Kereszty Chapter One

I. Method of Biblical Christology

A. Critique of the “Quest for the Historical Jesus”

1. Critical suspicion regarding the historical reliability of the Bible began with the period of the Enlightenment. For them, if reason cannot comprehend it, it could not have and did not happen.

a. They assumed that the Biblical and ecclesial portrait of Jesus must be false. The job of the historian is to analyze the biblical texts with suspicion, separating the historical from the myth and fabrication.

b. This quest for the historical Jesus had as its goal to recover the “real Jesus” by liberating its figure from the ‘accumulated crust of ecclesiastical dogma.’ The desired to separate the Jesus of history from the Christ of faith.

c. The difficulty with this quest was that once the unity and reliability of the biblical text and the teaching of the Church were discarded, everyone was left to their own personal judgment to determine fact from fiction in the traditional portrait of Jesus.

B. Three reasons for the failure of the movement

1. The impact of Albert Schweitzer’s Quest for the historical Jesus.

a. His work showed the subjectivism of the life of Jesus research. Each individual writer recreates him in his own image and likeness.

b. None of the authors could get hold of Jesus in himself.

2. Form Criticism: One can reconstruct from the Gospels only what the Church proclaimed about Jesus, but not Jesus as he actually lived and acted.

a. None of the Gospels can be used as a biography of Jesus. They are faith proclamations of the early Church.
b. Some have argued that the real Christ is the Christ of preaching. This is because the historical reconstruction of Jesus as he actually lived and acted is historically impossible and theologically illegitimate.

3. The faith of the Church cannot be built on the constantly shifting ground of historical research. 

a. However, the approach of abandoning history in favor of building a Christology solely on the faith of the Church could not satisfy for very long.

C. New Quest for the Historical Jesus

1. Collaboration between Catholics and Protestants.

a. By using different types of criteria, they could identify with different degrees of certainty some of his sayings and deeds.

b. Most of the historical writings remain ambiguous and confused. The Jesus of history is only a fragment of the real Jesus as he actually lived and acted in history.

2. An unexamined philosophical principle.

a. Any historical event must be understood as a particular instance of a general pattern and therefore fully explicable by reference to analogous events and persons. This excludes the possibility of a historically new event.

b. As a result, historians tend to overlook or minimize what was truly new or unique in the ‘Jesus event.’ This is particularly seen in the resurrection appearances, which cannot be categorized.

c. They miss the point that only the appearances of the Risen Christ and the presence of His Spirit in the disciples disclosed the full meaning of his earthly life and the mystery of his person.

3. Positivist school of history. These historians hold that one can and should isolate the facts from any interpretation of these facts.

a. It is impossible to separate facts from their interpretation.

b. Some of these tend to focus on Jesus absolute freedom, while others focus on him as a liberator or eschatological prophet.

II. Reflections on Historical Method

A. Aspects of this Method

1. Historians cannot present purely objective data of history without mixing in their interpretation.

a. The subjectivity of the historian is an important factor in reconstructing history. This subjective factor renders any historical work limited and approximate.

2. Collecting, describing and organizing historical data does not exhaust the task of the historian. 

a. Human history transcends objective data. This is because people’s words, deeds and gestures reveal their inner attitudes, values and desires.

3. The purely objective observer cannot correctly interpret a person’s attitudes, feelings, motives or goals.

a. One must become a kindred spirit who can decipher the meaning of the person from the raw data of his history.

4. The principle that every new event can be understood through categorization is not valid.

a. Human beings are capable of free acts. In every free act, the person leaves his own unique imprint on the world.

b. The task of the historian is to not only find general patterns, but try to understand them in reference to the unique person who performed them.

5. One can only write something definitive about a person after his death.

a. At the same time, death removes the person from communication which mean that some secrets go to the grave.

6. Any historical process may acquire a weight of its own and develop beyond or against the expectations of those who started it.

a. There may be impersonal causes deriving from nature and social structures that often work at cross-purposes with human intentions. All the intertwining and conflicting causes.

7. The attempt to understand a whole event in all its causes posits the question of meaning. This is a question that can be ignored, but not avoided.

III. The Theological History of Jesus Christ

A. The Object of Study

1. If the object of history is the human subject itself, then we have found a rationale in the very nature of historiography for going beyond mere history and attempting to inquire into the meaning of the “Christ event.”

2. This theological history will interpret the events in Jesus’ life from the perspective of God’s plan: it affirms that god himself was acting in Jesus, that the man Jesus is God himself. This presupposes the perspective of faith!
  B. Sources for this Study 

1. The New Testament books about Jesus, especially the  

                                    Gospels were written after his Resurrection.

a. The Mystery of his person is revealed to the disciples through his post-resurrection appearances and his abiding presence with them in the Holy Spirit.

b. The insight into the mystery of Jesus sheds light on every word and deed in his life. Jesus’ history is the history of God.

        2. The Gospel writers are not interested in writing a biography 

            of Jesus. Their purpose is to record the events and 

            teachings of Jesus insofar as they have meaning for the 

           Church.

a. The Church resists all efforts to harmonize the text. The richness and varieties of the apostolic tradition were more important than a unified version of Jesus’ teaching.

b. Kereszty believes that the New Testament possesses the full apostolic witness to Christ.

c. He also accepts the New Testament story of Jesus as the history of the Word made Flesh in the sense that the New Testament writers intended history.

IV. Criteria and Historical Foundations

A. The Nature of the New Testament Documents

1. The gospels are not biographies, but testimonies that God acted definitively through Jesus. This is confirmed by the martyrs. The testimony is inspired and it perceives the true meaning of events in God’s plan of salvation.

a. While they are inspired testimonies, that does not preserve them from historical errors.

b. Teachers of the apostolic tradition show fidelity to the memory and events pertaining to Jesus as well as creative freedom in shaping Jesus’ traditions in order to bring out the meaning for a particular audience.
2. The historical uncertainties should be viewed as a necessary consequence of the Incarnation.

a. If God became man, then he must have accepted all the consequences of the human condition which includes living in a particular time, place and culture.

b. As the disciples of Jesus were sent out, they needed a collection of Jesus’ sayings (“logia”). These were probably gathered during his public ministry and not after his death.

3. The four Gospels were written between 50-100 AD. They incorporate traditions that were formed at different places by different authors independently of each other.

a. In spite of their independent formation, all traditions agree on some of the basic teachings of Jesus, while they differ on many points of detail.

b. If a story or saying of Jesus cannot be explained as part of his culture or the image of the Church or the theological intent of the evangelist, it can be assumed that it is an authentic teaching of Jesus.

c. Partial reconstruction can serve as a help. It can show that New Testament faith in the crucified and Risen Lord is not opposed to any known historical fact.

4. Kereszty’s three goals for this work:

a. He will try to determine the meaning of the earthly life of Jesus using the perspective of Christian faith in his resurrection. 
b. He will attempt to show Jesus’ central place in God’s plan of salvation and his role in revealing and carrying out that plan.

c. He will attempt to show that the inspired portrait of the New Testament is not that of a fictitious character, but it shed light on the mystery of the real Jesus of Nazareth.

Kereszty Chapter 2

I. Starting Point for Christology


A. “Rock Bottom” facts

1. Jesus’ death on the cross

2. The Easter Kerygma of the apostles regarding the resurrection, which marks the beginning of the life of the Christian Church.

3. This two-fold starting point historical. These facts also lead beyond history into Christology proper, since it raises the meaning and significance of the ‘Jesus event.’

B. The Crucifixion of Jesus

1. Jesus’ execution is attested to in extra-biblical sources that contain information independent of the New Testament documents.

a. These include citations from Josephus, Tacitus, Suetonius and the Babylonian Talmud.

2. All the Gospel traditions as well as Paul report the crucifixion of Jesus.

a. For the Early church, the execution of Jesus as a common criminal was the greatest scandal she had to face. She had to accept that Jesus was the Messiah in spite of his complete failure.

b. Jesus’ condemnation by the Sanhedrin and the Roman governor did not put the Church in a favorable light among Jews or Gentiles.

C. The Resurrection of Jesus

1. Sources of the Kerygma of the Resurrection:

a. The earliest formulations are found in Paul’s Letters.

b. 1 Cor 15:3b-5 “Christ died for our sins in accordance with the Scriptures; that he was buried; that he was raised up on the third day in accordance with the Scriptures. 
c. These were the words that Paul himself received as the core of the kerygma. It seems to be a stereotyped formula created by the Church, which shows the kerygma having its origins in very beginning of the Church’s existence.

2. The Content of 1 Cor 15:3b-5: the death of Jesus is more than a mere fact. It is part of God’s plan endowed with soteriological significance.

a. The resurrection is an event that reverses his death and burial. This means that a new age has dawned because of Jesus’ resurrection, even though the course of world history seems to go on undisturbed.

b. The resurrection includes his transformed, glorified body, yet Paul does not conceive of Jesus’ resurrection as a mere bodily resuscitation.

c. By speaking of a “spiritual body,” Paul is attempting to describe a reality that entirely transcends our world. Just as an earthly body manifests the person to the world, so a glorified body manifests God’s glory and allows us to link him to himself and transform us into himself.

d. The Risen Christ is clearly identical with Jesus of Nazareth. The resurrection does not change his personal identity.

3. Paul’s Vision: Paul and the Christians know that Jesus was raised because the Risen Christ appeared to a group of people who serve as witnesses to his glorified and risen existence.

a. Paul carefully distinguishes this experience from mystical visions and revelations by including this encounter with Christ in the list of the Twelve.

b. Paul was convinced that he did not cause this experience. In that sense it is objective because to was caused by a reality other then the subject.
4. Summary

a. Belief in the resurrection derives from the beginning of the Church itself.

b. Belief in Christ’s saving death and resurrection also appears at the beginning of the Church.

c. The Church bases her faith in the resurrection of Christ in the testimony of witnesses.

d. The Resurrection means an exaltation of the state of the Lord.

e. The Risen Lord and Jesus of Nazareth are the same person.

f. In Paul’s mind, the encounter with the Risen Christ was both an historical and person event.

D. The Resurrection Narrative in the Gospels and Acts

1. It is not believed that the appearance narratives are theological constructs (theologoumena). The appearance narratives preserve some original data of the earliest traditions.

2. The appearance narratives cannot be harmonized in regard to chronology and geography. Each condensed or amplified the traditions available according to his own person and the needs of the audience.

a. The evangelists are convinced that the encounters with the Risen Christ took place in the physical order of reality. The Risen Lord can be physically seen, heard and touched.

b. They stress that while Jesus is present in this world, he is no longer a part of this world. Sense experience is not enough to recognize him. Appearances are both internal and external.

c. Jesus is no longer subject to the limitations of space and time. This encounter is also unpredictable and does not depend on the desire of the disciples.

3. The purpose of the appearances are two-fold:

a. A. To convince the disciples of both the reality of the resurrection and Christ’s new personal presence in and among them.

b. To send the disciples on a mission. The appearances are seen as part of the divine act that establishes the Church.

4. The Gospels emphasize more than Paul the bodily character of the Risen Christ:

a. Acts 9:1-9: Interprets Paul’s encounter by Apocalyptic Imagery.

b. Matthew takes the middle road between eschatological splendor and the familiar human figure of the risen Christ in Luke and John.

c. The apocalyptic literary device and the presentation of the Risen Christ as friend show both poles of the mystery. The new eschatological world has dawned on mankind in the familiar person of the crucified Jesus f Nazareth.

