks to his disciples refers to Mary precisely in a 

                                  special way. Jesus’ blessings refers to her




b. Mary is worthy of blessing not only because she is the 

                                  Mother of Jesus according to the flesh, but also 

                                  because she accepted the Word of God, was obedient 

                                  to it, kept it and pondered it in her heart.




c. Maternity is the dimension of the Kingdom of God 

                                  which, situated in the sphere of spiritual values, 

                                  acquires a fuller meaning, the Mother thus becoming an 

                                  a sense the first disciple of her Son.


C. Mark 6:1-3



1. Is this the carpenter, the Son of Mary?



a. Only Mark describes Jesus as a carpenter. Only in 

                                  Mary is the Father of Jesus not mentioned.



2. Not mentioning Joseph has been explained in five ways:




a. The son of Mary is simply a colloquial expression, a kind 

                                  of friendly remark.




b. The desire was to emphasize the humanity of Jesus. 

                                  There is no evidence to support that the evangelist 

                                  had this in mind.




c. It is an implicit allusion t the virginal conception of 

                                 Jesus. It avoids saying anything about human father. 

                                 But, Matthew and Luke mention Joseph and do not 

                                 question Mary’s virginity. Also, this would put the virgin 

                                 birth on the lips of the people of Nazareth, which is 

                                 not likely.




d. Some see it as insulting to Jesus by describing him as 

                                  an uneducated artisan as well as the implication that he 

                                  is illegitimate. This pejorative meaning is not likely 

                                 since these issues did not arise until much later.




e. Joseph had already died and hence does not need to be 

                                  mentioned. If this is the case, then the passage says 

                                  nothing about Mary.

Chapter Five

Mary in the Gospel of Matthew

I. Infancy Gospels


A. Nature of Infancy Narrative



1. Comprises the first two chapters of Matthew and Luke and 

                       presents a type of Prologue to the Life of Christ.




a. Accounts were not written primarily for biographical 

                                  reasons, but theological ones. They have a theological 

                                  purpose, but that does not mean that they are not 

                                  historically accurate.




b. Most believe that Matthew and Luke come from 

                                  distinct sources.


B. Points in common



1. Name of Mary and that she is a Virgin



2. Mary is engaged to Joseph of the House of David.



3. Mary conceived before she lived with Joseph



4. Conception was the action of the Holy Spirit



5. Angels announce the news to Mary and Joseph



6. The name of the child is to be Jesus



7. He is born in Bethlehem



8. The birth occurs after the marriage of Mary and Joseph



9. The events occurred in the reign of King Herod



10. They settled in Nazareth


C. Points of distinction



1. Genealogies differ




a. starting points Abraham and Adam




b. Chapter one and chapter three




c. different name of the father of Joseph




d. different descendant through king David



2. Joseph is protagonist in Matthew



3. Chapter 2 of Matthew is not in Luke




a. Luke describes the birth of John



4. Matthew relates everything in light of OT fulfillment




a. Luke has hymns that express OT Prophecies



5. Matthew: Family settles in Bethlehem and then goes to 

                        Nazareth after Egypt.




a. Luke: They live in Nazareth, go to Bethlehem and 

                                  return.

II. General features of Matthew


A. Focus on Joseph



1. Matthew wants to show that Jesus is the promised Messiah




a. Jesus comes from the house of David through Joseph




b. mysterious birth




c. Jesus is Immanuel



2. OT prophecies find their fulfillment in Jesus




a. Jesus is seen as similar to Moses and Jacob

III. Matthean Genealogy


A. Reasons for the Genealogy



1. Jesus is the Son in which God’s plans finds fulfillment.




a. The appearance of Jesus in history is being compared 

                                  to a new creation of mankind in the world.




b. The entire history of Israel is a preparation for the 

                                  coming of Christ, the only true Messiah.



2. Genealogy contains themes to be found in the rest of the 

                        Gospel




a. Messiah




b. People of God




c. fulfillment of prophecies




d. Son of God




e. Eschatology



3. There are two differences in the genealogy




a. Inclusion of four women




b. break in the rhythm in v 16



4. Inclusion of women




a. There is no clear precedent in the OT




b. Tamar, Rahab, Ruth, Bathsheba shows God’s love for 

                                  sinners. (not commonly accepted)




c. They were included because they were not Jews, thus 

                                  opening the Gospel to the Gentiles. (not commonly

                                  accepted)



5. Most plausible reason




a. The women were the channels for the achievement of 

                                  the Messianic plan. God bestowed favor on Israel 

                                  through these women.




b. Matthew wants to make it clear that Jesus was not the 

                                  biological son of Joseph, but only of Mary.

IV. Conception of Jesus


A. Setting for the birth of Jesus



1. When he describes the birth he uses the word genesis. Jesus’ 

                        generation by the Spirit corresponds to the creative activity 

                        of the Spirit in Genesis.



2. Aspects of Jewish




a. Betrothal (when Jesus’ conception took place)




b. Nuptials (When Mary lives with Joseph)


B. Joseph’s decision over Mary’ pregnancy



1. Suspicion theory: Joseph suspects that Mary committed 

                        Adultery. There is no theological or literary basis for this 

                        position.




a. If Joseph was “just,” Mary would have been stoned

 

2. Reverence theory: Joseph did not know if it would be 

                        appropriate for him to take on a fatherhood that belonged to 

                        God.




a. Joseph gives up Mary out of respect for God’s rights.



3. Innocence theory: He does not doubt Mary’s innocence. He 

                        realizes that something supernatural has occurred.




a. His righteousness consists in not wanting to interfere 

                                  in God’s plans. He does not want to play the father 

                                  when he is not.




b. He wants to take refuge in silence and let God resolve 

                                  the situation.


c. Joseph’s dream with the angel



1. Angel asks Joseph to take Mary as his wife. God wants 

                       Joseph to play a positive role in the life of the child.




a. God wants Jesus to be seen in the genealogy of David.




b. Joseph is established by divine will as Jesus’ father




c. God reveal to Joseph the mystery of the child’s 

                                 conception.



2. Sub theme: Mary’s virginity




a. The messiah has a higher lineage than mere natural 

                                  generation.




b. This is related to Isaiah 7:14




c. Mary is the “parthenos who conceives and gives birth 

                                 to God with us.



3. Joseph’s obedience




a. Joseph’s fiat: He takes Mary as his wife and Jesus as 

                                 his Son.




b. “Until” does not imply that after Jesus’ birth Mary and 

                                   Joseph had marital relations. It simply refers to the 

                                   state of affairs at that time.

V. Adoration of the Magi


A. Background



1. Scene one: 2:1-9  Wise men ask, Herod responds; Micah 

                        prophecy, Herod call the Magi, they leave.



2. Scene two: 2:10-12 Matthew simply reports the event


B. Matthean Sequence



1. Chapter one: Matthew tries to show who Jesus is as well as 

                       his miraculous conception.



2. Chapter two: Matthew sets the event within the historical 

                        times and situation.




a. Jesus is born in Bethlehem of Judea




b. Birth happened in the days of Herod




c. Magi were Zoroastrian priests who focused on 

                                 astrology




d. they came from the East (rising sun)




e. King of the Jews makes the child a threat to Herod



3. We have come to worship him




a. To render homage and behave reverently (cultic 

                                  quality)




b. Herod and all Jerusalem are disturbed (political 

                                   reasons)


C. Matthew’s purpose



1. Matthew does not introduce prophecy in the usual way



2. Jesus Davidic descent is reaffirmed




a. Emphasis is on Jesus’ kingly character




b. Jesus is the Messiah who will shepherd Israel



3. Gifts of the Magi




a. Gold and frankincense are the offerings the 

                                  inhabitants of Sheba will bring to Jerusalem in the 

                                  Messianic age




b. Myrrh is an ingredient in the oil used to anoint kings

VI. Marian Dimension of the adoration of the Magi


A. Significant points



1. Scene is centered in the homage of the wise men to the king 

                       of the Jews.



2. Matthew’s Infancy narrative centers on the account of 

                        Joseph, but he is not there during the visit.


B. Mary as “Gebirah” Queen Mother



1. Matthew associates Mary with the royal role of her Son




a. This is the woman who held second place in the realm 

                                  after the King.




b. Bathsheba is a Marian type



2. With David, Bathsheba is in a servant role, but it is different 

                        with Solomon




a. she crown the new king




b. She gives the king his programmatic name




c. She acts as s symbol of dynastic continuity




d. Mary is the new “Gebriah” of the Messianic kingdom

Chapter Six

Mary in the Writings of St. Luke

I. General Features of St. Luke’s account


A. Diptychs



1. Annunciations of John and Jesus



2. Births of John and Jesus


B. Distinct to Luke



1. Mary visits Elizabeth



2. Child lost in the Temple

II. The Annunciation


A. Setting the scene



1. It occurs six months after Zechariah’s encounter




a. Movement from Temple to simple home




b. Someone in priestly to someone in Davidic family



2. Luke refers to Mary as a Virgin- “Parthenos.”




a. Gabriel appears as an authority to Zechariah, but as a 

                                  messenger to Mary.




b. Instead of men going to God, now God comes to man in 

                                  the Virgin Mary.


B. χaiρε “Hail/Rejoice”



1. This is a Greek form of greeting




a. It is as if Gabriel wants to call to mind the joy and 

                                  gladness expressed in song to greet a saving and 

                                  merciful action of God.




b. This is seen Zephaniah 3:14; Zechariah 9:9; Lam 4:21; 

                                  Joel 2:21.



2. In three of the four, the greeting is addressed to Israel as 

                        Daughter of Zion.




a. connects Luke with Zephaniah and Zechariah



3. Mary is seen by Luke as the true Daughter of Zion. She 

                        represents the true remnant of Israel who is true to God and 

                        through whom God keeps his promise.




a. Chaire is used to express the joy of the coming of the 

                                  Messianic age that has arrived,


C. κεκαριτόμενε “Full of grace”



1. There are two directions to its interpretation:




a. Election or predestination of Mary by God  

                                 (Protestant)




b. Mary is filled with divine favor and all the supernatural 

                                  gifts that it implies.



2. The Catholic view is different in three ways:




a. Grace is not seen form its origin, but its effect on 

                                 Mary.




b. the grace is not motherhood, but a previous grace.




c. She is given this grace with a view to her motherhood.



3. De la Potterie’s conclusions




a. Parallel of Luke 1:28 and Eph 3:1-6 means charis applies 

                                  only to the supernatural and not the profane.




b. Relation of Luke 1:28 and 1:30 that uses certain 

                                  stereotypical expressions.





Stage One: grace received before divine 

                                                          Motherhood





Stage Two: Recognition of Mary’s election by God





Stage Three: fullness of grace flows from divine 

                                                              motherhood.




c. If the angelic greeting is oriented to the later 

                                  message, the greeting contains the fact that Mary will 

                                  give birth in a virginal way.


D. “The Lord is with you”



1. This phrase has an Old Testament ring to it




a. It applies either to the chosen people or a person given 

                                  a particular task or mission.




b. It means not an inner presence of God but rather the 

                                  divine help that the person is given to carry out an 

                                  action.


E. Three stages of motherhood



1. You will conceive in your womb




a. It is a redundancy in meaning




b. The great eschatological aspiration is to be fulfilled.



2. And bear a Son




a. natural process of conception




b. There is no reference to Joseph here



3. And you shall call his name Jesus




a. The Son is totally Mary’s; she will name him.




b. Messianic promises find their fulfillment in Jesus




c. Son of the Most High: the dignity of the messianic 

                                  role. By some it is seen as revealing his divine nature.


F. Mary’s question



1. “I have no husband,” stresses a past and present fact, as well 

                        as a decision about the future.




a. Mary had made a firm resolution to remain a virgin




b. Difficulty with this view is that this type of virginity is 

                                  unknown in Israel.




c. Also, if this is the case, then marriage to Joseph would 

                                 not make sense.




d. Mary and Joseph chose virginity by mutual agreement




e. Luke is reporting an historical event from the 

                                  perspective of apostolic faith. But one cannot conclude 

                                  Mary’s decision.




f. The words are devised by Luke to have the angel give 

                                  an explanation of the fact announced.



2, Reply of the Angel




a. The coming of the Holy Spirit is reminiscent of Genesis



3. The power of the Most High will overshadow you




a. This is the presence “shekinah” which covered the 

                                  Tabernacle will now cover Mary. Mary is the new 

                                  Tabernacle of God, Ark of the Covenant.




b. The title Son of God goes beyond Jewish messianism,

                                  for there was no sense of the Messiah being born 

                                  without a human father.



4. The Fiat




a. Mary gives us a definition of herself. First-Mary; 

                                 Second-full of grace; Third-maidservant of the Lord.




b. She associates herself with the anawim




c. This is an act of faith. She belongs to the weak and 

                                  poor of the Lord and bears the glory of grace that the 

                                  Father has bestowed.

III. The Visitation


A. Connection of John and Jesus



1. Both motherhoods are placed in a Messianic context



2. Mary goes in haste out of a sense of charity for her relative




a. There is a veiled reference to the transfer of the Ark




b. 2 Samuel 6:9-16




c. Luke sees Mary as the true Ark of the Covenant


B. Effects of Mary’s Visitation



1. The child jumped for joy




a. John is cleansed from original sin




b. He received the use of reason to recognize the 

                                  Messiah




c. Indication of the beginning of Messianic times



2. Elizabeth was filled with the Holy Spirit




a. All the key figures in Luke are filled with the Holy 

                                 Spirit




b. The coming of the Messianic time, the mark of which is 

                                  the outpouring of the Holy Spirit




c. The people become God’s instruments and prophesy 

                                  under his inspiration



3. Blessed among women



a. This is used to describe Deborah and Judith who were 

                                  used by the Lord to defeat Israel’s enemies.




b. Mary is the Mother of him who will defeat the enemy 

                                  of the chosen people. (Gen 3:15)



4. Mother of my Lord




a. A proclamation of the divine Motherhood




b. The truth about Mary who has become really present 

                                   in the mystery of Christ precisely because she 

                                   believed.




c. Fullness of grace is God’s gift. Mary’s faith responded 

                                  to this gift.

IV. The Magnificat


A. Who says the Magnificat?



1. The question cannot be answered from the internal criticism 

                        of the text.




a. The similarity to the Song of Hannah does not clarify 

                                  it.




b. The weight of the manuscript tradition gives the 

                                   emphasis to Mary.



2. Who is the author of the Magnificat?




a. Mary: devout Jewish women were familiar with OT 

                                  prayers and hymns. Mary is one of the anawim who 

                                  lived in the Messianic times.




b. Luke: The continuous references to the OT does not

                                  make this plausible. Luke could have made use of a pre-

                                  Christian psalm that come out of the ambience of the 

                                  poor of the Lord


B. Magnificat proper



1. Mary’s prayer is not a response to Elizabeth, but addressed 

                       to God



2. Structure




a. A divine intervention is usually followed by a canticle

                                  which sums up the narrative, expresses the feelings of 

                                  the people and moves the events on to a theological 

                                  plane.




b. Motivated praise: Mary’s praise of God arises from the 

                                  reason to give praise.


C. Four parts of the Magnificat



1. (v46-47) Praise of God for his actions





a. Parallelism: soul magnifies and spirit rejoices



2. (v48-49) First reason for praise: Praise in relation to Mary




a. Mary praises God because he has looked upon her




b. Mary will be praised because God has done great things 

                                 for her.



3. (v50-53) Second reason for praise: Praise in relation to the 

                        Poor.




a. It describes God’s actions on the anawim.




b. It moves from the person to the community who have 

                                  links to salvation history and through God become 

                                  those who pass on the grace of the Lord.




c. It is a prophetic prelude to the preaching and life of 

                                 the Lord.



4. (v54-55) Third reason for praise: Praise in relation to Israel




a. The promise made to Abraham has been faithfully kept 

                                  by God ad reach their fulfillment in her.




b. God helps his people who are suffering and eagerly 

                                  desire salvation.

V. The Birth of Jesus


A. Three parts



1. (2:1-5) Description of time and circumstances



2. (2:6-7) Birth of Jesus



3. (2:8-20) Adoration of the Shepherds


B. Part one: Time and circumstances



1. A census was taken in the empire for the purpose of taxes




a. This Lukan inclusion was to explain why Jesus was born 

                                   in Bethlehem.




b. However, it is possible that the census would take 

                                  place in the town of one’s origins.




c. Mary is described as the wife of Joseph


C. Part Two: the Birth of Jesus



1. First born means the same as only begotten. It does not imply 

                       that Mary had other children.






a. Mary’s two actions were to wrap him in swaddling 

                                  clothes and place him in a manger.




b. The simplicity of the account is a manifestation of the 

                                  divine kenosis


D. Part Three: Adoration of the shepherds



1. The structure constitutes a biblical pronouncement




a. (v8) the people involved are given in time and location: 

                                  the lowly.




b. (v9) Presence of the divine messenger and words of 

                                   consolation: the glory of the Lord




c. (v10-11) The message: Cites the beginning of a new era: 

                                 Savior, Christ and Lord.




d. (v12) Signs of the message: Wrapped (Kingship) in a 

                                  manger(Tomb)




e. (v13-14) Action confirming the message: glory to God in 

                                  the highest.



2. This proclamation is about something that has already 

                        Happened




a. The glory expresses honor due to God




b. Peace is the effect that the birth will have on earth



3. Response of the shepherds




a. They quickly go to check the message




b. They promptly obey the revelation




c. They verify the signs announced




d. They tell those present what happened




e. People react in different ways




f. The shepherds return



4. The center is the finding of the Child as the angels predicted




a. Mary’s reaction and that of the ones the shepherds 

                                 told are different




b. Mary’s pondering has an OT parallel to it in wisdom 

                                  literature. Reflecting on memories until they are born 

                                  out in fact.




c. Mary shows herself as the first disciple, anticipating 

                                  the attitude that all Christ’s disciples should have. 

VI. Purification/ Presentation in the Temple


A. Setting



1. Legal framework of ransoming the first born from God. It 

                       cost five shekels.



2. Purification of the Mother: After forty days, she presents 

                        herself to the priest with a lamb. If she is poor, the offering 

                        is two turtledoves.




a. Mary’s purification actually point to the liberation of 

                                 Israel.


B. Simeon



1. He is righteous and devout and one of the anawim




a. The triple mention of the Holy Spirit stresses the 

                                  prophetic character of his words.



2. The two oracles




a. The Messiah’s presence will divide Israel in two. Jesus 

                                   is a sign of God’s closeness, but a contradictory one 

                                   because religious authorities do not recognize him.




b. Mary: Simeon tells Mary what lies ahead of her. The 

                                   “sword” has different meanings:





Mary’s doubts





Mary’s violent death





Mary sharing in Jesus’ passion



3. The announcing of compassion for Simeon is a veiled way of 

                        predicting the passion of her Son, since it is clear that the 

                        main object of the prophecy is the cruel destiny that awaits 

                        the Messiah.

VII. Child lost in the Temple


A. Authenticity questioned



1. In the 19th century, Protestants questions if it actually

                       happened



2. Catholics accept the historicity. It is the conclusion of the 

                        Infancy account that underlies his two central themes: the 

                        Temple and divine filiation


B. Setting



1. It takes place in Jerusalem as they go to fulfill the 

                        prescription of the Law to celebrate Passover.




a. While Jesus was not yet obliged to go to the Temple, it 

                                  was common for devout parents to bring sons at an 

                                  early age.



2. After 8 days in Jerusalem, they would set out for home. 

                        They noticed Jesus missing on the first day and was not 

                        found until the third day.




a. It is seen as an allusion to the resurrection


C. Finding in the Temple



1. Disciples of the teachers often sat and listened to their 

                       instruction.




a. Those who were present were in amazement at Jesus’ 

                                  questions and answers. This anticipates the surprise 

                                  that he preaching will cause




b. It shows Jesus understanding and wisdom



2. Mary and Joseph’s response




a. The word used to express this means “stupefied,” in 

                                  the sense of religious astonishment. Jesus is not 

                                  behaving in a way that they are used to seeing.




b. Jesus answers her in a surprised tone, with a tone of 

                                  reproach in Jesus’ words.




c. Jesus’ statement distinguishes his real divine sonship 

                                 from his supposed human biological sonship to Joseph.




d. Jesus asserts his obligation to give absolute priority to 

                                  the will of the Father

VIII. Mary at the Cenacle (Acts 1:12-13)


A. Linking Mary with the whole Gospel



1. It is only here that Luke addresses Mary’s presence in the 

                       early Christian community.




a. Mary is the Mother who believes and prays




b. In the early Church, Mary is the model, example and 

                                  paradigm for all believers.



2. From the very start of the Church, Mary is present fulfilling 

                        her maternal mission extending the mystery of the 

                        Incarnation into the mystery of the Church.

Chapter Seven

Mary in the Writings of St. John

I. Introduction


A. Purpose of the Gospel



1. All the events and miracles in John are signs which reveal the 

                       divinity of Jesus and bear witness to his redemptive mission.




a. Jesus’ discourses are often associated with some 

                                  miracle.




b. They reveal the profound truths that the marvels 

                                  contain- the marvels that are signs of transcendent 

                                  realities.



2. John tries to capture through faith the profound complete 

                        meaning he has found in the historical events involving Jesus 

                        of Nazareth.




a. Johannine symbolism is the profound theological 

                                 dimension of real events. It presupposes historical 

                                 realism.