E. Empty Tomb Narratives

1. The empty tomb is not explicitly included in the kerygma, but implied. They derive from a different milieu and constitute an independent tradition.

a. All four accounts agree that certain women in the entourage of Jesus found the tomb empty on the third day after the crucifixion, which was the first day of the Jewish week.

b. The discovery of the tomb does not lead to faith by itself, except in the Beloved disciple, whose deep love for Jesus made him perceptive.

II. Historical Facts and Resurrection Faith


A. Seven Key Points

1. Jesus was executed by crucifixion by Pontius Pilate. It shook the faith of the disciples.

2. The disciples announce Jesus’ bodily resurrection and believe in a transformed spiritual body.

3. The resurrection proclamation is based on eyewitness testimony.

4. The tomb of Jesus was found empty; established as a historical fact.

5. Faith in the resurrection radically transformed the outlook and lives of the disciples.

6. Many eyewitnesses to Christ suffer martyrdom.

7. As a result of apostolic faith and preaching, millions accept the Christian faith.

B. Theories that Deny the Resurrection

1. The resurrection was a fraud. The disciples stole Jesus’ body. Others denied that he died; he simply lost consciousness. Both would regard bad faith on the part of the disciples, not the faith witnesses in the martyrdom of believers.

2. Belief in the Resurrection evolved as a myth along the lines of the mystery religions. It was invented to answer the question of death and dying.

a. Jesus’ resurrection is different from the mythical stories. There is no parallel to it.

b. No religion has ever claimed the bodily resurrection of a person whom he had personally known before death. 

3. Hallucination: The disciples convinced themselves that Jesus could not have definitively died. This would mean that the disciples were psychologically imbalanced persons whose lifelong mission was based on a hallucination.

C. Other Interpretations of the Resurrection

1. Resurrection as Probable Fact:  Jesus’ appearance had to be ‘objective’ so that it can be verified by everyone’s sense experience.

a. The resurrection can be proven like any historical fact.

b. The Bible prevents this view because Jesus was seen only by selected eyewitnesses, whose sense perception was aided by faith and who could refuse to believe.

2. Rudolf Bultmann: Resurrection is the meaning of his death. It is faith in the saving efficacy of the cross. 

a. The kerygma itself is an eschatological event and one should state that Jesus is really present in the kerygma- his word in the kerygma reaches the listener.

b. The difficulty is that Christ does not seem to have a distinct personal existence.

c. A manifestation of God’s power in nature and history interfering with the web of natural causes is nonsense to the modern person.

d. The Gospel stories that describe such an interference are mythology in need of a critical re-interpretation.

e. The believer  believes in the word of God that authenticates itself in the very act of faith.

3. Willie Marxsen: The activity and message of the earthly Jesus is efficacious.

a. After the crucifixion, the disciples had some type of ‘experience’ of Jesus.

b. The disciples are set to continue the cause of Jesus and his appearances mean that his cause continues as an eschatological event.

c. Resurrection means that Jesus is present in the kerygma of his witnesses.

4. Difficulties with this positions:

a. Bultmann reduces the appearance to the same faith event that happens when the Word reaches the believer through the kerygma. For him God only acts in human subjectivity.

b. Marxsen’s notion of the resurrectioncan be reduced to what anyone without faith would say about a great personality. Like Bultmann, the Gospel stories are a mere literary device.
5. Kereszty’s response:

a. The death and resurrection are two parts of the saving event. Resurrection cannot be reduced to the cross of Christ. Christ has been transformed into a new eschatological creation.

b. Through his appearances he reveals himself to the world. The empty tomb is a necessary complement. It points out that God has not rejected the world. God will not annihilate, but transform the material world.

D. The Resurrection in Fundamental Theology

1. What does it mean to encounter the Risen Christ? 
a. Two extremes are to be avoided:

           i. The disciples and Paul saw Jesus as he actually 

              was.

                                          ii. The appearances were only a figment of their 

                                              imagination.

b. Jesus’ humanity has been transformed by the Holy Spirit and become completely transparent, so that his divinity shines through without any obscuring.

2. “Effective Sign” The appearances were only signs through which the Risen Jesus revealed himself to his disciples. They were adapted to the sense experience and understanding of the disciples rather than a face to face vision of the Son in his glorified humanity.

a. The resurrection appearances of Jesus were true signs, but only signs of the various aspects of a transcendent eschatological reality that is not directly accessible in this world.

b. They prepared the disciples for the act of faith to recognize Jesus. They also needed God’s grace to transform their hearts so they could recognize him.

3. Credibility of the Resurrection:

a. It was not an ordinary historical event. The death and its effects on our world are historical events without qualification.

b. The glorified Christ stands beyond history, but is also present in history as its transcendent consummation that draws all things to himself.

c. The appearances are historical events of a unique kind. They are not verifiable in principle by everyone, but only by chosen witnesses to whom Jesus chose to reveal himself.

d. The historian needs the grace of faith to explain these appearances.

4. The resurrection event changed the nature of the world in three basic ways:

a. The qualitative leaps of evolution do not lead to the absurdity of an ultimate disaster, but to a consummation in God.

b. The deepest desires of the human person are not destined to be frustrated, but transformed and fulfilled in eternal life.

c. The human hope for salvation will appear through his redeemed body at home in a new spiritualized material universe.

Kereszty Chapter Three

I. The Beginning of the Gospel
A. The Virginal Conception of Jesus

1. Jesus’ conception is a hidden event. It needs God’s revelation to be discovered and understood.

2. There is a certain continuity between the conception and resurrection:

a. Conception marks the beginning of the creation of the new man.

b. Resurrection marks the consummation of the new man.

c. Both demonstrate God’s direct intervention in human history.

3. The “Pre-Gospel” Tradition reports that the virginal conception has roots in Palestinian Jewish Christianity rather than Hellenism.

a. In the NT, the virginal conception results in the full humanity of Jesus and does not diminish his divine Sonship, nor does his divine dignity make him less human.

b. There is also a certain degree of affinity with the “barren woman” stories of the OT.

4. Matthew and Luke seek to describe the virginal conception to show that humanity left to its own cannot produce a new humanity or obtain forgiveness for sins.

a. For Luke, both the radically gratuitous character of God’s gift in Jesus and his divine Sonship are revealed.

b. Jesus belongs to God in such a way as to exclude human fatherhood. All that Jesus is reveals the Father in heaven.

5. Historical acts on the virginal conception:

a. Matthew and Luke affirm this as part of the Good News.

b. A variant reading f John 1:13 proclaims the virginal conception.

c. The tradition is Pre-Gospel  (Part of the kerygma)

d. It is highly probable that Mary was known to be pregnant before she and Joseph came to live together.

e. It is neither historically verifiable nor a biological fact. It is God’s creative act, similar to the resurrection.

B. “Brothers and Sisters” of Jesus

1. From the 4th century onward, the Church has dogmatically proclaimed the perpetual virginity of Mary before, after and during Jesus birth.

a. The Aramaic referent to ‘brother’ could also mean close blood relatives.

b. The younger ‘brothers’ could not have assumed authority over the first-born Son.

c. Jesus would not give his mother to John if he had other brothers or sisters.

d. The biblical data and early Christian tradition do not constitute sufficient evidence for Mary’s perpetual virginity.

e. Before the explicit claims, belief in the perpetual virginity had already been implied in the analogy and mutual inclusion that the NT and Patristic writers discovered between the Mystery of the Church and Mary.

2. Mary’s virginity is not based on Gnostic doctrine, but on the understanding of virginity as a total consecration to God in pure and undivided love.

a. The womb of Mary is the New Ark of the Covenant overshadowed by the Holy Spirit, the New Temple forever sanctified by God’s presence.

b.  Her perpetual virginity does not limit her motherhood to Jesus. Her undivided giving of herself to God in virginity has resulted in a universal motherhood.

c. Through her faith and love, Mary cooperates in the birth of believers.
C. The Holy Family

1. Both Matthew and Luke affirm that Jesus was virginally conceived and that Joseph and Mary were truly husband and wife.

a. Matthew implies that Joseph is more than a legal father. His giving is so real that he child truly becomes his son.
b. The creative act by which Jesus comes into being and his transcendent relationship to his heavenly Father does not interfere with Joseph’s adoptive fatherhood., but constitute it and fill it with meaning. Joseph is an instrument of the Father’s saving and protective love.

c. Joseph wants to divorce Mary for fear of getting involved with a divine mystery that he sensed in Mary. This awe must have characterized his attitude toward Jesus and Mary.

2. There is no emotional isolation or separation between Mary and Joseph:

a. The same child that causes the distance of reverence in their relationship is also the link that unites them as a family.

b. Jesus himself brings about a close intimacy between Mary and Joseph. Their warm human love for each other would have grown and deepened precisely in their common concern, service and love for Jesus.

c. God wished the existence of the Holy Family for the sake of the whole world so that it might become a model for all Christian communities.

D. Jesus as “Son of David”

1. The Apostolic Church emphasized Jesus’ Davidic descent. This is an integral part of the evidence to support that Jesus is the Messiah.

a. However, Jesus never designates himself as Son of David. Instead he challenges the belief and points to the Messiah’s mysterious origins.

2. Some exegetes conclude that the Davidic origin of Jesus lacks historical foundation. It was simply created for a theological purpose.

a. An argument for the historical authenticity is that Davidic Origin is a common datum of the Infancy Narratives, even though each developed differently and sometimes contradicted the other.

b. Paul also alludes to the Davidic lineage of Jesus.

E. Jesus in the Temple

1. Luke alludes to Jesus’ growth in wisdom age and grace. OT wisdom refers to the understanding of and living under the will of God.

a. Luke sees no problem with Jesus being God and at the same time undergoing human development.

b. Jesus declares his  own identity and vocation to be in his Father’s house. Some exegetes argue that Jesus’ running away indicates a breakthrough in his self-awareness and a clearer understanding of his own identity.

2. Jesus’ experience in the Temple is different than Samuel’s. Jesus does not meet God as a stranger, but in a clearer recognition of his own identity. Jesus sees the Father as his own Father with whom he must always be.

F. Private Life Before Public Ministry

1. Other than the Infancy Narratives, the Gospels relate roughly three years of Jesus’ life.
a. This silence implies that in 90% of Jesus’ life, nothing extraordinary happened that would warrant recording.

b. In Palestine, carpentry was a “middle-class” trade. This meant that the family worked hard, but did not have any serious want.    

2. Jesus took part in Jewish life. Thus he thoroughly assimilated the world of Bible and was able to discern new meanings and make new connections that surprised and shook his audience.

a. Jesus went through the entire process of becoming a man; he did not take any shortcuts or advantage of any divine privilege. He accepted being under the authority of his parents, learning a trade, and becoming a part of the people of Nazareth.

b. His consciousness and vocation develops and unfolds gradually under the maturing influence of manifold human relationships in an ordinary Jewish environment.
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II. The Kingdom of God

A. The Baptism of Jesus

1. The fact that Baptism is attested to in all four Gospels points to the historicity of the event. The Early church could not have invented this.

a. For Kereszty, Baptism is the “hermeneutical key” for understanding the meaning of Jesus’ ministry and message.

b. John acts as an OT prophet. He is so overwhelmed by God’s holiness and Israel’s sins that he cannot preach comfort, but only the imminent outpouring of God’s wrath.

c. John baptizes people as a sign of inward conversion and a new beginning. The Messiah to come is not one who forgives, but one who executes God’s righteous judgment.