II. Prologue of the Gospel of John


A. Divisions of the Prologue



1. Preexistence of the Logos  (1-5)



2. Coming of the Logo into the world (6-13)



3. Incarnation of the Word and its salvific 

                        significance (14-16, 18)


B. Preexistence of the Logos



1. (1-2) The Logos is the person connecting him with the Father, 

                        saying that the Logos is divine.




a. (v3) The act of creation is attributed to the Logos. All 

                                  existence is dependent on the eternal existence of the 

                                  Word.




b. (v4-5) The Logos is related to mankind by giving life to 

                                  man; the Word is God because only God can give life.


C. Coming of the Logos into the world



1. (v6-8) John the Baptist is the pre-cursor of the Word.




a. John was a human person




b. John as sent by God




c. His role is to bear witness to the Messiah.



2. (v9-11) Manifestation of the Logos




a. The Logos comes into the world and it does not 

                                  recognize or accept him.




b. The world is mankind



3. (v12-13) Divine filiation: The Logos grants divine filiation to 

                         those who receive and believe him.




a. Not born of blood, but begotten by God: This seems to 

                                 support not only the virginal conception, but the virgin 

                                 birth.


D. Mariological importance of the Prologue



1. The Prologue does not provide a historical account of either 

                        the conception of birth of Jesus.




a. However, it informs the reader that the Son assumed a 

                                 human nature through a virginal conception and birth.




b. It is said without a shadow of a doubt that the Son of 

                                 God was born of a woman. Mary’s divine Motherhood is 

                                 implied.




c. Mary, who is Mother of the Word Incarnate must play 

                                  a part through her divine motherhood in the divine 

                                 filiation of Christians. Hence it implies Mary’s spiritual 

                                 motherhood

III. Wedding at Cana


A. Inaugural Week of Jesus’ ministry



1. John never calls Mary by name but always the Mother of 

                       Jesus to focus on her active role in the work of her Son.




a. This is the same reason Jesus calls Mary “Woman,”

                                  giving preference to her more universal and 

                                  representative role.



2. Mary’s statement is a refined request which expects her Son 

                        to take some action. The statement has two meanings:




a. Basic information about a situation.




b. If an abundance of wine was the prophetic herald of 

                                  the new covenant, then a lack of wine implies the Old 

                                  Law is incapable of saving the chosen people.




c. Mary represents the remnant that expresses its 

                                  indigence and poverty and has recourse to God’s mercy.



3. Jesus’ response: What to Me and to you? Two views




a. One view implies opposition or disagreement between 

                                 the parties in conversation.




b. Another view denotes a certain disagreement or 

                                  difference of opinion on a particular subject.




c. Jesus is on another level than Mary and is looking at it 

                                 from another angle.




d. The hour is the moment of truth; the messianic 

                                  manifestation of Jesus.




e. Others disagree that Jesus is asking Mary about the 

                                  beginning of his hour. In this sense, Jesus can only say 

                                  that his hour has not yet come because it is the time 

                                  of his glorification- the cross.


B. Marian Dimension of the Sign



1. The bridegroom of Cana is replaced by Jesus; on a plane 

                        different from the marriage, the bride’s role is to be taken 

                        by Mary.




a. Jesus and Mary become the spiritual bridegroom and 

                                 bride of the Messianic wedding.



2. Mary’s is Christ’s cooperator in the performance of the sign




a. She moves quickly to remedy a natural need.




b. Her motherly solicitude opens itself to man and her 

                                  behavior implicitly reveals her spiritual motherhood.




c. Mary invites the servants to actively believe in her            

                                  Son. 

IV. Mary at the Foot of the Cross


A. Jesus’ “Hour” (chapter 19)



1. (v 16,19) Sentence of death and title on the cross 




a. (v18) Crucifixion between two thieves 




b. (v23,24) Distribution of Jesus garments




c. (v25-27) Jesus’ words to Mary and John




d. (v28-29) Offering of Vinegar




e. (v30) Death of Jesus




f. (v34) Piercing and open side


B. Mary at the center of the Passion



1. All the Gospels have women present at the crufixion




a. Synoptics: the women watch from afar and three are 

                                  named.




b. John: there are only three and they are named and at 

                                  the foot of the cross.



2. Literal sense




a. Jesus provides for his Mother by entrusting her to 

                                  John.



3. Soteriological meaning:




a. Jesus refers to Mary as woman, thus placing himself 

                                 above a filial relationship.




b. Mary is the woman who plays a part in the fulfillment 

                                  of Jesus’ messianic role. She is the personification and 

                                  image of the Daughter of Zion.




c. Both times that Jesus addresses Mary as woman is in 

                                 the context of his “hour.”

C. Meaning of Behold


1. In John it introduces statements of profound transcendental 

             theological meaning.



a. It establishes Mary’s motherhood of the human race.


2. Beloved disciple



a. Since Irenaeus, this disciple has been associated with 

                        John.



b. Others say that it is a real person, but not the Apostle



c. Some think the disciple is a symbolic personification of 

                        the disciples faithful to the Lord.



d. Bastero is inclined to identify the Beloved Disciple 

                        with John.


3. Role reversal



a. Instead of Mary being entrusted to John, Jesus is 

                        entrusting John to Mary because he speaks to her 

                        first.



b. It denotes a mission closely connected with the 

                        redemptive work that the Lord was on the verge of 

                        fulfilling.



c. The Greek does not mean “look after her,” but take a 

                        personal action.



d. The Mother of Jesus is taken by the disciple into an 

                         interior space already made for him by his 

                         relationship with Jesus.




e. John receives her as his Mother in faith and comes to 

                        be one of the good things given to him by Jesus.

D. Marian significance


1. Double Marian dimension



a. In a direct individual way Jesus gives Mary as a Mother 

                        to the Beloved disciple. The motherly task of Mary 

                        extends to all Christ’s disciples. John is the 

                        personification of the perfect disciple.



b. There is an ecclesiological meaning. Mary is the 

                        historical realization of the Daughter of Zion, a figure 

                        symbolizing Israel on to whom the prophets projected 

                        the Messianic hope of survival.



c. In this meaning Mary becomes both Mother and Image 

                        of the Church for there is no contradiction in saying 

                        that Mary is at the same time image of the Church and 

                        Mother of the Church. This is rooted in Mary’s 

                        spiritual motherhood.

V. Woman of the Apocalypse

A. Meaning of the Book of Revelation


1. It tells the history of the Church in the world, dividing

              it into seven periods, the last of which is the 1000 

              year reign of Christ.


2. It is a symbolic account of the history of the author’s 

              own time. It simply describes the persecution of the 

              Church by the Romans and the Jews.


3. It is a prediction about the last days and the 

               phenomena that will occur.


4. It is a theological interpretation of history, stressing 

              the transcendental dimension. John tells is about the 

              early Church as well as what will happen in the Last 

              Days.



a. It is a book on consolation for Christians 

                        persecuted by the Romans as well as a hymn in 

                        praise of hope- the Risen Christ is a faithful 

                        witness.

B. Revelation 12


1. Meaning



a. It is a recapitulation where what was covered in 

                        chapters 4-20 is something that has already 

                        happened.



b. Others see it a the next stage in a progression in 

                        which further events are described that takes place 

                        after the other.


2. Division of Revelation 12



a. (v1-6) Presentation of the Woman, male child and the 

                       dragon.



b. (v7-13) War between Michael and the Dragon and the 

                        outcome



c. (v14-17) Woman’s flight into the desert pursued by 

                        the dragon.

C. Interpretation


1. (v5) Male child refers to a collectivity, not an individual, but 

              it is also clearly messianic. There are in fact two levels to be 

              examined:



a. The Messiah



b. The people born on a single day.


2. The birth refers to the Paschal Mystery, whereby Christ is 

              enthroned in glory.


D. The Dragon: The personification of God’s enemy who seeks to wipe 

     out the Christian community. It would have a two-fold significance:


1. Roman Empire in the form of a particular Emperor


2. The oppression of the early Church by Satan



a. The text identifies the Dragon as the serpent from 

                        Genesis.


3. There are four phases in the war between the devil and the 

              Messiah:



a. The Dragon tries to devour the Child, but the child is 

                        carried up into the throne of God.



b. Battle of the armies of Satan and Michael. Michael 

                        casts them down to earth.



c. There is the War on earth waged between the Dragon 

                        and the woman.



d. Dragon’s battle on earth is against the woman’s 

                        offspring.

E. The Woman clothed with the Sun


1. The woman stands for the Church of the OT and NT.



a. The image is evocative of the people of Israel which 

                        makes its way to the Messianic age and the Church who 

                        suffers giving birth to her children.


2. The Woman is also the Mother of the Messiah, the Virgin 

               Mary.



a. The description of the woman and the woman if 

                        Genesis 3:15 also concludes in Mary.



b. Thus the woman fulfills the two personages: Mother of 

                        the Messiah and the child.


3. Various views



a. Double literal meaning to the text with both Mary and 

                        the Church.



b. Mary in the literal sense and the Church in the typical 

                        sense.



c. The only reference is to the Church



d. the Church is explicit and Mary is implicit

Chapter 8

Mary the Mother of God

I. Introduction


A. Her reason for being



1. Mary’s divine motherhood is the deepest explanation of her 

                        life and the place she occupies in God’s plan of salvation

a. It is the central mystery of our Lady’s life on which 

     are based all the other mysteries connected with her.



2. Her election as Mother comes about in the same decision 

                        that ordained the Incarnation of the Word.

a. This motherhood is s true human motherhood which 

      has not only biological, but other aspects as well.

b. It is a motherhood seen in the course of her life as co-

    operator of the Redeemer.

b. Mother and Son are indissolubly linked in the divine 

     plan.

II. Divine Motherhood in Holy Scripture

A. Divine Maternity in the NT

1. In no place does Scripture formally say that Mary is the 

   Mother of God.

a. It does say that Jesus is the Son of God.

b. From this it can be inferred that Mary should be venerated truly and properly under the title Theotokos, because Jesus is the LOGOS.

. 2. Luke 1:35: Mary’s motherhood is described as a truly human 

      motherhood that originates with God’s intervention and 

      Mary’s conscious, free, acceptance.

a. Her Fiat comes from faith, charity and obedience and 

     implies Mary’s personal holiness and her self-giving to 

     the work of Redemption.

b. Her free consent is very important because she 

     receives the revelation concerning what is going to 

     happen to her if she accepts.



3. Romans 9:5: “to them who belong the patriarchs and of their 

                        race according to the flesh is the Christ, who is God over all, 

                        blessed forever. Amen.”

a. Christ who comes in the flesh of the Israelites is the 

     blessed God. Consequently, the woman from whom 

     Jesus comes according to the flesh is the Mother of 

     God.



4. Matthew 1:21: “She will bear a Son and you will name him 

                        Jesus because he will save his people from their sins.”

a. The divine nature is attributed to Jesus.

5. Luke 1:43: “Why is it granted to  me that the Mother of my 

    Lord should come to me?”

a. Jesus is described as Lord in the divine sense.

III. Divine Maternity over history

A. Apostolic preaching

1. From the very start Mary is seen as the Mother of Jesus and 

   consequently the Mother of the Son of God.

a. From the second century, the Fathers stressed the 

     real maternity of Mary against the Gnostics.

b. The true motherhood was a safeguard to the true 

     humanity of Christ.

c. Her motherhood is expressed in terms of the natural, 

     biological motherhood. “natus ex virgine” is an 

     important part of the creed.

B. Fourth-Fifth Century

1. Nicene creed affirmed the perfect divinity and true humanity 

   of Christ against Arius.

a. The Marian reference wil not be added until the 

     second council of Constantinople. “By the power of the 

     Holy Spirit, he was born of the Virgin Mary and 

     became man.

b. The Incarnation derives from a double principle: The 

     Holy Spirit and the Virgin Mary.

c. This affirms both the Virginal motherhood and divine 

     motherhood.



2. Difficulties regarding her divine motherhood were raised as a 

                        result of a strictly Christological question.

a. How to understand the divine and human natures of 

     Jesus.

b. The Christotokos and Theotokos issues are laid out.

c. Mary is called Mother of God not because she begot Jesus divine nature, but because she begot his human nature that is united to the Word in the unity of his Person.

3. Council of Ephesus (431)


a. Nestorius and his terms Christokos andAnthropotokos 

             or condemned.


b. No new creed was formulated, but Cyril’s second letter 

              to Nestorius is very important.

C. Cyril’s second letter to Nestorius

1. It was not an ordinary man who was first born of the Holy 

   Virgin on whom the Word descended; being united with the 

   flesh from the womb, the Word submitted to Birth in the 

   flesh, making the birth of the flesh his own.

a. The Holy Fathers have understandably called the Holy 

     Virgin, Mother of God.

b. Since the holy body, animated by a rational soul which 

     the Word united to himself according to the 

     Hypostasis was born from her, the Word was born 

     according to the flesh.

c. Theotokos is not just a corollary to the Christological 

     question because pastorally it constitutes an 

      independent problem.

d. This is because Mary’s motherhood comes across as

      the key to interpreting the mystery of the 

      Incarnation.

D. Chalcedon (451) and Constantinople II (553)

1. In the Chalcedonian formula “… born in recent times for us 

    and for our salvation from the Virgin Mary, Mother of God as 

    to his humanity.

2. There are the “two births” of Christ:


a. From the Father before time began



b. From the Virgin Mary in time

3. Theotokos at Ephesus means motherhood in the normal sense.

          a. At Chalcedon, it means motherhood in the true sense 

              against the Monophysites.

b. Monophysites misinterpret Mary’s virginity to assert 

     that Jesus’ flesh was from heaven and not from Mary.



4. Constantinople II repeats the two births of Christ.




a. In the controversy with Arius and Nestorius, the

                                 uniqueness and greatness of the divine motherhood was 

                                 blurred when the divinization of Christ or his personal 

                                 inner unity was being misunderstood.

E. Protestantism

1. Early reformers saw Mary’s divine motherhood in the correct 

   way.

a. Many of the successors have taken on an anti-

     chalcedonian stand.

b. They believe that Christ is not God, but simply man. 

     This position lends itself to adoptionist heresies.

c. This would reject the maternity of Mary in its 

     ontological direction, because the Son of Mary is a 

     mere man.

F. Historical Development

1. Early Councils: Mary’s motherhood is viewed in very literal 

    terms.

2. Middle Ages: The exercise of her motherhood in Jesus’ life, 

    especially at Calvary.

3. Modern: Mary’s motherhood affects all mankind, especially 

    the Church.

IV. Dimensions of Divine Motherhood

A. Mary’s Motherhood: True, natural, biological

1. It is fully supernatural in regard to its mode because it was a 

    virginal motherhood, since the conception of Christ came 

    about by the action of the Holy Spirit.

2. Mary is the Mother of God because although she did not 

    engender Christ’s divine nature, but his human nature, it is 

    the person that is conceived.

a. Actions are things that PERSONS do. Thus when we 

     say “Peter is born, we do not say humanity is born.”

b. Motherhood gives rise to a permanent relationship. 

     Mary is a creature endowed with a unique dignity 

     because she is the only created being who is related 

     to the PERSON of the Word qua PERSON, who by his 

     own action reaches the realm of the Godhead.

V. Election of Mary as Mother of God


A. Mary’s vocation: Motherhood



1. She was predestined form all eternity to be the Mother of 

                       God.



2. Christological/Mariological significance




a. They spell out the manner of the Incarnation




b. They show the essential reference to Mary to the 

                                  mystery of the hypostatic union.

c. The eminent nature of Mary’s redemption is 

      indissolubly linked to her motherhood and her 

      motherhood is equally linked to the decree of the 

      redemption.

d. Mary’s entire being is absolutely and totally Christo-

     centric.

VI. Eminence of Mary’s Divine Motherhood


A. Nothing better than Mary except God?



1. Mary conceives in her womb and gives birth to the Son of 

                       God; therefore her dignity is quite unique.




a. God could create nothing more sublime. For there to be 

                                 a greater Mother, there would have to be a greater 

                                 Son.

b. Her union with God is so close that there is no room 

     for any other creature below God or above Mary. 

     Mary is on a special level of holiness. 

B. Does Mary possess sanctifying grace?

1. She possesses this to an eminent degree.


a. All that is being said is that the graces given to her 

             are greater in number and quality because of her 

             dignity and mission.


b. The more noble the comparison by which someone says 

               something is related to God, the more noble a thing is; 

               and this human nature in Christ is noblest.

Chapter Nine

Mary Ever-Virgin

I. Introduction


A. Virginal Motherhood



1. Mary’s motherhood is totally exceptional, miraculous and 

                       unrepeatable because it is a virginal motherhood.

a. It is a divine motherhood because the virginity gave 

     birth to the Second Person of the Holy Trinity.



2. Pope John Paul II




a. It is something that affects her feelings, affections, 

                                  thoughts and also her bodies.

b. It is a real, not metaphorical virginity. It affects not 

     only her soul but her body.

c. In a virginal way, there was born of Mary a holy body 

     animated by a rational soul, to which the Word was 

     hypostatically joined.

II. Theological meaning of Mary’s virginity

A. Two understandings of virginity

 
1. Scientific: the physical integrity of the person who has not 

              had sexual intercourse.


2. New Testament: this involves the total self-giving of the 

              person- body and soul, mind and heart to Jesus Christ.



a. It is not an imposition, but a prior calling and election  

                        that consecrates the person to the service of God

B. Aspects of virginity

1. Physical virginity: This inviolate integrity is the material 

   element in virginity and essential.

2. Virginity of soul: This is the conscious, free decision to 

     belong exclusively to God and to avoid anything that may 

     threaten perfect chastity.


a. Mary’s entire spiritual and psychic energy she gave to 

                                 God and her commitment to the mission God planned 

                                 for her and to doing his will was so absolute that there 

                                 was no trace of division in her heart.




b. This self-giving constitutes the formal and intentional 

                                  element in virginity.




c. Physical integrity has to be the conservation of 

                                  virginity of soul: the latter is what gives the meaning 

                                  value and merit to physical virginity.



3. Catholic doctrine quite definitively includes the physical 

                         dimension.

C. Absolute truth on Mary’s virginity

1. The absolute and perpetual physical integrity of the Blessed 

    Virgin.

2. Her virginity of soul: her soul’s full and exclusive spousal 

    union with the Lord.

3. The dogma implies the following:


a. Mary conceived miraculously and virginally by the 

              almighty power of God which meant that Jesus has no 

              human father.


b. She gave birth without losing her virginity


c. After the birth of Christ, she remained a virgin for 

             the rest of her life on earth.

III. Scriptural Basis for Virginity

A. Old Testament

1. Isaiah 7:14: The verb shall conceive and shall bear have the 

     same subject, the virgin.

a. For many this supports both virginal conception and 

                                      birth.

B. New Testament

1. Matthew: He expressly tells us the way Jesus was conceived.

a. The conception took place solely by the action of the Holy Spirit. (Ante-partum)

b. He also connects it with Isaiah

2. Luke: The Annunciation

a. 1:34: Mary reveals her form resolution to keep her virginity consecrated to God. If this was prior to birth, it can be assumed that she would keep her sanctified virginity

b. 1:35: Jesus will be born holy, ie. Without bloodshed. Thus the angel announces the virgin birth

3. John

a. 1:13: Prologue “who was born not of blood nor of the 

                                      will of the flesh, nor the will of man, but God.” This 

                                      describes the manner in which the Word took flesh 

                                      in Mary.

b. 19:25: Mary had no other Son, so Jesus entrusted 

     her to John the beloved disciple. It is an implicit 

     proof of her virginity.

C. Exegetical Difficulties

1. Joseph, Father of Jesus: The NT texts show the true legal 

    fatherhood of Joseph and the impression of the people 

    around. Luke adds “… as was supposed.” In describing 

    Joseph’s fatherhood. 

2. Passages contrary to virginity

a. “Before they came together…” This has a conjugal 

      meaning. It shows that Jesus was virginally 

      conceived, but says nothing about their later life. 

      Scripture relates what did not happen rather than 

      what did.

b. “… until she bore a son.” It does not imply that anything happened later.

c. “First-born son.” This is a technical Jewish legal term 

    that des no imply that there were other children 

    after Jesus.

3. Brothers and sisters of Jesus

a. The word for brother really describes various degrees 

    of familial relationships. 

b. The greek used two words “adelphos” and ”anepaios,” 

    but the Evangelists constantly used adelphos.

c. It is never said that the brethren were children of 

    Mary’s

d. James and Joses are sons of Mary the wife of Clopas

Chapter Ten

The Immaculate Conception

I. Introduction


A. Incarnation and Motherhood



1. Mary’s motherhood is perfect and complete




a. The person of the Virgin is found to have absolute 

                                  reference to the Person of the Redeemer and the 

                                  salvation of the world.



2. Mary is also companion and cooperator in the work of 

                        Redemption




a. The deepest reason for the holiness and fullness of 

                                  grace from the moment of conception is her maternal 

                                  mission.




b. There is also a close connection between her divine 

                                  motherhood and the Immaculate Conception



  
c. Her role as mother of God makes Mary one who is full 

                                 of grace and the one redeemed most perfectly


B. Is the Immaculate Conception necessary for divine motherhood?



1. The Immaculate conception cannot be seen as if it were a

                       grace extrinsic to motherhood, a gift designed only for the 

                       adornment of the one who held that dignity




a. Rather, Mary’s entire holiness is an internal moment of 

                                 this motherhood which is biological motherhood at the 

                                 same time it is also fully human and fully supernatural 

                                 and therefore involves perfect participation in the 

                                 redemptive mission of her Son.




b. If holiness is nothing other than our union with Christ, 

                                  then the unique and unrepeatable relationship with the 

                                  Word that Mary’s motherhood establishes makes her a 

                                  completely unique creature



2. Two aspects of Mary’s complete holiness




a. Preserved from all sin, original and personal




b. She is full of grace

II. The Immaculate Conception


A. Doctrinal Development




1. Mary’s total preservation from all stain of sin from the first 

                       moment of her conception came as a result of lengthy 

                       reflection.




a. It is the result of the Christian people and theologians 

                                  becoming more aware of the implications of asserting 

                                  the fullness of grace and the total holiness of the 

                                  Mother of the Lord




b. Awareness began being seen in liturgical celebrations 

                                  and popular devotion. This was followed by theological 

                                  assessment and debate


B. Early Church and the Immaculate Conception



1. There are no explicit passages about the Immaculate

                       Conception in the Fathers, but they do advert to a special 

                       relationship Mary has with the work of redemption




a. This is seen in the Eve-Mary parallel. Eve’s 

                                  disobedience is overcome by Mary’s obedience. Eve’s 

                                  infidelity is overcome with Mary’s fidelity




b. The Proto-Gospel of James relates to the miraculous 

                                  conception of Mary. It bore witness to popular beliefs.