2. The direct communication of the Father to Jesus helps him to discover the importance of John’s work and message.

a. The message of Jesus and John seem to contradict each other, but the good news of forgiveness presupposes the reality of guilt and judgment.

b. Jesus’ offer of forgiveness to the sinner is an offer of an infinitely holy love that cannot be turned down without dire consequences. 

c. Only by taking John’s message of judgment seriously can we take Jesus’ message of forgiveness seriously. His love does not condone, but removes sinfulness and enables the sinner to start a new life. It implies personal responsibility for our sins.   
3. The baptism was Jesus’ first prophetic “sign-action” that was meant for all people. It approved John’s proclamation of Israel’s apostasy and the urgent need for conversion. It also shows Jesus’ profound solidarity with his sinful people.

a. The revelation Jesus receives from the Father after he emerges from the water explains the meaning of his baptism; it is revealed to him that he will be a “Servant Messiah.”

b. Jesus will embody the covenant with his people, but will also become a universal light for all nations and will establish God’s justice over all the earth.
B. The Temptations of Jesus

1. All three attempts of the devil are varieties on the one great temptation Jesus faced during his public ministry: To become the Messiah who fulfills the expectations of the people.

2. In Matthew, Jesus relives the history of Israel in his own life. They correspond to the temptations of Israel in the desert and those of her entire history:
a. In Israel’s heart, there was a distrust of God’s care and providence. Jesus trusted the Father’s providence unconditionally and undergoes hunger.

b. In wars, Israel tried to take advantage of God’s help to prove her own greatness. Jesus does not use the God’s power to enhance his own glory.

c. Through her kings, Israel succumbed to temptation to pursue earthly power by submitting to the worship of foreign gods. As the New Israel, Jesus would have to receive world dominion from Satan, which would make world dominion the same as Satanic worship.

3. Jesus not only relives Israel’s history, he also anticipates his own. He disappointed the expectations of the crowd who pursued him to take on the role of political liberator.

a. Jesus had to act this way because in the enthusiastic expectations of the crowd, he sensed the influence of Satan.
4. Luke uses temptation in relation to universal human history by tracing Jesus’ lineage back to Adam.

a. Jesus thus suffers the temptations of man such as fulfillment of his physical needs to God’s will and seeking power and glory for himself.

b. These temptations for Luke are a prelude to the Passion which will be the most decisive struggle with Satan.

5. The reality of Jesus’ temptations: If the mystery of the Incarnation is accepted, we must also accept that God has really made our weak human nature his own and it is in our weak nature that he fought with Satan.

a. The offers of the devil could have appealed to him in this Jewish milieu because they promised something that he may have wished for his people with all his heart.

b. However, because of his awareness of God’s plan and his vocation as servant, he may have uncovered the diabolical nature of these suggestions.

c. The temptation accounts also serve for the Church to unmask as false or diabolical certain individual or collective tendencies.

C. Outline of Jesus’ Public Ministry

1. John the Baptist’s ministry began between 27-29 AD. Jesus’ first public appearance could not have taken place much later.

a. Jesus began his public ministry in Galilee and he preached and his disciples baptized in Judea. All four Gospels mention the ministry in Galilee.

b. The feeding of the multitudes in the desert appears as the turning point in the ministry of Jesus. It marks the climax of enthusiasm for the crowds who want to make him king.

c. In all four Gospels, Peter confesses his faith in Jesus’ as the Messiah in the name of the remaining loyal disciples gathered around the 12. 

2. In the Synoptics, a second important phase of Jesus’ ministry begins on the road to Jerusalem and unfolds there:

a. He provokes the Sadducees by cleansing the Temple.

b. While the Synoptics only mention one trip to Jerusalem, John’s Gospel has Jesus going there four times.

c. John also refers to three Passovers while the Synoptics name one. John seems more historically reliable in this sense, giving us the nation that Jesus’ ministry lasted between 2 and 3 years.

     D. Jesus’ Message     

1. Matthew recapitulates the teaching of Jesus as proclaiming the Good news of the Kingdom by which Luke was to use a verb for to characterize the preaching activity of Jesus.

a. Through the word and works of Jesus, the power of Satan is on retreat. This is the beginning of the final victory over the powers that have oppressed and kept man captive in the shadow of death.

b. Apocalyptic signs do not accompany the drawing near of the Kingdom. Healings, exorcisms and raising the dead as well as preaching to the poor and converting sinners are signs that do not compel acceptance.

c. Jews expected the coming of the King either through violent warfare or perfect obedience to the Law.

d. In Jesus, the Kingdom has appeared as a pure gift on God’s initiative that does not presuppose, but calls for conversion.

2. The kingdom of God is the hidden but powerful presence of God in Jesus restoring wholeness to life and humanity. God’s power is seen as one of incomprehensible love.

a. This love is an unsettling and upsetting love, not only for the religious hypocrite, but also for the devout Jew who sought righteousness and avoided wickedness.

b. Jesus not only allowed sinners to come to him, he went after them. He forgave their sins and ate with them.

3. The Festive Banquet is the central image of the Kingdom. In Jesus message, metanoia, a complete change of heart begins with accepting the invitation to God’s banquet.

a. Loving one’s enemies becomes the characteristic attitude of one who undergoes metanoia.

b. Another aspect of metanoia is the call to be like little children. Thus a disciples is one who unconditionally, trustingly, lovingly and joyfully surrenders to God as one’s Father and gratefully accepts the kingdom as pure gift.

c. The materially poor, hungry and grieving are also called “Blessed” by Jesus. Among them, all alienation and estrangement cease and an intimate communion is established because, accepted by God, they accept one another.

     E. Jesus’ Miracles


          1. The Phenomenon of the Miracle in Jesus’ ministry:

a. Jesus consistently refused to performed “signs” in the sense of cosmic events that would have satisfied the more apocalyptic Jews.

b. The word for these was “ dynameis” or powerful deeds.” These acts of power show forth the hidden, initial presence of God’s kingdom.

c. These works show that Jesus proclamation deals not just with words, but also with actions. It inaugurates the New Age of the Kingdom. It is a visible illustration for the invisible happening in the hearts of believers.
d. The miracle traditions were re-conceived in light of the resurrection. They become signs of the “new man” fully and eternally alive for and with God. Every miracle reveals some aspect of God.

e. The essence of faith demanded by Jesus is facing the empirical evidence of death as the final end of human life, trust in God who brings his creation back to a new life in and through Jesus. 

           2. Historical Foundations:

a. All Gospel Traditions report miracles

b. The credulity and naiveté of ancient man should not be exaggerated.

c. On of the chief charges against Jesus was that he healed on the Sabbath.

d. Jesus chides Bethsaida and Chorazin for refusing to believe in spite of mighty deeds.

           3. Theological and Philosophical aspects:

a. God enables the natural cause to transcend its power and produce a disproportionately greater than normal effect. In all miracles, the natural actions of Jesus are not by-passed, by enabled by the divine power to transcend their natural results.

b. It is God’s power that manifests itself through human gestures and words of Jesus and elevates them into prophetic signs that foreshadow the new eschatological creation.

c. The healings of Jesus have as their real purpose conversion of heart. The healings transcend the potential of the human spirit in that they bring about new life with God in the healed person.

d. No one can accept the miracles of Jesus as signs of the Kingdom without corresponding inner change, a form of incipient faith. The miracles, however, can never impose faith.

     F. Multiplication of the Loaves

                    1. The feeding of the multitudes seems to mark a turning 
                                 point in the relationship  between Jesus and the 
                                 crowds.

a. The Messianic uprising occasioned by feeding the multitude would explain why Jesus wanted to separate his disciples from the enthusiasm of the crowds.

b. The historical fact of the multiplication of the loaves is a prophetic sign action of Jesus by which he intended to show the very nature of the of the Kingdom.

c. It prepares the Eucharistic Banquet in which the food that creates communion is the very Body and Blood of the Messiah himself.

                       2. The event also brings into highlight the unwillingness or the 

                              inability of the crowds for metanoia. They want Jesus to 
                              be the Messiah on their own terms.
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III. The Kingdom and Jesus’ Death
     A. The Prediction of his Death

                   1.   All four Gospels refer to Jesus’ impending suffering 
                                 after the multiplication of the loaves and the 
                                 confession of Peter.

a. This link seems to pre-date the Gospel Traditions.

b. The growing rejection is paralleled by an increased emphasis in his preaching on Judgment. This underlines the seriousness of Jesus’ offer of grace.

c. The more that God’s forgiving love is revealed in Jesus’ ministry, the more terrible the consequences of his rejection appear.

d. Jesus did not need divine inspiration to realize that his life was in imminent danger. Everything that he was accused of carried with it the penalty of death.

e. Jesus saw his vocation as the fulfillment of the suffering Servant prophecies and thus his death as an expiatory sacrifice of a unique kind.
          2.  If Jesus  had not been aware of his death as a saving 
                    event, we would not have been redeemed by a conscious 
                    and free human act.

a. Jesus compared his destiny to the prophets, which resulted in rejection and a violent death.

b. Jesus’ suffering and death is part of God’s plan.

c. Jesus reprimands Peter because he wanted to prevent Jesus from suffering in Jerusalem. He calls Peter Satan because for that moment, he was Satan’s instrument.

     B. Last Supper and the Kingdom

                 1. On the night before his death, although it becomes 
                           ardently clear that his mission to Israel was a failure, 
                           Jesus announces his unshaken trust in his imminent 
                            entrance into God’s Kingdom.

a. If there was anything certain regarding Jesus’ attitude toward his death, it was that he saw his life as a service.

b. The Eucharistic words and gestures symbolize and anticipate this ultimate service of giving his body and blood for his disciples.

2.  It appears that Jesus considered his imminent death as part of 

      God’s saving plan, as his ultimate service by which he was to 
      enter the Kingdom and make others share in it.

     C. The Sacrifice of the Servant


       1. The institution narrative contains an illusion to Israel’s 
                     Suffering Servant. This has led exegetes to believe that Jesus 
                     saw his death as establishing  a new covenant in his blood as an 
                     expiation for the sins of the world by carrying out the self-
                     offering of the Servant.

a. The pre-Pauline Kerygma refers to the fact that Jesus saw his death as expiating all sins. Easter also confirms this through the commission he gives the Apostles.

b. Other exegetes do not attribute this expiatory explanation to Jesus himself. They ground it on the belief that Jesus offered forgiveness freely, without implying any need for sacrifice. This perception rests on the OT notion of sacrifice.
       2. Jesus’ blood that seals the New covenant is compared to the 

              voluntary giving of his life by the Servant of the Lord.

a. However, if sacrifice is understood in the existential sense of offering one’s life to God in order to obtain forgiveness for mankind, then the continuity between Jesus public ministry and the Last Supper as sacrificial meal becomes evident.

b. Jesus’ free offer of forgiveness was an act of solidarity with sinners from the beginning. Jesus’ life is a service for regaining sinners in obedience to God’s will.
c. It was Jesus’ free offer of forgiveness that revealed the intractable nature of sin and its apparently unbreakable power of resistance.
d. Jesus deepened his involvement with his sinful people. He freely accepted death as an ultimate act of solidarity with his people. In order to fulfill his Father’s will, he went right into the midst of his enemies, exposing their wrath.
     D. Eli, Eli, Lemah Sabbachtani
              1.  It is hardly conceivable that such a cry of despair would be 
                         the creation of the community, which had a hard time in 
                         reconciling the abandonment of Jesus by the Father with 
                         Jesus’ divine dignity.