2. Extending the Eve-Mary parallel, Ephrem calls Mary all lovely, 

                        for there is no stain in her.




a. Gregory Nazianzen speaks of Mary’s pre-purification 

                                  because she is going to be Mother of God




b. Others such as Tertullian and Origen ascribed 

                                  imperfections and doubts to Mary, especially at 

                                 Calvary



3. St. Augustine and Mary’s holiness




a. With his treatment of the doctrine of original Sin, he 

                                  excludes Mary from sin.




b. Julius’ argument against Augustine: the doctrine of the 

                                  universality of Original Sin goes against the popular 

                                  piety which considers Mary to have never been 

                                  touched by sin.




c. Having established the principle for the universal need 

                                 for rebirth, Augustine does not make any reference to 

                                  an exception being made for Mary 



4. The presence of the universality of Original sin was to 

                        become the main argument against the IC because Mary 

                        either needed to be redeemed or not.




a. Augustine does not hold to the doctrine of the IC 

                                  because there is the need for much more reflection 

                                  and development




b. Augustine did support the popular devotion that held 

                                 Mary’s conception to be holy.



5. First Explicit statement




a. Theoteknos of Libya (550-650), Andrew of Crete made 

                                  direct allusions it. There were feasts celebrated in the 

                                  East on the conception of St. Anne by the 7th century




b. The feast stressed the special pat played by the Holy 

                                  Trinity in preparing in Mary a worthy dwelling place for 

                                  the Son of God


B. Middle Ages and the IC



1. The feast of the conception of Mary spread to the West in 

                        the 9th century, first to Naples and Sicily and then to 

                        England




a. The feast was suppressed in 12th century England, but 

                                  later restored by Anselm



2. The theological controversy was caused by two ideas:




a. The Augustinian doctrine on the transmission of 

                                  original sin. Concupiscence involved in the generative 

                                  act stains the flesh that is generated.




b. The universality of Redemption is incompatible with 

                                  the IC of Mary; if the Virgin were immaculately 

                                  conceived, she would be exempt from redemption 

                                  through having no sin.


C. Those who reject the IC



1. Anselm does not accept the IC but his explanation of Original 

                       Sin makes it easier to accept the conception which is non-

                        virginal and exempt from sin




a. Peter Lombard also rejected the idea because the 

                                 flesh conceived in concupiscence is corrupt and stained; 

                                 when the soul is infused into the flesh, it contracts this 

                                 stain and becomes guilty




b. Thomas, Bonaventure, Alexander of Hales, Bernard and 

                                  Albert the Great reject it because it was incompatible 

                                  with the universality of Redemption


D. Those who accept the IC



1. Eadmer of Canterbury (1124): He distinguishes active from 

                       passive conception and said that f the conception of Mary had 

                       in fact be affected by Original Sin, then that was in her 

                       parents (active generation) and not in Mary (passive 

                       generation) for she from preserved from the sin committed 

                       by others.




a. While active conception implies continuity, passive 

                                  conception is the beginning of a new being and it is 

                                  precisely in that newness that one can find the break 

                                  in a long chain of sin.




b. Eadmer is the first theologian to apply the force of 

                                  argument in support of popular belief.




c. Chestnut argument: “The chestnut conceived, 

                                  nourished and formed under the thorns remains free 

                                  from them.”



2. Duns Scotus and the IC




a. He develops the idea of preservative redemption, 

                                 showing it to be the first perfect type of redemption




b. Although Mary had no original sin, she did have the 

                                  debitum; she would have been an enemy of God were it 

                                  not that she was preserved

 


c. Preventative redemption shows that the IC takes 

                                  nothing away from the unicity and universality of 

                                  Christ’s redemption, but in fact makes that redemption 

                                  stand out more.




d. The Blessed virgin has not just been sanctified from 

                                  the first moment of her conception in view of the 

                                  future Redeemer; this has come about  from the 

                                  merits of the redemption




e. Mary is the outcome of the Redeemer’s infinite 

                                  perfection. She is not an exception to the Redeemer: 

                                 She is the most perfectly redeemed person; her 

                                 exemption from Original Sin is not a mere exemption; 

                                 she has been redeemed buy a redemption which 

                                 prevented her from contracting Original Sin.



3. Formulating the doctrine of the IC




a. Potuit, decuit, ergo fecit




b. Dominicans supported Thomas while the Franciscans 

                                  supported Scotus.




c. Conciliarist council of Basel (1431); John of Romiroy 

                                 asked the Council to end the controversy and establish 

                                 the IC as a universal Feast. The decree was accepted 

                                 September 17, 1439.




d. While the conciliarist decree was not valid, the text 

                                  itself (Bastero 191) points to an emerging consensus.




e. Vows and oaths regarding the doctrine were beginning 

                                  to be taken in Paris (1497), Cologne (1499), Vienna 

                                 (1501). 150 Universities defended the privilege and 50 

                                 required submission to it for graduation



4. Magisterium before 1854




a. (1484) Pope Sixtus IV prohibited feuding parties to 

                                 excommunicate each other since the doctrine has not 

                                 been proclaimed.




b. (1545-1562) Council of Trent dealt with the doctrine 

                                  of Original Sin and said it did not want to include Mary 

                                  in it.




c. (1661) Alexander VII “Sollicitudo omnium ecclesiarum” 

                                   recognizes the piety  that the faithful hold to Mary 

                                  to be preserved from Original sin form the first 

                                  moment of her soul’s creation, by a special grace of 

                                  God in view of the merits of her Son Jesus Christ, the 

                                  Redeemer of the human race



5. Ineffabilis Deus (1854)




a. (1848) Pius IX appointed 19 theologians to give an 

                                 opinion on the matter. In 1849, he published an 

                                 encyclical Ubi Primum, asking the bishops of the world 

                                 for their view of the doctrine. 546 out of 603 saw it as 

                                 acceptable, and the rest did not see it opportune




b. Pius IX proclaims Ineffabilis on December 8, 1854.



6. Aspects of the dogmatic definition




a. The person of Mary, not just her soul was preserved 

                                  from sin 




b. It deals with Mary’s passive conception. She is free

                                 from the sin at the very moment of conception, not the 

                                 infusion of the soul




c. This is an absolutely unique privilege




d. The cause of the IC is the merit of Christ, not Mary

III. Grounds in Sacred Scripture


A. Ineffabilis Deus cites the following



1. Genesis 3:15: Mary has never been subject to see; she was 

                       conceived without sin.



2. Luke 1:28: Full of grace, which is table, intensive and 

                        Extensive



3. Luke 1:42: Blessed are you among women; Mary is exalted 

                        because of the excellence of Jesus

IV. Mary: free from “fomes peccati”


A. Inclination to sin



1. After baptism, concupiscence remains in the baptized and 

                       though it is not a sin, it is an abiding effect of original sin.



2. Other consequences of sin are also excluded which have to do 

                        with the moral order.




a. Pain anguish death were experienced by Mary not as a 

                                  result of a punishment, but were the result of her 

                                  being fully part of mankind which is redeemed by 

                                  Christ

V. Mary: free from personal sins


A. Growing awareness of the Church



1. Mary would not have been suitable to be Mother of God if she 

                        had sinned for three reasons:




a. The honor of parents is reflected in their children




b. Mary possessed a special affinity to Christ




c. The Son of God dwelt in her in a unique way not only in 

                                  her soul, but in her body



2. The virgin Mary was free from all venial sin by a special 

                        privilege from God

VI. Mary’s holiness


A. Full of grace



1. Was Mary’s initial grace greater than the final grace of any 

                        angel or any other human being; or even that of the angels 

                        and saints combined?




a. Even the final grace of all the other saints fall below 

                                 the worthy preparation of a person to be Mother of 

                                 God




b. This does not mean that Mary could not grow in grace. 

                                  Her grace was not infinite and it could increase

VII. Mary’s virtues


A. Virtues and Gifts of the Holy Spirit



1. Mary possessed the fullness of initial grace, infused virtue 

                       and gifts; as Mary’s grace was most perfect, her virtues must 

                       also operate at the highest possible degree



2. While she possessed these, God did not spare her pain, 

                        exhaustion in her work or trials of faith.

Chapter Eleven

The Assumption and Queenship of Mary

I. Introduction


A. First Redeemed, first glorified



1. In Mary, the redemption wrought by Christ attains its 

                      fullness and is manifested in all its perfection




a. This perfection of Mary’s redemption impacts on all

                                  the mysteries in her life, from her conception and 

                                  birth to her glorification.




b. Her glorification can only be properly understood in 

                                  terms of her being Christ’s mother and having a special 

                                  place in the history of man’s salvation



2. Mary’s union with her Son was the reason why even in her

                        earthly life, she was given to an exceptional degree the 

                        graces won by Christ



3. Mary’s glorification is studied from two angles:




a. Her Assumption




b. Her Queenship



4. In the Assumption of Mary there shines forth Christ’s 

                        triumph in his Ascension into Heaven and being seated at the 

                        right hand of the Father to intercede on our behalf




a. Any similarity between Mary and Jesus in this regard 

                                  is simply by analogy; neither Mary’s Assumption nor 

                                 queenship can be taken as a duplication of these 

                                 systems in the life of Christ


B. Connection of the Assumption and Queenship of Mary



1. Basing Mary’s Assumption on her Queenship has Patristic 

                       roots, especially in Andrew of Crete




a. Mary was brought body and soul into heaven and 

                                 there she is glorified by God in a unique way. The 

                                 glorification of the Daughter, Mother and Spouse of 

                                 the Trinity is summed up in the title: Queen of Heaven 

                                 and Earth.




b. Scriptural basis for this is found in the Kenotic Hymn 

                                  and the Magnificat. Kenosis and exaltation are 

                                  reproduced in Mary’s life




c. Her exaltation and Queenship is connected with the 

                                  humility of the handmaid



2. Mary’s glorification is a maternal participation in the 

                        glorification of her son and a unique and full manifestation of 

                        the kingly nature of the people of God




a. Her Queenship has a lot to do with revealed truth and 

                                  little to do with a specific form regulating civil society




b. As Queen and Mother of the Redeemer and all 

                                  mankind, she is crowned Queen of Heaven and earth to 

                                  exercise in fully motherly influence on all. 

II. Assumption: Witness of Tradition


A. No explicit Scriptural reference



1. It is a dogmatic truth attested to mainly in Apostolic 

                       Tradition




a. There is evidence of this belief from the earliest 

                                  centuries of the Church



2. Patristic Sources




a. There is no reference to this for the first 300 years




b. This could be because the Christological and 

                                  Trinitarian controversies that occupied the Church




c. The Eschatological doctrine was slow in development




d. In the fourth century, Ephrem did not see Mary’s body 

                                 as subject to corruption.




e. By the 7th and 8th centuries, the Dormition of Mary 

                                  was an important topic for Germanus, John and Andrew


B. The Liturgy



1. The liturgy can supply arguments and testimonies which are 

                        of great value in determining particular points of Christian 

                        doctrine




a. The Feast of the Dormition began to be celebrated in 

                                  the East in the middle of the 6th century




b. What is celebrated was the passing of Mary, but it was 

                                   evolving into an actual commemoration of her 

                                   glorification




c. It passed to the West in Gaul and Rome and began to 

                                  be celebrated on August 15



2. The Assumption was celebrated not just as an historical fact, 

                        but as s salvific event which was the object of belief and 

                        devotion.




a. There are countless Churches dedicated to Mary 

                                  assumed into Heaven


C. Later Doctors and Theologians



1. In the 9th century in the West, doubts arose about the 

                       Assumption because of the lack of Scriptural support and 

                       seeing Transitus Mariae narratives as bogus




a. Those against believed that there was no evidence to 

                                  support the doctrine and it was only centered on the 

                                  glorification of the soul of Mary




b. This view was blocked by Pseudo-Augustine who 

                                  affirms the Marian prerogative by linking it to the 

                                  virginal motherhood of Mary



2. Medieval Theologians supported the doctrine and based it on 

                        Mary’s divine Motherhood, fullness of grace and perpetual 

                        and perfect virginity, Christ’s love for his Mother and her 

                        perfect happiness

III. Magisterium


A. History of the dogma



1. After the proclamation of the IC, there was a movement to 

                       proclaim the Assumption




a. when it was pronounced that Mary was from the 

                                 beginning free from all hereditary stain of sin, 

                                 Christians cherished a more fervent hope that the 

                                 dogma of the bodily assumption would be proclaimed.




b. Pius XII in Deiparae Virginis Mariae consults with the 

                                  bishops of the world to the suitableness of the 

                                 doctrine. 1169 were in favor and 22 voiced the 

                                 opportuneness of the doctrine




c. The principal basis and ultimate justification for the 

                                  dogmatic definition of this mystery was the universal 

                                  faith of the Church. The whole Church believed the 

                                  Assumption as a truth revealed by God


B. Munificentissimus Deus



1. Mary was assumed in the fullness of her being



2. After her life on earth, there is no conclusion reached as to 

                        whether or not she died



3. The Assumption does not come as a result of her power, but 

                         the power and action of God.



4. Body and soul: It constitutes the unity of her being. She was 

                        assumed and glorified in all the full existential reality of her 

                        being




a. Assumption excludes the mortal corruption of the 

                                  grave




b. Mary did not have to wait for the eschatological end of 

                                  history for the resurrection of the body



5. It is a singular participation in her son’s resurrection and an 

                        anticipation of the resurrection of other Christians


C. Biblical Basis



1. It is founded on the written word of God even though it may 

                       not be explicitly be revealed in the Bible



2. There are certain passages related to the doctrine




a. Genesis 3:15 Mary as the New Eve




b. Luke 1:28 fullness of grace connects to fullness of 

                                  bodily glory




c. Revelation 12:1 the woman in heaven is clothed with the 

                                 Sun



3. The Church does not draw her certainty about all revealed 

                        truths from Scripture alone, but also avails itself of

                        Tradition, a living source protected and authentically 

                         interpreted by the Magisterium

IV. Meaning of the Dogma


A. United with Christ in glory



1. The Assumption is the crown of all the gifts given to Mary. It 

                        is a consequence of her intimate, active association with her 

                        son the Redeemer




a. If she is associated with her Son the suffering 

                                 servant, then she also had to be associated with him in 

                                 his triumph as Risen Lord




b. Being the first and greatest of the Redeemed, Mary 

                                  through the Assumption participated in the most full 

                                  and singular way in the triumph of her son


B. First Fruits and model of the Church



1. She is the first fruits and model of the eschatological Church




a. the mother of Jesus in the glory which she possesses 

                                  in body and soul in heaven is the image and beginning of 

                                  the Church as it is to be perfected in the world to 

                                  come




b. Mary’s spiritual itinerary is the way we are to follow. 

                                 She has preceded us on the way of imitating Christ; her 

                                  glorification is the firm hope of our own salvation

V. Theological Reflection on the Assumption


A. The immaculate conception



1. Mary’s complete victory over sin should extend to the 

                        consequence and punishment imposed for sin




a. Mary ought not have been subjected to the corruption

                                 of the grave and wait for the end of the world for her 

                                 body to be redeemed


B. Divine Motherhood



1. Since Christ’s flesh was the flesh of Mary, it was highly

                        appropriate that the Mother’s body should be glorified as 

                        her Son’s was.




a. Since Jesus was in a position to preserve his mother 

                                 from corruption, it should b believed that in his filial 

                                  love he did so


C. Perpetual virginity



1. she who conceived virginally and gave birth without physical 

                         impairment should be exempt from the corruption of the 

                         grave and assumed to the incorruptible life in heaven




a. These arguments are not just the outcome of human 

                                  reasoning, they are found in the theologians, saints and 

                                  faithful of the Church

VI. Impact of Recent Eschatological teaching on the 

     Assumption


A. What is resurrection?



1. The dogmatic meaning of this mystery is connected to the 

                        bodily resurrection of all mankind and the immortality of the 

                        soul




a. The soul goes through particular judgment at death

                                  and awaits the resurrection of the body at the General 

                                  judgment



2. Protestant views




a. Some held that resurrection happens immediately at 

                                  death




b. The Church excludes this understanding of life after 

                                   death which would lessen the Assumption of its unique 

                                   meaning

VII. The Death of the Virgin Mary


A. History



1. Until the second century, there is no historical record that 

                       made any reference to Mary’s death



2. The dogma itself makes no conclusion as to whether or not 

                         Mary died


B. Immortalist view



1. Mary’s death could not be proven. This is based on




a. Silence on her death in the early centuries




b. Doubts expressed by the Fathers as to whether Mary 

                                  died




c. Dogma of the Immaculate Conception




d. Her perfect virginity calls for her essential non-

                                  corruption by death


C. Mortalist view



1. Historical argument




a. The unanimous and un-controverted view of the Church 

                                  was that Mary did die




b. Some believe the consistency is found in the primitive 

                                  apostolic oral tradition



2. Liturgical argument




a. Ancient feast spread and was celebrated meaning 

                                 death followed by resurrection



3. Theological argument




a. Since our Lord redeemed us by his death and 

                                  resurrection, then that route had to be taken by Mary 

                                  as well




b. If Christ attained glorification in death, then so should 

                                  Mary




c. Mary, possessing a human nature from Adam, 

                                 therefore her death was simply a consequence proper 

                                 to her human nature- subject to death and able to 

                                 experience pain and anguish

VIII. Queenship: Magisterium


A. Pius XII



1. May 13, 1946: On the occasion of the coronation of our Lady 

                       of Fatima. Pope saw this as a message about the queenship of 

                       Mary



2. October 11, 1954: Ad Caeli Reginam. This encyclical exposed 

                        the theological basis for Mary’s queenship




a. Divine Motherhood: If Mary is the Mother of the Lord, 

                                  then she is Queen




b. Associate in Redemption: Mary played a pre-eminent 

                                  role in the work of our eternal salvation




c. Sharing in Christ’s Kingship: Christ alone is King, but 

                                   Mary shares in his royal dignity in a limited and 

                                   analogous way



3. Vatican II (LG59) With her Assumption, Mary is exalted by 

                        the Lord as Queen over all things, that she might be more 

                        fully confirmed to her Son

IX. Mary’s Divine Motherhood and Queenship


A. Queenship lies in the divine motherhood



1. OT connection with Isaiah 7:14



2. NT connection with the following




a. Luke 1:26-28 “God will give Jesus the throne of David 

                                 his Father. Mary is the Gebirah.




b. Luke 1:42-43: Mother of My Lord implies nobility on 

                                  the part of Mary




c. Revelation 12:1 Mary is presented with the 

                                   prerogatives of heavenly queenship




d. Mt 1:16: In the genealogy, Matthew is tying Mary with 

                                  the idea of the Gebirah




e. Mt 2:1-11: Mary and Jesus meet the Magi. Jesus 

                                 seated on Mary stresses his kingly character

X. Mary, Redemption and Queenship


A. Liberation and queenship



1. Mary’s association in the work of redemption is the key 

                       factor in Mary’s predestination: it is God’s ultimate purpose in 

                       this matter and therefore the cause o everything else



2. If Christ is king not only because of his hypostatic union but

                        also because he is our redeemer, Mary will be queen by her 

                        motherhood and on merit




a. The Christ-Mary relationship in the work of 

                                  redemption is not only that of Son to Mother, it also 

                                  involves a spousal link.



3. It follows that the fact of being Mediatrix should confer on 

                        Mary a Queenship that is at least different in origin from 

                        that which her divine motherhood confers on her; 




a. The latter she acquired through a familial relationship, 

                                  the former is attained by right of conquest

XI. The Scope of Mary’s Queenship


A. Natural Right



1. Mary is queen by natural right because since Christ, as man is 

                       king of the universe the Blessed Virgin participates by 

                       maternal right in that universal royal authority of her Son




a. She is queen by conquest because with her fiat, she 

                                  associated herself in the work of salvation and 

                                   participates in the dignity that Christ attained



2. Mary shares in the royal dignity of Christ but in a 

                        subordinate way, which takes the form of the power of 

                        intercession with her Son, a uniquely effective intercession.