                   2.  It does seem likely that Jesus prayed on the cross the Psalm 
                        that most closely corresponded to his life situation.

                E. Foretelling the Resurrection

              1.  The stylized predictions of the handing over, suffering, 
                         death and Resurrection of Christ were formulated by the 
                         Church after the events had taken place.

        a. The prediction of his resurrection and exaltation is an ‘a-
            priori,’ very likely even if we are unable to construct its 
            exact form.

        b. The confidence that Jesus may have felt that his death 
            signified his entrance into his Reign did not eliminate the 
            anguish and agony he experienced before his death.

       c. The transcendent power of his love enabled God to 
           become so truly and really man that he fully experienced 
           the value of our human life in his world and the horror and 
           dread of having to give up his life.

              F. The Kingdom and the End of the World

             1. Some exegetes have shown a tendency to attribute to Jesus a 
                      mistaken proclamation of an early catastrophic end of the 
                      world.

                         a. It is a well established fact that the early Church and Paul 
                             in his letters expected the Parousia to occur in his 
                             lifetime. 

                         b. In Matthew, the Kingdom of the Son is clearly 
                             distinguished from the Kingdom of the Father. The first 
                             is established with the Resurrection. It is provisional and 
                             becomes visible in the Church. This kingdom will yield to 
                             the Kingdom of the Father.

                2. Summary points:

     a. One cannot prove that Jesus gave a chronological 
         indication about the end of the world and the Last 
         Judgment.

     b. Jesus expressed his ignorance and that it would come 
         when it was least expected.

     c. Jesus revealed his eschatological state through his death 
         and resurrection.

     d. As far as he is present in the world, we anticipate the 
         Kingdom of God in history.

     e. All who die a death similar to Jesus will join him in his final 
        state of glory.

         G. “Implicit Christology”

            1.  There was a battle between what Systematic theologians and 
                      exegetes could discover about Jesus from Scripture:

    a. If Jesus is truly the Son, he should be expected to 
       speak about the Father rather than himself. An 
       explicit Christology would put Jesus at the center of 
       everything.

   b. Since the mission of the Son was to be like us in all things 
       except sin, he would have defeated his solidarity and self-
       emptying if his preaching centered on his own greatness.
  c. Since Monotheism is Jesus’ starting point, he would do 
     nothing to destroy it. Only at the end, when he gave up 
     his life in obedience to the Father, could he be seen as 
     the Son whose divine dignity and being consist precisely 
     in receiving everything from the Father.

         2. The “implicit Christology”: all the Gospels center around the 
                  identity of Jesus and each one answers it in his own way.

a. Their answer is always given from the perspective of the resurrection with formulations developed by the early church.

b. Kereszty seeks to isolate the sayings and events originating in Jesus from the kerygmatic and catechetical formulations of the Church. He attempts to describe the claim Jesus made during his earthly life.

             3. The transcendent identity of Jesus is revealed primarily in the 
                  way he speaks and acts in his Father’s stead and in the way he 
                  relates to his Father.

a. The Kingdom of God is among you. The Kingdom is thus present in the words and mighty deeds of Jesus.

b. God’s power in Jesus heals the sick and forgives sinners. By forgiving sins, he attributes a divine authority to himself.

c. Introducing his teaching on the Kingdom, Jesus says “Amen I say to you.” His “I” speaks with absolute divine authority. It is because it comes from the Father.

d. Jesus’ handling of his disciples: Discipleship s based on Jesus’ election, not on the disciple’s initiative. Once a disciple, always a disciple.

e. The parables present an implicit Christology. They are meant to shake the listener up and make them think they can never exhaust the meaning of the parable.

f. Jesus pressures audiences to consider his identity. Among the disciples, he allows his unique relationship with the Father to be more manifest. Through the use of Abba, Jesus shows his unique intimacy with the Father.

4. Without the perspective of the Resurrection, all one can say is that the words and works of Jesus do not fit any pre-conceived human category. This inability spurs us on to answer the question: “Who is this man?”
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I. Mystery of Christ in the Apostolic Church
A. The Scandal of the Church

1. The earliest kerygma sees that the whole of the OT announces that Jesus is the Messiah. What happened was to fulfill God’s plan.
a. They began to identify the pattern or “types” of Jesus and his saving work in the major figures and events of the OT.

b. All the OT promises find their fulfillment in Jesus. Jesus is the Lord in the same way that Yahweh is Lord of his people and the universe.

2. If Jesus himself is God and nevertheless Jesus has a personal relationship with God, there must be a distinction in the One God. Jesus is the Son.

a. As the Eternal word and the Wisdom of God, the Son has already been at work from the beginning of history.

b. These mysteries can only be expressed by re-thinking and re-applying the terms of the OT.

    B. “In all the Scriptures  

1. The death and resurrection of Jesus Christ took place in accordance with the Scriptures. This is seen in the earliest pre-Pauline kerygmatic formulas of the Church.

a. Paul sees in the OT that God has promised through the prophets the Gospel of the Son. The Law and the Prophets are prophetic anticipations of Christ.

b. The unity of the prophetic and apostolic proclamation is that the subject and the object are the same.
c. The object of the prophetic proclamation and the preachers is the sufferings destined for Christ and the glories that follow them. The subject is the Spirit of Christ who testified in advance through the prophets and inspired the evangelists.

2. In the early Church, only a limited number of texts were used to refer to Christ. These have been referred to as the “testimonia”. They consist of

a. Eschatological/ Apocalyptic texts  (Joel 2-3; Zechariah 9-14)

b. Prophetic texts which assure God’s condemnation of sinful Israel and the coming of the kingdom. (Isaiah 6:1-9:7; Jeremiah 31:10-34)

c. Suffering Servant passages and some of the Psalms: What is described is the suffering of an innocent one whom God rescues from death. 

d. Certain Christological texts (eg. Ps 110; Genesis 22:18)

3. The servant passages are seen as the key by which the New Testament writers discovered a single plot in all the different texts.

a. Both the suffering servant and the Son of Man texts provide the key to the Christological reference of the OT themes. By suffering vicariously for all, he is exalted as the Son of Man.

     C. The Suffering Servant of Yahweh

1. There are four servant sayings in the Book of Isaiah. Jesus never explicitly identifies himself as the Servant. He describes himself as “Son of Man.” For the Son of Man to be glorified, he must fulfill the destiny of the suffering servant.

a. The servant is chosen by God to restore Israel and be the light to the nations. He possessed the tongue of a disciple.

b. He fulfilled his vocation without any great publicity. Yet at the same time his work called forth hatred, opposition and torture. He did not do violence and never lost his trust in God.

c. He was disfigured beyond human appearance and avoided because people assumed his punishment was from God. He himself was innocent.

d. Giving his life for sinners, the saving will of God is to be accomplished through him. Because of his voluntary sacrifice, it took away the sins of the many, including the Gentiles.

      D. The Son of Man

1. This title has many references in regard to Jesus. It can mean the following:

a. Any man.

b. The servant delivered to death and raised up.

c. The witness before God at the eschatological judgment.

d. Jesus himself is the eschatological judge.

2. Son of Man from the Book of Daniel: He is a mysterious heavenly figure who is a symbol of the eschatological Israel and who stands for the Holy Ones of God.

3. Son of Man in Jesus’ self-designation: It expresses Jesus universal identification with all human beings, as well as one with a transcendent dignity. He is also seen as one in need; especially as the Servant who hands over his life to redeem us from our sins.

     E. Jesus as New Eschatological Israel

1. Jesus is linked to Israel not only by flesh and blood, but also by freely taking on himself the destiny of Israel. Jesus in fact re-lives the history of Israel.

2. This view corresponds to the image of the Head and the Body in 1 Corinthians and the “Vine and the Branches” in John 15.

     F. Jesus as High Priest and Perfect Sacrifice

1. In the relationship between God and Israel, faithfulness to the covenant gave a special flavor to the sacrifices of Israel.

2. The Israelites gave thanks for the blessings of the covenant, celebrated the communion established by the covenant and atoned for the offenses committed against it.

a. The inner attitude of complete surrender and obedience to God was to be symbolized in the offering of material gifts. The exterior was to be a reflection of the interior.

                 3. Jesus makes his own the prophetic criticism of the sacrificial 
                     system; this is seen in his act of cleansing the Temple.

a. No NT text simply presents the death of Jesus as the fulfillment of the sacrifices of the Old Law. The meaning of the Passover is reinterpreted through the voluntary self-oblation of the Innocent Servant.

b. In the Letter to the Hebrews, Jesus is High priest in the order of Melchizedek. His priesthood is unique because it consists in him offering up his own life.

c. His sympathy and solidarity with sinners comes not from Leviticus, but from the Servant narratives of Isaiah.

     G. Jesus as the Messiah  

1. Jesus never attributed the title of Messiah to himself. It gained popularity in the Apostolic Church.

a. Jesus imposed silence on his disciples’ use of the term Messiah because of its heavy political overtones. His messianic kingship is only to be revealed in his death and resurrection.

b. John sees the death, resurrection and exaltation of Jesus as one event. Pilate became ironically an instrument in God’s plan and proclaimed to the world that Jesus was enthroned on the cross as the king of the universe.

               2.  The Davidic kings were sinners and failed to live up to their 
                    calling. Their vocation was to be instruments by which the Lord 
                    carried out his rule.

            a. Jesus became the perfect instrument of God’s universal 
                rule and the perfect revealer through his humanity of 
                God’s glory only after he completely gives his human 
                existence over to God by his obedience on the cross.

       H. Jesus as Son of Adam/ Last Adam

1. For Luke, Jesus is not only the son of Abraham, but son of Adam. Adam had no earthly father just as Jesus has no earthly father. Adam is the beginning of a sinful humanity. Jesus is the beginning of the renewed humanity.

a. The first Adam was expelled from paradise; the New Adam enters paradise.

b. Paul’s theology makes the distinction even clearer. Through Adam, death entered the world; through the obedience of Christ, all are offered the grace of a new life with God.

c. The first Adam fell by claiming equality with God; the new Adam became the source of new life by emptying himself and becoming obedient unto death.

                   2. Jesus is the transcendent heavenly man who has shown us the 
                       way to be truly human in a direction exactly the opposite to 
                       what human wisdom would suggest.

     I. Jesus: final and complete Theophany of God

1. At a later stage of reflection, the Church discovers that various revelations of God in history beginning with creation and continuing with the saving events of Israel are all gradual manifestations of the Son, the perennial Wisdom and Word of God.

a. Matthew sees Jesus as Wisdom Incarnate.

b. John’s Gospel makes the pre-Incarnation history of the 
    Word-Wisdom explicit (pre-existence). All that God has 
    done has been accomplished through his Pre-Existent 
    Word, who is the same subject as Jesus Christ.

c. The whole history of Israel and the world is to be viewed 
    as a progressive coming of the Word who at length 
    becomes flesh as Jesus Christ.

  2.   John goes further than any NT document in penetrating the 

        transcendent identity of Jesus. He does this through the “I 
        am”  statements.

a. The “I am” describes Jesus’ divine nature and describes 
    the personal identity of Jesus himself. For John, the 
    Name Yahweh seems to directly designate the Son.

b. The Son in his pre-existent state of Word, wisdom and 
    Yahweh, had always pointed beyond himself to the 
     invisible God.

     J. The Newness of the New Testament     

1. The mystery of Christ through the OT transcends all that the NT had expected.

a. In the OT, there is a messianic dynamism present with a sense of expectation as the most powerful driving force.

b. There are two parallel lines of Messianic expectation in the OT:

         i. New and greater Moses, new and greater David.

         ii. The prophets and apocalyptic visions promised the 

             coming of God himself in his reign.

c. The Incarnation in a human being was never promised nor was it explicitly expected.

II. Jesus as Lord, Son of God and God
     A. Jesus is Lord

1. The study of the earliest fragments of Christian kerygma and liturgy showed that only in encountering the Risen Jesus did the disciples understand his transcendent Lordship.

a. Jesus is Lord in the absolute sense of possessing divine power and majesty as well as the right to unconditional allegiance of every human being.

b. In the Kenotic hymn of Philippians, the bestowal of the name above every other name means the bestowal of the unspeakable divine name expressed by the term “Lord.”

2. The Pauline letters contain the pre-Pauline formula “Lord Jesus.” Jesus enters upon his reign and receives universal dominion from God at the moment when God raised him from the dead.

a. The place where the Lordship of the risen Christ is most clearly manifested is the Eucharistic sacrifice. It is there that his personal presence is most keenly experienced.

b. While the risen Christ is Lord over the whole church in a special way, his Lordship extends over heaven and earth and the netherworld.

c. The Lordship of Christ determines the whole existence of the Christian. Accepting this Lordship makes the Christian free from the dominion of the Law as well as free from sin.

d. Being under the Lordship of Jesus Christ makes all other relations relative. Social standing does not matter, for in the new creation that Christ has brought about, all are one in Jesus Christ.

 
      3. Jesus’ words in Scripture are consistent with his theo-centric 

                         attitude. Namely, God the Father is the only Lord.

a. While Jesus commands the Gerasene demoniac to 
    announce what the Lord has done for him, he begins to 
    proclaim what Jesus has done for him. The action that 
    Jesus attributes to the Father is attributed by the man 
    to Jesus himself.

b. God’s divine lordship is exercised through the man Jesus 
    so that when Jesus performs a divine deed, it is God 
    himself who performs it. On the basis of Matthew and 
    Luke, people address Jesus as “kyrie” (Lord)

c. John adds a unique nuance to the meaning of “kyrios”. The 

    Risen Christ is always called “Lord” by his disciples. Yet, 

    Jesus intimately remains known as a human figure who 

    shows himself to the disciples and prepares a meal for 
    them.

d. For John, the divine presence is at the same time a 
    familiar human presence that revives and perpetuates the 
    personal ties with his disciples in his earthly life.

 4. In the Hellenistic environment, Kyrios also acquires a special 

      meaning. In the emperor cult, the confession “Jesus is Lord” 

      expressed the refusal of the Christians to acknowledge any 
      other human being than Christ as divine.

a. Jesus remains absolute Lord, but his rule in this interim 

    period remains hidden and he is still struggling in his 

    members against the power of the Evil One. Therefore, 
    the Church eagerly awaits the day of the Lord.

     B. Jesus is the Son of God

3. The title “Son of God” has proven to be more theologically expressive than the other titles because it explains the relationship between the God of the OT and Jesus.

a. In some NT texts, Jesus is called son of God either in a Messianic sense or as the new eschatological Israel.

b. In light of the resurrection, the Church realizes that Jesus is the Son of God in true sense because he is the Son of God in an absolute and transcendent sense.

c. The disciples had to witness the words and deeds of Jesus in order to grasp what it means for Jesus to be Son of God. Anything verbal before the crucifixion would have been misunderstood.

4. The Pauline formula:  “the Son of God according to the Spirit of Holiness”

a. This presupposes the appearances of the Risen Christ in which the disciples understood that their master lives in the manner of God and is one with God. They start to understand the mystery of his earthly life.

b. For Mark, only by crying out on the cross in abandonment does the depth of the relationship between the Father and the Son come to life.

c. For Paul, there corresponds to the sending of the Son by the Father a voluntary act on the part of the Son prior to his Incarnation: the one in the form and equal to God empties himself.

5. John and Sonship

a. The Son has always been in the bosom of the Father. There exists a total and eternal communion in mutual knowledge, life and love between the Father and the Son, as well as the obedience of the Son.

b. The Sonship of Jesus is given away for the expiation of sins so that all could become the adopted children of God.
c. In John, the son comes to take away the sins of the world by giving his flesh for the life of the world. He extends to us the same unity that he possesses with the Father.

     C. Jesus is God

1. The belief that Jesus is God originated most probably in the appearances of the Risen Christ and was prepared for by what Jesus did, said and suffering in his earthly life. There are two reasons they are applying this term to Jesus:

a. The early Church remained faithful to Jesus’ teaching in reserving the title to God as the God of the OT. God meant the Father.

b. The Church proclaimed the Gospel in a polytheistic environment. This meant that the monotheism of the OT was stressed to keep Jesus from being a second God.

2. When John’s Gospel makes the proclamation of Jesus’ divinity, t indicates a type or a conceptual distinction between divine nature and divine persons.

a. The eternal Son of God is the same as the Risen Lord, who is identical with the earthly crucified Jesus of Nazareth.

b. If the Son is God, then he must transcend time. Both his eternal pre-existence and his birth in time become part of the Christian faith.

3. One Jesus’ divinity is expressed conceptually, the drama of our redemption appears in a new light:

a. God gave up something not less than himself. In the Man Jesus, God himself carries the full burden of our sins that God himself is the price of our ransom, by which we are freed from slavery to sin.

b. If Jesus is truly God and given to us, we then share in God’s own divine nature.

D. Value of OT for contemporary Christians

1. The human mind can grasp something new only by means of pre-

    understanding.

a. It is imperative that we try to grasp the Christ event 
   through  the pre-understanding God himself has provided 
   for us in the OT.

b. The OT is a process of going through the experience of 
     what the people of Israel went through in order to be 
     ready to encounter God himself in the flesh and to value 
     his redemption. OT leads to the NT.

2. In Jesus, we are given the fullness of God. When the OT 
   describes an experience of God’s forgiving mercy and union with 
   him in faith, it anticipates what will be realized in the Paschal 
   mystery of Jesus Christ.

a. The OT and NT mutually enlighten each other and 
    provide a link to the religious notions and institutions of 
    the history of humanity in general.           
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I. The Unity of the Mystery of Christ
A. Criteria to measure the success of Christological Synthesis

1. Objective: A Christological System should start from what is central to Revelation itself.

a. For an adequate Christological synthesis, one needs a perspective that is still able to synthesize the major elements of revealed mystery.

                     2. Subjective: This is determined by the needs and questions 
                         of the contemporary believer and unbeliever.

a. If the Synthesis does not speak to the questions of a 

    contemporary audience, it fails to achieve its purpose.

B. Kereszty’s Synthesis

1. The Father created all humanity for communion with the Son in the Holy Spirit.

a. The members of the human race have refused this call to communion and have become estranged from God, themselves and one another.

b. After the Fall, God took on increasing solidarity with man, beginning in the OT and culminating in the death and resurrection of his Son.

c. By expressing an infinite, divine love while living in a mortal body, Jesus, the Son of God made man, obtained forgiveness for us from his Father, gave us a model in himself to imitate and communicated to us his Spirit.

d. The mystery of evil, the hypostatic union and the mystery of the Cross receive intelligibility from the one central mystery of the love of the Triune God.

                 2.    Since the human person is a historical being, both his 
                        estrangement and his reconciliation with God have taken 
                        place in an historical process.

a. By virtue of the Paschal Mystery of Jesus Christ,
   salvation- the turning of human estrangement into a way 
   of regaining divine and human communion- has become a 
   possibility for all humanity.

b. The human condition of estrangement from self and 

    society and longing to overcome it are experienced with 

    particular intensity.

II. Sin as a Three-Fold Alienation 
A. Sin

1. In order to understand the way of redemption, we need to examine the state of sin from which we have been redeemed.

a. In this first sin, man chose to realize his human existence in conscious independence from and opposition to God. As a result of this sin, all human beings are born without God’s grace and with the inclination to ratify the same option for themselves.

b. By virtue of the redemption accomplished by Jesus Christ, all human beings have always been offered the grace of Christ, so that they can resist the “gravitational pull” of sin or at least repent of their sins and yearn for communion with God.

2. Through the act of sinning, a split or estrangement is introduced into the core of man’s self, into his judgment and will.

a. If he perseveres in his sin, then his sinful judgment and will is going to overpower and silence his moral self, the self who appreciates and obeys moral values. The result is self-estrangement: man finds himself in conflict with his own truth, with his own real self which he chose to ignore. He acts as if he were an absolute being.

b. When man overrules the judgment of his conscience, he always does so for the sake of some limited good that he decides for himself to be superior to the values proposed by his conscience.

c. As long as the sinner holds himself to be the center of the universe, others cannot be accepted for their own sake, but only as a means to further his own interests or else as potential rivals to be overcome.

3. The conflict with one’s conscience and one’s neighbor necessarily implies a conflict with God. The one who sins mortally not only opposes the will of God the Creator, but also God’s will to be our Father.

a. In committing sin, man necessarily distorts his understanding of God.

b. While sin is always committed in the will, a spiritual faculty, it expresses itself and influences others through the body.

c. By embracing a creature as his ultimate value, the sinner loses his ability to know and love God. In conflict with his spiritual nature, he is captivated by the things of this passing world rather than the things of God.

       B. The Punishment of Sin
1. The punishment for sin is not something extrinsic to sin itself. If by sinning man freely distorts his own reality, God allows this freely chosen distortion to take effect.

a. The punishment for sin is its necessary natural consequence. Thus while sin is the freely chosen opposition to one’s true self, to God and to neighbor, the punishment is the suffering that results from this three-fold alienation.

b. In refusing to obey his conscience, the sinner negates his own true being and lives in a state of falsehood and self-deception.

2. While serving the true Absolute results in growing freedom and harmony in the person, the sinner who sets himself up as the absolute ends up in slavery and must endure the disintegration of his own freedom.

a. Even if he wanted to reverse the trend, the sinner might not be able to assert himself against the internal forces that have taken control of his life.

b. Yet, the sinner remains responsible for his actions because he freely surrendered his freedom to these internal forces and his will remains attached to them.

c. The suffering, which results from man’s three-fold alienation and from his conflict with the material universe, affects him through his body.

       C. The Need for Redemption

     1.   As long as the sinner is alive, he has not entirely immobilized 
          himself in the state of three-fold alienation.

a. Sin has affected his nature so deeply that only the author of nature, God, can crate him anew.

     2. If sin is a free rejection of God’s love, then man cannot earn 
         God’s love back. Humanity cannot restore the broken 
         relationship on its own.

a. The initiative to restore man to God’s friendship must come 
   from God himself. Left to his own resources, the sinner 
   cannot rescue himself.

       D. Redemption through Jesus Christ

1. As a result of sin, man has distorted God either into a cruel tyrant or a permissive, non-demanding force of love. In rescuing sinful man, God responded to man’s needs.  

a. God’s grace had to provide man with tangible evidence for the reality of his infinite compassion and of his holiness; if it was to respect man’s rational nature, this evidence had to be internal and external; historical fact and the persuasion of grace.

b. God himself became man and made his own the consequences of human sinfulness, which is the three-fold alienation that reaches its climax in death.

c. Jesus’ public ministry of teaching and powerful deeds also shows that it was not enough to change the hearts of his hearers.

d. It was precisely through his death on the cross did God reveal his compassionate love in its fullness, a love by which God took upon himself the burden of each person’s sins.