B. Spiritual and universal queenship



1. This is because the kingdom of Christ is primarily a spiritual 

                        kingdom, since the object of the Redemption is to ransom 

                        mankind and set it free from sin, leading it to its definitive 

                        home through the practice of Christian virtue




a. Mary exercises her royal power especially over those 

                                 spiritual and supernatural gifs which help men 

                                 and women reach their last end



2. Universal queenship




a. Her reign extends to heaven over angels and saints.




b. Her reign extends over purgatory where she 

                                  intercedes to God on their behalf and consoles them in 

                                  their suffering




c. Her reign extends to earth caring for all people 

                                  obtaining for them the graces necessary for salvation.




d. Her power covers demons and she thwarts their 

                                  efforts to lead mankind to perdition

Chapter 12

The Maternal Mission of Mary

I. Introduction


A. Reference to Marian Motherhood



1. Since Christ’s being and mission are totally bound up with 

                        each other, the Blessed virgin’s motherhood is also 

                        essentially connected with the mission of her Son and the 

                        salvation of mankind




a. It is in fact by exercising her motherhood to the 

                                  maximum that she cooperates in salvation




b. Her cooperation in the work of salvation is evident in 

                                  the early preaching of the Church. This truth is 

                                  implicit in Sacred Scripture as well as in Tradition

                     2. 


                    a. This led to considering Mary as the mother of all the 

                                  living; her relationship to the Church as one of virgin 

                                  and mother; considering her as the companion of the 

                                  new Adam




b. Mary is through grace mother of all the living; her  

                                  spiritual motherhood is linked to the fact of her 

                                  maternal influence




c. She gives life by her mediation in the Mediator; to how 

                                  she dispenses graces; to her intercession on behalf of 

                                  all mankind; for through this she cause us to be reborn 

                                  in Christ



3. Mary’s cooperation in Redemption




a. She has been given many titles, particularly Advocate, 

                                  Auxiliatrix, Adjutrix, Mediatrix. They refer to the 

                                  different types of help that Mary gives




b. These titles have a particularly long religious tradition:





Spiritual Motherhood





Universal Mediation



4. Spiritual motherhood vs. Universal Mediation




a. Some start with the spiritual motherhood and go on to 

                                  study her cooperation with Christ and then universal 

                                  mediation




b. Others see spiritual motherhood as an aspect of 

                                  Mary’s mediation




c. Mary’s maternal mediation in the plan of divine 

                                  providence was to be mother of the Redeemer and by 

                                  bearing her son, caring for him et al., she cooperated 

                                  in a completely unique way in the restoration of 

                                  supernatural life to believers


B. Co-Redemptrix?



1. What is Mary’s cooperation in the work of redemption?




a. Mary has to be seen as being so closely united with 

                                 Christ, dependent on the fact that he is the only Savior 

                                 and Mediator; so that Mary cannot be seen as an 

                                 addition to Christ’s redemptive work




b. Co-redemption could be wrongly seen that Mary 

                                  cooperated in Christ’s sacrifice as a co-principal who 

                                  suffered and merited in juxtaposition to the suffering 

                                  and merits of Christ




c. Co-redemption also points to a participation by Mary in 

                                  the sacrifice of Redemption. For some, this means 

                                  Mary present there, a part she plays as someone 

                                  herself redeemed and yet a singularly unique part as 

                                  social Christi, a companion of the New Adam



2. How can a redeemed person cooperate with the Redeemer in 

                        his work?




a. Is Christ’s redemption so perfect that it succeeds in 

                                 making man really holy and a cooperator with Christ in 

                                 redemption?




b. Salvation is brought about in the context of man’s 

                                  total passivity on the grounds that it is quite 

                                  impossible for a created being to cooperate in the 

                                  work of salvation

II. Mary’s Spiritual Motherhood


A. Biblical basis



1. John 2:1: Mary is mentioned four times as the Mother of 

                       Jesus. She acts as a mother toward her son and the servants



2. John 19:25-27: Jesus gives Mary from the cross a mission 

                        that is intrinsically connected with his redemptive work


B. Spiritual Maternity over history



1. Early Fathers expressed Mary’s spiritual motherhood from 

                        the perspective of the New Eve



2. St. Augustine says that Mary is the Mother of the total 

                        Christ, namely the head and the members, the Church



3. Middle Ages: Jesus’ words from Calvary. Mary at the foot of 

                        the cross gives birth to mankind by suffering and becomes 

                        the Mother of all men. 


C. The Magisterium



1. Leo XIII is the first Pope to explicitly use “spiritual 

                       motherhood” in a magisterial document



2. Vatican II: (LG53) Mary is the Mother of the members of 

                        Christ since she has by her charity joined in bringing about 

                        the birth of believers in the Church who are members of its 

                        Head.



3. Paul VI: (MC19) Christians are children of the Virgin Mary 

                        who with a mother’s love has cooperated in their rebirth and 

                        spiritual formation. This must be held as a matter of faith 

                        for all Christians


D. Theological Basis for Mary’s spiritual motherhood



1. Because she is the physical mother of Jesus




a. Her entire life is conditioned by her son and by his 

                                 mission




b. By conceiving her Son, Mary at the same time 

                                  conceives all those who over the course of time will 

                                  form part of his mystical body

 

2. Because of her cooperation in the work of salvation




a. As the New Eve, Mary participates actively in 

                                  redemption




b. It is perfectly correct to say that Mary is a cause of 

                                  our supernatural life, therefore on that level she is 

                                  truly our mother



3. Because of her presence at the cross




a. Jesus entrusts John to her to be her Son




b. Mary. accepting the testament of the cross by her 

                                  mystical death with the greatest of human sorrows- 

                                  there is no sorrow like her sorrow- filled with 

                                  fortitude, brought mankind into the supernatural life 

                                  of grace



4. Mary became our Mother for the first time at the 

                        Annunciation




a. She conceived is in potency. Her fiat is the 

                                  constitutive element of her spiritual motherhood

                              b. Mary’ cooperation in redemption is the integrating 

                                  element of that motherhood; her presence at the foot 

                                  of the cross is the perfecting and completing element


E. Nature of Mary’s spiritual motherhood



1. Mary is the mother of all men in a real sense




a. Some see Mary as spiritual mother in a remote, 

                                  mediate way. She is our mother because she s the 

                                  Mother of Jesus. Merely passive motherhood




b. As mother of Christ and prototype of the Church, she 

                                   passes on to all the life and grace of Christ.



2. Aspects of spiritual motherhood




a. Spiritual motherhood with respect to human nature 

                                   (objective motherhood)




b. Spiritual motherhood in regard to each individual man 

                                  and woman (subjective motherhood)



3. Objective vs. subjective motherhood




a. Mary generated mankind to supernatural life when she 

                                  biologically conceived Christ, because when redemption 

                                  began, the spiritual regeneration of man began




b. Subjectively, Mary spiritually conceives each person 

                                  when they are baptized and her maternal activity 

                                  peaks when he leads them to her son (Heaven)



4. Mary is our Mother




a. In a proper sense: She gives us supernatural life in a 

                                  subordinate way




b. In a spiritual sense: She gives us spiritual, not fleshly 

                                  life




c. In a formal sense: She agreed to be our Mother and 

                                  help us attain the life of grace


F. Scope of Mary’s spiritual motherhood



1. The scope of her spiritual motherhood depends on our 

                        forming part of that body



2. Mary is the mother of all rational beings




a. Mother of the angels and saints in the most excellent 

                                  way




b. Mother in act and in a perfect way of the baptized who 

                                  are in a state of grace because they are united to 

                                  Christ in charity




c. Mary in act but imperfectly for those in mortal sin 

                                  since they are united to Christ only in faith




d. Potential mother of the unbaptized because they are 

                                  predestined to be able to be his members




e. She is not mother of those who are damned

II. Maternal Mediation of Mary


A. Exercise of Motherhood



1. Mary conceived and played a role in every part of Christ’s life. 

                       These actions derive from her physical, affective and 

                       supernatural intimacy with Jesus




a. Mary cooperated in an entirely unique and singular way 

                                  in the salvation of mankind



2. As spiritual mother, Mary carries out her maternal role by 

                        interceding with her Son on behalf of all human beings by 

                        granting us graces necessary for our spiritual regeneration 

                        and eternal salvation




a. Christians have been conscious of this from the 

                                  beginning and venerate her by prayers, hymns and 

                                  devotions


B. Meaning of Mediator/Mediatrix



1. Definition: One who tries to get two or more people to agree 

                        with each other or get them to agree again



2. Qualities of a Mediator




a. To be in the middle between two extremes (ontological 

                                  mediation)




b. The office of uniting two extremes




c. The mediator shares something in common with both 

                                  and also differs from both.



3. The term cannot be applied to one who not does perform the 

                        action of uniting



C. Christ’s mediation and Mary’s analogous mediation



1. Acquisition of grace by means of redemption. This is 

                       objective redemption going from the incarnation to the Death 

                       and glorification




a. Distribution of grace to people: This is subjective

                                 redemption because it is the application of the 

                                 objective to each individual



2. Mary’s analogous mediation




a. Her cooperation in he redemptive work f her son. This 

                                  is true mediation because Mary unites two extremes, 

                                  making it possible for the Son to assume a human 

                                  nature in her womb. (Socia Christi, Co-redemptrix, 

                                  Intercessor)




b. The dispensing of graces; her cooperation in the 

                                  application of the Redemption to each human being 

                                  (Mediatrix, Advocate, auxiliatrix)


D. Mary’s cooperation in redemption “in fieri” (in becoming)



1. Mary’s participation in redemption is predestined from all 

                       eternity in the divine plan of redemption




a. LG shows Marys role in redemption through the history 

                                 of salvation



2. Mary’s involvement in the Work of Christ (VatII)




a. Just as a woman had a share in bringing about death, so 

                                  a woman has a share in bringing about life




b. Mary was not a passive instrument in God’s hands; she 

                                  cooperated in man’s salvation with free faith and 

                                  obedience




c. Mary and Son are united in the work of the Savior 

                                 from the Annunciation to Calvary




d. Mary cooperated in an utterly special way in the work 

                                  of the Savior to restore supernatural life to souls




e. At the consummation of redemption (Calvary), Mary 

                                  stood by, suffering and associating herself with a 

                                  mother’s heart to Christ’ sacrifice and lovingly 

                                  consented to the immolation of the victim



3. Mary’s involvement with Christ (John Paul II)




a. Her fiat was not just an acceptance of Jesus’ 

                                  conception and birth, but free acceptance of the work 

                                  of her Son




b. She was intimately associated with the life and work 

                                  of Christ




c. Her unique association climaxes on Calvary. “Woman 

                                  behold your Son” goes to the very heart of the 

                                  mystery of Mary.