2. If sin is an offense against God himself, then it is of infinite seriousness. If the sinner must face the consequences of his acts and obtain forgiveness by making up for his infinite offense, he cannot do this on his own.

a. Only if God takes upon himself the death of sinful man and turns the process of estrangement ending in death into the human expression of infinite divine love, only then can humanity make satisfaction for sins.

b. If God is not satisfied as man for man’s sins, man could not through union with God made man, make his own this satisfaction.

3. It appears very appropriate that the Son of God should become man and as man offer to God that unique filial love which God the Father deserves.

a. Only then can we through faith unite ourselves to the only Son and offer through, with and in him the love and honor the Father deserves to receive from us.

Kereszty: Part III Chapter 2 The Mystery of the Incarnation
III. The Mystery of the Incarnation

       A. Old Testament

1. God has begun to accept solidarity with all humanity through Israel.

a. Yahweh enters into a Covenant with Israel and accepts responsibility for them. The acceptance makes him vulnerable to their actions such as infidelities to pagan worship.

b. He responds to this disloyalty with loyalty and with punishment, but also with the promise of a New covenant for a purified remnant.

c. Even with this Solidarity, there is an infinite gap between Israel and God and this remains unbridged.

B. New Testament: Incarnation

1. With Jesus of Nazareth, he is not simply a man of God, nor is God just present in him.

a. The logic of complete solidarity, the nature of a complete exchange between God and man requires as a necessary presupposition that there be only one subject in Jesus who is truly and fully God and truly and fully man. This is a simple formula of the hypostatic union.

b. The soteriological notion of a complete exchange can serve as a bridge between the Chalcedonian formula and various Christologies that reject or relativize the Chalcedonian formula.

2. The Bridge:

a. All agree that in the man Jesus, God accepted full solidarity with mankind and Jesus is God’s perfect self-communication to us.

b. God can assume full solidarity with mankind only if the crucified Jesus is God himself. No one but God can communicate God to man in his fullness.

c. Thus, Jesus must be God, but at the same time a true human being.

       C. Immanent Trinity as Metaphysical Condition for 

           Divine Freedom 

1. The formulation that there is one subject in Jesus who is fully God and man is still incomplete. The crucial question involves the pre-existence of the Son.

a. Christ has to be a person before the Incarnation; otherwise the doctrine of the Immanent Trinity and Redemption would be lost.

2. Doctrine of the Immanent Trinity: God exists from all eternity and prior to creation and Incarnation as the perfect communion of Father and Son in the Holy Spirit.
a. If God is not Trinity in himself, prior to creation and redemption, then redemption does not mean the assumption of mankind into an already existing eternal personal communion of love.

b. Rather, God, one Person in himself, would become a communion only by creating mankind and becoming Incarnate. God would essentially need man for creation, which is in itself an absurdity.
c. Thus, eliminating the Immanent Trinity would be to eliminate the foundation of the Christian faith and change the meaning of basic Christian realities.
                3.   If, on the other hand, there is an eternal Trinity of Persons in 
                      a total communion of love with each other then the incarnation 
                      must be explained as the Son’s becoming man in such a way 
                      that the Divine reality does not change into a human reality, 
                      nor does a duality of subjects arise from it.

a. Christian revelation has led to a new discovery of the 
    notion of person,  which does not simply imply a 
    manifest absurdity, but it more adequately expresses 
    the mystery of God and the Incarnation.

V. The Feminist Critique of Christianity            

         A. Feminist charges

1. The exclusive use of masculine images and characteristics of God is the remnant of an oppressive patriarchal culture.

a. The use of language has failed to promote the equal dignity of women.

b. It leads to the sin of idolatry instead of speaking of God as Transcendent and Incomprehensible.

         B. Historical Considerations

1. The OT prophets waged battles in Israel against the worship of make and female deities. They represented biological and sexual forces in which humans tried to participate through cult prostitution.

a. Sexuality and gender differentiation belong only to the created world, not to the transcendent God of Israel.

b. For that reason, one can appreciate the complementary character of male and female images that describe God in the OT. This complementarity of male and female images is to be expected: warrior, Lord, king, expectant mother, nursing mother, etc.

2. In the New Testament, God’s transcendent nature is even more emphasized than the Old. The male Jesus is named primarily by masculine titles, but he speaks of himself as a “mother hen gathering her chicks,” (LK 13:34) He is also the Incarnation of Divine Wisdom.

3. The Patristic Age: God’s transcendent character is further emphasized against the Deities of the Greco-Roman Culture.

a. The Fathers refer to the First Person as Father and the Second Person as Son, yet their theology is clear that these names that are applied to the Trinity are done so in a transcendent sense rather than univocally.

b. They do not hesitate to use maternal images for the Father- the Son is born eternally from the Father.

c. The union between Christ and the Church is compared to the union between a bridegroom and bride. They are united in the Holy Spirit and not in a sexual union.

d. This mixture of male and female imagery manifests the non-sexual, ineffable character of mystical experience.

4. While there is complementarity, there is no doubt that the First Person is primarily represented as Father and the Second Person primarily as Son.

a. In the tradition, the Woman par excellence is Mary and the Church.

b. The Church is both Virgin and Bride because of her loving surrender to her bridegroom Christ, and she is also Mother because with the Father she has an active role in bringing forth the life of Christ in believers.

C. Systematic considerations

1. Metaphysically, there is only one human nature actualized in two complementary ways, masculine and feminine.
a. To define differences by qualifying a-priori certain human qualities would be a dangerous enterprise because it would risk absolutizing differences that are in reality only relative.

b. It is impossible to define some characteristics as exclusively masculine or feminine.

c. The biological and sexual differences provide a less debatable and more fruitful starting point. The different sexual organs and different roles in procreation result not only in physical, but metaphysical differences.

2. Man and woman represent different complementary ways of being human that are determined primarily by their role in the sexual relationship and their different relationship to their offspring.

a. The relative differences between masculine and feminine originate from these different relationships.

b. Man and woman realize human perfection in their own mutually complementary way.
                    3. Applying Feminine Characteristics to God

                                     a. Genesis 1:27 makes it clear that man and woman 
                                         are images of God in their complementarity. Both 
                                         reveal something real about God. 

                                    b. We need to remember the law of analogy: God is 

                                         infinitely greater than the best mother and 
                                         infinitely more just than the best father. God is 
                                         neither masculine nor feminine, but has that which 
                                         is perfect in masculine and feminine qualities in a 
                                         transcendent way, the precise mode of which we 
                                         cannot comprehend.

                                 c. Insofar as these traits refer to qualities of being, 
                                     both characteristics are applied to divine nature in 
                                     general, but not to one or another Divine Person.

                                d. Insofar as masculine and feminine names and images 

                                    refer primarily to different relationships, we cannot 

                                    indiscriminately apply them to the divine persons.

                 4. Applying Feminine Terms to the Trinity

                              a. The relationship of Father and Son is based on the 
                                  very mystery of Trinitarian relationships and not on 
                                  divine prejudice.

                              b. The First divine Person must be called Father because 
                                   he is the unoriginated origin of the whole Trinity. The 
                                   motherly image of the Father’s “womb” underscores 
                                   the absolutely transcendent  nature of divine 
                                    Fatherhood.

      c.  The Second Person should be called Son 
           because he represents the Father to the world; he 
           initiates the life of the Church. The womanly image of 

           the Son as Wisdom underscores the supra-sexual, 

           transcendent nature of his divine Sonship.

     d. The Holy Spirit is pure receptivity, pure gift within the 

         Immanent Trinity. The Spirit is revealed in the Church 

         in which the many are made one. The Holy Spirit

        unites the Church to Christ and the members into one.

Coll, Regina. Christianity and Feminism in Conversation


1. Feminist Characteristics



a. Praxis- Oriented: theology must respond to the human 
                       situation.



b. Comprehensive: Addresses every part of one’s life.



c. Holistic: Inclusive and goes beyond Christianity for hints of 
                        the Divine.



d. Consciously Ideological: Stated Bias is the liberation of 
                        oppressed women and men from patriarchy.


2. Feminist Goals



Re-visioning:  symbols seen in a way that supports the ideology

                                   Hermeneutic of suspicion: change or omit certain 
                                   biblical texts

             
Re-claiming: reclaim suffering of women in the past as well as 
                                   their leadership. Reclaim language. Reclaim symbols 
                                   that have been perverted by the Patriarchalists

                   Re-conceiving: develop a new way of seeing Christianity

                                   Tradition is not an account of what happened, but 
                                   what was remembered.  We are creators of Tradition. 
V. The Hypostatic Union
           A. Ontological Aspect

               1. The mystery of the Trinity in itself and in its achieving of 
                   communion with mankind revolutionized man’s self- 
                   understanding. This includes a new understanding of the human 
                   person.

a. When person was analogously applied to God, it could not be considered as synonymously with divine nature. When applied to the second divine Person, it could not be thought to be synonymous with human nature.

                 2. Kereszty’s definition of Person
a. Person is the ontological subject of a spiritual nature, the one who is and the one who acts; it is not necessarily identical with nature.

b. The divine persons are distinguished and thereby constituted as persons by their opposing relationships.

c. The Son has assumed as his own a human nature so that he began to exist as a man in history and time. 

d. Jesus has a full human nature; however, this nature 

      does not subsist in itself, but in the eternal Son. Therefore,

      Jesus’ human nature lacks a corresponding human 

      personhood.

   3. The lack of human personhood does not entail a diminution of 
       the full human reality since persons does not formally mean any 
       part of human nature, but the mode of existence of a full 
       human nature.  

          a.  It is the divine Person of the Son in whom the 

               human nature of Jesus subsists as the Son’s 

               very own, and this Divine Person truly becomes

               man.

b. When God the Word takes up as his own the human reality of Jesus, in the act of creating it as his own, he does not diminish, but actualizes the full humanity of Jesus.

      B. Psychological Aspect

               1. In the modern period, the notion of person comes to refer to 

                    human consciousness and freedom.

a. Those who accept this new definition did not see how person could even be analogously applied to the Trinity.

b. There is a real continuity between the notion of person in Christian metaphysics and the contemporary understanding of the person as a psychological subject.

             2. Consciousness in terms of self-reflection and freedom was 

                 already in the understanding of St. Thomas, according to 

                 which person is the one who exists as whole and distinct from 

                 anyone or anything else in spiritual nature.

a. When inquiring into the consciousness of Christ, our starting point is the Christological dogma of the Church.

b. Consciousness is a quality of the person or subject, rather than of nature or faculty. Neither a will, an intellect not a nature can be conscious.

c. When someone is thinking, willing or feeling, he is aware of this and his aware of himself as thinking, willing and feeling.

d. Consciousness or self-awareness is prior to and different from self-knowledge. Knowledge comes from reflexive operations of the subject. Our consciousness changes because our being changes.

e. In being conscious of self, I am intuitively experiencing myself as qualitatively unique. I cannot be confused with another psychological subject.

             3. Connection between Metaphysical and Psychological personhood

a. The metaphysical subject or person is a necessary presupposition of the psychological subject or person. I can be aware of myself as unique because I am unique.

b. Awareness of one’s own unique self presupposes that this unique self exists.

c. Since consciousness is a basic quality of spiritual existence, it must be analogously applied to the eternal immanent Trinity. (Consciousness belongs to subject, not to nature)

           4. Consciousness of Jesus Christ

a. The metaphysical subject of the man Jesus is the Eternal Son himself. We must maintain that the Son of God made man has both a divine and human consciousness.

b. The psychological subject of the eternal Son did not cease to have a divine consciousness, but through the Kenosis, he acquired a full human consciousness that was not permeated by his divine consciousness.
c. The son of Man is conscious of himself through a human consciousness. In Jesus’ case, it is the Son who is aware of himself as Son made man through his human consciousness.
d. God would not have been truly man if he had not experienced himself as a man and a full human life, death and resurrection.
e. Christ had to be aware of himself as Son from the very beginning of his life.
f. The identity of the psychological subject of Christ and the fundamental continuity of his consciousness does not exclude, but demands a continuing growth calling for an ever new and clearer realization of his own identity.
5. Self-knowledge of Christ

a. Through self-knowledge, Jesus gives an account to himself and to others about who he thinks he is.

b. This is completely and genuinely human, expressing in human images and concepts the human self- awareness of God the Son.

c. He understands himself to be a genuine human being dedicated to the worship and service of God. He also speaks, behaves and acts as the Beloved Son of the Father, whose mission is absolutely unique.

d. The awareness of being charged with this mission is the center of this self-knowledge. This mission determines his whole existence and through it he knows who he is.

     C. Incarnation as the Mystery of Trinitarian Love

                 1. Dialogical nature of the Human person “I-Thou”

a. To discover my unique self, my “I,” I need to know a “thou,” another self whose unique worth I discover and who reciprocates by discovering and accepting my own unique self.

b. The experience of personal encounter has a built in dynamism towards the Absolute Personal Reality and becomes possible for us only by our participating in him.

2. The structure of a personal encounter is similar to what the Fathers of the Church describe as a “marvelous exchange” (admirabile commercium). There is a two-fold movement:          

a. One discovers the affinities and differences in the other. If love prevails, there is an attempt to bridge the gaps. You try to pout yourself in the other person’s shoes.

b. One affirms the value of the other self, wanting what is best for them and pledging to help the person in this process. Only in this exchange could my selfhood be realized.

                     3.  Relation to the Incarnation
a. God the Son is infinite Spirit and infinite transcendent Love. The hypostatic union states that what man can achieve only imperfectly on the level of empathy, God has achieved perfectly on the level of reality.

b. By becoming the man Jesus, the Son makes a concrete human nature and a human existence his own so that he may bridge the gap between himself and all mankind and may communicate his own divine fullness to all mankind.

c. Man comes to fulfillment precisely in interpersonal encounters and ultimately in encountering God. In the Incarnation, man’s natural capacity to know God and give himself over to God in love as well as receive God through knowledge and love is fulfilled in a manner infinitely beyond what his nature can achieve by itself.

d. In the Incarnation, the man Jesus is enabled to give himself over to God and receive him in such a perfect way that no human being could have ever imagined.

e. The vocation of both the Son and man is to receive his being as a gift and become a gift for God and all humanity. In Christ, human nature achieves fulfillment infinitely beyond its own power, but in the direction of man’s natural desire.

         D. Incarnation as Existential Process

                       1. The Fathers of the Church looked upon Christ from the 

                            view of a Two or Three Stage Christology:

a. The self-emptying of the Eternal Son moving from eternity to history.

b. The life of the earthly Jesus culminating in his crucifixion.

c. The Risen Christ in his glorified, eschatological reality.

                   2. If becoming a man is a process, then God becoming man 

                      must also occur in an analogous process. 

a. The Incarnation initiates a two-fold movement, namely God becoming man in Christ leads to the man Jesus becoming God.

b. This movement is possible because the ontological event of the Incarnation was accomplished at one point in history. The conception of the man Jesus in the womb of Mary.

                 3. The Word becoming Man
a. The Word becomes man in the full existential sense of the term by realizing the eternal decision of the Trinity to reconcile the world to the Father through a series of human decisions.

b. As Jesus learns step by step how to act as the Son of God and carry out his mission, he lives out and perfects his Sonship on the human level through the changing situations of his life. He translates his divine sonship into the language of human words, attitudes, actions and relationships as he listens to the Father and does his will.

c. The human realization of his Sonship reaches its consummation only on the cross, because only there can he fully live out and express the full depth of love with the finality that a freely accepted death can give to love in human life.
d. After the resurrection, Jesus does not cease to be human. He reaches his final definitive state as the perfect man- the goal, model and unifying center of the new mankind he brought into existence.

                   4. Man Jesus becoming God

a. The Son assumed his human nature at the very moment of his conception. His humanity is a normal humanity, in spite of its ineffable closeness to the Son.

b. Through the same human decisions of obedience, trust and love, the man Jesus gives over his human existence to the Father step by step and receives a divine mode of existence at the Resurrection.

c. Jesus’ saving activity derives from a dialogue of prayer with his Father. He never acts alone.

d. The self-surrender of Jesus becomes definitive only on the cross. Man can give his whole self only in freely accepting death.

e. In the resurrection, the Father has raised up the crucified Christ. The humanity of Jesus is completely spiritualized. He is transformed by the Holy Spirit.

f. There is a gradual divinization of Jesus. He is constituted Son of God in power only as a result of life-long obedience, culminating in his death on the cross to which the Father responds by raising him up and glorifying him.

I. The Humanity of the Son

A. The Incarnation as Significant for Humanity

1. Human nature must first be clarified: This concept expresses the essential reality of every human being. The one specifically same human nature is actualized in every human person.

a. What happens to any other human being in some real sense happens to me. The ground for the unity of humanity is a common human nature that is basically or specifically in every human individual.

2. In Christ, human nature has reached its highest, freely bestowed actualization as the human nature of the Eternal Son.

a. Because of the Incarnation, to be human means to be a brother or sister of God the Son and to have the right to be loved by him as his own brother or sister.

       B. Meaning of the Son assuming a human nature

1. The Son has assumed a human nature because man sinned in such a way that he is still able to change his will and convert.

a. The decisions of pure spirit are final. Man, however, being body and soul is ontologically fragmented. He cannot definitively determine himself by one act. He needs many successive decisions to do so.

b. As long as man is in this world, he cannot fully identify himself with one good or bad decision. He needs the finality of death for that.

2. God has created the universe so that, according to its own mode of being, every creature may share in the very life of God himself.

a. If God assumes man into his own life, then, in and through man he assumed the whole cosmos.

b. The union of all creation with God through Christ at the end of time is the goal present and operative in every stage of cosmic evolution. Christ is the centripetal that draws the whole cosmos to himself.

c. God acquired a human nature because man is the key to the unity of the cosmos. By uniting humanity to the one Christ, God unites to himself the material universe as well.

       C. The Meaning of the One Incarnation    

1. With the dimensions of history and the plurality of cultures, it seems problematic to affirm only one Incarnation.

a. One cannot deny the theoretical possibility of several incarnations on earth since God’s power is almighty and human nature in each individual has the potential to transcend itself.

b. Christian revelation insists that there has only been one Incarnation for humanity. Jesus Christ alone is the perfect image and the One Mediator between God and humanity.

c. Another reason for the appropriateness of the One Incarnation is human nature itself. If there were many Incarnations, humanity’s essential unity would be established only on a spiritual level. 

d. In the present order of salvation, humanity has only one spiritual and physical center of unity, the God-man Jesus of Nazareth.

2. The very scandal of the Incarnation is that God makes his absolute fullness reside in one limited human being at one point in space and time of human history.

a. As history progresses, the appropriateness of such an arrangement for the future of humanity becomes clearer and clearer.

b. The Incarnation of the Son and One Redeemer does not mean that we encounter him only in Jesus. Through the Incarnation, the Son has united himself to every human being.

c. The infinite riches hidden in the Son of God, Jesus Christ can be fully known only when reflected in the unique personality of every human being who accepts being united to the Son.

        D. Assumption of a Fallen Human Nature

1. The human nature of Jesus of Nazareth is mortal and capable of suffering.

2. If Jesus is truly the Son of God made man, then the ultimate subject of all his acts is God the Son, and so it is not metaphysically impossible for Jesus to commit a sin, since God cannot sin.

a. Even supposing that Jesus had sinned, his sin would not have brought him closer to us. He would have separated from us in selfishness as we are separated from others to the extent that we are sinful.

b. Only the one who is sinless understands fully God’s love for all people and only he can appreciate the evil of sin by which man rejects the God who loves him.

3. The sinlessness of Christ was a necessary condition for him to have been in full communion with us throughout the whole duration of his earthly life.

a. Jesus was not only sinless, but without concupiscence. This means that his instincts and emotions could never diminish the union of his will with God.

b. Jesus then felt with all the intensity the horror of his own death and his emotions vehemently protested against it, but without weakening his obedience to the Father. Jesus never did the will of the Father in a half-hearted way.

c. Jesus’ lack of concupiscence had not diminished, but may have increased his emotional suffering.

       E. Jesus’ Human Knowledge

1. The divine knowledge of the Son is completely identical with that of the Father and Holy Spirit and completely out of our reach.

a. We can come to grips with the nature and different forms of his human knowledge.

2. Common Human Knowledge (Experiential)

a. Jesus possessed the same kind of knowledge as all other human beings.

b. This common human knowledge was limited, yet constantly growing.

c. Jesus shared the views of his fellow Jews on many things.

                   3. Immediate Vision of God  (Beatific)   

a. All the Gospels affirm a unique transcendent knowledge or vision of God in Jesus. The knowledge of the Son of the Father is unique and surpasses all creatures.

b. It is appropriate for his human nature to share in a human way the divine knowledge of the Eternal Son.

c. It is important to distinguish Jesus’ knowledge of God on earth and his vision of God after the Resurrection. The earthly Jesus knew God as “Abba” in a unique way that distinguished him from any other human being.

d. While always united to the Father, he also lived at a distance from him such that his vision of the Father did not affect all of his faculties.

e. Jesus may have more perfectly understood his Father while hanging on the cross and enduring the death of sinners than ever before.

                   4.  Inspired Knowledge of God’s plan (Infused)

a. Jesus learned only gradually about the plan of salvation and about his role in this plan. The fact that he had a direct vision of God did not dispense him from the need to search for God’s will in the Scriptures, events of his life, and the attitudes and reaction of the people.

b. The close cooperation between his common human knowledge, his direct vision of God and his inspiration by the Holy Spirit explains in particular the power and depth of his parables.

        F. The Human Will of the Son

               1. Jesus had a free human will and his life was a series of free 

                        human decisions.

a. Jesus’ human will is the human will of the Eternal Son. Jesus lived out gradually in his earthly life the Son’s eternal union with the will of his Father.

b. Since the Eternal son is the subject of Jesus’ human will, we must conclude that Jesus could not and did not sin.

c. Jesus needed a full human will, otherwise his life would have been merely a show or stage production.

                    2. If we view the free human will of Jesus in itself, then any 
                        finite created will includes the possibility of sin. But this 
                        finite created will is hypostatically united to the Logos; it is 
                        the free human will of the Logos.

a. The human freedom of Jesus is not destroyed, but rather enhanced by its becoming the human freedom of God himself. One cannot make any free act without participating in God’s freedom.

b. Because of the Hypostatic Union, we must attribute to the will of Christ a qualitatively higher form of dependence on God than even the will of the greatest Saints.

c. His human will depends in such a radical way on God that it should be called the human will of the Son himself.

II. Redemption as Entrance into the Trinitarian Communion  

    (Soteriology)

        A. The Role of the Father

               1. Redemption has two inseparable aspects:

a. The transformation of our Being and faculties.

b. The assumption of the sinner into Trinitarian Communion.