4. Diverse views of contemporary theologians




a. Mary cooperated in a remote, indirect way. Her uniting 

                                  herself to Christ on Calvary was not effective for 

                                  objective redemption, but only subjective redemption




     (Critique) Restricting redemption to Calvary does not 

                                   give weight to all of Christ’s life





This view does not give importance to the 

                                        preservative redemption possessed by Mary by 

                                       putting her in the same position of all the redeemed

             

b. Mary’s cooperation directly in the work of salvation, 

                                  but only in a passive way since only Christ’s is active




    (Critique) Mary welcomes subjective redemption in the 

                                  name of the whole human race to objective redemption

                                                This protects Christ as the one Mediator, 

                                                defending the direct cooperation of Mary in 

                                                objective redemption, but the active/passive 

                                               distinction is weak because Christ is not 

                                               active, but the subject of redemption. (B230) 




c. Mary has a direct cooperation in the redemption. God 

                                  chose that redemption should be brought about by the 

                                  merits won and satisfaction made by Christ 

                                  (independent principal agent) and by the merit and 

                                  satisfaction of Mary (dependent, secondary and 

                                  insufficient agent)




    (Critique) Mary’s actions are therefore not accidental, 

                                  but by divine design. It is an essential element in 

                                 redemption


E. The nature of Mary’s cooperation



1. Clarifications




a. Christ is the only Mediator




b. Marian mediation does not diminish Christ’s mediation




c. Mary’s mediation is not absolutely necessary




d. Mary’s mediation is not an intermediate one, but linked 

                                  to Christ and dependent on him.




e. Mary’s cooperation is different from that of other 

                                 created beings



2. Qualities of Marian Mediation




a. Secondary: Salvation cannot be attributed to Jesus 

                                  and Mary in the same way




b. Dependent: Mary’s actions are linked to the merits of 

                                  Christ




c. Insufficient in itself: Mary’s actions do not add 

                                  anything to the merits and satisfaction offered by 

                                  Christ




d. Hypothetical: God could have redeemed us by Christ 

                                   alone to the exclusion of others, including Mary


F. Mary’s cooperation in Redemption “in facto esse” (in actuality)



1. Mary’s mission to distribute grace is a consequence of her 

                        association with the Redeemer and of her spiritual 

                        motherhood




a. Mary, in subordination to Christ, was willed by God to 

                                  apply to us all the graces won in redemption




b. Mary therefore exercises a kind of causality in the 

                                  dispensation of these graces



2. Magisterial Teaching




a. All graces obtained in the Redemption reach us through 

                                  Mary




b. Just as no one can come to the Father except through 

                                  the Son, so no one can go to the son except through 

                                  the Mother

· Mary’s association in the work of Christ is ongoing

· Her mediation is total since she obtains for us the gifts of eternal salvation

· Mary’s mediation is subordinate to Christ

G. Basis for Mary’s dispensing of graces


1. Her divine motherhood: she is linked forever to the mission 

             of the Son through her fiat. She is complete openness to 

             Christ


2. Her cooperation in Redemption: If Mary cooperated directly 

              and by her actions in the redemption, then she would 

              cooperate in the distribution of grace


3. Spiritual Motherhood: Motherhood implies the giving of life 

              of sanctifying grace and maintaining and promoting life 

              through actual grace


4. Pope John Paul II and Mary’s mediation



a. It is a participated mediation: Her mediation is a 

                       sharing in the one unique source that is the mediation 

                       of Christ himself



b. Maternal mediation: this mediation is directly linked to 

                        her motherhood and possesses a specifically maternal 

                        character



c. Universal Mediation: It continues in the history of the 

                        Church and the world

III. Excursus

A. Is Co-redemptrix an appropriate title for Mary?


1. Mary’s cooperation in the work of salvation is apparently 

             firstly in her cooperation in the Incarnation.


2. Her active and conscious participation extends to her 

              presence at Calvary, in her compassion, the sacrifice of her 

              Son



a. This led to her being called Mother of the Redeemer 

                        or Redemptrix. It was assumed that this title was 

                        subordinate to Redeemer


3. When theologians became uncomfortable with the title 

              Redemptrix they began to refer to Mary as Co-redemptrix



a. This move was to show Mary’s role, yet still stress that 

                        Christ is the only redeemer

B. Theological Concerns


1. Many considered the term Co-redemptrix as having the 

             possibility of being misunderstood as saying that Mary’s role 

             is equal to Christ’s


2. Question of concepts



a. How to understand Mary cooperation



b. It is often understood as meaning active participation 

                        not only in the application of the fruits of redemption, 

                        but active and direct participation in Christ’s 

                        redemptive act (active cooperation in objective 

                        redemption)


3. Reasons for rejecting the term “Co-Redemptrix”



a. Not a part of Christian tradition (Response: the title 

                        Redemptrix goes back to the 10th century and Co-

                        Redemptrix to the 18h century)



b. It can be misleading to a kind of equality (Response: 

                       There is a need to relate to Jesus and Mary’s roles as 

                       primary and subordinate)



c. Obstacle to Ecumenical relations. (Response: this is not 

                        just a title, but a Marian truth.


4. Conclusion



a. It is proper to use the term Co-redemptrix if it 

                        applied in the right sense.

                    b. Mary cooperates in the redemptive work of mankind, 

                        but not on the same level as Jesus, who is God

Chapter 13

Devotion to the Most Blessed Virgin

I. The meaning of Devotion to Mary


A. Marian Cult



1. Cult: those acts whereby the excellence of a person is 

                       acknowledged and in which the submission and dependence of 

                       the one who performs such acts are expressed




a. An act of submission deriving from the recognition of 

                                 excellence of another




b. Those acts by which we express our dependence on 

                                  God and whereby we raise our minds to him



2. Cults are different in essence:




a. Divine cult (latria) owed to God because of his infinite 

                                 uncreated excellence




b. Marian cult (hyperdulia) given to Mary on account of 

                                  her great dignity and fullness of grace




c. Saints and Angels cult (dulia) veneration given to saints 

                                  on account of their supernatural excellence



3. Cultic point of view




a. Internal/Private: recognition occurs in the mind




b. External/Public: expressed in signs and actions either 

                                  individually or corporately

II. Cult of the Virgin Mary in Vatican II


A. Nature and Basis of Marian Devotion (LG66)



1. Mary is honored by a special cult; honor given to Mary is 

                       different from worship to God and veneration given to the 

                       saints



2. Gives the basis for devotion to Mary



3. Marian devotion has been in the Church from the earliest 

                        Times



4. Four types of devotion given to Mary




a. veneration: recognize her great dignity




b. Love: filial devotion to Mary as spiritual Mother




c. Invocation of Mary as intercessor and Mediatrix




d. imitation of Mary’s virtues



5. Marian devotion is subordinate to worship which is owed to 

                        God alone.




a. All Marian veneration possesses a Christological 

                                  orientation


B. Directives for Marian devotion



1. Three exhortations to all believers




a. Foster the cult of Mary, especially the liturgical cult




b. Hold in high regard practices and exercises of 

                                  devotion to her




c. Observe Church norms in regard to veneration of 

                                  images



2. Directives for priests and theologians




a. Refrain from false exaggeration or too summary an 

                                  attitude when speaking about Mary




b. Refrain from any word or action that may lead 

                                  separated brethren to false doctrine




c. Cultivate study of Scripture, Fathers, Doctors and 

                                  liturgy to illustrate the role and privileges of Mary



3. True devotion proceeds from a true faith, by which we 

                         recognize Mary’s excellence, have a filial love for her and 

                         seek to imitate her virtues

III. Marialis Cultus


A. This was an attempt by Pope Paul VI to restate the importance of 

               Marian doctrine in liturgy, theology and devotion. The work is 

               divided into three parts



1. Devotion to Mary in the liturgy




a. In this is contained the relation of Mary to the Church 

                                  year and her usage in the Liturgy of the Hours and the 

                                 Sacraments, especially the celebration of the Mass.




b. Mary is the model of the Church at prayer

· Mary is attentive virgin

· Mary is Virgin at prayer

· Mary is Virgin Mother

· Mary is virgin presenting offerings

· Mary is teacher of the spiritual life

2. Renewal of Devotion to Mary


a. Devotion to Mary must have these aspects: Trinitarian, 

              Christological, Pneumatological, Ecclesial


b. Four guidelines for true renewal of Marian Devotion

· Biblical: all worship should have a biblical imprint

· Liturgical: Devotion should lead to the celebration of the liturgy and flow from it

· Ecumenical: Marian veneration ought to point to Christian unity

· Anthropological: It needs to be accommodated to the attitudes of modern men and women. Mary is an example in the way she fully lived out God’s will.

IV. Devotion in Later Documents


A. Masses in honor of the Blessed Virgin Mary



1. 46 Masses were put together with the intention of

                        commemorating the salvific events in which God the Father 

                        brought about in the Blessed virgin with a view to the 

                        mystery of Christ and the Church



2. List of Masses




a. 18 Masses for the combined liturgical seasons




b. Ordinary time Masses

· 11 celebrate the memory of Mary under Many titles

· 9 venerate her under advocations that recall her intervention in the life of the faithful

· 8 refer to titles that refer to her as a powerful intercessor

B. Catechism of the Catholic Church


1. Mary in treated in the following doctrinal areas



a. Christ (487-511)



b. Holy Spirit (721-726)



c. Church (963-975)


2. Marian spirituality is treated in these areas



a. Mary as model for prayer (2617-2619)



b. Reflection on Marian prayer (2673-2682)

V. Dogmatic Basis


 A. Vatican II (Mary merits veneration because…)



1. As Mother of God, Mary possesses a very special degree of 

                       Excellence



2. She was involved in the mysteries of Christ and associated 

                        with his redemptive mission



3. She is queen of the eschatological kingdom where Christ is 

                        the king


B. Marialis Cultus and dogmatic foundations



1. Singular dignity of Mary, Mother Daughter and Temple of the 

                        Holy Spirit



2. Her cooperation at decisive moments in the history of 

                        salvation accomplished by her Son



3. Her holiness, full at the Immaculate Conception but 

                        increasing all the time



4. Her mission and special position with the people of God of 

                        which she is a pre-eminent member, shining example and 

                        loving Mother



5. Her unceasing and efficacious intercession



6. Her glory which ennobles all mankind



7. Its ultimate justification is found in God who accomplishes all 

                        things according to a loving design. He loved her and did 

                        great things for her, he loved her for our sake and he gave 

                        her to himself and he gave her to us also

VI. Marian Devotion


A. Devotion

1. Definition: It is a stable interior disposition which inclines 

    one to recognize the person to whom veneration is given




a. It is not the same as feelings or acts of veneration




b. It is a spiritual reality that is rooted in a person’s will 

                                  and involved self-giving and dedication 


B. LG (67) and coordinates for true devotion to Mary



1. Recognition of Mary’s excellence: It is a result of 

                        supernatural faith. It is also the result of personal effort 

                        which leads one to study and develop a personal relationship 

                        with her



2. Filial Love: A supernatural love leads to honor and venerate 

                        Mary



3. Imitation of her virtues: If love is true it always tends 

                        toward identification with the person loved

VII. Marian Prayers


A. Three key features of Marian prayer



1. Everything we do to honor her redounds to the honor of the 

                       Blessed Trinity



2. Everything that Mary is, she is because she is the Mother of 

                        Christ



3. Devotion should lead us to be fully faithful to her and to the 

                        Church


B. Importance of the Rosary



1. It is an evangelical prayer because its mysteries cause us to 

                       reflect on salvation history



2. Three part structure focuses on the three stages of the 

                        mysteries of Christ’s humiliation, death and glorification



3. Christo-centric orientation



4. It springs from the liturgy and leads back to it.