                    2. The Father gives his Son to humanity. With the full consent 
                        of the Son, the Father sends the Son as his gift so that the 
                        Son may truly and definitively become ours in his full divine 
                        human reality.

a. God the Father, in giving his Son, gives away all that he is, the fullness of his divinity; he gives him out of pure infinite love and gives him to his sinful creatures who are nothing apart from God.

b. Through his transcendent, infinite love, the Father does make another’s experience of suffering his own: that of sinful humanity and that of his own Son.

3. The intensity of the Father’s compassion must be commensurate to his being totally in and with his Son, to his infinite love for the Son and to the intensity of the Son’s suffering.

a. To claim that the Father is affected as Father by his Son’s life and death does not diminish the perfection of God, but shows the infinite sensitivity of the Father.

b. The mission of the Son to humanity is identical in God with the eternal generation of the Son by the Father. What is new in the mission of the Son is the creation of a reality distinct from God, yet assumed by God the Son as his own reality- the humanity of Jesus.

c. As salvation history originates in the Father’s eternal decision to give or send his Son to us, so it will end in our full communion with the Father.

B. The Role of the Incarnate Son

1. The unique character of the suffering of Jesus.

a. He makes the love of the Father for fallen humanity completely his own and accepts being sent. He takes up full solidarity with us not only by accepting to become man, but also to endure the consequences of sin.

b. He accepts alienation from his divine self. By emptying himself, he freely renounces the enjoyment of the infinite glory and power of the Father that is his by right.

c. Jesus exists in a state of distance or alienation from his own Father in order to express his perfect love for him.

d. Full human and experiencing all that is human in himself, he suffers a complete alienation from almost all human beings.

e. It is through his death that Jesus overcomes for himself and for all humanity all forms of alienation and enters into full communion with God and us forever.

f. Jesus alone carries the full burden of our sins, in the sense that through his divine compassion and holiness, he alone experiences the evil of our sins in their full gravity.

                  2. God died for us in Jesus

a. The human person experiences the dying of his own body as his own dying. Even though his soul is immortal, it is the whole person who goes through the experience of dying.

b. The Eternal Son is not substantially, but hypostatically united to his own human nature which results in an even closer union that the union of soul and body in human beings.

c. As the human soul does not cease to exist, but experiences dying, so the Son of God does not cease to exist, but experiences dying. Because of his divine nature, the Son had to suffer incomparably more in his humanity than we do when we are confronted with our own dying.

d. In the Incarnation and Redemption, God has shown that his transcendent perfection is the perfection of transcendent love. The Eternal Son did truly identify himself with man where he is most God-forsaken – in dying.

                   3. The Self-giving on the Cross reverses our alienation
a. The process of physical death is the most potent reality medicine for sinful man. In this, man may be shaken out of his self-deception and forced to acknowledge that he is not an absolute.

b. The death of Jesus enables us to use our death as the most powerful cure for our sinfulness. In his most difficult moment of distance from God, Jesus’ divine love and trust in his Father reach their most perfect and irrevocable human expression.

c. For all human beings, it is the Son of God alone who lives out his creaturely relationship to God up to the very end on the cross with full authenticity and without any distortion.

d. The Father transforms the humanity of Jesus, body and soul, by the Holy Spirit and makes Jesus the man the Sender of the Holy Spirit.

e. Through the Holy Spirit, he enables us to share in what he has done in his life and on the cross, to turn our three-fold alienation and our death into a way of three-fold union.

                   4. The Sacrifice of Jesus

a. Offering sacrifice is an archetypal human gesture. The distinctive feature of sacrifice is that in giving a material object, gratitude is implied in which he owes his very being to God. It is a tangible way of acknowledging God as absolute Source and Lord of one’s life.

b. Only man is capable of offering sacrifice, since he alone possess reason and free will. But because of sin, man cannot give himself totally to God on his own. Even if there was no sin, since man is a creature, he cannot give a gift to God that is worthy of God himself.

c. Jesus Christ, fully integrated in himself because sin has not infected him, subjects himself to God with an undivided heart. The sign of his sacrificial attitude is not an object distinct from himself, but his own body.

d. Jesus gave his physical life which is not just linked to himself, but is its concrete tangible expression. He gives his whole divine self to God in a human way.
e. In the God-man, we have the one sacrifice that is worthy of God. God the Son made man offered himself ot God the Father in such a way that all humanity may unite itself along with the material universe to this one, perfect, once for all sacrifice.

                  5. Sacrifice as Satisfaction (Part 1)

a. The core insight of satisfaction goes much deeper than the time-conditioned language of feudalism and expresses an essential aspect of the mystery of redemption.

b. The satisfaction that Jesus offers to his Father for the sins of the world is his sacrifice. The one who satisfies puts himself into the hands of the offended person.

c. What truly satisfies for the offense against the person is the repentance and greater love for the offended coming from the heart of the offender. This love ought to embody itself in external deeds.

d. By violating the order of creation willed by God, every sinner implicitly wishes to eliminate the person of God himself. Every sin rejects also the grace of sonship that God the Father offers to everyone.

e. The holiness and dignity of God cannot be destroyed or threatened by sin. God has freely allowed himself to become vulnerable by expressing himself to us in his most intimate personal quality, his Fatherhood. Humanity has committed an infinitely grave offense.

                6. Sacrifice as Satisfaction (Part 2)

a. In his mercy, god could have simply forgiven the sins of humanity without demanding commensurate satisfaction. God has however, demanded full satisfaction from us for our sins.

b. In this demand, God shows respect for the human dignity of persons as free and responsible. By demanding satisfaction from his creatures, God has treated his creatures as “adults.”

c. While man has to realize his obligation to satisfy, he also must see that left to himself, he is unable to do so. Humanity possesses the power to distort their nature, not restore it.
d. The Eternal Son had to become one of us, a fellow human being, and ontologically and psychologically identify himself with humanity in order to satisfy for their sins. Only man can die. Thus God made man could transform the process of dying from a human expression of sin into an expression of self-giving love.

e. As one of us, he wants to in our place and for our benefit, love and serve the Father as the Father deserves to be loved and served.

f. The most satisfying expression of this satisfying love is Jesus’ death. Jesus identifies himself most radically with man, who must die for his sins. Being totally innocent, Jesus did not have to die, yet he freely accepts it and commends his life to his Father.

g. Jesus’ death becomes a total renunciation of man’s total claim to exist as his own god and a radical confession of trust in God’s goodness.

                   7. Jesus’ transforming death

a. Jesus’ death is a restoration of the order of the universe that sinful man violated, by transforming the necessary consequence of sin, death, into a gift of infinite love, through which man may now effectively give himself back to God.

b. The satisfaction of Jesus does not save us without our cooperation. In no way does it make our satisfaction superfluous.

c. It enables everyone to unite himself, life, sufferings and death to the one superabundant satisfaction of Christ.

        C. The Role of the Holy Spirit

             1. In effecting the Incarnation, The Father sent the Holy Spirit 
                      so that the Holy Spirit might sanctify the humanity of Jesus 
                      and make it into the  humanity of the Son.
a. Jesus acted out of his vocation and communicated with his Father in the Holy Spirit. The Holy Spirit brought the Eternal common plan of the Father and Son to the human consciousness of Jesus.

b. While the Holy Spirit dwelt in the earthly Jesus and acted through him, he had not yet transformed his body. At the resurrection, the Holy Spirit transformed the Body of Jesus into a spiritual body who can no longer suffer and die. His risen body has become fully transparent to his divine glory.

c. The risen Lord carries  out a two-fold act: Returning in love the Holy Spirit to the Father and becoming the Source and Sender  of the Holy Spirit for all believers.

2. The Spirit of Jesus works in the preaching, sacraments and the community of his Church in order that the Body of the Risen Christ takes form and shape. This means that his active presence becomes visible for the believer in the signs whose authenticity he himself has guaranteed.

a. As the Spirit transcends the personal distinction between Father and Son and joins them together, so he transcends the distinction between himself and our spirits and joins us to the Son and through the Son to the Father.

        D. The Final Goal of our Redemption

              1. Revelation does not satisfy our curiosity about the details of 
                        the eschatological state. The hidden, anticipated forms of 
                        the Kingdom provide us with some insights into its full 
                        realization.

a. The goal of God’s plan is “Christus Totus” the whole Christ, extending his life into all members of redeemed humanity.

b. This centering on the role of Christ serves only to underlie the absolute primacy of the Father.

c. The goal of creation is the Woman, image of Redeemed humanity, shining with the glory of the Holy Spirit and united to Christ by the same Spirit.

                    2. In this age between the Resurrection and the Parousia, the 

                        presence of Christ in the Church, humanity and the universe 
                        is hidden.

a. There is a gap and disproportion between our state and his, so that even if he dwells in us and acts in us, we can perceive him only in faith. The change will take place in us, not him.

b. In the final state of redemption, all redeemed humanity will be transformed into the One Temple of God, the Body of the Crucified and Risen Lord. The Redeemed will receive as its own the filial consciousness of Jesus and share in his destiny.

c. The special characteristic of the Holy Spirit is that he unites persons as persons. As the Spirit of the Father and the Son in their unique personhood, so does he join every member of the Church and the whole Church to Christ, while preserving the personal identity of each.

3. The Holy Spirit actualizes our unique personalities by transforming us into Christ.

a. The whole Church uniting herself to Christ is not absorbed by him, but rather develops her own communal identity distinct from Christ.

                   4. The Eschatological Woman (Revelation 12)

a. This woman is fully realized in Mary, glorified in soul and body and to a lesser degree the Saints in heaven.

b. The Eternal feminine obtains its full theological significance both in its relational meaning and in its reference to feminine qualities.

c. In this Woman, the creature is in some sense raised by God’s free mercy above God himself, since in Mary  and analogously the whole Church, the Woman becomes the Mother of God (Theotokos) 

d. The eschatological woman reveals what is most divine in God, his infinite humility and gratuitous love.
e. The Personal Christ will remain forever born of the woman and will unite himself to his Bride in an eternally faithful and admiring love. The one Christ will then love and worship the Father in and with his Body, which is all redeemed humanity.

                    5. The Marian Dimension

a. At the eschatological transformation, everyone will preserve his/her own personal identity. Both man and woman will become united with and transformed by the Risen Body of the man Christ.

b. They will also share in the attitude of the Woman in that they surrender themselves to Christ their Bride-groom in pure love and are nurturing mothers for all the redeemed.

c. The full potential of man is realized not only through his union with Christ, but through Christ with every redeemed member of humanity.

d. Through the Spirit of Christ we will participate in each other’s perfections. The love that unites all the redeemed in Christ results in the enrichment of each individual by the riches of all. 

        E. Redemption of the Material World

               1. The image of the New Heavens and the New Earth do not 

                          primarily designate the material world, but the Kingdom of 
                          God realized in its fullness.

a. Humanity will possess spiritualized body and need a corresponding material environment.

b. The Risen body of Christ guarantees that the material elements of our universe will be assumed into the new world.

  2. The Sacraments provide a close analogy since they 
       foreshadow the function of material elements in the 
       eschatological state

a. Sacramentally, material elements become part of the symbolic act and as such they communicate and manifest the worshipping activity of Christ.

b. At the present stage of salvation history, the species of consecrated bread and wine point to, but also veil the presence of Christ.

c. At the end times, when the whole material universe will be transformed by Christ as an extension of his glorified Body, it will no longer hide from us his Glory.
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